deFILIPINAS

SYNOD 1977 AND US
Editorial

RESPONSIBILITY, ADVANTAGES AND DANGERS
IN ADVERTISING
Pope Paul VI

THE CHURCH'S FINANCIAL SUPPORT
THROUGH TITHING
Florencio Testera, O.P.

TO THE COUNCIL OF THE LAITY OF THE
PHILIPPINES
Bishop Jose T. Sanchez, D.D.

COMMUNITY BUILDING IN THE SCRIPTURES
Bernard LeFrois, S.V.D.

THIRD WORLD THEOLOGY
Theologians at Tanzania

VOL. LI, NO. 573-574 AUGUST-SEPTEMBER. 1977



BOLETIN
ECLESIASTICO
deFILIPINAS

THE OFFICIAL INTERDIOCESAN ORGAN

EDITOR EFREN RIVERA, O.P.
ASSOCIATE POMPEYO DE MESA, O.P.
EDITORS REGINO CORTES, O.P.

JOSE MA, B. TINOKO, O.P.

EDITORIAL FRANCISCO DEL RIO, O.P.
CONSULTANTS JESUS MA. MERINO, O.P.
QUINTIN MA. GARCIA, O.P.
FIDEL VILLARROEL, O.P.
LEONARDO LEGASPI, O.P.
LAMBERTQ PASION, O.P.

BUSINESS
MANAGER FLORENCIO TESTERA, O.P.

BOLETIN ECLESIASTICO DE FILIPINAS, Official Interdiocesan Organ, is
published monthly by the University of Santo Tomas and is printed at
U.S.T. Press, Manila, Philippines. Entered as Second Class Mail Matter at the
Manila Post Office on June 21, 1946.

Subscription Rates (Effective January, 1976). Yearly subscription in the

Philippines:
1 Year 2 Years 3 Years 4 Years § Years
05  P130

Glazed Newsprint P30 P55 Peo

Bookpaper P35 P60 P85 PlIIO PI3S
Price per copy, P4.00. Abroad, $12.00 per year. Back issue, $3.00.
Subscriptions are paid in advance.

Communications of an editorial nature concerning articles, cases and
reviews should be addressed to the Editor. Advertising and subscription ia-
quires should be addressed to the Business Manager. Orders for renewals
or changas of address should inciude both old and new addresses and will
go into effect fifteen days after notification.

Address all communication to:

BOLETIN ECLESIASTICO DE FILIPINAS
Fathers’ Residence
University of Santo Tomas
Manila, Philippines



VOL. LI, NO. 573-574

AUGUST-SEPTEMBER, 1977

TABLE OF CONTENTS

EDITORIAL
DOCUMENTATION
* Paul VI

® Paut VI

o Paut VI
» Archdiocese of Manila

* Archbishop’s Office,
Manila
* Archbishop's Office,
Tuguegarao
FEATURES
+ Fr. Paul Mclachian
© Jaime Card. Sin

 florencio Testera, 0.P.

* Cardinal John Wright

® Henri de Riedmatten, O.P.

« Bishop Jose T. Sanchez

BIBLE STUDY
* Bernard LeFrois, S.V.D.

REPORT
« Third World Theologians,
Tanzania
HOMILETICS
© Bernard LeFrois, S.V.D.

450
452

I
I

<8

458
465

46
46

s I

469
a9

484

2

49
50
50

L 8

51

>

52

=

536
7

€

SYNOD 1977 AND US
IN THIS ISSUE

RESPONSIBILITY, ADVANTAGES “AND
DANGERS IN ADVERTISING

ADVERTISING IN THE PASTORAL
INSTRUCTION “COMMUNIO ET
PROGRESSIO"

THE POPE SPEAKS

PASTORAL NORMS AND GUIDELINES ON
THE MINISTRY OF GUEST PRIESTS IN
THE ARCHDIOCESE OF MANILA
LEONARDO Z, LEGASPL, O.P., AUXILIARY
BISHOP OF MANILA

COMMUNICATION

ADVERTISING

THE AUTHORITY OF CHRIST IN A PRIEST
MUST BE MANIFESTED IN HIS ACTIONS
THE CHURCH'S FINANCIAL SUPPORT
THROUGH TITHING — THE PHILIPPINES
EXPERIENCE

SOME RECENT PROTESTANT MARIQLO-
GICAL PUBLICATIONS

FOR AN EVANGELICAL READING OF
“POPULORUM PROGRESSIO"

COUNCIL OF THE LAITY OF THE PHILIP-
PINE FIRST NATIONAL CONVENTION

COMMUNITY-BUILDING IN THE MIND OF
GOD AS REVEALED IN THE SCRIPTURES
THIRD WORLD THEOLOGY

| BIBLICAL NOTES FOR SEPTEMBER AND
OCTOBER

I HOMILIES FOR SEPTEMBER AND
OCTOBER




EDITORIAL

Synod 1977 and Us

Gone are the_days when we could think of our Faith as some-
thing that can be compressed In a “Summa” or “Enchiridion” or
“Manual” which can be further digested into a “Catechism” in
question and answer form. Gone too are the days when the task
of the catechist was to help children memorlze lessons. Almost
gone are the
consists in being st.udents ln a Catholic school and having spare
time for children in public schools.

And so the Church has to give serlous attentlon to setting up
guidelines on WHAT is to be taught in catechetical instruction,
HOW it is to be taught, WHO should be catechists and what is
their ROLE in the christian community.

These are not “incandescent” issues and it is understandable
that the Synod which will meet in Rome in September to discuss
them has not aroused much interest. Yet, without good catechesis
the Church might just as well forget about growing.

C jon and Rev. Donald W. Wuerl
describes as “the of the good news of
Jesus Christ to others,” while catechesis “is the instruction of others
in the full meaning of the good news that Jesus is the Lord”. Hence,
comparing the 1974 Synod of Bishops to that of 1977, he says that




the question has moved from “how more effectively to announce the
word?” to “how more efficiently to teach the fuller implications of
the word?”

In a way, catechesis is more difficult than evangelization. IL
is the art of helping Christians grow in their faith. How do you
help another person grow? “I planted the seed”, said St. Paul,
“Appollos watered the plant, but it was God who made the plant
grow” (I Corinthians 1:6). Growth in faith is primarily the work of
God, the work of the Spirit.

Nevertheless we know that God wants us to cooperate with himn

in catechetical work. It is but right for us to hope that this

will be more if we have the proper

orientatlon. This is to be achieved principally by eclarifying just
‘what the CONTENT of catechesis should be.

It can be expected that the coming Synod will focus its atten-
tion on the CONTENT of catechetical instruction, just as the previous
synod, and especially the Pope, gave prime importance to the content
of evangelization, emphasizing that “the content of the faith is
either Catholic or it is not...(it is a) single message presented in
a diversity of languages”.

HOW the message is to be adapted to different cultures would
be more profitably discussed In local meetings. Very general guide-
lines on this from the Synod wouid suffice.

On the CATECHIST, however, it would be timely and very useful
for the Church if the Synod would give wise, concrete guidelines.
‘The Catechist, perhaps more than the Evangelist or Preacher, must
work closely with God in fomenting the growth of Christian life
in the falthful. Our catechetlcal effdrt stands or falls with the
quality of our Catechists. The Synod should draw up guidelines
on the prudent choice of Catechists, their proper preparation for
their work, their adequate remuneration, and the opportunities the
Church should offer them so that their charism will truly prosper
In the christian community.

‘We, who will be staying at home during the Synod should pray
for Its success. We can also give thought to the importance of
catechesis in our days, so that when the decisions of the Synod
will be published' we will be ready to do our part to put them
into practice. Each In his own way, we must help one another
grow in faith through Instruction and witness — and this is what



we call catechesls. The Bishops’ Synod of 1977 will, hopetully, help
us do our job well.

In This Issue

We all enjoy the TV commercial that makes us laugh, but in
fact ADVERTISING Is no joke. It involves serious ethical and
religious problems. These are d.iscussed in Pope Paul VI's message
for the World Day of Social C n the from
the Pontlfical Commission for the Media of Soclal Communications,
“Cummunio et Progresslo”, and in the article of Fr. Paul McLachlan.

The problems connected with Advirtising illustrate the need for
vigorous leadership in our laity. We are therefore happy to note
that Catholic Action of the has been into
the National Council of the Laity which held its first national con-
vention on May. 13-15 in Manlla. In his address to the convention
Bishop Jose T. S8anchez of Lucena identified the building of Basic
Christlan Communitties as one of the thrusts of the Council of the
Lajty. We are confident that our laity will find solid guidelines
for this endeavor in Fr. LeFrois’ biblical study on Community Build-
ing. On Social questions they will find much food for thought in
the article of Fr. Henri de Riedmatten, O.P., on Populorum Pro-
gressio, and in the report on Third World Theology.

Priests are not forgotten in this issue. We publish the fatherly
exhortation of Cardina) Jaime L. Sin on the Authority of Christ in
a Priest, and also the Manila Archdiocesan Norms and Guidelines
on the Ministry of Guest Priests. Furthermore, Fr. Florenclo
Testera, O.P., writes on The Church’s Financial Support through
Tithing.

What do contemporary protestants think about Mary? The
article of Cardinal John Wright on Some Recent Mariological Pub-
lications shows us that there are dark as well as bright spots in
Protestant Mariology today.



POPE PAUL VI

RESPONSIBILITY, ADVANTAGES AND DANGERS
IN ADVERTISING

‘Venerable Brothers and beloved Children of the Church, all you
men of good will,

‘The dioceses of the Catholle Church, in response to the invitation
of the Second Ecumenical Vatican Council (cfr Decree Inter Mirifica,
n. 18), again this year celebrate the World Day of Soclal Commu-
nications, in order to heip, through reflection, through prayer, by
their interest and concern and by moral and material support, the
press, the radio, the television the cinema and the other modern
instruments of social in the of their im-
portant function in information, education and where the specific
respensibility of Christians is concerned, evangelization of the world,

This Day, now being celebrated for the eleventh time, has
happily become in many countries an occasion for direct contact
between the local Churches and the professionals of the mass media
and an opportunity for the growth of better understanding between
them., By means of appropriate liturgical and cultural events, it
goes some way towards alerting thé conscience of the person who
uses social communications—whether he be reader, listener, viewer,
or cinema spectator—to the necessity of being selective in what
he reads, views and listen to: a selectivity that often effectively
Influences those responsible on the production and as regards the
type of matter they will offer for his consumption. But still more,
it stimulates him to make a mature evaluation of the content
of the communications which he receives.

For such is the
today that is requires not only that soclety and the individuais
who it shall be of their respective
duties and continually reflned by being brought face to face with
the true values of human life, but also that everyone who exercises

on the process shall do his part,

For this reason the Church, as well as dedicating the annual
Day to a study of all the pastoral questions which arise In the
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sector of communications, has been careful to call the attention of
Christians and men of good will to particular aspects of this very
wide subject. The Church hoped, by this means, to help each
man to find his direction and keep his balance In the midst of
the many-sided reality which is the “mass media”. She hoped
also to contribute, as the nature of her misslon demands, to the
theme chosen for this year, “Advertising in the mass media: bene-
fits, dangers, i , which Is to focus our reflect-
ion on one powerful factor of the present social organizatlon.

It may be asked why advertising and Its bearlng upon the
instruments of social communication should be of interest to the
Chureh. The answer is that advertising is a quite Important eiement
in the common life of man, because it conditions his integral deve-
lopment and, directly or indirectly, has an Influence upon his
cultural life. No one now can escape the influence of advertising,
and. even apart from the actual content of its messages, it presents,
or at least suggests particular visions of the world, which inevitably
pull at the Christian, affect his judgment, and influence his manner
of acting. Advertising, moreover, takes on an ever growing im-
portance, becayse in large part it finances the development of the
communications media and uses them for its own purposes, directly
and thelr or ion and their
freedom.

The Church looks with favour on the growth of man’s produc-
tive capacity, and also .on the ever wi network of
and exchanges between persons and social groups; they are for her
a reason, as sign and an anticipation of an ever greater brother-
hood, and from this point of view she encourages advetising, which
can become a wholesome and efficacious instrument for reclprocal
help among men. Another fundamental aspect which the Church
recognizes in advertising is its informative aspect, with all the
weight and the obligations deriving from it. If has to be truthful,
prudent, respetful of man and of his essential values, careful in its
choice of the in which it him, and of the
manner in which it makes its presentation.

Advertising is, then, a promotional tool of particular interests
which, even if legitimate, must take the common good into account.
keep in mind the equally legitimate interests of others, and especially
have due regard for the concrete circumstances of the integral
development affecting the people to whom it addresses itself, for
their cultural and economic environment, and for the level of educa-
tion they have attained.
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As is well known, the advertising message is, naturally, designed

to convince people it makes use of techmques based on precise

and it i -

ing the ways and means of persuasion. It ls here above all that

there Is imposed on it and theremre on those within the adver-

tising pr the e r to respect the human

person, his right-duty to make a responsible choice, his interior

freedom; all these goods would be violated if man’s lower inclina-

tions were to be exploited, or his capacity to reflect and decide
compromised.

The vast advertising phenomenon, with its moral and religious
implications, involves first of all the instruments of social com-
munication, which often themselves become agents of publicity, but
which more usually serve as vehicles for messages coming from
other economic agents, and maintain themselves partially or
entirely on the revenues earned by carrying the advertising. It can
be said, therefore, that all the communicative activity of these
Instruments is closely linked to the modern phenomenon of adver-
tising, and this connection permits the factors of economic life
to help the soclally necessary development; but there ought not
to be any ilmposition of conditions which limit the freedom of the
media or inhibit the exchange of cultural or rellgious values (cfr.
Pastoral Instruction Communio et Progessio, n. 62).

1t is our belief that these guidelines could serve to bring abou?
an advertising respectful of the fundamental rights and duties of
man, and deserving of the support of the Christian consclence,
1f the varlous of pi were to unite
their efforts in collaboration to this end. It is up to the advertising
agencies, to the publicity workers and to the directors and managers
of the media which carry advertising, to make known to the public,
to subscribe to and to apply, the codes of professional ethics which
already have been- opportunely established, so as to have the co-
operation of the public in making these codes still better and in
enforcing their observance.

All this touches, very often, on delicate moral questions, such
as, for instance, the education of youth, respect for woman, the
safeguarding of the famlly and the protection of the rights of the
human person (cfr. our Discourse to the Council of the European
Assoclation of Advertising Agencies, in the audience of April 28,
1976), and it therefore justifies the interest of the Church and,
sometimes, her well-founded concern.
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How could she remain sllent when offence Is caused to certain
ethical principles? And how could We Ourself neglect to utter a
strong protest, in which we know We are joined by all men of
good will, concerning the widespread display of certain types of
cinema publicity which do no honour to our clvilization, but which
gravely offend the dignity of man, disturb the peace of consclences,
and promote disharmony among men? It is for this reason that
we ask the bishops, priests and laity engaged in pastoral activity
to enter into a healthy and open dlalogue with the directors of
the publicity process, in respect of reciprocal interest, and in com-
mon acknowledgment of the good of human soclety.

At the same time, we invite the promoters of the Cathollc
press, those in charge of Catholic transmissions on radio and teievi-
sion, and those who are engaged in any way in any form of social

to give the of thelr

and of their ideal of life, precisely by the advertising they choose
and by the excellence of their own performance in respect of
advertising practice. We request, meanwhile, of the distributors
of advertising, tfiat they shall not neglect those channels of com-
munication which glve a guarantee to promote and protect moral
principles and which truly favour the development of the person
and of his spiritual and human values.

1t is our wish also that the Catholic Institutions, in their varlous
kinds and according to their specific character, will follow with
of the modern techniques of
advertising and will know how to make opportune use of them in
order to spread the Gospel message in 2 manner which answers
the expectations and heeds of contemporary man.

With these wishes, we willingly impart our Apostolic Blessing
to all those who take part in the celebration of the forthcoming
Day of Soclal Communications and offer the contrlbution of their
mature human experience and of their atlentive Christian sensi-
bility to the reflection on this important matter.

From the Vatican, 12th May 1977, the fourteenth year of Our
Pontificate.

POPE PAUL VI



ADVERTISING IN THE PASTORAL INSTRUCTION
“COMMUNIO ET PROGRESSIO”

(NOS. 59-62)

59. The importance of advertising is steadlly on the increase in
modern society. It makes its presence felt everywhere,; its influence
is unavoidable. It offers real social benefits. It tells buyers of
the goods and services available. It thus encourages the widest dis-
tribution of products and, in doing this, it helps industry to develop
and benefit the population. All this is to the good so long as there
js respect for the buyer's liberty of choice, even though in trying
to sell some particular objects appeal is made to a person's basic
need. Advertising too must respect the truth, taking into account
accepted advertising conventions.

60. If harmful or utterly useless goods are touted to the public,
if false assertions are made about t.he goods for sale, if less admira-
ble human are those for such
advertising harm society and forfeit their good name and credibility.
More than this, unremitting pressure to buy articles of luxury can
arouse false wants that hurt both individuals and families by making
them ignore what they really need. And those forms of adver-
tising which without shame, exploit the sexual instincts simply
to make money or which seek to penetrate into the sub-conscious
recesses of the mind in a way that threatens the freedom of the
individual, those forms of advertising must be shunned. It is there-
fore desirabie that advertisers make definite rules for themseives
lest their sales methods affront human dignity or harm the com-
munity.

61. It is true that a judicious use of advertising can stimulate
developing countriés to improve their standard of living. But serious
harm can be done them if advertising and commercial pressure
become so irresponsible that communities that seek to rise from
poverty to a reasonable standard of living are persuaded to seek
this progress by satisfying wants that have been created artificially
The result of this is that they waste their resources and neglect
their real needs and genuine development falls behind.
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82. In fact the vast sums of money spent in advertising threaten
the very foundations of the mass media. People can get the im-
pression that the instruments of communlcation exist solely to
stimulate men’s appetites so that these can be satisfled later by
the acquisition of the things that have been advertised. Moreover.
because of and the free-
dom of the media is at stake. Since advemslng revenue is vital
for these media, only those can ultimately survive which receive
the greatest share of advertising outlays. Consequently, the door
is open for monopolies to develop in the media which may impede
the right to receive and give information and inhibit the exchange
of views within the community. A variety of independent means
of social communication must therefore be carefully safeguarded
even if this requires legislatlve action. This will ensure that there
is an equitable distribution of advertising revenue among the most
deserving media of communication and prevent the lion’s share
from going to those that are already the most powerful.

THE POPE SPEAKS

On 26 March Pope Paul VI received the Archbishops and
Bishops of the cemtral region of France, in the framework
of the canonical visits “and limina Apostolorum”. The fol-
lowing are excerpts from his address:

PRIESTLY MINISTRY

We vnderstand that you are more and more concerned by
the of new to the You must give
the problem your serious attention, but not to the extent of be-
coming paralysed or of being induced to concentrate your 100ks
and your hopes on impossible or illusory solutions. This difficulty
is not unlversal in the Church, thank God, and it should rather be

'y and one. It is 'y, there-
fore, to 1ook for everything that can be done to solve the situation,
according to the ways that have been established or confirmed by
the Church as a whole.




THE POPE SPEAKS 459

approval, only six years ago. The Church considered she could rely
on the grace of the Holy Spirit and on the preparation of souls, to
bring forth men completely dedicated to the Kingdom of God. It
is along these lines that we must all work Can you imagine the
risks of doubts, of that
would be caused or strengthened by the public questioning of priestly
celibacy, even if expressed as a wish? Do you really think this
would 'be a solution? Which is the vital problem, the one that
destroys the seeds of vocation? Is it not, in the first place, the
crisis of faith, and then, perhaps even more, the very widespread
fear of a definitive commitment among the young? And do you
not see that this problem is made more acute when there is lack
of cohesion, clarity, firmness with regard to the identity of the
priest of tomorrow, whereas this identity has not ¢changed and can
not change? The young, as is normal, wish to know where they
are going, what kind of life theirs will be. Think of the spiritual
perspective in which your generation or even the one after you
prepared for the priesthood. Remember th bracing texts that
encouraged them, such as the letter of the venerated Cardinal
Suhard on The Priest in the City. The Second Vatican Council
was able to complete this perspective; it did not abolish it. To
propose the role of the priest in all its greatness and its urgency,
with all its demands, that is the principal problem in our eyes.

Problem of priest shortage

We will give you some suggestions not doubting, of course, that
you have already begun to explore them. -‘Within the diocese, among
the dioceses, is It not possible to envisage an even better distribu-
tion of priestly forces, both diocesan and religious? Have the

of the been really as regards choice
of candidates, as regards their more thorough preparation? Cannot
a more resolute and assiduous appeal be made for priestly vocations
among older men, but also with adolescents and even children? Let
us think of all these groups of young people, eager for spiritual
effort and for participation in some ecclesial responsibility; are
they, then, insensitive to such appeals? You yourselves, Bishops,
far more in contact with the young than previously., do not be
afraid to set forth to them often the problem of finding a new
generation of priests, with suitable tact and enthusiasm. And may
your teams of priests, even in difficult sectors, radiate the joy of
their priesthood, that of ploughing and sowing for the Lord, with-
out yet seeing the harvest, sometimes not even the germination,
but always sustained by this invincible hope that a deep interior
life glvest
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SUNDAY SERVICES WITHOUT PRIESTS

You also tackle the question of Sunday congregations with-
out priests, In rural sectors where the village forms a certain natural
unity for life as for prayer, which it would be dangerous to abandon
or disperse. We clearly grasp the reason for this, and the advan-
tages that can be drawn for the responsibility of participants and
the vitality of the village. The present-day world prefers these

of human , of course, they are
sufficiently substantial, alive and far Irorn the spirit of the ghetto.
We say to you then: advance with discernment, but without multi-
plying this type of assembly, as If it were the best solution and the
Jast chance! In the first place you are convinced of the necessity
of the laymen or
religious, and already at thls level the role of the prlests seems
essential. Then, too, the alm must remain the celebration of the
sacrifice of Mass, the only true realization of the Lord's Passover.
And above al! let us consider clearly that these Sunday gatherings
will not be enough to rebuild living and Influential communities,
in a context of populations that are not Christlan or are falling
from Sunday practice It would be necessary to create at the same
time other of groups made up
of priests and laymen with a betber tormatlon which would help
their immediate entourage to weave bonds of charity and to shoulder
better their family, edutative, professional and spiritual responsi-
bilities.

CATECHETICS

Catechetics. In the context ot "lapsed bellef” that you- describe
we understand the
faith in Christ, often slow and progresslve. close to human
experience, which restores to the Christian message its savour as
Good News, its attraction, and makes it as audible as possible.
Jesus expressed himself in parables that smacked of the soil and
all the apostoles, beginning with St. Paul, tried to smooth the way
to faith, for the different mentalities.

