The Tradition of Liberty
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Washington,

UL writlen record of human his-
back some six
thousand ycars. Perhaps one of the
most damaging things to be record-
ed in its pages is that, during these

ies. the conditions ol life for
ty ol prople have never
be harsh and unsatisfac-

tory.

The human drama is, [or the most
p.nz, the story ol the eltorts men
have made 10 change these condi-

tions to their own advantage. Some
have immensely benefited the world
through  the work; others | have
brought down catastrophe upon hu
mantty and themselves,  Fortumate.
Iy lor mankind, the net result has
been anincreasing measure of pro-
gress. One vital lesson o be Jearn-
od is that in a world of men, most
of whom aspirc to something beuer,
there is no permanent status guo, no
suctal  structures or - relationships
which will not wome day vield
change.

The challenge which has always
conlronted men is how 10 pursuc
these soctal values which ave time-
Jess and perfear by means ol insti-
ations which are passing and faul-
1, and to aveid confusing the two.
Otherwise, the perpetuation of the
institutions  tends 10 become  the
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main objective rather than the va-
Jues which those institutions were
supposed to maintain, The status
quo then becomes not a set of rela-
tionships, but a moral oxder, often
defended as sacrosanct and inviola-
ble, yet in reality empty
until it cither collapses or
into oblivion by the architects of a
new order,

These great social values ol life,
liberty, justice and equality  which
stir the hearss of men did not come
into being by the simple artifice of

cment  or
\\onh are merely symbols, there is
no magic in them, except as people
recognize and  are guided by the
realities which they symbolize.  Our
own Declaration of * Independence,
sctting forth for the first time in
human history 2 new philosophy of
government of and by the people,

declars

obtained its primary  signilicance
from the lact that it expresses the
accumulated  faith and  convictions

of an impassioned group of men.
Indeed there couald have been no
Declaration if men had not, long
before, brought to these shores the
Jiving concept that the individual
had the inalienable right to live in
freedom restricted only by his res-
ponsibilitics to other men; that he
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might freely choose his own govern-
ment; that he might stand as the
cqual of all other men in the
eyes of impartial Jaw,

How is it that a new concept of
human relationship is born? Whence
came these basic beliefs which im-
pelled men 1o ) the comparative
security and comiort ol an establish-
ed community and scek a new lile
in the wildernessy  How was it that
some men would wiillingly give up
their lives for the right to speak,
think or worship according 1o their
conscience and their carnest desires?

We have a name for this body ol
betiels which reflects deepest
and most strongly held convictions,
We calt it an ideology. No society
is healthy or stoug unless it has
such a set of convictions, aceepred
intellectually and deeply felt with
moral certainty, that give meaning
and purpose to individual and group
life.  The begianings of the convic-
tion which lorm he bases ol our
own way of lile go back to the time
when men had painstakingly assemn-
bled enough uls ol truth and
knowldege 1o come to some funda-
mennal concusions about themselves.,
The Tist of  these insights was
at man was not alone in his uni-

There was not only  man;
there God.  “I'he Hebrew reli-
gion perceived T1im 1o be a personal
Deity, one who coukd be sught oul,
who would amwer prayers, a Heae

enly Father who looked alier his
childre W kept otder in the uni-
verse. m this great insight there
followed a second, that these earth-

Iy childien muw be  individually
important, since Ve watehal over
ihem, amswered tieir prayers, was

angry or pleascd with them accond-
ingg to their behavior. Since He dealt
with them as individuals, it meam
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that the individual, not the group,
was the basic social entity, As in-
dividuals, (hey were fully credited
with the right of Iree choice, and
cqually bound to the consequences
which {lowed from the exercise ol
that right.  And this, il logically
pursucd, coukl lead only in one
direction: I the individual were
really to be a creature of Iree choice,
he had to be given the personal
[recdom needed to make his choice
meaningful and to assume the res-
ponsibility which all ircedom de-
mands.