However, if we give what the apostle called spiritual “milk” to
beginners, to Christians on the thresh-old, let us find at the same
time the means of nourishing more substantially those who already
beheve who are capable of a doctrinal formation, who desire a
Imore spiritual and life. And we must proclaim
the Message to everyone without ever allowlng the progtesslve

T the bring
about inconsistency wih the true doctrine. We wlll not prom In any
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way by building with poor materials (cf. 1 Cor. 3, 12). And we must
find the means of making the Gospel heard boldly and clearly,
where so many alien voices inculcate other hwmnan messages in a
myriad ways. Oh! certainly, some people are experiencing this in
a harsh way. Certaln lands seem to have been long impervious to
the Gospel: the call of God, of Christ, does not seem to find any
echo in many hearts. What an ordeal for the apostle! And yet,
“woe t6 me if I do not preach the Gospel!” (1 Cor. 9, 16). Perhaps
it is necessary in the first place to stimulate an atmosphere of
prayer in order to hear it. The Christian Message has always an
abrupt character, which obliges the listener to the choice of faith
and which, moreover, paradoxically is more attractive than is
thought. Let us believe in the force of God's Word!

On 28 March the Archbishops and Bishops of the Epis-
copal Conference of the North Region of France were received
in audience by Pope Paul VI on their visit “ad limina”. Here
are excerpts from his address:

CHRISTIAN COMMUNITIES

The synthesis of your Reports emphasizes your attachment to
the territorial parish. This bears witness to your realism. The
parish will remain the most adequate place for the gathering of
the People of God, The very vast majority of the faithful would
rightly be ted by the and if of an
ecclesial sign which can and must find a new lease of life. The
examples of this renewal are fortunately very numerous. But you
stress at the same time that the parish is called to an ever increas-
ing extent to form within it a varlety of little communities of reflec-
tion, action and prayer, in accordance with the often very varied
environments that compose It.

You note this appearance or awakening of Christlan groups.
Reading your Reports, we feel both the hopes and the apprehen-
sions aroused by this transformation of your rural and urban
parishes. We understand your joy when you discover Christians,
young people who are of on a
human secale, called Torth by the Paschal Event and Pentecost, eager
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to love one another, share, bear witness to the Good News, reveal
to ther of human Yet you are not
without fearing me dispersion, the lack of roots, the Isolation, the
possible errors of these young and generous communities. To pass
from the unity to the multiplicity of the Christian gathering, is an
extremely delicate step. That is why you have the Imperious
obligation to remind all your faithful often, and above all those
who are engaged in the experience of these new communities,
that they must verify their of the Church
according to the criterla set forth in our Exhortation Evangelii Nun-
tiandi and those you specified yourselves in your Report.

This evolution of the parish makes us think of a comparison,
that of the vocal and Instrumental concert. Each community is a
little different from the others, like voices and Instruments. But
one and all, in order to remaln authentically ecclesial, must be very
concerned to remain in communion, to find the means to meet to
celebrate the same Saviour, adhere to the same Gospel, participate
in the same Bread of life and resume the same apostolic mission
together. Recently, moreover, in the Letter to French Catholics, you
laid down the major guidelines by which they must be inspired.
And the more the priests themselves live this unity among them-
selves, whatever their age or their speclalized ministry may be, with
respect, trust and brotherly love, the closer will be the unity among
communities,

ADVANCEMENT OF THR LAITY

‘We note, in your Reports, another main concern; the advance-
ment of the laity. Is it necessary to assure you that we quite agree?
It is the Lord's will that all the baptized and confirmed should take
part in the apostolate. This is one of the major guidelines of the
Second Vatican Council.

A preliminary remarks: concern for a trained and responsible
laity should not, of course, make us forget the urgency of calling
priests and preparing them well. On the contrary, it demands
this, as we have recently recalled.

This having been said, we warmly encourage your efforts for
the formation, at all levels, of a Christian laity, for the apostolate
cannot be improvised, and it must draw its principles and its
methods from the Church. Those who work in apostolic move-
ments, the leaders particularly, cannot claim to carry out a work
of evangelization without seeking to deepen this specific Christian
formation. The faith which must imbue their action cannot be
deduced from a mere glance at life or from an analysis of events,
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although it sets itself to do so. It springs from the Gospel read in
Chureh, it is strengthened in prayer, it is nourished in the sacra-
ments, and puts into practice in the first place the fundamental
charism of Chrstians: love, universal love.

And we add: a i Many are
already trying to make provision for it, according to their means.
For the laity in general, we know, too, that possibilites of doctrinal
renewal have been organized in the Catholic Institutes of France
and your respective dioceses. We hope that many of the laity will
thus receive a soul theological teaching which will enable them to
understand the mystery of the Church. Such laymen, fully present
in the realities of this time, and sometimes at the critical points
where the fate of civilization is at stake, will be better able to discern
values and exchange values, for a true evangelization.

These laymen, far from being instruments of the hierarchy,
will acquire their identity and come of age, by respecting likewise
the identity and the specific mission of their pastors, It is im-
portant to maintain and renew the indispensable organic bond
between priests and laity. Each one intervenes according to his
particular vocation. The priest doés not have to replace the militant,
cr the militant to replace the priest. The Church does not want
either a clerlcalism, which would clalm to monopolize the apostolate,
or a “laicalism” cut off from the priesthood on the pretext of
autonomy. What is necessary, is intelligent persevering articula-
tion: it will be creative, and will prove that the Church, far from
being a relationship of forces, is a communion.

As for the fieids and methods of apostolate, realism makes it
necessary to show flexibility and diversity. The different environ-
ments of life are a privileged ground, to the extent to which the
laity endeavour to-evangelize particular mentalities and to stimu-
Jate commitments inspired by a Christian splm Realities of a
strictly family nature, of con-
science of proresslonal and civic life etc...must not be neglected.
The political dimension of problems, however important it may be,
must not mask the other aspects of daily life, or harden inter-
personal relations. And to avold ghettoes, it is important to bring
about wide meetings within the People of God.

o o o

Finally it is necessary to steer for the goal of evangelization: it
it i necessarily interested in the humanization of structures, it wishes
more deeply to open minds to the Gospel and even to provoke in
the hearts of people Christ’s tion to the di:
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“Who do you say I am?”. Respect for the autonomy of the tem-
poral order and the growing phenomenon of secularizaton must
not make us forget the necessity of. bearing witness explicitly to
the faith.

We know that certain are more
and more of it §s a sign
of their influence. This lact. must not, however, paralyse specift-
cally Christlan reflection, or reduce its spiritual revival, or lead
to ambiguous action,

‘We call upon you to examine these polnts agaln with our Ponti-
fical Council for the Laity, the structures and members of which
we have just renewed. We are well aware that you share these
wishes. The laity expect from you closeness, benevolence, friend-
shp, but also discernment, frankness and courage. It is the same
love and trust we all bear together for the Christlan laity that
makes us desire for them an and
that of the salt which does not lose its savour, that of the leaven
which mingles with the whole dough to make it rise.




PASTORAL NORMS AND GUIDELINES
ON THE MINISTRY OF
GUEST PRIESTS

IN THE
ARCHDIOCESE OF MANILA

1. COVERAGE:

ALl, DIOCESAN PRIESTS duly INCARDINATED to ANOTHER
LOCAL CHURCH but actually RESIDING AND MINISTERING in the
ARCHDIOCESE OF MANILA in the past six months OR intending TO
RESIDE AND MINISTER therein for at least six months are covered
by these PASTORAL NORMS and GUIDELINES.

IO. REQUISITES:

Pursuant to LAW and PRACTICE, to RESIDE AND MINISTER in
the ARCHDIOCESE, they should be in pacified possession of the
tollowing basic documents required for the VALID and/or LICIT
regular exercise of the MINISTRY:

1. CELEBRET from their PROPER LOCAL ORDINARY or his

VICAR.

2 RECOMMENDATION from their PROPER LOCAL ORDINARY

or his VICAR.

3 GRANT of MINISTERIAL FACULTIES from the ARCHBISHOP

OF MANILA or his VICAR.

IOI. REGISTRY:

8o that the LEGITIMACY of their PRESENCE AND MINISTRY
In the ARCHDIOCESE can be duly certified for ecclesiastical and
clvil purposes, ALL GUEST PRIESTS should be accordingly registered
in the BOOK OF GUEST PRIESTS to be updated every SIX MONTHS
in collaboration with the GUEST AND HOST PRIESTS.

IV. OBJECTIVES:

The maln objectives envisioned in the ACCEPTANCE and
RECOGNITION of GUEST PRIESTS in the ARCHDIOCESE in accord
with these PASTORAL NORMS and GUIDELINES are the following:

1. To better promote their SPIRITUAL LIFE and PRIESTLY
COMMITMENT, and ascerlain their DUE PLACEMENT and
COMPENSATION for ACTUAL SERVICES RENDERED, during
thelr -stay in the ARCHDIOCESE,

2 To better Integrate and render their MINISTRY more effec-
tive and self-fulfilling, in the PAROCHIAL, VICARIAL,
DISTRICT or ARCHDIOCESAN pastoral plan.
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3 To better serve and minister to the PEOPLE OF GOD in
the ARCHDIOCESE through a closer COMMUNION and
COMMUNICATION with the pertinent ECCLESIASTICAL
SUPERIORS In the ARCHDIOCESE.

ORGANIZATION:

‘The EPISCOPAL VICAR designate for GUEST PRIESTS in the
ARCHDIOCESE shall undertake ORGANIZATIONAL ways and means
conducive to the attainment of the above OBJECTIVES — without
prejudice to COMMON LAWS, ARCHDIOCESAN STATUES and
PARTICULAR NORMS, and in CLOSE SUBORDINATED ADMINIS-
TRATIVE COLLABORATION with the pertinent ECCLESIASTICAL
SUPERIORS of the ARCHDIOCESE and the guest Priestss’ PROPER
LOCAL ORDINARIES.

VI. FUNCTIONS:

The ARCHDIOCESE OF MANILA through the LEGITIMATE
HIERARCHICAL AUTHORITY fully and ultimately vested In the
PASTORAL OFFICE of the ARCHBISHOP, welcomes and confirms
the RESIDENCE AND MINISTRY of GUEST PRIESTS therein ONLY
when they are_in possession of the relevant BASIC DOCUMENTS
and duly registered in the pertinent BOOK, considers and recognizes
them as TEMPORARY AUXILIARY PASTORAL COLLABORATORS
deserying of Its and

‘The GUEST PRIESTS so residing and ministering in the ARCH-
DIOCESE while in pursuit of LEGITIMATE PERSONAL MATTERS
and/or OFFICIAL FINALITY, are equally expected to respect and
support standing or dated pastoral directives render deference and
obedience to the ARCHDIOCESAN HIERARCHICAL AUTHORITY in
line with their TEMPORARY AUXILIARY PASTORAL COLLABO-
RATION therewith.

VII. RESERVATION:

As provided by LAW and demanded by ECCLESIAL ORDER, the
MINISTRY of a GUEST PRIEST in the ARCHDIOCESE may be
TERMINATED for a DUE CAUSE, by the non-renewal or withdrawal
of his MINISTRIAL FACULTIES at the Instance of a COMPETENT
LOCAL ECCLESIASTICAL SUPERIOR — subject TO APPEAL, if 8o
desired, to a HIGHER AUTHORITY.

MANILA, 31 MARGCH 1877
(SGD.) EPISCOPAL VICAR

(8GD. NOTED) CARDINAL ARCHBISHOP OF
MANILA



APPOINTMENT

We

JAIME L. CARDINAL SIN
Archbishop of Manila

Aware of his scholastic attainments in the sphere of Ecclesiastical Phi-

losophy and Sacred Theology, and considenng his_expertise and apos-

tolate of long standing in the field of Catholic Education, by these

gresents a%pnint pursuant to Common Law, established Archdiocesan
tatues and Norms

HIS EXCELLENCY
MOST REVEREND LEONARDO LEGASP], O.P.

as Vicar General of the Archdiocese of Manila, and as Episcopal Vicar
for the Affairs of Catholic Education in terms of the pastoral care of
students, developmental assistance to Catholic particularly Parochial
Schools, organization and coordination of School Chaplains and Cath-
olic Educators, and doctrinal vigilance on religious formation, in the
Archdiocese of Manila.

Given in MANILA, this cleventh day of July in the year of the
LORD, Nincteen Hundred and Scventy Seven,

+ JAIME L. CARD, SIN



ARCHDIOCESE OF TUGUEGARAO
ARCHBISHOP'S RESIDENCE

Tuguegarao, Cagayan
Philippines 1101
N, 77147

COMMUNICATION

On or about May 16, 1977, the REV. FR. EDUARDO CABATOTAN,
a dlocesan priest of this civil
with MYRNA MATEO in the municipality of Tuao, Cagayan.

In accordance with the Sacred Canons, I hereby declare that
REV. FR. EDUARDO CABATOTAN and the above-mentloned MYRNA
MATEO have incurred EXCOMMUNICATION iatae sententiae simply
reserved to the Apostolic See, (c, 2388). As a result, they shall be
deprived of the Sacraments and Sacramentals and may not receive
Christian burial until they repent of this offense (cc, 1240 and 2260).

1 further declare that the above-mentioned marriage is canoni-
cally null and void ab initio (cc. 1072 and 1094).

1 (Sgd) TEODULFO S. DOMINGO
Archbishop of Tuguegarao



ADVERTISING
by

Fr. Paul McLachlan (F.A.l.A. Dip)
Director of Social Communications,
Dlocese of Brishane, Australia

“Advertising never sold anybody anything:
Adverlising makes people want things"

INTRODUCTION

The naturalness of advertising

Advertising is Important because to work and live together
humans need to communicate, so, In some way, everyday, every-
body advertises. Man has always sought to exchange infotmalion,
and the modes and of this have
he progressed over the years. The size, structure and function ot
our society has changed so drastically and with this change has
come the in the of . As the
complexity of our society Increases, so the need for mass com-
munication increases.

The North American Indian did not take up smoking because
of a national advertising campaign and the worldwide sales did
not result from television commercials. But tobacco was adver-
tised; people heard about it and it sold because people wanted
to try 1t.

Even negatlve critics of advertising, in an attempt to ban
advertising, would have to advertise.

COMMUNICATION

Information — a part of life

We too often to forget that advertlsing is a part of our life.
We are too ready to conslgn it to the commereial world when, in
fact, it is an integral part of the world around us. The beauty
of nature Is a three dimensional commerclal. The man next door
advertises and his commerclals affect our dally lite style. In the
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bus he talks to us into joining his club, to vote for his party; he has
sold something to us after having persuaded us to buy from him.
He has advertised,

Information actuates

‘The power of persuassion is so much part of us it simply means
talking to one another. Advertising Is just that, talking to people.
We can persuade one another in many and varied ways: e.g, by
dress, by tone, by gesture, by sllence and by pause, by colour, by
shape and size and we come to understand these many forms
because we think about them. Conversation, persuasion, adver-
tising are one and the same In the one aspect that they are two-
way communication and have to be understood by both the sender
and recelver. For advertising to be effective, it must talk to us
in a language we understand.

Bertrand Russel's dictum that: most people would rather die
than think and many, in fact, do! is contradicted by the very
purpose of advertising. The copy writer must recognize that his
reader, listener, viewer will most certainly think about what he
claims. An advertisement must compel attention. If it is un-
notlced, or igriored, 1t has fajled.

—not

Having gained the attention of the prospective buyer jt is clearly
of vital importance to sustaln it. Some advertisers fall into the
trap of equating ‘attention-getting’ with the use of nolse, printed
noise and explosive sound effects. What a waste when the effect
is lost in the welter of and that
scream in a can attract atten-
tlon, but readers quickly lose interest. This is cheating and the
consumer knows it. The whole purpose of advertising is to Inform
and to sell products and services.

ADVERTISING — AN ABUSE?

People who fear advertising usually have faith In their own
powers of resistance but do not trust those of other people. Were
all targets of advertising llke themselves, they urge, there would
be no danger. Actually, research studles have shown that the
public as a whole is alert to being advertised at and that resistance
to advertising in general and in detail is falrly widespread. They
also show that the people like, appreciate and remember advertising
appeals that are useful to them.
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Naturally the consumer will be misled, sometimes, by bad
advertising; he will make mistakes: but these mistakes teach and
build up a resistance which might be compared to that resistance
which the human body developes to measles and other childhood
complaints and ailments. As a result the average person is not
so easily misled. The people for the most part are a good deal
tougher than those who wish to protect them from advertising
realise. And they are essentially human; their lives revolve around
their homes; their families and their garden. They are full of plans
for the betterment of their homes for providing good things for
their children dressing better: striving towards an improved standard
of living. They lay great store on what they possess and what
they have achieved. In these matters they have a well developed
sense of self proportion. They want to lead their own life in their
own way and above all they want freedom of choice including the
right to make that choice for whatever reasons seem best to them,
whether they be emotional ar icny rational. In this regard no
money can ever the of advertising
on our free way of life.

‘That the power of advertising is abused by far too many, is
denied. It is a proven fact, by your rejection, that advertising can
be tried as a lure to trap people and fool them. The slick operator
can and does abuse peoples’ desires especlally the ‘socially in-
adequate’ person who, more times than not, cannot afford the object
he is led to ‘want’. Advertising is abused, by the too casual business.
man who does not know what he Is really doing and inadvertently
misleads; by the ‘confidence trickster’ who deliberately sets out to
mislead by the operator who works on emotive exaggerations. But
to judge all advertising according to the criterion ‘some cheat,
defraud or milead, therefore it is an evil’ is the same as saying
“riding on duses is unsafe” because one bus was involved in an
accident. Don'’t blame the bus, blame the driver.

REGULATED — NOT CONTROLLED

InA lia there are 1 to curb
misleading or false claims in advertising, (i.e. the Trade Practices
Act). There are various F Councils and A wlth

selt-imposed codes, standards and ethics. These are the respon-
sible advertisers — (the fact that they do belong to these associa-
tions, possibly is their best advertisement ‘perhaps their product is
good it they determine to inform rather than Impel). Abuse
weakens credibility so in the long run it is the advertiser who loses.
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Even if these organizations did not exist, such practice is totally
as a let alone, by professional
responsibllity to the industry. We can measure the valldity of this
statement against our own experience of life. If someone Inakes
a promise to you and breaks it, you lose contldence In that person.
An adver it 1s made publicly. It
a man wants to stay l.n buslness he has to ensure that his promises
are kept. A product must live up to its promise. All promises
must be able to be sustantiated; in fact, this is law,

It today all abuses in advertising were eliminated, many of
the negative thinkers would still not be satistied. To them all
advertising—no matter what~1is a soclal destroylng agent. These
people would accept that the greatest blessing to the early morn-
Ing shave is the double bladed razor —for a company to try to
Inform people — to tell them of this fact and 5o, therefore, sell the
razor 1s a crime. It would appear that to invent, devise, produce,
In an attempt to be in is to be for-
bidden. Would we ask a carpenter to build a house and forbid
him to use a hammer? There are people who want to do just
that with advertising, reduce it to a point of complete in-
effectiveness, so that it can no longer be a means of business
communication, . On the other hand there are those who would
want advertising to confuse and delude people, appealing to their
suppressed desires with emotive appeals In order to sell their
product — which, nine tlmes out of ten, is llke thelr advertising
— a fraud.

‘DESIRE’ DISCRIMINATION

There is only one sure way of controlling advertising appeal
and that is by the discriminating buyer himself. People themselves
have to do something: they have to evaluate, discriminate and appre-
clate advertising. To evaluate, they will need to know what they
require for life and what Is practically possible for them to obtain.
This has to be determined from the barrage of commoditles pre-
sented by producers who try to influence the thinking process of
the buyer to the extent where they wil come to ‘want’ the object.
Making the desire the drive.

. Once a person can evaluate that person 1s well on the way to
being able to discriminate. That 1Is, able to say: ‘this is good for
me’; ‘this is bad for me’; ‘this is of lasting value’; ‘this of passing
value”, Selecting what is best for himself — a free and deliberate
choice, not one forced on him by extraneous pressures. When he
has reached this stage he is He now
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Knowing what he wants and not being told what he ‘wants’. Know-
ing why he makes his choice and being capable in himself of making
his chofce.

To appreciate — we need to be free

To make a choice we need to ‘know’' and that we might know
we need to be informed. Incldentally what advertising there is
under totalltarianism is rigidly controlled and understandably so.
It 1s dangerous to let a captive people choose freeely their food,
clothing or their homes; such freedom can only too easily expand
to the ultimate goal of choosing their leaders and their own way
of lite.

Advertising is the means of industty communication, as such

it is & necessary part of business. It is the means by which the
with the More than that it

is not just a means of business communication, advertising is an
essential part of a free economy. Vast sums of money, time and
thought are spent on the development and manufacture of goods
which it is believed, the public want. It would be foolishness, in-
deed, to stop short at this polnt and not tell the people what is
the Without advertising as

such, the consumer would orten be hard put to make his free choice.

UNDERSTANDING — MOTIVATION

Advertising s concerned with motivating people and to moti:
vate people you have to understand them. We have all sald: “I
understand you” and in most cases it is a polite lie, for to under-
stand someone we must look into their hiddén needs and driving
impulses.

As much as we admire the indlvidual as an independent, we
wmust admit that as such he exists as an ldeal rather than as a

fact. We are limited In our we lack infe

tion; unconscious motives, (not only those implanted by the
advertiser) sway our We are v to

Advertising does have success In wants and

courses of actlon, but to say that advertising is automatically suc-
cessful is a clalm which can be falrly described as a delusion.
Indeed its is by crittes
when they denounce advertising as wasteful; if wasteful 1t Is,
1t is so precisely because it is ineffective.
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DRIVE — TO INDIVIDUAL IDENTITY

To have individual identity, recognition of self, status and the
which the of it

is the fundamental desire. Human motivation, simply the drive
toward the satisfaction of needs, can be dlvided under two headings.

Primary and Secondary human needs. These are:
Primary — shelter, security, sustenance, sex.

We must have somewhere to live and to sleep; we must have
the security of affection, hence the family unit, and beyond this
the Community for mutual self-protection. We must have food.
We need sexuality not only for procreation but also as a funda-
mental means of physical and emotional expréssion. We all know
this and little else need be sald. They add up to the desire for life.

Secondary --

Social needs in contradistinction to the Primary (basic groups).
The satisfaction of social needs s Important; satisfaction of primary,
basic needs is vital. Soctal desires are virtually the same in us
today as they were in anclent Rome. Social status, individual

material remain the same; what is dif-
terent is the expression given to them In today's modern mass-
consumption democracy.

of human

These principal needs can be divided into four categorles of
human motivation:

All of us want to be something — attainment.

All of us want to achieve something — ambition.

All of us want to do something — action.

All of us want to aveid something — prevention.
Examples:

attalnment: we want to be: healthy, attractive, successtul (at
work, as parents, as friends), capable, iInfluential over others,
admired by others.

ambition: we want to retain: our heaith, better appearance,
more money, more security, popularity, prestige, greater con-
venlence and comfort, pride of accomplishment, more free time
(Qefsure).

action: we want to express ourselves at work, at letsure, acquire
possessions, copy those we admire, to improve our social status. -
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prevention: we want to aveid effort, anxiety, uncertainty,
embarrassment, spending.

The advertiser can and does crystallize these elements into
priorities. The scriptwriter and the creative team, after investiga-
tions and surveys by the market research team, identify the need
rélevant to the consumer and which can be satisfied by the product
or service being promoted, and then express the benefits of the
proposition in a way which is convincing and will be retained and
recalled. Manufacturers know that the provision of product in-
formation alone is not enough in the present day intensity of

‘The f brands make it Y
to ‘sell’ as well as to inform, hence the use of emotive advertising.
Put together the complexities of society and the complexities of
human nature and expose the result to an impact of emotive
material deliberately to elicit a and that
is or can be uncontrollable in many.

NEEDS AND WANTS

Advertising doesn’t sell — it makes people want things

The salesman Is the point of sale and what, in fact, he is sell-
ing is simply — benefits. itis for the
to establish just what it is that the consumer ‘needs’ and ‘wants’
in relation to the product. ‘How' and why will he product benefit
the buyer. What is it the buyer desires? What is the ‘purchase
proposition‘?

On the buyer’s side, people are seldom interested in a product
or service in itself. They ask: “what can it do for me?” It is
irritating to the consumer if he is exposed to an advertisement for
a refrigerator which makes no mentlon of capacity purpose and
the principal benefit of advertising is. the provision of information
— that Is, information relevant to the prospect’s ‘needs’ and ‘wants’.

What 1is it the buyer ‘wants’ from the refrigerator? The “put-
fery” (hyperbole), is expected and, I suppose, necessary in a free
soclety. What is commercially (and mora!ly) w-rong are claims or
promises beyond the product’s
1s the ‘life-blood’ of any company). Any respectable firm would
have a highly developed ‘equality control’ process through which
a product would have to pass before any claim is made public.

CREATING DESIRE — INDUCING ACTION

Taking into consideration then, the need to supply intormation,
the “need’ of the consumer for a certain commodity, the advertiser
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has to devise some way of creating ‘desire’. A desire for his product
in preference to his competitor's, He has to sell the ‘crispness’
not the biscut. He will try to sell the ‘sizzle’ not the steak. A
lab of meat In itsel? is hardly lkely to inspire, but cooked, served
with colourful vegetables, steaming hot, makes an ‘object’ a ‘desire’.

The deslre Is not created by the “steak” but by its relation-
ship to a hot, tasty, satisfying meal — appetite appeal 1s activated,
heading to a desire to possess.

The appeal to the base appetlties Is the simplest and easlest
for the ‘smart’ advertiser to work upon, Posters, magazines, record
labels, songs, even popsicles can activate and are in fact a potent
means of creating desire. It is not the desire for the jeans, but
the ‘desire’ for the pleasant feeling aroused by the appeal that
sells the jeans. The stronger the appeal to the desires (especially
the suppressed desires) the stronger the inducement to act. Most
people are lazy. They have to be reassured and so the litany
of outlets indicates clearly that no effort is required to fulfil the
desire. We have 2l seen the list, obtainable from: “Smiths, Jones,
Woolworths, and all other stores” — so action Is not going to be
difficult. “Go out and it )s yours now — act before midnight”.

The advertiser can select from any of the primary and secon-
dary needs and can then alm his advertising appeal through any
of the categorles of human motivation. The challenge, not one
to be feared but faced, has to be met by a thinking public. Evalua-
tion as to the ‘needs’ necessary for life has to be appreciated
by a discriminating public (people, buyer), Educators have to ac-
k.nowledge the full import of this part of our way ot life and make

n the

of studles In
Brishane the A of Advertlsers have
introduced in recent years the “Company Game”, A course for
senior them to and advertising in

Commerce through participation In and active involvement with
leading companies. Teachers should place before thelr students
the profession of merchandising in its entirety and its proper place
in the spectrum of career cholces avallable to young people.

Listed here are perhaps those qualitles most needed In the
advertising man or woman:

An interest in people: Advertising is talking to people. Ad-
vertising is about people. The person involved in the advertising
profession must know people If he is to communicate. To unders-
tand people he must be interested in them. We have sald ad-
vertising is directed to thinking people, ordinary people, and the
¥nowledge gained by the advertising man, of people and thelr
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desires, must never be turned against them. To use this knowledge
in such & way is to be concerned with things and not with people.

A dynamic personality: Advertising is fast moving in a rapidly
changing society and market place. New trends and new needs
must be quickly recognized and these adapted to the true require-
ments of the people. Thesé speed and adaptability does not mean
he has to forego ideals and values merely to adapt his fdeas
and method to mass audio-visual communication,

ity: The and of soclety involve
the advertiser in an operation almed to people of diverse lnberests
and education, status and tastes. must be

‘not what you lMke or dislike’, but the standards and values of
the people must always be recognized. The advertiser is not alming
at changing soclal values, neither is his purpose to legitimize social
changes opposed to the values of the community.

Determination and Energy: The rewards of good advertising
are high, The demands llkewlse are heavy. Study in all aspects
of business, commercial law, all social behaviour will demand dedi-
catlon and long hard hours to prepare for success in communication.
The cheat will not succeed in this profesion any longer than a
fraud in any other. The will to succeed must never be comprised
by deceit or the fear of competition,

CONCLUSION

Reputable advertlsers, who are In the majority, do not fear con-
trol systems and these systems do nbt imply the existence of a
battery of unscrupulous advertisers at the ready to mislead the
public. People might be misled and persuaded to buy a product
once on the basis of exaggerated, misleading claims, but if it fails
to give the benefit promised, it will not be bought again. Adver-
tlsing publicly identifies a brand. Advertising then s a two-edged
weapon if It Is misused, and most reputable advertisers readily

flrms that ad-
vertlsing bﬂngs all down with 1t, so the short-term gains it brings
are quickiy cancelled out.

In point of fact, the most misleading advertising is perpe-
tuated by the public itself and while newspapers exercise reasonable
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over their the ads are the public trying
to deceive the public.

Nor can the control system operate agalnst the ‘fly-by-nighter’,
it does prevent the and snide trom ‘push-
ing’ their wares In reputable media, but they stll use the shop
window and shelves, depending on public apathy to cover their
operations,

‘The public has the strongest control on advertising. The volun-
tary control system is a powerful instrument both for protecting
the public and ultimately, by helping to ensure that advertising
is ‘legal’, ‘descent’, ‘honest’ and ‘truthful’ but in the end the result

upon the public,

die hard, when they are derived by vivid
audfo-visual input. British life Js not like that described In Charles
Dicken’s novels, neither is all advertising for “quack remedies”.



THE AUTHORITY OF CHRIST IN A PRIEST
MUST BE MANIFESTED IN HIS ACTIONS

by

Jaime Cardinal Sin, D.D.

In every organization where there is power there is a search
for more power. “All power corrupts, absolute power corrupts
absolutely”, wrote Lord Actlon. To overcome jealous, angry alter-
catlons, Our Lord taught his the lesson of After
the Transfiguration, on the way back to Capharnaum, the twelve
disputed about who would be the greatest among them. Arriving
at Peter’s house, the Lord asked: “What were you arguing about
on the way?" (Mark 9, 33). They were embarassed because it
was a sign that the Lord knew the subject of their discusion.
Sometimes the Lord’s disciples and prilests can llttle understand
the nature of his truth.

The cult of pre-eminence is not foreign to the Church; even
the passton today for higher education can sometimes be used to
sharpen the claws for competition. Perhaps because Peter was called
‘Satan’ by the Lord, some of the disciples, especially James and
John were ready to take over the primacy with two co-equal seats.
How to be humble when in power was one of the hardest lessons
the Lord ever had to teach his priests: namely, that they can be
prayerful, compassionate and generous, but at the same time grossly
defectivel through their self-seeking. The Lord uses a child as the
vehicle for instruction: “If anyone wants to be first, he must make
himself last of all and the servant of all” (Mark 9, 35). Jesus here
halts the boast of heraldry and the pomp of power; he stops the
human parade of greatness and makes the “somebodies” the “no-
bodles” and the “nobodles” the “somebodies.” He sald this authority,
like His, must be administered in a moral atmosphere,
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ABUSING AUTHORITY

There are two ways of abusing authority: one is to elevate one-
self unduly over others; the other is to denigrate rightful authority.
The more modern abuse of authority is to demean it, deny it or
scek to play another role than the one the office of priesthood
demands, The pride that once sought the first place, now seeks
the last place In order to be more noticed. The old¢r sacerdotal
pride was jealous of the first place; the new modern pride 13
Jealous of the last. The prlest Who is unconsclous of power never
abuses It because It is Christ's power., “By God’s grace, 1 am what
I am” (1 Cor. 15, 10). The priest who ridicules the authority of
the Church and Scripture and the Pope Is proud of saying “I am
not what I am”.

No Church is strong when It 1s “tolerated” by the world. The
Church is weak when its delegates are afraid of not “keeping in the
good grace of those who flaunt the authority of Christ”. It is only
because the salt s “divisive” to the meat that it gives flavour. It
s only because the light is “divisive” to darkness that it Ulumines.
The new hypocrisy now Is envisioned In the “New Christianity” (I
am distributing. copies of this article to all of you) which some
Christians would advocate just to be able to give way to their own
whims which could be entirely different from what Christ’s visible
Head would want us to do. It used to be that the priest enjoyed
prestige and general acceptance because of his function as an
ambassador of the King of Kings. Today, because of a denial of
authority, the ceding of pre-eminence to the spirit to the world,
a priest often has to earn respect. He does not enjoy status.
Scandals have diminished respect for his authority. The task now
is to re-earn it by fitness and which restores
the innocence that was lost, If there is anything that keeps a priest
humble in the exercise of the Kingly Office of Christ, 1t 13 the
remembrance of his own sins. The priest becomes the model of
humility when he knows he Is not innocent. He is most strong
In the affirmation of the authority of Christ when he is most con-
scious of his own for then and
become inseparable.

‘The second manifestation of authority of Christ in the priest
1s service. Our age is not as anti-authority as is commonly believed.
One kind of authority it always accepts; that is, who does what he
commands. The command without the deed, the telling without
the doing, is what against . It is the
example rather than the precept that inspires obedience. Authority
is service.
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At the Last Supper, the Lord this ot
when he washed the feet of his disciples.

In every soclety there must be authority and subordination. But
the must be in love for those who
do not have that authority.

Test of sincerity

The problem behind authority has been well expressed by Jean
de Rougenant: “If my neighbour is stronger than I, I fear him:
it he is weaker, I despise him: if we were equal, I resort to sub-
terfuge”. The answer to this dilemna §s for the strong man to
recognize his moral weakness in the light of faith, and for the weak
man to recognize his moral strength through the grace of God.
As Paul Tournier puts it: “The martyrs were not, in the main,
'strong’ by nature, and yet they faced persecution and death with
indomitable courage”. Such were the Apostles after Pentecost, who
a few weeks before had all fled from the Garden of Gethsemane.
When the rich serve the poor, they learn how poor they were on
the inside; when the learned professor spends time with the men-
tally retarded, he discovers an innocent wisdom of which he knows
little.

Flnally, two telling touchstones of a priest’s life are his attitude
to the Crucifix and the Eucharist. In every age where humility,
purity and loyalty decline, there is a thrusting aside of the recail
of the Cross and the Presence In the Blessed Sacrament.

Wilderness Churth

The Church today is like the Church In the Wilderness. By the
Church of the Wilderness we mean the Israelites, the people of
God who after 400 years of slavery in Egypt, started out for the
Promised and of Canaan. The modern Church of the Wilderness
is llke the old Church of the Wilderness In three ways:

1) contempt of Hierarchy, Manna or the Eucharist,

2) rebelllon against authority,

3) want of balance during a transitional period.

The Church up until the Vatican Councll was more separated

trom the spirit of the world than now. But, since the rightful
emphasls on being more involved with the world and its needs
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‘was made, there began to be a yearning for the fleshports of modern
Egypt. Some priests and religious felt much less comfortable in
being identlfied with what they called the “Establishment”.

Selt-selected standard

A decline in reverence for the Eucharist developed in the Church
as there was a refection of the Manna among th Israelltes. “Wiil
no one glve us meat? There is nothing wherever we look except
this Manna? In Egypt we had fish for the asking, cucumbers and
melons onions and garlic”. Num 11, 4-7). Abortion, violence,
divorce and repudiation of vows which belonged to the Egypt of
the world were now by some accepted and defended. It was no
longer what the Church belle'ved or the Holy Father taught or what
the Word of God of and by
itselt became the sole standard ot right and wrong: “Each of us
dolng what he pleases”. (Deut. 2, 8).

The second reason why we are llke the Church of the Wilder-
ness Is that in both there is a rebellion against authority. The
People of God protested against the authority that Moses and Aaron
had over them: “You take too much upon yourselves. Every member
of the community is holy and the Lord is among them all, Why
do you set yourselves up above the assembly of the Lord”. (Num
16, 3. Why should the Pope guide them in morals any more than
Moses?

The Church like Israel is In transition. As Istael stood between
Egypt and the Promised Land so the Church stands in this present
wilderness wandering between what it is and what it will even-
tually become, We can only pray God that his period of wandering
in and out may last no longer than forty years. As the Israelites
were brought out of Egypt but not brought at once Into Canaan,
S0 the Church today Is in between. This middle state does not
mean that when the Church recovers from this secularism, that it
will be a perfect Church. When the Israelites passed into Canaan
they had seven battles to fight. Canaan is not heaven.

The Church today is undergoing its wandering too: the cloud
and the pillar of fire move her from one position to another; no
sooner does an experiment begin than it ends in a watemless waste.
Nothing seems to be fixed except that God Is leading us. “Have no
tear, I am with you, says the Lord of Hosts; my Spirlt is present
among you”. (Haggar 24, 5).
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For a greater energy

My dear Brothers and Sisters: there are two kinds of “atheism";
of the right, which professes love of God and ignores neighbour;
and the athelsm of the left, which professes to love neighbour
and ignores God. The incognito Christ operates in history and many
are serving him and loving him unwittingly. But our problem here
now in the Phllippines, Is the one who feels that the lifted Host
and raised Chalice are impediments to the serving of bread and
wine to the hungry and thirsty.

Our days are not safe; they are hard days of testing. Let us
then make sincere and self-searching withdrawal from the world
to charge our batteres for action so that a new ardour would burn
in our breast to recelve new thrusts of God for a greater apostolic
energy.

April 7, 1977



THE CHURCH’S FINANCIAL SUPPORT THROUGH
TITHING — THE PHILIPPINE EXPERIENCE

by
Florenclo Testera, O.P.

‘The centuries-old financing system of the Church in the Philip-
pines seemed headed for a radical change durlng the late sixtles
and early seventies. The Arancel, Stole Fee System, Dlocesan
Tariff has been the main source of financial support in the Filipino
Church for many centuries, Undeniably, priests had often com-
plained of the shortcomings of the system, but nothing in the
past was ever said or done to abolish it. However, when Vatican I
came out with a number of official pronouncements urging the
abolition of @ll programs of Church support that abetted class-
distinction or those which were tainted with a money-seeking
appearance, hell broke loose on the Arancel. Right then and there,
and without much of a process to speak of, the Arancel was doomed.
The contention was that the Stole Fee System had {falled in its
main obji of support for the Church and
its ministers, and, furthermore, it was not in conformity with the
Spirit of Vatican II, Such line of thought runs all through the
entire report prepared in July 1969 by a special Committee formed
by the CBCP, wherein the gradual elimlnation of the Arancel was
recommended as the only way to eliminate class distinetion in
the administration of the sacred functions. Moreover, the most
severe attacks against the system were yet to come from the rank
and file in the Church,

Amidst somber warnings from some quarters about the pos-
sible dlre consequences of a sudden change to a new financing
system, the Church in the Philippines opted for the gradual elimi-
nation of the age-old arancel.

Now, having reached a point of no return, the need arose to
move quickly and systematically in search of an alternative to the
Arancel. It was then when biblical tithing was singled out as the
desired system that could finance the needs of the Church and
meet the of its and
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The earllest experiment hereabouts in the tithing system was
undertaken in the Phil-Am Parish of Quezon Clty as early as 1956.
At the level has of being its
pioneer in 1969, At about the same tlme the Santo Nifo Parish
in Tacloban City followed sult, and then Mount Carmel in Project
6, Quezon City in 1970.

All these projects bear similar characteristics and pursue a
common goal, that of providing the Filipino Church with a more
suitable source of income to support its material needs and those
of its personnel.

This, no doubt, was a most formidable task and many were
openly skeptical about its success. This not withstanding, the in-
bursting among the sponsors and
supporters of biblical tithing. It was contended by these quarters
that a system that had been tried and fared well in the USA and
in Europe had no reason to fail in P.I. either. Was this, after all,
a valid assumption? DId tithing really work in the local ¢churches
in such a satisfactory manner as it had done in other countries?
‘This paper will try to answer such queries using as basis for dis-
cussion the knowledge derived from a decade of experimentation
on tithing in the Phillppines.

THE EXP T IN THE OF

As already sald, the diocese of Sorsogon pioneered in the tith-
ing systern on a diocesan level in 1969. Its main objectives were:
1) to provide and for priests as
befits thelr soclal status and apostolic ministry; 2) the gradual
elimination of the Arancel, and eventually, the abolition of the

and fostered by it, such as the sem-
blance of in of the sacraments
and the sacramentals, the dlstlnctlon of classes In the sacred rites
for weddings, baptisms and funerals, the inequity of living stan-
dards among prlests and many others; 3) the reclassification of
4) of priestly remunera-

tton.t

were among the faithful for
enclosing their tithes, and so the program was popularly known
as the Envelope System.

! DIMEN, Salvador, “Towards an Equitable Remuneratlon of Priest
through the Envelope System”. Philippine Prieste’ Forum, March 1969.
1‘;:12&2! (Hercinafter cited as PPF); “Tithing”., PPF Sept. 1969, pp.
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‘The actual of the program was pre-
ceded by an extenstve and well organized educational campalgn
which reached the people even {n the remotest barrios. The motive
behind such promotional drive was to make the faithful fully aware
of the serlous upon each to sup-
port the Church and its ministers,

The program had an auspiclous start: “the laity, both cultured
and uncultured, were enthusiastic and concern beyond expectation,
Tithing then became the talk of the town”, (PPF, Sept., 1969, D, 8).
But what happened as the novelty rubbed off? The Phlllpplne
Priests’ Forum, which ushered in the Sorsogon Project amidst en-
thuslastic cheers and high expectations, failed to keep its readers
periodically posted on this matter. Some priests, however, with
working assignments in Sorsogon and nearby places have brought
to us the sad news: “the program turned out to be a flop. No one
in town talks of it anymore”.

‘This report is truly disheartening for, after all, the sorsogon
project was a praiseworthy and, fur
organizers left no stone unturned to make it work and succeed
Who or what-ls to blame for 1is failure? Was it due to structural
defects within the System ltself? Or was rather the result of lack
of interest and cooperation from both the clergy and the laity?

Knowledgeable persons Interviewed by this writer are split on
their appraisal of the Sorsogon project. For some the failure was
due to the apathy of a considerable number of pastors entrenched
in financial security under the wings of the Arancel. Other priests
who had been originally sold out to the innovative program be-
came cold to it after the Initial enthuslasm cooled off and saw to
their consternation that all the tithes collected were utterly in-
sufficient to keep their parishes going. Another factor which de-
cidedly contributed to the collapse of the tithing program was the
prevalent criticlsm that it was a poor Imitation of the financing
gimmick of the Iglesia ni Kristo. The faithtul, it is sald, begradge
any financing scheme whereby they are constantly reminded of
their dues with the parish. Instead of fixed monthly offerings,
they prefer to pay the stole fees whenever the ministerial services
of a priest are needed.

In all likelyhood, the precise factor or factors that in the final
analysis have accounted for the Sorsogon flop roay never be known.
It may be pointed out, however, that the organizers of the project
falled to apply the lesson from history — that tithing can succeed
only in communities whose members have steady jobs and stable
incomes — which did not and does not hold in most of the towns
of Sorsogon.
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Lastly it was the height of nalveté to presume that: “those
who do not tithe would be a negligible minority who in the end
will be pricked by their consciences”, PPF., Sept., 1968, p. 12).
What really happened was the other way round: many tithers
stopped their contributions resentful at seeing some of the well-
to-do who did not give tithes receiving free ministrations as the
regular tithers in lower financial brackets. So the result was that
the tithers dwindled continuously and soon became an insignificant
minority,

THE SANTO NINQ PARISH APPROACH TO TITHING

The Sante Nliio Parish Approach to Tithing? is an Integral
part of a broad and ambitious Pastoral Program aimed at the
structural renewal of the Santo Nifio Parish in Tacloban City.
Tithes were to be given monthly, and so the name Monthly Thanks-
giving Offering Program, which is tithing pure and simple, to
which the authors of the Parish Pastoral Plan pinned too rosy
hopes because as they said: “if all the parishioners who can afford
will glve at least a monthly offering proportionate to their ability
to give, then, there Is no need for the Arancel system. And class
distinction and the smack of commercialism In sacramental minis-
trations will be eradicated, because the parish priests will render
for free the same ministrations to all in return for their financial
support”, (PPF., March, 1971, p. 38; March 1970, p. 53).

The mechanics of the Monthly Thanksgilving Offering Program
are as follows: 1) every parishioner who can afford is enjoined to
give a monthly oifering according to his means; 2) after tithing
regularly for two years, the tither is given a certificate that en-
titles him and his dependents to free ministrations of baptism,
marriage, burial, etc, However, he must continue tithing regularly,
else he would lose the mentioned privitedge; 3) the collection of
monthly offerings is done by bonded collectors who are allowed
an across-the-board 10% commisslon of their turn-over. Those who
can not really afford to make an offering will be given free ser-
vices. On the other hand, those who can certalnly afford the
monthly offering and yet fail to do so, will be excluded from the
benefit of free minlstrations, and thus the Arance) will still apply

2PARADO, Cornelio, “The Santo Nifio_Approach to Tithing”. PPF.,
dec., 1969, pp. 34-38; “Parish Structural Renewal”, PPF. March 1071,
pp. 35-50; “On the Parish Structural Renewal”, PPF., Sept. 1971, pp.
67-68. TUPAS Terencio., “Towards Welfare Chulch" PPF., March 1940
PP -)2 54 CBCP Special Committee Report, “On the Parish Structursi
Renewal”, PPF., Sept., 1971, pp. 65-66.
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to them, “because giving them free ministrations would be unfatr
to those who can hardly atford and are giving a monthly offering
for the support of the programs of the Parish Pastoral Plan”, (PPF,
Sept., 1971, p. 88).

‘The S8anto Niio Project made its bow in November, 1868, amidst
enthuslastic cheers and the most optimistic expectations, and
seemed headed for a resounding success. The faithful, impressed
and won over by an active campaign that drummed up thelr in-
lerest for the project, responded promptly and generously to the
cdh of support for the parish, its ministers and projects. And so
it was for several months, PPF, Sept. 1971, p. 68), However, latest
reliable information tells us that the whole program has become
moribund long, long age. At present it is reported that the parish
gets from the tithing program the measly sum of about P90.00 per
month. In such a predicament the pastors of Santo Nlio Parlsh
were forced to search for new methods of financing their needs
and those of the parish.