We should remember that the stu-
dents of the rophets had no mono-
poly upon this concept of individual
Ireedom, rights and responsibilities.
“The citizens ol the Greek cities and.,
later, of the Roman Republic had
more or Jess independendy arrived
at similar canclusions, bue from dil-
ferent scts ol pramises. To this con-
cept ol the worth and importance
ol the individual, the Hebrew philo-
sophy mad: an enormously impor-
i contribution, It smd  that,
while the individual was imporant,
he was not supremely so.  The very
lact that wan owed his exisience o
a Heavenly Father who arcated him
constituted a denial of his own ulu-
mate sovercignty.  Ie
existence of
tem of absalute values o
yond the reach ol man,

which he
might perceive and be guided by,
hut which he could never (Il.ulgc ar

s ac

abrogate. 1t meant that na
countable 1 his actions on the 1
sis ol certain standards sct for him
by a powa beyond his own author-
ity and his own will. He does not
plu]mum] this moral order; he 2
within it. wnd he remains lorever
subject 1o its dispensation,
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Thus the Judaic culture, wogether
with that of the Greeks and Ro-
mans. developed a substantial
body ol docrine by the time the
Republic became the Empire. The
great difficulty was in deternining
the [imits ol its application. To the
ancient Hebrews, it meant the des-
cendants ol Abvabam.  To  the
Athenians, it meant the citizzns ol
Athens; o the Romans, the citizens
of Rome. Thus o doctrine of uni-
versalily was sought to be divided,
and by this very process it lost 1the
essential precepts it sought to 1each,
Tor, il these blessings conld be ex-
tended to some and denied o others,
then no one’s right to them was
really fixed and seeu

Then there moved across this con-
Tused and troubled scene the ligure
ol Jesus of Nazureth. He had noth-
ing whatever 1o say in support ol
the artificialities  of v
which divided its people into s
ter and shave, rulev and subject,
Roman and Greek, Jew and Gentile,
publican and  Pharisee.  He . said
only that men were brothers, loved
alike of God. and cqual in
sight,  In a single, wemendous sen-
tence — “Love ye one another” — he
pronounced the unity of the Broth-
cthood of Man, and with the
universality of all human rights and
responsibilitics.  For, if men were
cqual in the eves of God and equal-
Iy accountable  under His  moral
order, it meant that they were like-
wise equally blesed out of His
bounty.

Brotherhond, justice and liberty,
equally available 10 all individuals

=

under the moral order of a single
omnipotent  Father — this, nearly
two thousand vears ago, was the

simple thesis which came eventual
ly o Iorm the basis of our Ameri
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can Way ol Life. It might have

been  cverywhere acclaimed  and
made functional in the ways of
man and his society; bue, for a thou-

sand years after its formulation, ic
lay subjugaied aud subordinated to
the will of the earthly rulers among
the relies of a world sunk in ignor-
ance and superstition.  The v
were acknowledged, but 1o most peo-
ple they had a transcendental look
about them,  They were something
10 be Jooked lor in the next world,
not in this one.

Gradually, however, the
of learning hegan to [ill in the
cmpty spaces in men's understand-
ing.  The matter-of-face study  of
history and science began 19 suggest
the outlines of a universe which
was not nearly so ominous and mys-
terious as had once been imagined.

‘The intetlectual  vevolution  which
ook pl: between  the (n(lccnll\
and eigh h centuries

the promise for the modern doc-

wine of progr namely, that it
lay within the power of men 1o im-
prove infinitely the conditions of
their existence on this carth.  Rea-
son would rule, and a  physical
world which hehaved in a manner
understandable o buman  reason
might ultimately hecome subjeet 10
man’s control,

Morcover, as it swept away the
wl superstitions of the
ages, on exposed the shallow
foundations on which the eighteent
century kings and nobles had based
their authority,  What then  hap-
pened is generally known to you.
Beginning here in America, and ex-
tending around the world, the ordi-
nary people asserted their right to
govern themsclves. Some succeeded:
others failed; but the important
thing is that this time they acted
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more out ol hope for the luture
than of protest over the past. Thei
ideology had lost some of its tral

scendental quality. 1o assumed lirst
the posture ol the possible  and
then the [abric of reality, It was
something v be  conjured  with,
here, now, on this cath,