Nevertheless, the efforts and pains of the organizers of the
Santo Nifio Project have not gone altogether down the drain, for
they have rendered the faithfull more and more conscious of thelr
duty to suppart the parish and thelr pastors, and in consequence
the sunday collections have been gradually on the rise.

Why did the Santo Nifio Program became such a dud? A re-
port drafted by a speclal committee of the CBCP in 1971 already
pointed out some flaws found in the said program which could
have been llable for its sad performance: *“The Thanksgiving Of-
fering Program with bonded collectors who get a commission of
ten per cent of their collection retains the stigma of the Arancel
system, and adds a new danger of loose talk on the part of the
parishioners who are not willing to give regular monthly offerings
and offers a breecled ground for corruption on the part of many
bonded orever, has shown that this col-
lection of orlerings thnves only for several months. The stigma
of compulsory contribution remains, because the non-tithers are
not given free of the ", PPF, Sept., 1971,
p. 66).

The Santo Niio pastor took the committees’ evaluation with
mixed reactlons, and bukcled down to try again with more deter-
mination and resolve. Unlucky for him and even for some others
who were getting ready to plunge full-scale into the tithing sys-
tem, the good pastor did not prosper even this time, and left his
Monthly Thanksglving Offering Program in a morlbund state,
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THE PARISH MONTHLY SUPPORT PROGRAM AT PHIL-AM, QC.

This was started as early as 1955 by the then parish priest of
Santa Rita Parish at the Phil-Am Homes in Q.C., and now Bishop
of San Pablo, Most Rev. Pedro N. Bantigue, D.D? Its main cha-
racteristic is its flexibility by which any parishioner is free to join
the tithing program, or to remain under the Arancel. The amount
of the tithe is also flexible, but a very reasonable rock-bottom
was set, ~a peso per month or P12 per year-, and leaves the most
fortunate ones to show their generosity, The schedule of pay-
ments was also flexible: per month, quarterly, per semester, or
per yearly lump sum. The program was flexible also in that those
who dot toe the tithing line remained autornatically subject to
the Arancel,

In an effort to make the system understandable to the parish
community, one of the parishioners at Phil-Am llkens the Monthly
Support System of the Santa Rita Parish to an Insurance Policy
by which any family who faithfully pays the ‘premjum’ of not less
than one peso per month is entitled to such benefits as free bap-
tism, ordinary wedding ceremony, funeral services and the like
much in the same manner as an insured person by paying regular-
1y a ‘premium’ gets the benefits corresponding to the type of in-
surance policy he holds.

The reader, previously rattled with reports of failure of similar
tithing programs, will get a pleasant surprise to hear that the
Phil-Am experiment has managed to survive somehow since
twenty years ago up to date, Msgr. A, Reyes, the present pastor,
In an interview with Fr. Honorato Castigador, O.P., to whom this
writer Is indebted for all his information on the Phil-Am Project,
sums up his ambivalent appraisal thus: “While I'll go on with it,
T hesitate to recommend it". He also said that during his first
year as pastor of Santa Rita Parish he found it very difficult to
adjust to the new system, but with a little waiting and patience
he has managed to bear up with the program and is satisfied with
it, He lkewise released the following Interesting data about the
program:

“Let us take 1973 as a sample year, he says. From January
1 to December 31, out of 430 catholic familles living inside the Phil-
Am Compound, only 169 had joined the tithing program. This is
about 25% of all the catholic households, The gross amount of
tithes collected during that whole year was P6483, while the gross

3 CASTIGADOR, H, 0.
the Philippine Parishes”.

“The Parish Monthly Support System for
. Manila, 1975. (Unpublished Paper).
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expenditures for the same year amounted to P15,028.90, or a stag-
gering deficit of P8,546.90. How was this shortage of about 60%
covered up? Well, of the 52 sundays of the year, Mass collections
during sixteen of them are to be turned over to such projects as
the Missions, Red Cross, T.B. Fund, Community Chest, etc., but the
collections of the remaining 36 sundays were for the parish, and
together with generous in

sponsors often belongings to other parishes, they have exmeawd
the Phil-Am parish from being in the red”.

Survival, however precarlous, of the tithing program in the
Phil-Am is good news against the backdrop of fajlure in other
parts of the country. Beside the flexibllity of the program at
Phil-am, the zeal, dedication, spirit of self-sacrifice of the priests
at sald parish contributed much to salvage the system. The so-
clal and economic stability of most residents at Phil-Am Is another
important factor in the success of the program.

IS TITHING A VALID ALTERNATIVE TO THE ARANCEL?

‘The present study has shown some of the country’s pilot pro-
Jects, which for hearly a decade, have experimented on tithing. The
results obtained through such experimentation can not be deemed
an achlevement by any standards. On the contrary, the bleak per-
formance of the new financing system has once more brought
to the forum these all-important questions: Is tithing a worthy
and valld substitute of the Arancel? Can it effectlvely solve the
economic problems the local church is encountering in supporting
the needs of its parishes and those of its personnel?

We hazard nothing by saying that tithing retains most it not
all the defects and stigmas attributable to the Arancel, like coer-
clon, It Is a historically proven fact that the anclent tithing sys-
tem was introduced in the Church by force of law when the christ-
fan started being lax and remiss in providing
support to the clergy and indigent and the maintenance of the
church buildings through free and voluntary offerings+

Indeed a tithing system divested of its stlgma ot coercion will
most likely fail In jts Expe-
rience shows that the only local mhlng projects which somehow
have managed to survive, are those where i the free ministration
of sacraments is limited to the indigent and regular tlthers, with
the of and those who chose not to

4 HANNAN, Philip., The Cenonical Concept of ‘Congrua Sustentatio’
for the Secular Clergy. C.M.A., Washington D.C., 1950, pp. 4-6.
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joln the tithing program, On the contrary, those projects which
had catered to regular tithers and non-tithers alike, have accom-
plished little beyond disheartening paying members.

Neither is tithing immune of the much-hated taint of com-
merclalism. The success of any tithing system depends on the
regular of the and on the of the
collectors, sometimes bonded, who will be knocking at home doors
once or twice a month. There is always an element of tension
between the creditor and the collectors of bills of any kind — tele-
phone, water, insurance and even tithes, This can become a cons-
tant source of friction between the community and Its pastor.
mostly it delinquent members are charged for the ministration of
those sacred functions which are offered for free to tithers.

Can tithing flll up the financial vacuum created by the de-
crease of income from the of the In
this regard a report drafted by a committee created in 1972 by
the CBCP condensely averred: “some dloceses and parishes are
experimenting with the tithing system. So far there has been no
successful experiment on this”s This stinging statement is as
true today as when it was written, It can be said, in all fairness,
that the Church in the Philippines has not yet found a valid and
effective substitute of the stole fee system. As a consequence the
problem of how to finance the material needs of the parishes and
their pastors and personnel still remains unsolved, A conflrma-
tlon of this fact Is the frantic message of a rural parish priest to
his bishop after a few months of tithing in his parish: “I'm starv-
ing in the new system”. Another parish priest would admit that
he had been forced to search for new sources of income after the
ambitious tithing project of his parish had failed.

‘The history of tithing In other parts of the world and during
all periods has evinced that it Is infected with a similar Internal
defect or weakness. It was adopted officially in the Catholic
Church as early as the end of the third century, and soon it show-
ed its structural flaws. In fact it failed se miserably on most oc-
casslons, that the Church had to look for new means of livelyhood.
Thus the Council of Chalcedon in 451, forbade ordination of any
cleric unless he had a titulus ordinationis, which could be an as-
slgnment to a well-to-do chapel, church or monastery able to support
him. The African Church, while ordaining its clergy without such

© Answer to the Questionaire on the Remuneration of the Clergy. May
10, 1972 (Unpublished).
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a titulus, enjoined it to earn a llving by trade or agriculture, Thus,
though the law continued to enforce the obligation of tithes, at
times even under pain of excommunication, the Church never
stopped m its search for other sources of income such as the
, landed estates In Gaul, the fus

patronalus In Bpain, ew'

At this point one may ask for the reason or reasons behind
this poor showing of the tithing system through the centurles, In

this it there is no the fact that tithing will
hardly reach the proportions of a successful undertaklng unless 1t
to some r such as the follow-
ing:
— Both the priests and his should be

acquainted and instructed about the systemn and its mechanics.

The mtroductlon of tithing should be preceded by a thorough and
and alm at

the falthful about the reason for shifting to a new financing sys-

tem as well as the benefits expected to be derived from the change.

It should be borne in mind too, that the traditional arancel
system has, by this time, become a part of the lives and customs
of the people, and, t.heretore. any atwmpt to change 1t will per-
force in the com-
munity,

— The parlshioners’ stabllity ot residence must be consi-
dered, too. A well-organized parish can hardly stand the conti-
nuous flow of its parishioners. This is a problem that should be
more accutely felt In parishes located within the boundaries of
modern, large metropolies where the flow of people seems to be
a way of life, This will render extremely difficult a process of
continuous education, the taking of a general census and the re~
gular of tithes, all for the success of
any tithing system.

— The economic conditions and the soclal status of the com-
munity should not be disregarded, either. This could be gauged
through a general census of the inhabitants which will reveal the

of each family and its ability to
absorb the burden of regular tithing. It is to say the obvious that
families in the upper and middle classes are soclally and finan-
clally more stable than their counterparts in the lower ranks of

¢ HANNAN. Phil, op. cit, pp. 5, 6, 11, 22.
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soclety. The former usually count with a steady source of lncome
or at least with a stable and well paid job, something that can
not be sald of the latter. Such comfortable position in the com-
munity makes it possible for the privileged class to set aside a
regular amount for the support of the parish, Those in the lower
bracket, movever, are not living in such favorable conditions and
the payment of tithes may prove and even

ble with their economic status. Thus, while tithing may thrive In
progressive communities, its chance of success are minimal in
underdeveloped towns and in the rural areas.

Although the Church has the right to exact sufficient means
ot support from the faithful (c. 1488), it has not enacted a law com-
pelling them to do so. Perhaps the closest approach of the Church
to the exercise of such right is found in ¢, 1502 wherein it is stated
that whatever pertalns to the payment of first-fruits and tithes is
to be regulated by the special statues and laudable customs of
each region.

The wisdom behlnd such ruling cannot be overemphasized.
A financing system that makes wonders in a given region or coun-
try may fare miserably In another. So. instead of going all the
way for a given systemn the local churches should search for new
ways more responsive to the needs of the times and of each re-
glon, or still new means could be found to reflne the old system
in the hope that its worst aspects can be eliminated or at least
moderated.



SOME RECENT PROTESTANT MARIOLOGICAL
PUBLICATIONS

By

Cardinal John Wright
Prefect of the Sacred Congregation for the Clergy

A notable number of recent publications have been devoted
to the Blessed Mother. Their range has been wide and not with-
out significance. Some have been authentically theological; a few
of these have been pietistic, Inevitably, but most have represented
a sincere effort to state the faith and theology concerning Mary
in terms updated by Vatican Council TI. Others have been abusive
in a mood and manner that one had thought to have gone with
the winds of an earlier generation of emotlonal hatred not so much
of the Mother of Christ but of His Church, and, indeed Himself.

Recent books have included rationallstic “studles” of a type one
had thought passé. For example, Geoffrey Ashe’s The Virgin, the
general message of which Is set forth on his first page (properly
enough entltled “Ewig: ') where he quotes the
opinion of an Anglican Canon against the traditional Marlology
of the Cathollc Church and no small part of the Anglican: “The
evangelical has a strong suspicion that the deepest roots of the
Marian cultus are not to be found in the Christlan tradition at all.
The religious history of mankind shows a recurring tendency to
worship & mother-goddess. Three factors {n particular suggest that
the cult of Mary may be an Intrusion into Christlanity from the
dark realms of natura! religlon. First, it seems that historically
the earllest traces of Marfan devotlon seem to come from Christian
cireles to some extent at least tainted with syncretizing Gnosticism.
The second is the ease with which the devotion becomes assoclated
with local holy places so that the faithful make ther prayers to
our Lady of a particular shrine. May it not be the case, the' evan-
gelical wonders, that what we have here Is in reality an older religion,
a paganism which has been too lightly baptized Into Christ and
whose anclent features persist under a thin Christan vell? The third
factor is an apparent correlation between Marian devotion and an
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elevation of chastity to a point of esteem where marriage and
sexual are if not Is the in-
creasing emphasis on a fernale object of devotion in some way a
torm of psychological compensation?”

Attack on Mary

Ashe’s book 1s mild and more or less routine “de-mythologizing”.
Far more significant in terms of what one suspects is going on at
the moment Is a book by an apostate Catholic wha describes her-
self an “agnostc”. Lest one add to the publicity of this particular
“sctentlfic” book by an ex-alumna of a Catholic school in Britain,
we shall omit the name of the book arid of the author and suggest

that the contrived of this ive history
ot Cathonc devotion to Mary is better understcod if one reflects
on a q in the book than if one

wades through the erudltion that so vilifies the Marian shrines and
cult that the New York Times apologized for reviewing it in remark-
ably frank word for the Times. Thirteen days after a flood of
protesting letters to the publication which prides itself on printing
all the news that’s fit to print, the Times made a qualified retraction.
It published nine letters, offered as a “sampling” of all those
recelved, and added: “Publication of this article on the eve of the
Roman Catholic Feast of the Immaculate Conception was an unfor-
tunate and entirely accidental colncidence; the Times regrets any
otfense this lnadvertent timing may have given to our readers”.

Its retraction was printed by another publication under the
the title “Lady Publishes Unlady-Like Attack on the Blessed Lady”.
British publications which ran this particular article in whole or
in part were not similarly apologetic nor fair.

A train ride

One summits that the glve away concerning the motlvation of
the article and the roots of its original writing are to be found
in a description the British writer gives of a train ride she took
to a shrine of the Blessed Mother, a shrine, oddly enough, where
the virgin’s chlet "concern is not conception or parturition, but
healing. The passage p: of the British
lady’s’ self-consclousness as she rode In an ordlnary train com-
partment swrounded by working men. What she has to say should
be ot much more interest to a psychologist studying her than to

Catholic tion to the Mother
of Christ. She writes: “The train passed through the plain of
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Aragon where the mean villages cluster round opulent churches.
In Baragossa I changed to a small, country train that would take
me to the Spanish-French border, only a few miles from Lourdes
In the Pyreness. It was the end of the day, and the train, stopping
frequently, took on field hands and labourers ang soldlers to deposit
thein a few villages down the Jines to make their way home. I had
already found my solitary state a handicap in Spaln. The only
person who had spoken freely to me for ten days was a hunch-
back verger in the cathedral of La Seo in Sargossa who plucked
me by the elbow, saying, “Why are you alone?” And then, smiling
gently, led me to inspect the array of reliquary heads in silver and
gilt on the altar. But in the carriage, the sllent, hostile, hungry
stares of my male companlons were so Intense that I wanted to
leap to my feet and shout.

En route to Lourdes

“In that compartment Catholic attitudes were perfectly enacted.
The men, dusty, haggard and speechless after work, devoured the
femnale stranger with unashamed eyes as If her impudent situation
had forfeited irer self-respect and turned her into inanimate con-
crete. And in these the female by the
scrutiny (although there was nothing violent in it) cannot put her-
self on a par with the men, but is turned into the bashful, averted,
impotent woman that society prescribes. Yet once, when by mis-
take I caught the eye of a young man, he dropped his gaze almosi
shyly, and then nudged his companions as if in pride. Thus men
are emasculated by the excessive importance they accord to women,
and women lose access to existence outside the wary expectations
of the male.

“So on my way to Lourdes — appropriately enough — I saw in
a flash the Catholle cycle: warnings against perils of the flesh lead
to obsession with It, which In turn increases desire. This inspires
self-disgust because it has been decreed sinful, and -therefore leads
to a need for forgiveness which only the sacraments of the church
may grant. 1t is the wheel on which Catholics — men and women —
are bound”.

A truer version

The undersigned has visited and spent no little time In some
of the places that the lady-like writer finds particularly offensive,
notably Rocamador. He has never been in a train crowded with
tired workers, old men or, for that matter, peasant boys who would
have had the slightest prurlent Interest in the author of this self-
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revealing of and self- fear. In fact,
one wonders if there is not at least one so-called “Catholic men-
tality” that even the most extreme person who abandons the faith
does retain, priggishly, at least when she’s in compartments filled
with men and especially, God forgive them, Europeans. The self-
revelation of the “scholar” is far more revealing than anything
the scholar writes about the Blessed Mother.

It also suggests, as do other parts of the article, a familiar
enough fact not necessarily confined to the realm of religion; it is,
in fact, fairly commonplace. When some types of people wish to
destroy or undermine a member of a family or a family itself they
undermine first of all the mother. Every language is filled with
expressions which make this clear, all of them expressions deroga-
tory of the mother of the family. It is almost as if the writer or
speaker wishes to imply the unworthiness of the son by using a
deprecatory phrase about his mother. Small wonder that the con-
temporary attack on Christ so often begins with unworthy phrases
about his mother; one wonders if this is not a case in point parti-
cularly when he reads that the author, an aileged convent school
glrl, concludes her defamatory article by saying that of course, she
does not belleve that Catholics who count on salvation, as they say
in coneluding words of the Hail Mary, are in any possibility of
receiving it.

Methodist pastor

Far more refreshing and, please God, signficant are two Mario-
logy books by other Protestant theologians. One is on the Rosary
and is wrltten by & Methodist pastor in England. It ls entitled
Five For Sorrow and Ten For Joy, a consideration of the Rosary,
and It is a series of meditations on the mysteries of the Rosary,
first published in 1973. The Reverend J, Neville Ward, a member
of the Faith and Order Commission of the Methodist Church, is
convinced that the medieval Rosary has a profound message for
our times, for Catholics and Protestants alike. It is a message of

i in its and r as well
as devotional in its content. The author was one of the speakers
at the Zagreb International Mariological Congress and his book is
widely and profitably read.

According to the Reverend Ward, the Christian who has a rosary
In his hands is within an ancient lradition, for no other scheme
of prayer has been so widely used in the Christlan West. The
blurb sheet of his book observes that as one become familiar with
its use, the prayers represented by its beads gradually recede to
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form a kind of “background music”, and the mysteries into which
it is divided are before the mind as though one were looking at
religious pictures or ikons. The images of these themes for medita-
tions tend to haunt the mind outside of prayer at any time and any
place drifting in and out of one’s preoccupied consciousness, some-
times only momentary, sometimes staying to unfold new slgnifi-
cances and relations to one’s personal life, or simply bringing a
breath from the world of God's action in Christ into the hurry and
stress of the busy day,

For these reasons, to the question: Does everyone in this day
and age care less ahout the Rosary, or Is it not outgrown?, the
Reverend J. Neville Ward answers: Absolutely not!

The other Protestant theologlan who offers “A New Protestant
Vision of the Virgin Mary” is, strangely, the writer whom Geoffrey
Ashe as the only to a volume, written some
years ago, of Anglican essays on Mariology who dissents from the
tendency of his fellow essayists to dissect Mary’s cult eruditely
without leaving the safety of a Christlan ground for the cult of
the virgin. According to Ashe, they never once risk a glance at
the paganism behind her, nor do they mentfon — de Satgé him-
selt does not-in the earller book — that the earliest documented
worship of her is not as Christ's mother, a human creature (how-
ever holy), but as a divinity in her own right.

Hopeful Sign

‘That the same Canon de Satgé should wrlte as he is now quoted
by Geoffrey Ashe In The Virgin is strong evidence that the chasm
between Catholic devotion to Mary and Protestant misunderstand-
ing of her role in Redemption and in history is closing at a rate
some of us never expected. This may be due to Ecumenism; it may
be due to deepening piety; it may be due to the Spirit of God at
work in the world. But it is a hopeful sign of the future direction
which christian devotion and theology may be taking.

Canon de Satgé, to be sure, argues that there was much in
Catholic developments in thé century before Vatican II to nourish
the Protestant sense of outrage at the Catholic cult of Mary, He
quotes René Laurentin as describing Catholic excesses and enthu-
siasms but he also quotes Father Laurentin’s reasoned account of
the modern in Catholic Mariology. Canon de Satgé is not less sen-
sitive to the corresponding sense of outrage felt by Catholics at
Protestant slurs upon the all-holiness of the woman who was chosen
to be the Mother of God. The Anglican Canon is careful to quote
Father Laurentin's description of the true sense of proportion and
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the moderating influence of Pope Pius XII in his dogmatic definition
concerning the Blessed Mother, De Satgé is particularly fair in his
deseription of the Mariology of the Second vav.ican Council and he
accurately its great , even though
he qualifies somewhat the intent of the Council Fathers,

Anglican book

There follows a book which is ,to say the least, a fascinating
insight into the new Protestant vision of the Virgin Mary. It would
be excessive to describe the book as a complete presentation of
Catholic doctrine on Mary and it is, in fact, a truly Anglican book.
But it is an Anglican book that is open to development and there
is no possibility of challenging its fairness nor, indeed, its positive
direction so far as the doctrine and cult of the Blessed Mother are
concerned. The author points out that it is impossible to be
nourished for long by the traditional Anglican diet and to think
of the Virgin in isolation from her Son, an object of devotion by
herself. What Canon de Satgé says of “the strength and the
reticence of the " Is in some verses by
G. A. Studdert Kennedy which deserve to be far better known than
they are.

A Lady poem

Entiled Good Friday Falls on Lady Day, the poem runs:
And has our Lady lost her place?
Does her white star burn dim?
Nay, she has lowly veiled her face
Because of Him.
Men give to her the jewelled crown,
And robe with ‘broidered rim,
But she is fain to cast them down
Because of Him.

She claims no crown from Christ apart,
Who gave God life and limb,

She only claims a broken heart
Because. of Him.

To this perhaps one day all Christians will say Amen. In any
case a scandalous cause of division among Christians will have
been removed when these lines, together with their theological
implications, are finally fully understood.



FOR AN EVANGELICAL READING OF
“POPULORUM PROGRESSIO”

By
Henri de Riedmatien, O.P.

Populorum Progressio presents itself as an echo of Christ's own
volce, springing from the compassion that the Church shares with
Him for men in need. It is a lesson of Christian charity In the
strongest sense of the word before being a clalm for internationai
justice. It is set deliberately in the line of the Church’s evangeliz-
ing mission, it owes 1ts tone to the latter, it affirms some of its most
typical concepts.

o o o

‘The Encyelical proceeds from “a renewed consciousness of the
demands of the Gospel”; its interpretation of the world situaton is
made “in the light of the Gspel” (¢f. 13). It is from the Gospel,
In fact, that the Chiirch has “what she possesses as her charac-
teristic attribute: a global vislon of man”. This global viston of
man is the premise of the ar of the It
implies that the Kingdom of heaven, which it is a question of setting
up even in this world, is not left out of account at any moment
{ct. 13). It Is the whole vocation of man that is taken into consi-
deration, this man whose destiny as son of God (cf. 21, 43, 82) is
to reach beyond himself continually, for “there is no true humanism
but that which is open to the Absolute and is consclous of a
vocation which gives human life its true meaning”.

Opening to God is to be understood here in the whole super-
natural force of the joyful Message of the Gospel. Paul VI presents
a gradation of less human lving conditions, experlenced by so
‘many individuals and peoples today, and of the more human ones
to which it is a question of raisng them. Dolng this he passes
from temporal considerations to eternal perspectives: “Conditions
that are still more human are the acknowledgement by man of
supreme values, and of God their source and their finality. Con-
ditions that, finally and above all, are more human are faith. a
gitt of God accepted by the good will of man, and unity in the
charity of Christ, who calls us all to share as sons in the life of
the llving God, the Father of all men”.
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That is why development, the main subject of the document,
after being identified as man's growth, is polarized towards salvation
in Christ: “Thus it Is that human fulfillment constitutes, as it
were, a summary of our duties. But there is much more: this
harmonious enrichment of nature by personal and responsible etfort
is ordered to a further perfection. By reason of his union with
Christ, the source of life, man attains to new fulfillment of him-
self, to a transcendent humanism which gives him his greatest
possible perfection: this is the highest goal of personal develop-
ment”,

e o 0

What is said of the i repeats
in connection with the development of peoples, which it sees geared
to the perspective of the fullness of Christ’s mystical body: “Man’s
labour means much more still for the Christian... the mission of
sharing in the creation of the supernatural world which remains
incomplete until we all come to build up together that perfect
Man of whom St. Paul speaks ‘who realizes the fullness of Christ'.”
And in the great perspectives opened towards the end of the docu-
ment. “This road towards a greater humanity requires effort and
sacrifice; but suffering itself, accepted for the love of our brethren,
favours the progress of the entire human family. Christians know
that union with the sacrifice of our Saviour contributes to the
building up to the Body of Christ in its plenitude, the assembled
People of God".

It is in this ive that the par of Christian in
the temporal enterprise of is to be ‘The
rightful autonomy of the realities of this world never authorizes
them to forget that the raison d’étre of men and their history is 2
vocation to a higher order. If the Encyclical says that man “is
responsible for his fulfillment as he is for his salvation”, these
two terms should ‘not be interpreted in isolation from each other
but In the subordination of one to the other: fulfillment to salvation.
This is the clear meaning of the whole context. It is not super-
fluous to recall this at a time when the new discovery of the mission
of the Christian and of the Church in the modern world in the
wake of the Pastoral Constitution Gaudium et Spes, threatens to
Induce some of the best servants of the cause of human advance-
ment to be silent about the most substantial part of the content
of the Gospel: he call to a Salvation and a happiness which, after
all, are not of this world even if they are acquired through life in
this world. At the same time, Christians are reminded that the
exalting task of serving men and peoples in history cannot be
carrled out without the grace of Christ and because of that Is the
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object of prayer: “The prayer of all ought to rise with fervour to
the Almighty. Having become aware of such great misfortunes,
the human race should apply itself with intelligence and steadfast-
ness to abelish them”.

e o 0

It is llkewlse in the light of the Gospel that the Encyclical
tackles the problem of the solidarity among men on which the
construction of a better world is based. The world is presented
as a family all the members of which, all men, are brothers. The
terms “brother”, “brotherhoed” recur a dozen times in the course
of the text. The question is above all to arouse full awareness
of this brotherhood: “The world is sick. Its lllness consists less
jn the unpr ion of by a small number
of men than in the lack of among and
peoples”. This brotherhood must be understood In the strong sense
of the Scrptures: we are bound to one another by the common
flliation which we have from God. Paul VI repeats the words
of his Bombay Appeal: “Man must meet man, nation meet natlon,
as brothers and sisters, as children of God”.

Relations between brothers are entirely based on love, friend-
ship and affection, other terms which recur continually through-
out the Encyclical; terms which suggest a new type of human rela-
tions and a far more agreeable formulation of mutual duties than
in the case of harsh demands or the cold distribution of a fustice
which has well-balanced scales but is blindfolded,

The love, fr and in tion are always the
ones proclaimed and communicated by Christ; they are certainly
set at the level of supernatural charity. It is sald of the obliga-
tions of better-off nations that they “stem from a brotherhood
that is at once human and supernatural”. The legltimate feelings
of jealousy of their national unity among young peoples and pride
in their tradition among ancient “should be
by that universal charity which embraces the entire human family”.
So the present effort of the Church to help to solve “the social
question” which “has become worldwide” (cf. 3), is in perfect con-
tinuity of inspiration with all its past contribution “to foster the
human progress of the nations to which she brings faith in Christ”.
She does not cease “to pay tribute to these pioneers who have
been too often forgotten” (by the present-day movement of advance-
ment) “who were urged on by the love of Christ, just as we honour
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their imitators and successors who today still continue to put them-
selves at the generous and unselfish service of those to whom
they announce the Gospel”.

‘There is no doubt — the whole Encyclical bears witness to it,
especially in its sections on “action to be undertaken”, “aid for
the weak' and “equity in trade relations” — that charity does not
prevent but rather demands a scrupulous analysis of the conditions
of in quality that reign in the present world and of the socio-econo-
mic factors likely to end them. The fact remains that it orders an
approach to problems by which the evangelical inspiration is recog-
nizable. It is fashionable today often to have recourse to the style
of the of the Old T to support aff] of the
rights of the poor and denunclation of the Iniquities of the rich.
In this connection the Encyclical is no less forceful. It borrows
from the Gospel and from the Fathers of the Church the tones
with which the avarice of some is contrasted with the want of others.
‘The continued greed of the rich “will certainly call down upon them
the judgement of God and the wrath of the poor, with consequences
no one can foretell. If today's flourishing ecivilizations remain
selfishly wrapped up In themselves, they could easlly place their
highest values in jeopardy, sacrificing their will to be great to the
desire to possess more. To them we could apply also the parable
of the rich man whose flelds yielded an abundant harvest and who
did not know where to store his harvest: “God said to him, ‘Fool!
This night your soul is required of you'.”

‘The feellng that inspires this “cry of anguish” is not just revolt
at glaring Injustices but deep suffering at the sight of the extreme
poverty of brothers: “No one can remain indifferent to the lot of
his brothers who are still buried in wretchedness, and victims of
insecurity, slaves of ignorance. Like the heart of Christ, the heart
of the Christian must sympathize with this misery”.

Avarice is condemned not only because of the injustices it
causes, but also because it shuts hearts to the demands of human
brotherhood, It is In this sense that “both for nations and for
individual men, avarice is the most evident form of moral under-
development”, The following words are inspired by the concern
to convert the rich, and in their greater interest: “All growth is
ambivalent, It is essential if man Is to develop as a man, but in a
way it imprisons man if he considers it the supreme good, and
1t restricts his vision” (ibld.). So the poor are warned of “this
temptation which comes to them from wealthy nations” and which
consist in sacrificing superior values to material goods. Further-
more, “the turning toward the splrit of poverty” is put among
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the better conditions to which mankind must be ralsed, together
with increased esteem for the dignity of others, cooperation for the
common good, and will and desire for peace {cf. 21).

The primary concern of development is always, to repeat the
leit-motiv of the Encyclical which has been so widely read, “being
more” rather than “having more”, “Being more” cannot be quanti-
fied nor Is it obtained by a mere tranfer of resources, however fair
it may be. It is a question of another order of realities, “a new
humanism which will enable modern man to find himself anew
by embracing the higher values of love and frlendship, of prayer
and contemplation”. This gives us an inkling how the term “deve-
lopment” tles up with that of “evangelization” in the proper mea-
ning of the word.

Many pasages from the Apostolic Exhonat.lon Evangelii Nun-
tiandi are a kind ol and of these
of P io. All Cl and Organiza-
tions or Agencles, engaged in the enterprise of development, will
take inspiration from it If they care about the evangelical authen-
ticity of theiraction. I am thinking above all of sections II and
III of the Exhortation entitled “What is evangitization?” and “The
content of evangllization”. Paul VI, who refers explicltly on several
occasions to what was said in the course of the 1974 Synod of
Bishops, dwells on the “profound links between evangilization and
human advancement” (EN, 31), These links are of an anthropolo-
gical order, of a theological order, but above all they are links of
the eminently evangelical order, which is that of charity: how In
fact can one the new without
in justice and in peace the true, authentic advancement of man”
(ibid.) But the Pope warns against the danger of cutting off work
in favour of these values from its close connectlon in the eyes of
the Christian with man’s complete vocation and with the most
specific part of the Gospel's announcement.  Under the title “with-
out r . the g the one we
have just quoted draws the attenﬁon of “many generous Christians”
to the temptation “to reduce the Church’s mission to the dimensions
of & simply temporal project. They would reduce her aims to a
tred goal; the of which she Is the messenger
would be reduced to materlal well-being. Her activity, forgetful of
all would become initlatives
of the pohtlcal or social order” (EN, 32). That is why “the Church”,
and what is sald here of the Church applies to all Church organi-
zations, to every effort made in her name, “reatfirms the primacy
of her spiritual vocation and refuses to replace the proclamation
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of the Kingdom by the proclamtion of forms of human liberation;
she even states that her is
if she neglects to proclaim salvation in Jesus christ” (EN, 34).

It goes without saying that in practice there is a division of
tasks. The intermediate stages must not be blocked with the end.
The of all prudence in the propo-
sals made to the persons concerned, It also goes without saying
that collaboration with “men of good will” leads to deep respect
for the convictions of everyone, and that, above all, the very nature
of evangelization and conversion shrinks from ugly proselytism.
Nevertheiess, the Christian who operates for the human advance-
ment of his brothers, is never exempt from the wholesome ambition
of seeing them, too, touched by the Good News which inspires
his own commitment.

Without going into the various consequences of such principles
in throwing light on the question, which is continually arising, of
relation betwen “the apostolate” and “human advancement” let us
point out in conclusion how much the behavior of all Catholics
active in the latter is influenced by its solidarity with evangelization.

Our i in the ing and im-
plementanon and supervnswn of projects in the field, must bear the
stamp of our inspiration, It seems to me that chapter 13 of the
First Letter to the Corinthians, the Pauline hymn of charity, is
rich in suggestions in this connection. To take inspiration trom
it will guarantee our actions this value of witness to the Gospel
that we are never dispensed from bearing: “Above all the Gospel
must be proctaimed by witness. Take a Christian or a handful
of Christians who, in the midst or meir own community, show
their capacity for their sharing
of life and destiny with other people, their solidarity with the
efforts of all for whatever is noble and good. Let us suppose
that, in addition, they radiate in an altogether simple and un-
affected way their faith in values that go beyond current values,
and their hope in something that is not seen and that one would
not dare to imagine. Through this wordless witness these Christ-
ians stir up Irresistible questions in the hearts of those who see
how they live" (EN, 21).

The passage just quoted presents us with a kind of summary
of tl and of those who, in Christ's
name, make their contribution to the work of human advancement.
reactions, our initiatives and our work. For some people, contribu-
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tion to evangelization will be carrled out essentially at this level.
No one will dispense himself too easily, however, from harbouring
at least a concern, if the opportunity occurs, to go further and
prolong example with the explicit word for “the Good News proc-
laimed by the witness of life sooner or later has to be proclalmed
by the word of life”, How many workers in the field, how many
lay how many have already experienced
the openings that the service of human advancement offers In
this connection, especially in simple and patient personal contact!
How many have not remained insensitive and have heard the appeal
of thelr neighbour who is hungry not only for bread but for every
word that comes from God!




COUNCIL OF THE LAITY OF THE PHILIPPINES
FIRST NATIONAL CONVENTION
OPENING ADDRESS

By
Bishop Jose T. Sanchez

In November 1965 the Council Fathers recalled with profound
gratitude and joy that “more than a few decades ago the laity in
many nauons began to decuoate themselves increasingly to the

‘This to the laity to the aposto-
late aceording to the Council Fathers "received the title “Catholic
Action” and it was very often the -
tion of the laity in the apostolate of the merarchy ” The Council
Fathers also recalled that “certain forms of the apostolate of the
laity are given explicit recognition by the hierarchy, though in
various ways,” and that “this procedure of the hierarchy is called
a mandate.” They declared these In the Magna Charta of the
apostolate of the laity, Decree on the Apostolate of the Laity,
(Apostolican Actuositatemn) where precisely they sounded the clear
unequivocal call for the laity to take their own proper role in the
mission of the Church not as something mandated by the hierar-
¢hy but as something deriving from God himself, “The laity,”
they declared solemnly, “derive their right and duty with respect
to the apostolate from their union with.Christ their Head, Incor-
porated with Christ's Mystical Body through baptism and strength-
ened by the power of the Holy Spirit through confirmation, they
are assigned to the apostolate by the Lord himself”. (A.A. 3
LG )

This clear departure from the prevailing understanding of the
lay apostolate which limited its membership to organizations re-
cognized as such by the hierarchy and its extension to every mem-
ber of the Mystical Body of Christ, has been echoed in our local
Church when only year ago, we adopted as convention theme
“Every Christian an Apostle”. This theme was the crystaliza-
tion of a feeling that has been with us since Vatican II. Today,
there remains no doubt whatsoever that “the right and duty to
exercise the apostolate is a common to all the faithful, both clergy
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and the laity and that the laity also have their proper roles in
building up the Church” (A.A, 25), that “the Church can never
be without it (layman’s apostolate)” A.A. 1) and that it pertains
to absolutely every Christian (L.G. 33).

The Lay Apostolate during Apostolic Times

Placing the Lay Apostolate in its proper theological and his-
torical perspective, the Council Fathers speaking through the Dec-
ree on the Apostolate of the Laity declare “how spontaneous and
frujtful such activity lay apostolate) was at the very beginning of
the Church.” Indeed, no one can read carefully and meaningfully
the Acts of the Apostles without the early CI
giving witness to their faith to the extent of being persecuted and
condemned because of their witnessing to Christ, helping as teach-
ers and even as prophets of the Good News and the Way aslde
frcm helping the apostles and the others on whom the apostles

have laid their hands in or ‘When
the early christians to flee to other places, these area became their
area of activity Christ and to Christ

by their exemplary life. Their assemblies for singing psalms, pray-
ers and breaking of the bread, and the love that bound them so
closely to each other became a light that for the pagans who were
initiated into the knowledge of Christ and hils salvation.

The same impression is gathered from reading the letters of
St. Paul. One can almost feel and hear the unceasing activities
of the early christians, the collaborators of the apostles, as they
went to every known place to bring the Good News to all men.
Isn't it amazing, almost miraculous, that in less than thirty years
the whole mediterranean area including the imperial household in
Rome and even as far as Spain there were already christians living
intimate life, the and
giving to the world a new way of life where love was the basic
observance? What meaning can we give to the collections made
in some christian communities in order to send them where was
need for such help? Among the early christlans, preaching the
good news, worshipping together and serving one another both as

and as were already.

The Pre-Vatican If Structures of the
Apostolate of the Laity

This intense apostolic activity of the early christians in the
mission of the church began to subside when the Church became
the Church of the christian empire. A situation gradually deve-
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loped where the lay apostolate gradually became the exclusive
right of a few particularly those in the christian government, It
became the duty of the christian kings and emperors to defend
the Church and conquer lands and peoples for the Faith. It was
only when the Church came under attack we might say from with-
in through internal divlsions, heresies and schisms and a general
from the Church that
laymen began to act and move in defense of the Church. Lay
action and involvement began again to take shape in the XIX cen-
tury and finally took definite form as Catholic Action during the
Pontificate of Plus X. Pius XI gave it a clear and definite direction
when the layman’s activity in the Church was called the “partici-
pation of the laity in the apostolata of the hierarchy.” Pius XII
clarified more the nature and goals of catholic action” and by that
time a search for the theology of the lay apostolate seriously took
a firm hold in the church. During these times the prevailing idea
was that catholic action was of the or ap-
proved and endorsed by the hierarchy in a given nation and coor-
dinated on the diocesan and national levels. It therefore, Indirectly
excluded an immense majority of church members who were not

of It also participa-
tion in the apostolate of the Hierarchy instead of a duty and right
to participate In the mission of the Church by virtue of the lay-
man’s incorporation in that Mystical Body of Christ.

The Vatican I Thrust on the Apostolate
of the Laity

8) Every christian has the Right and Duty to be an Apostle.

The Decrees of Vatican II leave no doubt as to the right and
duty of every christian to participate in the mission of the Church.
(L.G. 33 ff; Const. on 8. Lit. 26-33; Dec. on the Inst. of Social
Comm.; Dec. on Ecumenism; Bishops Past. Office in the Church
16, 17 and 18; Dec. on Ch. Educ. Art. 3,5 and 7; Missionary Acti-
vity of the Church, Art. 15, 21 and 41 and Apst. Actuositatem), As
we mentioned above, the right and duty of every layman with res-
pect to the Apostolate derives from his union with Christ the Head,
and that he is assigned to the Apostolate by the Lord himself.
The layman’s duty and right to the apostolate rest squarely on the
doctrine of the Mystical Body of Christ. This is the layman’s duty
and right regardless of whether there are sufficient number of
priests or not.

b) The apostolate of the Clergy and Laity are Different but Com-
plementary,
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In the Church we recognize unity of purpose or misslon while
we acknowledge diversity of service ur ministry, Speaking of this
AA. 2 says: “Christ conferred on the apostles and their succes-
sors the duty of teaching, sanctifying, and ruling in His name and
power, But the laity, too, share in the priestly, prophetic and royal
office of Christ and therefore have their own role to play In the
mission of whole People of God in the Church and in the world.”
Since the mission of the Church involves not only salvation In
Christ but the renewal of the whole temporal order the apostolate
of the laity in this renewal of the
world, Thus, their apostolate takes on a secular character because
they live In the world and are responsible to order everything ac-
cording to the spirit of the gospel.

The the order have their own
intrinsic values and follow their own rules and laws. Unless there
are consclentious christlans there, these may withdraw from christ-
ian ethical values creating therefore a culture where christlan
values are not reflected, nay even ignored and contradicted, On
this, the Councll Fathers say: “Many elements make up the tem-
poral order: namely, the good things of life and prosperity of the
family, culture, economic affairs, the arts and professions, political
and other matters of thls kind,
as well as their development and progress. All of these not only
aid in the attainment of man’s ultimate goal but also possess their
own intrinsic value. This value has been implanted in them by
God, whether they are considered in themselves or as parts of the
whole ternporal order”. (A.A. T) Penetrating these elements of
the temporal order with the spirlt of the gospel is the spectal task
of the lay apostolate, Hence, the Councll Fathers urge the laity
ic take on the renewal of the temporal order as their own “speclal
obligation.” That led by the light of the gospel and by the mind
of the Church, and motlvated by Christlan love, they should act
directly and definitely in the temporal sphere. This renewal must
be accomplished in such a way that without the slightest detriment
1o its own proper laws, it can be brought inte conformity with the
higher principles of the Christlan life and adapted to the shifting
circumstances of time, place and culture. It is clear that this task
cannot be accomplished except by those laymen who are living in
these shifting cir in these which have their
own intrinsic value and governed by their own laws. The Church
and her message can only be made present and audible in some
situations through the laymen.

This is our challenge! How can we have 25,000,000 catholics

exclusive of children to renew the temporal order in our Philip-
pine situation instead of the 1,000,000 more or less_involved in the
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our organized apostolate of the
Laity in the Philippines presently? Shall we do this by disbanding
the present associations and starting a new mass movement that
will open the to the Or could we
assume that the tested experience and proven loyalty of those now
presently involved in the ranks of organized lay apostolate could
be open to a new spirit and dynamism so that through them we
can arouse a greater involvement of the greatest number of the
laity? Whatever be the decision of this assembly, let us never for-
get that whether a catholic joins or not an organized apostolate,
the of a life as an as a family man
and as a member of civic groups remains as a duty and a right of
every member of the church. It must be mentioned that the
Church has always blessed these organizations and practical real-
ism will dictate that we have not only national but international
groups to act effectively.

The Threefold Thrust of the Apostolate of the

Laity Today
Following the onentatlon derived from the decrees of the Va-
tican Council and the instrucuons from
ihe Holy See and from there has

irom the local churches a threefold thrust in the apostolate of the
Laity, to wit: Formation, Liturgy and Service. This thrust reflects
the threefold office of Christ as Prophet, Priest and King which
He conferred upon the apostles and their successors and therefore
1o the Church in which the lay apostolate share. It also reflects
the three main components of christian life, namely to know God,
worship Him and serve Him by His basis

to love one another. Above all, this threefold thrust reflects the
main goals of evangelization and missioh of the Church. In this
regard, Pope Paul VI declares in Evangelii Nuntiandi, 28; Con-
sequently evangelization cannot but include the prophetic proc-
lamation of a hereafter, man’s preaching of hope in the promises
made by God in the new Covenant in Jesus Christ, the preaching
of God's love for us and of our love for God; the preaching of
brotherly love for ail men —the capacity of giving and forgiving,
of self-denial. of heiping one’s brother and sister which springing
irom the love of God, is the kernel of the Gospel; the preaching
of the mystery of evil and active search for good. The preaching
likewise — and this is always urgent — of the search for God him-
self through prayer which is principally that of adoration and
thanksgiving, but also through communiion with the visible sign
of the encounter with God which is the Church of Jesus Christ;
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and this communion In its turn Is expressed by the application
of those other signs of Christ llving and acting in the Church
which are the sacraments.”

I would legitimately presume, brother and sister collaborators
in the Lay Apostolate, that as leaders in your respective dloceses,
you have studied what the Episcopal Commission on the Aposto-
late of the Laity and your Natlonal Council have recommended
as the structure of our lay apostolate on the parish, dlocesan and
national levels, This threefold thrust seems to us to be the most
appropriate and fit today. The detalls relating to the categoriza-
tlon of association wlll be assigned to one group and work only
in that group or whether the members of each assoclation will be
allowed to choose his or her own group according to his or her
gifts and talents, this could be better left to workshops where
through a fraternal sharing of experiences we can tome to a con-
sensus that could be a guidellne for all. We must remember that
new methods and structures usually lend themselves to conflict-
ing reactions. So long as we have unity In the basic structures,
diversity in detalls could be allowed to suit the needs and resour-
ces of every place. I fervently hope some consensus could be
achieved in this convention.

In view of the progress of soclal institutions and fast moving
phase of modern life, the national and global nature of the
Church’s misslon requires forms at the national and international
levels. We would be terribly handicapped and unable to meet na-
tional and international urgent issues if we do not have adequate
national and international instrumentatities,

The Basic Christian Communities

It has been said that our apostolate of the laity as presently
structured has tended to establish some kind of “elitism” within
its ranks contrary to the communitarian communion of the Church.
It is also generally felt that we have not reached the grassrocts of
our Christian communities, that we have not established basic
christian communities.

‘Undoubtedly, if we are to be faithful to the orientation of Vati-
ean II that the whole temporal order be renewed in the spirit of
the gospel and that the gospel truth, justice and christian love
become a leaven in our christian communities, we must face squarely
this problem. Moreover, we cannot forget that our Lord himself
made the preaching of the gospel to the poor as a special sign of
the inauguration of the Kingdom of God on earth.
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What are these christian communities? What are their charac-
terlcs? What are their goals and thelr relation to the Church?