Even with i new taith transform.
ed 1o an adopied philosophy ol
life’s yeality and expressed in instro-
ments of government and existing
policies of Liw and order. This was
not ¢nough 10 open the vistas ol
hope that there might
4 new world ordan
wl for the  technological

revolu-
tion of the following two cenwuries
o supply the democratic  coneept

with the weapons and physical capa-
bilities which gave the advocates ol
liberty both their greatest opportu-
nity and greatest challenge. The en-
lightenment  had gone lar 10 free
men's minds, but until about two
hundred years, ago, the world’s work
wis done prine Iy by the muscle
power of mien oxd animals,  The
margin between what was produced
and what wirs consumed so des-
perately thin that the majority of
the population staved  virtually a
subsistence level. 1 wok the Taboy
ot Tive men in the Teld 1o produce
the Lond vequired by one man work
ing in the town.  For vnc man
live well, wen hid 1o live in abjec
porerty.  In these circumstances the
prospects for real freedom Tor all
men scemed  clicaively cut ol by
practival cconomic necessity for hu-
man 10l o provide an energy re-
squirement that coukl be obtained
in no other way.  There seemed o
be no way to reoncile political
ireedom, which the ideology stipu-
tned, with economic serfdom, which
the community scemed 1o require
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as @ basic source ol energy.
Then, afer thousands of years of
virtually no progress in cnergy de-
velopment. nien learned to produce
mechanical  cnergy  dhwough  the
burning of wood and coal. and
thereatter duwough the burning ol
petroleum distillates and gases. We
are now on the threshold of an era
in which the ¢cnormous puu.nu.nl of
atomic cnergy s being in-
crewsingly available o the peacelul
purposes of human endeavor. More-
over, the sciences established during
the previous three centuries opened
up the floodgates of man’s practical
inventiveness, and there poured out
i torrent ol new machines, all d;
signed 10 ease in some way the bur-
dens ol s physical existence.
The effecr has been  staggering.
The cighteenth  century - published
10 a workd ol suffering. oppressed
and  povervridden  people the
thesis of a Golden ,~\gc. not alone
in some remate and shadowy other
world, but as 2 possible futme state
on carth of man's own devising.
The wwenticth, in the example of
America, scamed to come dose 10
vindicating that thesis. To b

the ineredible  proposition
ight he pemsible to ahalish pov
and oppression, and — most mtas-

tic innovaton of all — that ord
men might actaally come 10 enjov
icir  existenes, and,  through his
|ju)mcm 1o learn the rewarding
experience diat comes trom the pri-
vileges af wark that contributes ta
man’s wtal store ol underst
and development,

Such, Ircthy has been
of the humau hopes and
which have reached their ¢pitome
lor us in the American Way ol Life.
It is the stony of what can lead to
cmancipation of human  beings -~