The Last Synod of Blshops in 1974 devoted considerable atten-
tion to these basic de base”. A
wealth of information came from the bishops representing the whole
world. According to the statements aired in the Synod such com-
munitles flourish more or less throughout the Church, particularly
in South America. They differ greatly among themselves, both
within the same region but more so from one region to another.
In some regions they have appeared and developed within the
Church, preserving solidarity with her life, nourished by the Bread
of life, namely, the Word of God and the Holy Eucharist, and
united with her pastors. In.these cases, they have sprung from
the need to live the Church’s life more intensely or from the aspira-
tlon and search for a more human which larger ecclesial
communities can only offer with difficulty, especially in big modern
cities where life in artificiality and anonimity. Their aim could be
deepening of falth, meaningful worship, fraternal charity, prayer
and sharing with each other their hopes and anxleties. They could
be people llving in small villages, or people already linked by age,
culture, or profession, soclal situation: married couples, young people
who already are united in their struggle for justice, brotherly aid
to the poor, human development. They could be drawn to each
other because of their dissatisfaction with the empty pleasures of
the world and a fresh search for meaning in life. These elements
may be Intensified further by the lack of priests in remote com-
munities.

In other regions, on the other hand, Communidades de Base
have appeared with a spirit of bltter crltlcism of the Church.
which they as ” to which the
set themselves up as the Church of the people, charismatically led
by the Spirit and free from any pastoral guldance from the institu-
tional church. Constituted and oriented this way, this later kind
of basic communlties offers very little guarantee of remaining a
truly christian coramunity. Quiet often their inspiration becomes
ldeological and become instrument of not only of political options
and currents of thought but even of political and ideological polari-
zations. These communities can hardly be called ecclesial com-
munitles even If and when they ironically claim to be basic christian
communities and parts of the church.

Within the parish, which still remains as the basic ecclesial
unit, the growth of these christian communitles — whatever might
characterlze their group: whether neighborhood, profession, socfal
status or common needs and goals — will be hope for the church it:
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a) they seek thelr nourishment from the Bread of Life, namely,
the Word of God and the Eucharist:

b) they retain their attachment to the local church thus pre.
venting their within of con-
demning the other ecclesial communities;

c) they recognize the authority of their pastors and o( the
Magisterium;

d) they contlnuously aspire to grow In christian lite and in
the fulfillment of the law of love as the basls of more human
relationships;

e) they should refuse to be drawn into political polarization

and but rather with

the parish, diocesan, national and even international life of the

On these the will

become truly the leaven of our eccleslal communities and from
within work out the renewal of the whole temporal order.

The Molu Propio of Pope Paul VI
“"Apostolatus Peragendi”

On Dec, 10, 1976, Pope Paul VI issued “Apostolatus Peragendl”
which established the Pontitical Council for the Laity on the level
of a roman congregation for the service of the Supreme Pontiff
and the Church. This replaced the “Consilium de Laicls” which
was created on Jan. 6, 1967 experimentally and temporarily at the
instance of Vatican II to promote the apostolate of Laity in the
whole Church. After ten years of experiment and study it became
obvlous that the reasons for which the Council was set up have
greatly increased, and the questions to be faced and resolved have
become much more serious and widespread. Therefore, in the
words of Pope Paul “we have decided to glve this institution fruits
of the Second Vatican Councll, a new, definite and higher form”.
‘This confirms, if confirmation were really needed, what we have
been saying here that the apostolate of the lalty today has become
much more urgent, truly indispensable for the fruitful achievement
of the mission of the church.

A careful study of the structure of this Pontlfical Council and
the competence accorded to it and the expectations of the Holy
Father from it, clearly indicates how much importance and urgency
are given to the apostolate of the laity. The competence of this
Council covers everything related to the apostolate of the laity in
the Church and the discipline of the lalty as. For this purpose the
secretaries of several other congregations dealing with the lay
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people has been attached to this Councll as Ex-officio members.
Bupervislons of Pastoral Councils has been transferred from the S.
Congregation of the Clergy to this Council for the Laity.

It is very that the C for the Family in
Rome has been attached to this Councll for the Laity, while keep-
ing its own form and identity. This gives concrete reality to what
pervades the whole thinking of the Vatican on the Apostolate of
the Laity that the family is a very special and very crucial area
of the lay apostolate. This clinches the conclusion that the battle
for the family is not won in the realm of doctrine alone but in the
realm of life, the life of the married couples themselves.

I teel that the lead given by Apostolatus Peragendi should be
gradually reflected in our local church on the national level. A
cnretul study of this Motu Propio by the members of our Episcopal

will lead to adjustments in our

m'nctu.res

Finally, fellow in our let us
open ourselves totally to the gulidance of the Holy Spirit. He has
been working in our midst through our christian communities which
maintain communion with their pastors. Whiie there are those

by Ged to the whole flock of Chrlst,
yet we believe that when we are gatherd in His Name He joyfully
abides in our midst.

In conclusion, allow me to borrow the exhortation of the Council
Fathers: “Thls most sacred Council, then, entreats in the Lord that
all laymen glve a glad, generous, and prompt response to the voice
of Christ, who iIs giving them an especiaily urgent invitation at this
moment, and the impulse of the Holy Spirit. Younger people should
feel that this call has been directed to them in particular, and
they respond to it eagerly and magnanimously. Though this holy
Bynod, the Lord Himself reénews His invitation to all the laity to
come closer to His every day, and recognizing that what is His also
their own (Phil. 2:5), to assoclate themselves with Him in His saving
mission. Once again He sends them into every town and place
where He Himself will come. Thus they can show that they are
His co-workers in the varlous forms and methods of the Church's
one apostolate which must be constantly adapted to the new needs
of the times. May they always abound in the works of God, know-
Ing they will not labor In vain when their labor is for Him".

Plus X1 Center, Manila
May 18, 1977



COMMUNITY-BUILDING IN THE MIND OF GOD
AS REVEALED IN THE SCRIPTURES

By
Bernard LeFrois, S.V.D.

From all eternity the divine mind had formed a secret plan
which would only unravel itself gradually In the course of man-
kind’s development, and would reach its zenith in Christ, as 8t.
Paul tells us in his letter to the Ephesians: “The plan God was
pleased to decree in Christ, to be carried out in the fullness of
time, namely, to bring all things together in the heavens and on
the earth into one under the headship of Christ” (1:9-10). This is
communlty at its best or unity of all in one, planned by God him-
self for all mankind, to reach its eschatological fulness when,
according to St. Paul, “Christ hands over the Kingdom to the
Father” @ Cor, 15:24).

All other- ommunitles are Intended as cells or unlts of this
grand community of God, and all
alms to complete and perfect thils gigantlc plan o( God for the
unity of all creaturés in the one Christ, in love. Consciously or
not, the development or evolution of the entire intellectual creation
tends towards oneness, for at its very center s Christ who directs
all toward that goal. Those who are open to this inward impulse
towara oneness, which is none other than God's own Spirit within,
urging them on, are building the world of love for which all men
long and wait,

The initial and basic cell for all community-building as
intended by the Creator himself is the family, and this is as relevant
in a Christian country as anywhere else on the face of the globe
We read in the book of Genesls: “That is why a man leaves his
father and mother and clings to his wife, and the two of them
become one” (2:24). From this union of love proceeds the family,
the first of all communities in the human realm. God has im-
planted the deepest love in the hearts of parents for their children
as the whole world bears witness, and children in turn blossom
on the love of their parents, forming a closely-knit unit in every
part of the world, no matter what their religion be or what degree
of education they may have. No one can galnsay the closely-knit
ties of a family. Is it any wonder? God made man In his own
image (Gen. 1:26) and God is triune. The family reflects in a
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certain sense the Community of Three In the inaccesible Light and
infinite Love of the Most Blessed Trinity, where the Love of the
Father and Son Is so mighty that it blossoms forth in the Third
Person of the Trinity, Love Itself.

Therefore the family was so sacred to Christ. He let himself
be born into a family to share the love of father and mother, and
to experience the oneness that is lived in that community of shared
love. He gladly took part in the wedding feast of Cana, for human
sexuality was for Christ something most noble and sacred. When
asked by the Pharisees “May a man divorce his wife for any reason
whatever?” he replied “Have you not read, that at the beginning
the Creator made them male and female, and declared, ‘For this
reason a man shall leave his father and mother and cleave to his
wife, and the two shall become as one? Thus they are no longer
two but one flesh, Therefore let no man separate what God has
joined' ” (Mt. 19:6). He knew well the harm that wouuld be caused
by broken familles when divorce is rampant, and he was deter-
mined to lay down the guidelines for his followers that would
Insure the sacredness of marriage, so that it could be the center
of a happy community of love, and thus contribute toward the
grand plan of the Father.

But God chose a further means of carrying out this plan to
unite man in community. His divine election fell on the family
of Jacob, offspring of Abraham, then grown into large tribes; and
he formed them into a people, Yahweh's own people, with whom
he entered Into intimate covenant-relations. They were a mixed
group consisting of various tribes descended from Jacob, plus a
motley group that had followed them out of Egypt (Ex. 12:38), as
well as those groups that joined them later on. But out of this
heterogeneous crowd, Yahweh determined to fashion for himself a
community that would be a holy and royal people, all bearing the
name of Israel, the heir of the promises made to Abraham, that
In his offspring all the nations of the world would be blessed.
Israel was God’s intended blue-print for his dealings with men of all
times. For that reason he gave Israel inspired writers to write
up his dealings with her in the books of the Old Covenant. “You
have seen how I bore you up on eagle's wings and brought you
here to myself,” Yahweh told them through Moses his spokesman,
“therefore 1f you hearken to my volce, and keep my covenant, you
shall be my speclal possession, dearer to me than all other people”
(EX, 19:4-6).

‘Yet how would this motley crowd become one people, one com-
munity with the same aims, the same ideals, the same direction
toward the one true God, to reflect his plan for all the nations?
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For that purpose Yahweh gave Isarael her sacred laws. He never
intended his laws to be burdens or restrictions that would welgh
her down. That experience came from her own false grasp of law.
Yahweh’s intentlon was to give Israel proper attitudes, both toward
himself and toward each other; his law was the expression of his
loving will, the will of a Father who loves all men and desires
only their best. .

The first and greatest commandment given to the People of
God of old is: “You shall love the Lord your Qod with all your
heart, with all your soul, and with all your strength” (Deut, 6:5),
and the. second is: “You shall love your neighbor as yourself”
(Lev. 19:18). Both laws are positive: you shail, not negative: you
shall not. If a man truly loves God with all his heart, he will
realize the need of loving God’s image as himselt. The Ten Com-
mandments are but a wider extension of these two fundamental
commandments given to Lsrael. For if I love God, 1 will worship
him gladly, and reject all false idols, such as mammon, I will not
abuse his holy name. If I love my neighbor as myself, I will not
kill or steal or judge him rashly or abuse his rights. Thus the
Law of God- was intended to unite God’s people In a community
of love, and offer the same guidellnes to the New Israel, which
Israel foreshadowed.

But in time Israel forgot that the Law was only directlve and
guideline, not grace and strength to carry out those guidelines.
The Law did not confer the power to fulflll what was commanded.
God intended by this means to bring Israel to realize man’s inner
weakness and sinfulness, and her need of God her Savior. Of him-
self man with his corrupt inclinations is not able to love God
properly nor his neighbor as himself, His nature is imperfect,
corrupt. He needs the help of the Spirlt of God. So Israel was
given by the Spirit the inspired prayerbook of psalms, and the
hturgy of worship, to unite her both in her families and as a
nation in community prayer and worship, praising Yahweh and
asking his help on the journey toward the goal, longing all the
while for the Savior to redeem them.

What was intended to make Israel a holy people, welded to-
gether in a community of love, namely the Law, proved to be a
stumbling block and occasion of multiple failure. Israel's doctors
of the Law led her to the brink of ruin by not learning the In-
tended lesson of man’s dependence on God, but relylng instead on
their own individual power and strength to keep the Law. Thus
the Law became a burden and a
of restriction. Yet God never threw off his people nor desisted
from his destined plan. A remnant was always found who would
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be open to his will and the inner breathing of his Spirit. In a
little town of the Virgin in the fulness
of time, and God's final step to unite all men into one divine
family was about to be realized. God’s own Son became one of
us, one of the race of man, and in a mysterious way, he planned
to unite all mankind and all existing creaturés to himself in one
Body that is truly his own, with one identical Spirit which is also
truly his own. That brings us to the threshold of the Incarnation
and to the Paschal Mystery.

‘The Paschal Mystery! It is the superb salviiic work of Christ
for the unification of all creation, from the first moment of his
Incarnation, in which he determined to channel all his efforts
toward complete submission to the Father, and a life of total
service to his fellowmen; then on through his Passion and Death
whereby he gave himself totally for man; climaxing in his Resur-
rection and Ascension, with the Pouring out of the Holy Spirit on
the i and being in full in his
Parousia when the power of the Risen Lord will have penetrated
to the uttermost parts of the universe, and regenerated humanity
will be forever united in the Kingdom of God's love and holiness.

But we are anticipating. Not long after Jesus entered upon
his public life, he formed a community of Twelve to be with him
always and to whom he gave his own powers (MK. 3:13). This little
group he gradually formed into the believing community as we
find it in the Acts of the Apostles, and later on it would come to
be called Ecclesla or Church, the equivalent of the Hebrew “Qahal”
designating God's people: called, convoked and formed by him as
the object of his deslgns. But it was necessary that Jesus first
carry out the Paschal Mystery and die as the Victim-Lamb of God,
in order, as St. John tells us “to gather into one all the dispersed
children of God (11:52). This is brought out forcefully by St. Paul:
“All of you have clothed yourselves with Christ, and there does
not exist among you... slave or freeman, male or female, all of
you are ONE in Christ Jesus” (Gal. 3:28). God's plan is now made
clear to man.

In the opening chapters of the Acts the followers of Jesus are
portrayed as a community of men and women with Mary in their
midst and it is especially noted that they are a praying community:
(1:14). They are awalting the Spirit promised by Jesus and this
would be like another incarnation by which the believing members
of Christ would go out into the whole world and make disciples of
every nation, baptizing them in the name of the Father and of the
8on and of the Holy Spirit (Mt. 28:26), immersing them into the
new atmosphere that is decidedly Christian. This universal brother-
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hood is already depicted in the second chapter of the Acts when
the belleving community under the impulse of the Spirit breaks
forth praising God in the many tongues of the known Roman
world, symbolizing the power of the Spirit to unite all nations and
tongues into one Body, the Body of Christ, with the same Spirlt
invigorating its members. Ln the fourth chapter, the portrait
“The were of one heart and one
mind. None of them cla|med anything as his own, rather, every-
thing was held in common. With power they bore witness to the
resurrection of the Lord Jesus” (4:32f). Truly we have here the
blueprint for every Community: one mind and heart, sharing all
things, material and spiritual, with the resurrection of Christ as
thelr stamina, and the Spirit of Christ as the unifying element.

What Is the in this in which
Christ lives on and makes himself manifest to the whole world,
to transformn it gradually but totally? It is love. On the eve of
his death, over and over again, the Master gave his own the injunc.
tion, which would be the hallmark of every truly Christlan com-
munity: it is the one mighty force which truly builds heterogeneous
groups into one. Listen to St. John recording it for us: “I give
you a new commandment; Love one another, such as my love
been for you, so must your love be for each other. This Is how
all will know you for my disciples: your love, for one another”
13:341). “As the FatHer has loved me, so I have loved you. Live
on in my love. You will live In my love if you keep my command-
ments even as I have kept my Father’'s commandment and live
in his love” (15:9). “This is my commandment: love one another
as I have loved you. There Is no greater love than this: to lay
down one’s life for one’s friends” (15:12f).

Paul, in his hymn on the excellent gift of love demonstrates
why love is so important in building up community-harmony: He
says: “Love Is patient, love is kind. Love Is not jJealous, it does
not put on airs, it is not snobbish, Love is never rude, it is nol
self-seeking. It is not prone to anger; neither does it brood over
injuries. Love does not refoice In what Is wrong but rejoices in
the truth. There is no limit to love's forbearance, to Its trust,
its hope, its power to endure” (1 Cor. 13).

Just as Yahweh gave Israel the great commandment of love to
make her a perfect community, so Jesus gave his disciples this
commandment of loving him by loving one anoher. But Jesus

gives his the inner power and
strength to carry out this commandment, for he won for us by his
Passion and Death his own Personal Spirit of love which Is his
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greatest gift to us. In the power of that Spirit dwelling within
us, we are enabled to be open to one another, to relate to each
other even when It is difficult, to bullt a truly model community
of love. “Make every effort,” St. Paul writes to the Ephesians, “to
preserve unity which has the Spirit for its origin and peace as
its binding force. There is but one body and one Spirit, just as
there 1s but one hope given to all of you by your call. There is one
Lord, oné faith, one baptism, one God and Father of all who is
over all works through all and is in all” (4,3-6). Even trials and
sufferings cannot thwart the work of the Spirit of love: “We even
boast of our afflictions: We know that afllictions makes for endur-
ance, and endurance for tested virtue, and tested virtue for hope,
and this hope will not leave us disappointed, because the love of
God has been poured out in our hearts through the Holy Spirit
who has been given to us” (Rom. §,3-5).

But Jesus gave us still more. On the night before he dled
Jesus instituted the Eucharist as a sign of unity and love, a sign
that is efficaclous, bringing about that which is signified. For as
St. Paul says: “Is not the bread we Wreak a sharing in the Body
of Christ? Because the loaf of bread is one, we, many though we
are, are one body, for we all partake of the one loaf” (1 Cor. 10:16f),
It is chiefly by the Eucharist that men are transformed more and
more into the one Christ, for its influence makes itself felt in every
corner of the globe, bringing men and women of each and every
nation of the world into that One Body of Christ, which gives
perfect worship to the Father and is the continued recipient of
the outpourings of the Holy Spirit. To look upon attendance at
the Eucharistic sacrifice merely as an obligation to be fulfiled is
so inadequate, that it is unworthy of a child of God. Rather, the
Eucharistic sacrifice affords each and everyone the greatest means
to reach that full and perfect manhood in Christ of which St. Paul
speaks in Epheslans (4,13). Teilhard de Chardin would even see
the Eucharist as transforming the matter of the entire universe in
a certain sense into the Body of Christ. Perhaps a deeper theolo-
glcal appreclation of the Eucharist will open up horlzons not even
surmised as yet by the People of God. For in the Eucharist, the
Divine Word not only incarpated himself in human flesh, but in
a sense, In matter itself.

Coming now to the practical side of our theme, how are we to
develop that environment which constitutes a truly Christian com-
munity? It is St. Paul again, with his practical bent, who offers
us good guidellnes. Flrst he reminds us there are various gifts
in any community and each person has hls or her charism, but
the same Spirit is the source of each of them. God it is who Is
accomplishing the works in each of us. To one is given this ability,



622 BOLETIN ECLESIASTICO DE FILIPINAS

and to another that, but to each person is given the manlfestation
of the Spirit for the common good. The charisms are not glven
chietly for the i but for the . After that, Paul
draws an important analogy. “The body is one and has many
members but all the members, many though they are, are one
body. And so it is with Christ. If the foot should say, because I
am not a hand 1 do not belong to the body, would such a com-
plaint be justified? If the body were all eye, what would happen
to our hearing? If all the members were alike, where would the
body be? The eye cannot say to the hand, I do not need you,
anymore than the head could say to the feet, I do not need you.
All the members should be concerned about one another. If one
member suffers, all the members suffer with it; if one is honored,
all the members share its joy. You then are the body of Christ,
everyone of you is a member of it” (1 Cor, 12),

From this remarkable analogy with the human body, Paul
draws striking conclusions for the Body of Christ. It Is evident
that there must be cooperation and coordination if it is to work
smoothly in any community, llke in the human body. The vital
principle that moves each and every member of Christ’s body is
none other than the Holy Spirit hlmself. It is of paramount
importance to be aware of this, aware of his directing the com-
munity to its destined goal, aware of the necessity of working
together with all the other members it we are to build a community
of love, This requires much self-control and much self-conquest
but it is the overall goal that really counts, We shall surely fail
to reach this goal, if, like Israel of old, we rely solely on our own
abilities and powers to bulld a community, for the Spirit alone
can accomplish this task in us and through us, when we continue
to be open to him. Hence the importance of living this reality of
the indwelling Spirit.

Paul returns to this in Ephesians: “It is Christ who gave
apostles, prophets, pastors and in roles of
service for the faithful to build up the body of Christ, till we be-
come one in faith and in the knowledge of God's Son, and form
that perfect man who is Christ come to full stature... through
him the whole body grows, and with the proper functioning of the
members joined together by each supporting ligament, builds it-
self up in love” (4:11-16). This is a clear picture of the necessity
of service, of supporting one another, of cooperation and coordina-
tion in the building of a truly Christian community, be it the family,
the parish, the religlous comrmunity, or any other, worthy of the
name.

Paul has one more piece of advice for community-building. It
is In his letter to the Philippians whom he wanted to make the
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ideal community for all the others. Luke had worked long and
hard there, and one cannot read Philippians without realizing how
dear they were to the heart of Paul.. This is what he writes to
them: “Make my joy by your the
one love, united in spirit and ideals. Never act out, of rivalry or
conceit; rather let all parties think humbly of others as superior to
themselves, each of you looking to others’ interests rather than to
his own.” (Phil. 2:2-4). This difficult advice he maotivates by follow-
ing 1t up with that sublime hymn to Christ, who though he was by
nature God, did not disdain to empty himself and take the form
of a slave, humbling himself and being obedient even unto death
(ibid. vv. 5-8).

Cooperation, coordination, service of one another, sincere humi-
lity and reliance on the Spirit of God within, these are the practical
points Paul offers for genuine community-building among Christ’s
followers.

‘The night before he died, Jesus prayed to the Father from the
depth of his heart. That prayer will not go unheard. It was for
the tinal fuliilment of the plan of the Father. These are his words:
“I do not pray for the Twelve alone. I pray also for those who
wHi believe in me through their word, that all may be one as you,
Father, are in me, and I In you... 1 have given them the GLORY
you gave me that they may be one, as we are one...I living in
them, you living in me... that their unity may be complete. So
shall the world know that you sent me, and that you loved them
as you loved me. Father, all those you gave me I would have in
my company where I am, to see this glory of mine which is your
gitt to me, because of the love you bore me before the world began.
Just Father, the world has not known you, but I have known you:
and these men have known that you sent me. To them I have
revealed your name, and I will continue to reveal it, so that your
LOVE for me may live in them and I may live in them” (In.
17:20-26).

When that shall have come to pass, the community of God's
plan shall have reached its fulfillment. All one in Christ, Christ
lving in them as one loving family, and the Love of the Father
tor the Son filling each one of that mighty family, so that there
1s an eternal community of love.




THIRD WORLD THEOLOGY

Statement of the Ecumenical Dialogue of Third
World Theologians, Dar Es Salaam, Tanzania,
—12 August 1976°

Introduction

(1) We, a group of theologians of the Third World gathered
at Dar-] -Es-Salaam, 5-12 August 1976, having spent a week together
In éommon study on our role in the contemporary world are con-
vinced that those who bear the name of Christ have a speclal
service to render to the people of the whole world who are now
In an agonizing search for a new world order based on justice,
fraternity and freedom.

{2) We have reflected from our life experlence as belonging
to the oppressed men and women of the human race. We seriously
take cognizance-of the cultural and religious heritage of the peoples
of the three continents of Asia, Africa and Latin America. We
have expressed our view of history, our perspective on the churches
and our expectations for the future, We Invite all persons doing
theology In the churches to consider our presentations and parti-
cipate with us and all those who are struggling to bulld a more
Just world in order that the believers in Christ may truly be involved
in the struggle towards the realization of a new world order and
a new humanity.

PART 1

THE THIRD WORLD POLITICAL, SOCIAL, ECONOMIC, CULTURAL,
RACIAL AND RELIGIOUS BACKGROUND

(3) As we are increasingly aware of the fmpact of the political,
soclal economie, cultural, racial and religious conditions. on theology
we wish to analyse the background of our countries as one point
of for our

(4) The concept of the Third World is a recent one reterrtng
to the outside the
Europe, North America, Japan, Australia and New Zealand and the
soclalist countrles of Europe including the USSR.

« The text is by courtesy of IDOC.
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() The economic standard of living of these countries is low;
they are less mainly in pro-
duction; their terms of trade are unfavourable and deteriorating:
capital accumnulation is small; thelr external debt is large and grow-
ing. The ‘Third World’ is divided into the free enterprise countries
to the Western powers and the socialist countries which generally
cut themselves off or have been cut off by the capitalist powers.

(8) The Third World countries are rich in natural resources as
well as in their cultural and religlous traditions which have given
a deep meaning to their peoples’ lives. These countries have been
historically slow and late in technological development, in moder-
nizing education, health, transportation, and in the general growth
of their economies. Traditionally the masses have been subject
to long term exploitation by their rulers and chiefs or aristocracy.
However, prior to colonization by the Western powers they had
a rather self-reliant economy, with a strong sense of communal
solidarity. In certain respects some of t,hese areas were superior
to the West In sciences,
methods, architecture and the Arts. Rgllgians wlth profound
philosophles of life and cultures have been the soul of these peoples
for many generations.

(7) The principal cause for the modern phenomenon of the under-
development of the peoples of the third world is the systematic
exploitation of thelr peoples and countrles by the European peoples.
From the end of the fifteenth century a large scale and unpre-

of the peoples brought most of the
rest of the worid under their military, economie, political, cultural
and religious domination. For them It was a trlumph of military
technology, adventure and zeal to ‘civilize’ and ‘christianize’ ‘the
pagans’. While they contributed to a process of modernization in
the colonized countries, they reaped enormous material benefits in
the process. They plundered the riches of the Americas, Asia and
Africa.  Gold, silver, preclous stones and raw materials were taken
to add enormously to their capital accumulation. Thelr countries
grew In wealth and power by the underdevelopment of these con-
quered and colonized countries.

®) i ot and

(8) The Western powers took over all the temperate lands which
they could populate with '.hei.r own peoples. where the numbers
were few and weak they the native
populations — as In North America, parts of South Amerlca, Australia
and New Zealand. This was a simple solution with only a few
people left to remind us of this most heinous genocide of human
history.
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() In other areas the settied down the local
populations subjugating the latter to their dominations; thus
southern America, Central America and Southern Africa. In South
America Intermarriage has produced a large mestizo population, while
the domination continues to be that of the settlers.

(© In most of the countries which were thickly populated,
imperial power was established following the penetration by traders
and sometimes of missionaries. Only a few countries Jike Thaitand
and the hinter land of China escaped thls process. The Russlans
on the other hand and up to Alaska.

(d) In the process the Western powers allocated to themselves
the free or freed land spaces of the earth and established new
sovereign states in them to preserve the land base of raw materials
and power for ever for themselves. Everywhere they established »
pattern of economic exploitation in their favour. They thus exter-
minated entire peoples enslaved millions, colonized others and
marginalized all, thus laying the base of their development and the
underdevelopment of the third world.

(©) The the of the colontes for
their advantage: They made their colonles suppllers of raw mate-
rlals based on cheap labour and markets for their finished goods.
‘They expropriated fertile lands of the oppressed peoples, set up
Pplantations of sugar, coffee, tea, rubber, etc. ...They transported
millions of peoples from one country to another to serve as slaves
or indentured labour. Thus the Black population in the Americas
and Indians in Africa, Malaysia, Srilanka and the Pacific and Carrl-
bean Islands. Paying a mere subsistance wage to the workers and
charging high prices for their exports the colonlal powers were abie
to ada further to their capital stock. They continued the plllage
of.the raw materials of these countrles of oil, tin, bauxite, copper.
timber, gold, sllver, diamond. ..

‘Thus during centuries the Western European peoples had a free
hand in Asia, Africa and South and Central America, North America
having become independent joined the race for colonial power,
along with Germany, Italy and Japan.

() As political independence was. gained by these colonles, be-
ginning with the Latin American countries in the last century, a
new form of exploitation consolidated itself. In Latin Americs,
6pain and Portugal lost thelr dominance to be replaced by Britain,
the U.8.A. and other Western
colonizers,
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In Asla and Africa too the gaining of political independence led
generally to the transter of power to the local elite that continued
the economic system established by the colonial powers. Since the
1950's the mode of economic exploitation by U.S.A., Western Europe
and Japan of Third World countries has been further strengthened
by the horizontal and vertical integration of companies. We have
thus the growth of giant Multinational Corporations (MNC) based
generally in U.8.A., Western Europe and Japan that have enormous
economic, political and cultural power of domination over entire
lines of production and commerce. The MNC’'s have made the
exploitation of the poor countries such a fine art, with the advantage
of the most developed technology, that the gap between the rich
and the poor iIn the world and within the countries continues
to grow.

(@) As we have spoken of imperialistic and political domination.
The oppression of blacks and other races in different areas has
been brutal and constant.

Women have been against and in all
levels of both soclecy and the Church. ‘rhelr condition has not
in the new il of the Third World. The

toxms of oppression (polifical, economic, racial, sexual) have their
own identity. The are interrelated and Interwuven in a complex
system of domination.

() In this centennial exploltation of the Third World by the
Euro-American people the cultural subjugation of the weak has
been important tool of oppression. The languages, arts and social
Hfe of the peoples of Asla, Africa and the Americas were cruelly
attacked by the colonizers.

Unfortunately, the Christian Churches were in a large measure

an accomplice in the process. The very sense of spiritual superiority

ot Cl gave'a for and sometimes even

extinction of ‘pagans’. The theology of the colonizers in most cases

was thus attuned to the justification of this inhumanity; and is this

not substantiaily whal, has passed for Chﬂstlan theology during
many In 1 eoples?

(9) The People’s Republic of China has entered a path of self-
reliant growth based on socialism and the people’s particlpation in
the direction of agricuiture and industry. By cutting themselves
oft from the capitalistic system they have been able to reverse the
wend of that the
colonies and the newly independent ‘free enterprise’ countries.
North Korea, North Vietham and Cuba took similar lines with appre-
clable results. In recent months South Vietnam, Cambodla and
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Laos in Asla, and Mozambique, Guinea Blssau and Angola in Africa,
have opted for s¢lf-reliant soclalist development. Tanzanla is attempt-
ing a socialist approach without going the whole way of ellminating
free enterprise. Other countries in the Third World have varying
degrees of soclalist experimentation: e,g., Burma, Algerla, Srilanka,
Ethlopia.

(10) The Soviet Union and Eastern Europe, considered the Second
‘World often render assistance to the oppressed peoples of other

in their for — as in Cuba, Vietnam

and Angola. They are a valuable ter-bal against
domination by the North Atlantic powers, along with China and
the non-aligned powers of the Third Worid.

110 However Socialism too has its own problems to resolve —
especially in relation to the safeguarding of human freedom, and
the very price of the revolutionary process in terms of human lives.
The ‘ald’ given by the socialistic countries while being generally on

better terms than that by is also not
without strings and di to the The forelgn
policles of the soclalist tend to be to

théir national self-interest and thereby even to divide the anti-
imperialist cause. Further our informatlon concerning soclalist
countries is rather limited due to the barrlers of communications.

(12) In recent years, the very of the

have the in the free
enterprise countries of the Third Worid. The rising expectations of
the peoples have led to much unrest and revolt. The response of

of has been — in with
foreign powers — to set up military dictatorships, declare martial
law or emergency rule as in most countries, of Latin America, Asla
and Africa. We witness today a growing repression of peoples’
movements, imprisonment without trial of political dissidents, and a
trend towards sophisticated and inhuman torture in these countries.
Thus, human freedom is a victim in most parts of the Third World.
Confilicts among Third World countries further worsen the condition
of the masses of the people. Triballsm, castelsm and other forms
of religious, raclal and sex discrimination are further lines of
exploitation.

(13) In international affairs desperate efforts are belng made by
the Third World leaders to obtain better prices of their exports,
to ensure external
debt, control or eliminate MNC's and military bases, regulate the
transfer of technology as through UNCTAD IV. From within the
capitalist framework the OPEC countrles malnly of the Middle East
have been able to obtain for
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Petrol dollars by the method of against the
of petrol. This has greatly harmed.the development plans of petrol
importing poor countries.

(14} A theology of the ‘Third World’ has to take into account
this historical situation. It has to agk: What role has the Church
been playing throughout these developments at each stage and in
every situatlon? How did Christlans react to this phenomenon of
the Western invasion of other peoples? What was the prevatling
theology? How does Christian theology relate to today's continued
exploitation in the World? What is its contribution to the building
of a just soclety? What contribution will the Church make to the
liberation of the oppressed who have long suffered due to sexist,
racial, and class domination?

PART II:

The presence and role of the church in third world countries

(15) The Christian Churches, while taking their origin from
Jesus Christ, the Word of God, and the Scriptures, are institutions
composed of human beings and hence subject to human weakness
and itl by their 1 ltural

(18) Christianity was born In Asla — and reached Africa before
it spread in Europe. According to reliable tradition the oriental
Churches in India trace their origin to the work of the Apostle
Thomas, and the Church In Egypt was begun by the Evangelist
Mark at the dawn of the Christlan Era. Christlanity flourish in
Ethiopia, North Africa and parts of Asta in the early centurfes, after
Christ.

(17) However the present day Churches of Asia, Africa, Latin
America and the Caribbean have their source In the missionary zeal
of the European and North American Churches. The Christianization
of Latin American and parts of Asia and Africa, was mainly the
task of the Spanish and Portuguese missionarles. In a later phase,
missionarles from the other European countries spread the Chritslan
faith — both Catholic and Protestant to the corners of the earth. In
Korea, lay Christians from China made the first converts and
developed Christian groups for several decades without a clergy
or European misslonarles.
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(18) Misslonaries who left thelr countries to spread the faith in
the continents of Asia, Africa and Latln America were persons
generally dedicated to the spiritual welfare of humanity. They often
underwent severe hardships of a physical and psychological nature.
Their Jabours have given birth to the Christian communiiles of
these continents and these are a testimony to their zeal and devotion.

(19) All the same the rnlssion:rles could not avoid the historical
of thelr and in most countries
they went hand in hand with the colonizers — both traders and
soidiers. Hence they could not but be, at least partially, tainted
by the designs of the searchers for gold, spices, lands, slaves and
colonies. While they were zealous for souls, they tended to think
that the commerclal and military expansion of Western peoples was
a providentlal opportunity for the salvation of souls and the spread
of the Thus they in the colonial
enterprise, even when their Christian consciences sometimes felt
revolted by the atrocities of the brutal colonlzing process. Hence
it is necessary to distinguish thelr good will and the substance of
the Christlan gospel from the actual Impact of the Christian missions
in these countrles.

(20) The missionaries could think of the spread of Christianity
in terms of transplanting the Institutions of their Euro-American
Churches within, of course, the framework of lmperial domination.
Thus the new Christians were segregated from thelr fellow human
beings, from the cultural heritage
and their community way of life. This process strengthened their
hold on the new believers. The liturgy was imported wholesale from
the ‘mother Churches’; so were the eccleslastical structures, and
theologies. A pietistic and legalistic spirltuality common in Europe
at the time was introduced in the new churches also. In later times,
the Western educational system was spread in the colonized countries
largely through the services of the Churches. We have thus the
establishment of Christian Churches in these continents more or
less as carbon copies of European Christianity, however adapted to
the subject situation of the colonized.

(21) In the phases of Western expansion the Churches were
allies in the colonization process. They spread under the aegis of
colonial powers; they benefited from the spread of empire. In
retum they rendered a special service to Western imperialism by

it and their new adherents to accepl
compensatory expectations of an eternal reward for terrestrial mis-
fortunes including colonial exploitation. The crafty merchants and
soldiers of the West were.not slow to see and take advantage of
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the presence of missionaries among their captive peoples. The
gospel was thus used as an agency for a softening of national
resistance to the plunder by the and

ot the minds and cultures of the dominated converts. In fact, the
forelgn powers often gave the Christians a privileged position of
confidence within their for the of the
countries. In the process Christian teaching got badly tainted by
the search for selfish gain of the peoples who called themselves
Christian and exercised power In the name of emperors and spiritual
rulers.

{22) The theology of the Christian Churches at this time not
only sulted the colonization process bu'. was also fed by it. The
sense of military and of the peo-
ples was underpinned with the view that Christianity was superior
to other religions which had to be replaced by ‘the truth’. Theology
for centurles did not seriously contest the plunder of continents,
and even the extermination of whole peoples and civilizations. The
meaning of the message of Jesus Christ was so blunted as not to
be sensitive to the agony of whole races. These are not merely sad
historical realltles, but the of
Western theologles. For these latter have not yet learnt to conust
the successors of the colonizers — viz. the powerful countries of
Europe, North America and Japan. Nor have they evolved a theology
to counteract the abuses of the heirs of the colonial merchants,
viz, the giant predatory multinational corporations of today.

(23) The Christian Churches in the tri-continental colontal situa-
tlon fostered educational and social sclences which helped improve
the of the of these . Unfortunately
thelr value patterns were such as to fit into capitalistic domination
and hence were largely academic and individualistic. With the
result that the to whom was granted in the
colonles (except after a rev y struggle) were persons
schooled in the Western capitalistic tradition. In this way the
Churches — perhaps unwittingly — contributed to the formation of
local elites that were to be the subsequent collaborators in the
on-golng exploitation of the masses of the people even after
polltical independence. The soclal services too, while relleving
immediate needs, falled to generate a critical social conscience
or support the radical movements for social justice. The Churches
thus generally continued to be a sort of ideological ally of the
local middle classes that joined the power elite and shared econo-
mie privileges with the foreign companies that continued even
after political independence In Latin America from the 19th century
and in Asia and Africa after the mid 1940s.
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(24) We see In the Churches in the three continents the growth
of a ‘liberal’ trend in more recent decades, as a successor to the
traditional ‘conservative’ posltion. The liberal trends are in favour
of the of the CI to the cultures to the
operation of parliamentary democracy within the framework of
free enterprise capitalism. Local religlous, priests and bishops have
replaced the foreign ones. The theology was thus adapted to suit
the post independent situation. However, there was not yet a fun-
damental alllance of the Churches with the masses struggling for
radical soclal justice.

(25 In more recent years there are groups or chrlsunns al
over the world the

peoples more sensitively and more correctly. The leadershlps of the
Churches such as the Second Vatican Councll and the World Council
of Churches have given an impetus towards the commitment of
Christians for the building up of a just world and for openness to
the other religions anu ideologles in the world. Several local
Churches, and have supported
this trend e.g. The Blshops Conrerence ot Medelin (1968).

‘The movernenu of liberation of the peoples from foretgn
domination now recelve more support from the Churches as in the
World Council of Churches contribution to the combat against
racism. The Church groups are beginning to be more conscious
of the injustices in the economic system. Human rights are now
being defended by Christian groups including some Church leaders
in many countries of Asia, Africa and Latin America,

‘The Orthodox Churches have struggled along many centurles
against different forms of oppression and thus preserving their
religlous and cultural identity. Orthodox theologlans share in the
process of renewal as they address themselves to the task under-
taken by the Early Fathers of the Church, namely, to find the
relevant expression of their faith In struggllng against alienating
forces and finding renewed meaning for the Christlan faith In the
present world.

(26) A new vision of a theology committed to the integral
liberation of persons and structures is now being developed in the
very process of participation in the struggles of the people. This
takes different forms in different regions. In Latin America, the
“theology of liberation’ expresses this analysis and commitment. In
Cuba and Vietnam, Angola, Mozambique and Guinea Bissau groups
of Christians have been involved in the revolutionary struggles. In
Southern Africa some Christians are also in the centre of the struggle
for liberation. Christian rulers in countries llke Tanzanla and
Zambia search new ways of realizing the gospel ideals in the con-
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temporary world. In Asia the Christian groups have been in the
forefront of the struggle for human rights especially in South Korea
and the Philippines.

@7 The study of the traditional religions, the promotion of
are of Christlan Groups in
Asian and African countries. In several parts of Africa and Asia
serious efforts are being made towards the development of indi-
genous theologles and liturgies, especially theology of religions. The
building of truly authentic local Churches is a major preoccupation
of many theologians in these countries. Latin Armnerlca has generated
new groups of witnesses to the radical gospel of liberation in almost
every country of the continent. Various groups such as women,
youth, workers and are now contributing much
to the renewal of the churches and of a theology relevant to their
situations.

(28) There are thus signs of hope in the presence of the Churches
in these countries. The search for self-reliance, the participation
in the peoples’ struggles the indigenized liturgies, the emerging
relevant theologles the modern ecumenical movement, renewal
efforts in many churches and the relative openness to soclalistic
changes are harbingers of a more radical christianity.

(29) However a deep challenge remains to be faced. The
Churches are still by the and institu-
tions of a colonial past while the countries want to move rapidly
into the modern world and peoples clamour for radical change in
favour of justice and freedom, all round, inculturation and increased
inter-religious dlalogue and collaboration.

PART IO:

Towards a Theological Approach in the Third World

30) We affirm our faith in Christ our Lord, whom we celebrate
with joy, and without whose strength and wisdom our theology
would be valueless, and even destructive. In doing theology we
are seeking to make the Gospel relevant to all people, and to rejoice
in being collaborators, unworthy as we are, In fulfilling God's plan
for the world.

(31) The theologies from Europe and North America are domi-
nant today in our Churches, and represent one form of cultural
domination, They must be understood to have arisen out of situa-
tlons related to those countries, and therefore must not be uncri-
tically adopted without our ralsing the question of their relevance
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in the context of our countries. Indeed, we must, in order to be
faithful to the Gospel, and to our peoples, reflect on the realities
of our own situations and interpret the word of God in relation
to these realities. We reject as lIrrelevant an academic type of
theology that is divorced from actlon. We are prepared for a radical
break in epistemology which makes commitment the first act of
theology and engages in critical reflection on praxis of the reality
of the Third World.

(32) Interdisciplinary approach in theology and the dialectical
Inter-relationship between theology and the social, political and
psychological analyses need to be recognized. While affirming the
baslc goodness of creation and the continued presence of God's
Spirit in our World and history it is important to bear in mind the
complex mystery of evil, which manifest itself in human sinfulness
and the socio-economic structures. The inequalitles are diverse,
and account for many forms of human degradation, and necessitate
our making the Gospel the ‘good news to the poor’ that it is.

(3) The Church, the body of Christ, needs to become aware of
its role in today’s reality. Not only should it not remain Insensitive
to the needs and aspirations, but also it must fearlessly announce
the Gospel of Jesus Christ, recognizing that God speaks in and
through our human needs and aspirations. Jesus Indentitied him-
self with the victims of oppression, thus exposing the reality of
sin. Liberating them from the power of sin and reconciling them
with God and with one another, he restored them to the fulness
of their humanity. Therefore the Church’s misslon is for the reall-
zation of the wholeness of the human person.

(34) We recognize also as part of the Third World the influence
of other religions and cultures, and the need for Christianity to
enter into a dlalogue with them in humllity. We belleve that these
religions and cultures have a place in God’s universal plan and
the Holy Spirit is actively at work among them.

35) We call for an active commitment oo the promotlon ot
justice and the pi of

wealth In the hands of a few, racism, se:usm. and all other rorms
of
is that the theologian should have a fuller understandlng of living
in the Holy Spirit, for this also means being committed to a life-
style of solidarity with the poor and the oppressed and Involvement
in actlon with them. Theology is not neutral. In a sense all theo-
logy is committed, conditioned notably by the soclo-cultural context
in which it is developed. The Christlan theological task in our
countries is to be self<critical of the theologians’ being conditioned
by the value system of his environment. It has to be seen In
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relation to the need to live and work with those who cannot help
themselves, and to be with them in their struggle for liberation.

There was a considerable measure of agreement in the area of
the need to do theology in context as described above; furthermore,

that our have The
analysis of the social, economic, political, cultural, racial and
pyschological situations showed clearly that the countries of the
Third World have had similar experiences of which acecount should
be taken in the task of theologising. Nevertheless, obvious dif-
ferences in and v in theology were
also noted. Thus, while the need for economic and political Jibera-
tion was felt to offer a vital basis for theologising in some areas
of the Third World, theologians from other areas tended to think
that the fact of the presence of other religions and cultures, racial
discrimination and domination and related situations such as the
presence of Christian minorities in predominantly non-Christlan
socleties, reveals other equally challenging dimension of the theolo-
gical task. We are enriched by our common sharing and hopefully
look forward to the deepening of our commitment as Third World
theologians.

(37 As we began, so we must end. Our prayer is that God
would make us falthful in our work and do his will through us,
and continually unfold before our eyes the full dimensions of the
meaning of our commitment to the Gospel of Jesus Christ.

Conclusion

39 Our encounter has been brief but dynamic. We are,
however, conscious of having shared in a historic session. The
President of Tanzania Julius K. Nyerere added light and warmth
to our conference by his presence at several of our sessions. We
are convinced that what we have one through these days is a unique
experience of theologizing from as if were, the other side of the
earth and of human history. Rarely, if ever, have theologians of
our three continents and solely from among the oppressed peoples
of the world met together to re-evaluate their thought, their work
and their llves. From it certain creative insights have come forth.
As we share them with others we humbly pledge to continue our
work together to try to comprehend better the plan of God in
Jesus Christ for the men and women of our time.

We have spoken from the depths or our lived experience. We
kindly request all to accept our statement as a sincere expression
our from our of what our peoples have
gone through over centuries. We hope it will be of some service
in spreading genuine and frank understanding among the peoples
of the werld.




HOMILETICS

by
Bernard J. LeFrols, S.V.D.

I. BIBLICAL NOTES FOR SEPTEMBER

TWENTY-THIRD SUNDAY IN ORDINARY TIME
(September 4, 1977)

First Reading: Wisdom 9:13-19
Second Reading: Philemon 9b-10.12-17
Gospel Reading: Luke 14: 25-33

First Reading: These verses are taken from a prayer composed
by the author and placed on the lips of Bolomon of old, in line
with his prayeér asking God for wisdom In 1 Kgs, 3:6-9. It contrasts
the greatness of the all-knowlng God with weak, timid man. Hls
spirit often aspires to accomplish great things, but he is weighed
down by his “flesh”. He scarcely can acquire proper knowledge
of things on earth, much less of heavenly realitles. But with God's
Wisdom and God’s Spirit guiding him, all is well; he wlll learn true
wisdom and reach his destined goal.