the story
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the gradual upliiting of men’s minds
out of the mirc ol ignorance and
superstition, the partial rescue of
their spirits from fear and avarice
and distrust, (he release of their
bodies from drudgery and toil.
The great wragedy of our time is
that, after all these thousands ol
vears of sulfering and sacrifice to
sure ol freedom from the
there are now those
who uould reverse this great move-
ment and direct its impetus in the
direction of the uutocracy of an all-
powerful state. Ironically, this is
being done in the very name of a
people’s government and  what
brazenly described as the popul
will.  Yet there can be nothing more
autocratic  than  a  collectivism in
which all staves ol the state, nothing
more degrading to the individual,
nothing more destructive  of  bis
rights and  opportunitics.  Oddly
enough, these specious ollerings.have
the ring ol plusibility  because
Communism offais itself as an ex-
1ension of the lorms of democracy.
Under it people step {orward
and cast some neaningless ballot:
they can console  themselves  with
the equality that results when all
are equally emlived and  cqually
miserable: they can cven lind some
measure ol cconomic  sccurity,
though it be ahe security ol reg
mentation or a prison house,
What they cannot find within the
Communist concept, because jt can-
not be corrupted. is liberty,  Liber-
v is the property of the individual,
the only thing thit can give his in-
dividuality any meaning. He either
has it or he does not. It is the onc
really stratcgic ue of the liberal
ideology, because, unless and until
liberty is secured, none of the others
are possible of achievement.
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In this period the most dangerous
policy our society can follow is to
try to ignore what is going on
around it, outside it and within it.
We are most vulnerable when we
stand still.  Some of our greatest
troubles have come upon us because
our cnemics scizing upon the knowl-
edge things must move, seck to ex-
ploit what they regard as a free so-
ciety secking to maintin only a
stagnant stability and not a forward
march. They then use their full ‘of-
forts to try to make a case against
us in the court of world opinion.
We are accused of imperialism and
the exploitation of colonial peoples,
ironically cnough by the most ruth-
less colonial power since that of
Genghis Khan.  They never fail to
remind us of what they would de:
seribe as the inadequacies and im-
perfections of our own system. Only
when we are not militant arc lhc)
vocal.  Their very conduct  gives
cloquent voice to the |mnc1plc that
liberty never stands still. Not only
its progress but its very existence de-
mands - unceasing cxpansion — the’
continuing necessity for it to be ex-
tended toward the grasp of those
whose hands strerch pleadingly for
the  opportunitics  of  frecedom’s
world.

When we

move forward in the

right direction, our enemies  are
strangely silent. The reaction of
Moscow to the Iran Oil seutlement,

the Sucz agreement, the Trieste ac
cord, and the recent London and
Paris Conlerences has amounted to
scarcely a ripple. It most as if
they recognized that Communism’s
only opportunity comes into being
when we fail to move forward with
the current of humanity's rising ex-
pectations.
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“The real revolution of our time is
the emancipation of man. Com-
munism is not the wave of the fu-
wre. It is the wave of the dead
past — a throwback to all that is
cruel and ignoble in the character
ol man.  Tyranny and dictators are
as old as the pyramids. The workl
knew Caligula and Nero long be-
lore it knew Stalin and Malenkov.
What is basically new in the world
is the substantial possibility
ordinary man might some day have
cnough to cat, enough of the world's
goods 1o keep him in reasonable
comlor; that he might order his
own allairs under a0 government of
his own choosing: 1hat he might
lilt up his head and proudly give
thanks 1o the Gad who crcated him
a4 man.

Ameriva grew upinoa badition
of liberiy, and it has never been
bachward about acknowledging s
responsibility 1o extend that concept
of liberty 1o other peoples.  This
we mst continue to do. We have
the 1epomsibitits, through our own
example. and through what help
we cn give to othe people, 10 [

beneliciavies, ic is our duty, more
than that of any other people, to
see that the revolution is not be-
ayed, hat the wave ol the past
does not_overtake the wave of the
tuture. This  means, importandy.
military strength and solidarity for
ourselves and our allies.  But it
means, just s importandy, an in-
tense, continuing preoceupation with
the ways 10 make lile more decent
and bree and rewarding for the
world's people.

This can ouly be done in concert
with other peoples, and more than
thay, ju s in 2 larger sense a con-
cert between us and all shose wha
had and all those who will bave a
part in bringing that goal doser o
realization, I, wrote  Edmund
Burke:

“Society is a4 contrict
partmership i all science

It is o

every virtue, s inall perte
And, s the cnds ol such a partner-
ship cannor he obtained i v
generation, 11 becomes a pannership
not only between those who are liv-
ing: but hetneen those wha are live

rer and introduce the libaal vadic ing. those who e dead, and those

tem wherever in the workl it ean wha are vet o be horn.”

Nowrish. Because we are its greatest fe New deer March 19
NOTICE

available at the Grand Lodge.
fice of the Grand Secretary,

The new edition of the Constitution (Masonic Law Book) is now
Please order your copies from the Of-

Prices
1 copy, paper bound . ... e .. P 3.50 each
20 copies or more . ............. P 3.25 each
1 copy, de-luxe issve ............. P11.00 each
Gold lettering for de.luxe issve .......... P 1.00 per line
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