Gospel Reading: Turning to the great crowd that had gathered
about him, Jesus spoke clearly of the requisites for following him.
These can be grouped under three headings: 1) Love of Jesus
must prevail over love of kin, no matter how close the relationship
(v. 26). 2) it must prevall over love of self and even one’s own
life (vv. 26b-27). 3) It must prevall over one's love for material
goods (v.33). Two parables are placed between the second and
the third requisite, which illustrate all three namely, discipleship
is no small matter. Mature
it, and willingness at all times to meet the requl.rements One
must count the cost and have a courageous spirit of constant sacri-
fice. The cost is the sacrifice of love of Kin, of self, and of material
goods, whenever they stand in the way of love of Christ.

‘The “tower” can only be a watch-tower erected by the common
people in the vineyard with a double purpose: 1) to serve as
shelter in time of harvest, 2) an observation polnt to thwart the
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attempts of thieves and prowling animals. To bulld one suffi-
ciently high and strong may take up a good deal of the common
man’s resources. Again, petty kings were rrequently at war with
one another. Mature would be

the expenses of an expedition, otherwise one risks deteat and frus-
tration.

Second Reading: The shortest of Paul's letters contains a lesson
of great depth. Onesimus, guilty of theft (v. 18) and runaway slave
of Philemon, a wealthy citizen of Colossae, is converted by Paul
in prison. Paul would have liked to retain him as a helper but
recognized Philemon’s rights over him, for slavery was part of the
social stratum of the day; so he sent him back to him, calling
him his son, and requesting Philemon to receive him back as a
brother, a Christlan. The request reveals both deep love as well
as prudent tact on the part of Paul, and he lays the foundation
for the Christian view on slavery In his actions.

TWENTY-FOURTH SUNDAY IN ORDINARY TIME
(September 11, 1977)

First Reading: Exodus 32:7-11.13-14
Second Reading: First Timothy 1: 12-17
Gospel Reading: Luke 15: 1-32 (or: 1-10)

First Reading: The power of prayer is admirably exemplified in
Moses, the friend of God and medlator of his sinful people, who
have fallen into idolatory, thus defying the Lord and defaulting
from the one true God. Notice that the Lord does not even call
them his own people anymore, for he intends to reject them. In
utter self-forgetfulness, Moses pleads fer his people by reminding
the Lord of all he had done already to deliver them, and of his
oath to thelr forefathers. His prayer wins the day.

Gospel Reading: Three parables are brought together revealing the
divine compassion for the wayward sinner.

1. The lost sheep: a picture of a typical Palestinian shepherd
with a good-sized flock all his own. Each morning he leads them
to pasture and back again in the evenlng. Pasture land is often
hard to find, and the sheep, belng somewhat scattered, are apt to
be allured by hidden plots of green, and then get lost. A true
shepherd feels the loss of even one of his sheep and spares no
effort untll he finds it, though it means leaving the rest of the
flock meantime to a trusted friend. When found, no angry word,
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no punishment is meted out to the bleating, frightened sheep, only
compassion. Gently he lifts it to his shoulders and presses it to
his check. The sheep is safe, the shepherd is glad, and so are his
boon companions.

In the lesson Jesus reveals the joy, of heaven when sinful
man returns to his God. Since everyone !s in need of repentance
the “righteous” can only mean the self-righteous in thelr own eyes.
‘They are not pleasing to God.

2. The lost coin: A household scene of the poor in Palestine. The
coin represents a day’s wage and meant much to the poor peasant.
Sometimes, these coins are made into a necklace, and if one is lost,
the necklace cannot be used. Only a very diligent search regains
the lost coin, and the woman’s joy 1s so great that she shares it
with her neighbors. Jesus concludes with the same lesson as be-
fore: God pursues with great love the heart that has wandered from
bim. It is his property, his ornament; his one wish is to regain
it, for it is of priceless value in hls eyes.

3. The in detail on the Fourth
Sunday of Lent (Bol, Eck, Jan -Feb 1971, pp. 102-104).

Second Readihg: An outpouring of gratitude on Paul's part for his
apostolic calling, despite his once having been a bitter persecutor
of Jesus. He became an object of divine compassion because he
had acted in ignorance and was motivated by false zeal. Acknowl-
edging the immense favors accorded him, he sees clearly that be-
for God all men are sinners and in need of the Savior, Paul himself
needing him above all. Others will take courage and find their
way to God in view of what happened to him. This mystery of God's
mercy makes Paul break out in adoration and praise.

TWENTY-FIFTH SUNDAY IN ORDINARY TIME
(September 18, 1977)

First Reading: Amos 8: 47
Second Reading: First Timothy 2: 1-8
Gospel Reading: Luke 16: 1-13 (or: 10-13)

First Reading: Amos, as God's mouthpiece, excorlates the wealthy
merchants for their total disregard of social justice. They can
hardly wait till the feastdays of rest are over so they can ply agaln
their grossly and

inveighs agalnst them not as a soclologist but as the bearer of
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God’s word. Israel's sins constitute rebellion against God who has
made man in his image, and expects man to show mercy and
loving kindness to the poor and defenceless, as he had shown to
Istael.

“Ephah” is a dry measure and “shekel” a unit of weight and
also a coin of this welght. It is difficult to see how the Lord would
swear by the pride of Jacob if that refers to Jacob’s arrogance;
rather it refers to himself as the true Pride of Jacob. Israel’s sins
cannot go unpunished.

Gospel Reading: In this parable of the shrewd manager, the picture
is this:

a. Called to account: a wealthy landlord controlled the country
far and wide, with tenants renting the land and paying off the
yearly rents in produce instead of cash. According to prevailing
custom, the management of the estate was entirely in the hands
of a head-rnanager, who leased the farms to growers of olives and
grain, collected the rents, and took care of the accounts without
the owner himself dealing with those matters. But carelessness,
bad management or dishonesty resulted In considerable losses for
the master, and eventually the bad state of affairs is brought to
his attention. The manager Is called to account. His silence admits
his guilt. He is told to bring the account books. Dismissal is at
hand,

b. Unusual shrewdness: In these straits the manager shows great

. He ls to hard manual labor, and unfit
for it: Begging is abhorrent; one thing remains: he will ingratiate
himself with the tenants and feather his own bed before dismissal
goes into effect. He still has the account-books, so in haste he calls
the tenants one after the other. He reduces their standing debt
either by dishonesty, or, (according to some authors) by knocking
off his own share of the produce of that year, which was coming
to him as wages. In either case they are “indebted” to him, and
in turn, take good care of him after dismissal.

c. Appraisal of the landiord: He is struck by the man’'s cleverness
to provide for himself, and is forced to admit that he acted with
much foresight, when it came to his own advantage.

From this cleverness in providing for himself with the goods
of this world Jesus draws the lesson. His followers, the children
of light, ought to employ similar shrewdness and forethought in
providing for their eternal welfare. Even material goods can pave
the way to the Kingdom of God if used properly, especially in
helping the poor. Money cannot be taken along into eternity, but
i1 put to proper use on earth, it can insure a welcome in eternity.
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To offset any the of the
parable, Luke adds telling words of Jesus about honesty, and fidelity
in small matters. Moreover, if a man cannot be trusted with some-
one else’s goods, will he be any more reliable with his very own?
Finally, a last short parabie pits money against God and warns that
one cannot be totally dedicated to both at the same time.

Second Reading: A plea for public prayer for all men, emphasized
by use of four expressions, four being the symbol of the universe,
Those in authority should receive greater attention, so they will
let man serve God in peace. God made all men, and Christ is
the Mediator who died for all. Therefore 1t Is the divine will that
all be saved, a clear statement of great theological importance.
Paul urges public prayer in the spirit of brotherly love, in order
that the will of God be accomplished, and not frustrated by man's
abuse of his free will,

TWENTY-SIXTH SUNDAY IN ORDINARY TIME
(September 25, 1977)

First Reading: Amos 6: 12.4-7
Second Reading: First Timothy 6: 11-16
Gospel Reading: Luke 16: 19-31.

First Reading: The prophet Amos castigates the wanton luxury
of the Northern Kingdom (called Joseph because consisting chiefly
of descendants of the two sons of Joseph: Ephralm and Manasseh).
They give no thought to the evil i existing in
the land. {Assyrian) exile s their doom.

Gospel Reading: A parable on true values. The picture is ke a
scene on the stage:

a. In thig life: Two actors:

1) A wealthy Epicurean In flne clothes, banqueting daily
sumptuously, with no thought of God or his Law concerning a share
to be given to the poor (Is. 58:7), no heart for the desperately needy
at his door, selfish and self-centered.

2) Lazarus, a beggar In need, famished and diseased, helpless
and forsaken, with not even enough strength to keep away the
mongrels from his sores; yet, evidently trusting in the Lord as
his name Lazarus signifies: God is my help.

b. In the after life: the tables are turned. Three actors.
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1) Lazarus: ended are his hunger and misery; he enjoys the
express favor of heaven (borne away by angels) and perfect content-
ment (symbolized by “resting on Abraham’s bosom”).

2) The rich man: relegated to torments of fire and thirst in
Sheol; painfully realizes his pamperings and enjoyments are at
an end; great remorse at seeing the happiness of the beggar Lazarus,

3) Abraham: refuses even a drop of water to be brought by
Lazarus to the once wealthy man now turned beggar! With death,
the lot of man is fixed (vv.250). Refuses to send extra help to his
brothers, because the revealed word of God is sufficient if heeded.
Refuses an extra-ordinary shake-up for his brothers, like a return
of someone from the dead, because he who neglects the ordinary
means of salvation, will not be affected even by an apparition from
the dead.

The lesson is clear: Wealth does not indicate man’s true worth
before God. True values are in the heart and not In external
appearance. A despicable beggar may be God's favorite. Moreover,
heaven must be won by the means at one’s disposal, in the span of
one’s lifetime. There is no re-incarnation! Let the rich use well
their riches, and let the poor trust in the Lord, bearing their lot
patiently, f no human help is available. If ordinary means of
salvatlon are neglected, no miracle will suffice to change a man’s
heart. This is exactly what happened when the proud and the rich
in Israel refused to accept the proclamation that Christ had risen
from the dead and was their sole means of salvation.

Second Reading: Paul depicts the Christian ideal for Timothy.
dedicated as he is to God. He will welcome the challenge of the
battle against evil, and carry out fajthfully the comruitment pro-
mised In baptism. Like Christ before Pilate, he is to bear witness
to the truth, and he is charged to keep Intact the whole deposit of
faith until the Savior comes in glory. The thought of the Parousia
of Christ makes Paul break out jubllantly into a doxology of praise
of Christ as King, Lord, and God.
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TWENTY-SEVENTH SUNDAY IN ORDINARY TIME
(October 2, 1977)

First Reading: Habakkuk 1:2-3: 2:24
Second Reading: Second Timothy 1: 6-8. 13-14
Gospel Reading: Luke 17: 5-10

First Reading: The prophet Habakkuk, llving during the years
immediately preceeding the destruction of Jerusalem in 587 B.C.,
is intensely occupled with the problem of evll. Evil was rampant
in the Kingdom both from internal corruption and because of
enemy oppression. Daringly he asks God how he can allow things
to go on like that for his chosen People. The Lord answers that,
although he is long-suffering and patient, evil wil most surely
be punished one day, while the just man who Is steadfast in his
fidellty to God, despite surrounding evils, will be rewarded with
enduring life. St. Paul sees a deeper meaning here: it is faith
in Christ that obtains for man true supernatural life.

Gospel é in figurative Jesus points out
that the smallest spark of faith can accomplish what mere human
endeavors can never attain, The importance of man's acomplish-
ments are not to be overstressed. Jesus proceeds to show his
apostles that as God's servants in his vineyard, they are expected
to do his will, and he is not indebted to anyone for the work he
is doing. The servant’s duties are to serve the master, and he
can expect no special thanks for doing his duty. 8o too, the fun-
damental disposition of God's' servants is humble service, for that
is expected of them. However, it Is not that the servant is useless
or unprofitable, as some translations have it. The servant in the
picture is neither useless nor unprofitable. Jesus means that we
are to remember that we are but servants, and we should always
know our place.

Second Reading: By the imposition of Paul’s hands, Timothy had
received a special outpouring of the Spirit, making him a minister
of Christ. He was thus enabled to bear witness to Christ coura-
geously and with great love although by nature he may have been
somewhat timid. Timothy is exhorted to let himself be renewed
in that same Spirit, so as to preach the Good News faithfully
as entrusted to him by Paul, and to sufer loyally for Christ's sake.
That is the mark of true discipleship.
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TWENTY-EIGHTH SUNDAY IN ORDINARY TIME
(October 9 1977)

First Reading: Second Kings 5: 14-17

Second Reading: Second Timothy 2: 8-13

Gospel Reading: Luke 17: 11-19

First Reading: Only after the pagan Naaman had obeyed the
prophet in Israel, and performed the sevenfold washing in the
Jordan out of sheer faith In the word of the prophet of Yahweh,
was he healed of his leprosy, He then loudly professes his faith
in Yahweh. His request to take back soil for sacred purposes
merely reflects his esteem for the land which the true God had
so favored, similarly as Christians request soil from the Holy Land
for sacred purposes.

Gospel Reading: Again there Is a test of faith as in the case of
Naaman. Only after the test is met are the ten lepers cured. Jesus
commands them first to obey the law concerning lepers who had
been cured. It is in carrying out this command that they are cured.
Nine of them were Jews and one belonged to the mixed and des-
pised race of the Samaritans. The nine took God’s favor for granted
as coming to Abraham’s offspring. The suanger did not. He
returned with genuine and . The
reaction of Jesus registers surprise and dlsappointment. at the
ingratitude of the nine. Many ask for favors from God but few
return thanks to him on recelving them.

Second Reading: Christ’s resurrection is the central theme of Paul's
preaching, and his strongest motivation for suffering. If he is
unable to continue preaching, others will do so. But suffering he
welcomes, for it brings salvation to all who are chosen. Dying with
Chirist must be experienced throughout the life of a Christian, but
the end Is eternal glory in resurrection, "That goal, however, will
not be reached unless we are faithful in all trials to the end. To
deny Christ In our trials on earth will merit rejection by Christ in
the end-kingdom.

TWENTY-NINTH SUNDAY IN ORDINARY TIME
{October 16, 1977)
First Reading: Exodus 17: 8-13

Second Reading: Sccond Timothy 3: 14 to 4:2
Gospel Reading: Luke 18: 18

First Reading: A nomadic tribe tries to hinder Israel's passage
through the wilderness. To oppose God’s People is to oppose God,
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so Yahweh fights for his People. Yet it was not the fighters who
won the victory for Israel, but Moses the friend of God who spent
the entlre day in supplication and prayer, marking him as the
medlator between God and his People. His hands were held in the
form of a cross, prefiguring the final victory of Christ over the
archenemy of God’'s People by hls salviflc death.

Gospel Reading: Perseverance in prayer despite obstacles is graphlc-
ally brought home by today’s parable. The scene unfolds thus:

a. An unscrupulous judge, who cared nothing for God's laws
sat In court. He had lost all regard for human opinlon and was
bent only on his own gain.

b. To such a grim arbiter a widow betakes herself in desperate
need. She is helpless, being a poor widow, she has no bribe to offer,
or can she show any advantage to the judge for taking up her
case. But she demands the justice of the law, because her adver-
sary seemningly reduced her to her present need. But at first the
widow receives no satisfaction at all and the case seems hopeless.
Determined to win her case, the widow returns again and again to
Importune the judge with her demands,

¢. Tired of her incessant clamoring, the godless judge takes
up her case just to get rid of her, and gives her full redness. So
the widow won her case without any other means but persistant
appeals.

A parable consists in a prolonged comparison. Its lesson must
be drawn from the point of the comparison. Here it is the cease-
less importuning of the helpless one that obtains desired results
despite delays and other obstacles encountered. The lesson Is
evident. If a godless judge can be moved by ceaseless importuning,
all the more will the all-just God be moved by the pleas of his
elect. In every tribulation let the faithful be steadfast in con-
fident prayer. In his own time God will surely hear their plea.

Second Reading: Paul exhorts Timothy to remain faithful to the
teaching received (tradition) and to the Scriptures, which culminate
in Christ, the object of our faith and the source of all salvation.
All Scripture is of divine origin, for it was written by men under
the spectal influence of the Holy Spirit. Its purpose is sacred: to
make man holy and equip him for his sacred calling. In solemn
terms, Paul reminds Timothy of his serious obligation to proclaim
obstacle: The divine Presence and the Coming of Christ as Judge
the Good News. He is not to be deterred from this task by any
and glorious King are the powerful motives used by Paul to exhort
Timothy to his task.
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THIRTIETH SUNDAY IN ORDINARY TIME
{October 23, 1977}

First Sirach L 35: 15b-17.20-222
Second Reading: Second Timothy 4: 6-8, 16-18
Gosep! Reading: Luke 18: 9-14

First Reading: The Lord is an all-Just God. Though the weak
and lowly may at times be cruelly oppressed and neglected by man,
God 1is their advocate and will defend their cause. God's true
servants humbly realize that God alone Is their Savior, and their
persevering prayer will always win out, for God loves justice and
hates wickedness.

Gospel For self-s people who everyone
else Jesus told today’s parable. It develops in three scenes:

a. Two types of men at prayer: In the Temple—court two men
are praying: one the self- the other
one who Is aware of his wretchedness. The former is punctilious
in ail legal observances, but is woefully lacking in proper interior
dispositions; the latter broke the law often by defrauding and
cheating, but, being more in contact with life’s miseries, he Is more
aware of man’s true self and his great need of God.

b. Prayer contrasted: 1) Choosing a conspicuous place to be
seen by all, the Pharisee pretends to thank God but in reality is
merely boasting that he is better than anybody else, and he despises
them all. 2) Choosing a humble position, the tax-collector both in
word and deed gives sign of genuine contrition, openly admits
his wrong-doing, compares himself with no one, and appeals in
his misery to the infinite mercy of God.

¢. Christ’s app ©Only the tax-col won God's favor,
not the proud, boasting Pharisee,

It is clear from the lesson that self-complacency about one's
works does not bring down God's blessing and favor. All men are
sinful and need God's mercy. To recognize and admit this brings
one close to God. The Pharisee was utterly unaware of his wretched-
ness. God's law is chlefly concerned with man’s interlor disposi-
tions. Re-echolng the Lord's final word, St. James exclaims: “God
resists the proud but bestows his favor on the lowly” (Jam. 4:6).

Second his death as a sacrl-
ficlal offering givlng worshlp to God and salvation to men. He
has been true to his commission given him by the Lord. His reward
is with the Lord who also rewards all who live the Christ-life tilt
he comes. Abandoned by human help in the first hearing (of the
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second trial, or possibly the flrst trial), Paul won his case, assisted
by the Lord himself. He was thus enabled to bear witness to the
Good News still more: either In subsequent journeys after the
tirst trial, or before all the pagan judges present in the second
trial, Paul is referring to his being released from earth’s trisle
ang entering the heavenly abode.

THIRTY-FIRST SUNDAY IN ORDINARY TIME
(October 30, 1977)

First Reading:  Wisdom 11:23 to 12:2

Second Second 111 to 2:2
Gospel Reading: Luke 19: 1-10
First (i A passage 1) God's infinite

greatness, In comparison, the entire universe Is but a tiny grain
used for a welght In the scales, or llke a tiny drop of dew. ‘What
a terrlfic contrast! 2) God's infinite mercy, which proceeds: a) from
his all-mighty” power; knowing the weakness of little man, he over-
looks man’s fallings; b) from his infinite love. In love he created
every least being, and he cares for each of them, preserving them
in exlstence.

Gospel Reading: An instance where the Lord expressly turng his
attentlon to a wealthy person. As a tax-collector, he was despised
and hated, because he collected the taxes from God's People for the
hated Romans, often defrauding the poor to fill their own pockets.
But In this case, Zachaeus had used his wealth to good purpose,
and his earnest desire to encounter Christ won the Lord's approval.
Jesus does not disdain to enter his house, for he is the Savior of
all, rich and poor allke. All men are sinners and need the saving
healing of Jesus. The entire scene is vividly depicted and even
amusing in some detatls,

Second Reading: It the Christlans are to be worthy of their call,
and carry out the works of faith, it will be the powerful working
of God who accomplishes it in them. For that Paul prays, since it
will accrue both to the glory of Christ and to thelr own. Preclsely
this is the important angle of thelr striving, not whether the
Coming of the Lord was inminent or not. Rumor from several
sources had it that it was. Paul sets aslde all such notlons. The
life of a Christlan has deeper realities to live for.
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II. HOMILIES FOR SEPTEMBER

WHAT CHRIST EXPECTS OF HIS FOLLOWERS

September 4, 1977 (Twenty-Third Sunday)

The Human Situation: We read in the second book of Maccabees
(6:18) that the aged Eleazar who was being forced to transgress the
Law, stoutly refused. Some of his old friends took pity on him
end taking him aside, advised him merely to pretend to eat the
sacrificial meat prescribed by the pagan king, but in reality to
eat food prepared by htmself. In this way he would escape the
death penalty. Eleazar abhorred such pretense. What an example
to give to the youth, he countered! And if I avoid punishment of
men for some time, I shall never, whether alive or dead, escape
the hands of the Almighty! With that he went to his death nobly
and gloriously. Eleazar lived up to his inner convictions,

The Good News: In a country predominantly Christian, it is not
too difficult to consider oneself Christian by attending Sunday
services, receiving the S8acraments from time to time, paying Church
dues, sending children to Catholi¢ schools, and many such external
activities. Yet, such a person could be quite far from the real
Christlan spirit that Christ of his loyal ‘What
are our attitudes toward those things that Christ taught concerning
the Inner man of the heart? Things that lead away from him, such
as occaslons of sin, be they person, places, human transactions,
evil literature, or the like. Did he not say that what comes out of
the mouth, not what goes into it pollutes a man? And again, has
he not warned that if the eye is an occasion of sin, we should
Pluck it out. Likewise, if the hand is an occasion of sin, to cut 1t
off. Burely he is not wanting us to mutilate the body on every
occaslon of sin, for that would not have the desired effect. The
eye and the hand are intended by him to be taken figuratively:
whatever 5 as near and dear to us an eye or a hand, but leads
into serlous sin which separates us from Christ, must be parted
with. It s always necessary to prefer Christ to anyone or any-
thing, no matter how dear, it it stands In the way.

Or, what Is our attitude toward soclal justice? Decent wages for
our servants and employees, decent living conditions, provision for
eickness and old age for those who work for us, proper time for
recreation and for their religious Sunday duties? If our value-
judgments do not come up te his in these matters, we may be
Christlan In name. but hardly in fact. For if Christ went so far
as to say: “Give to the man who begs from you” (Mt. 5:42), how
much more does he expect us to glve what is due to those who
are not begging from us, but working for us to galn a livelthood
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for themselves and thelr familiesl There are people who givé large
sums of money to public causes, and even to church activities, but
who are extremely parsimonlous toward those over whom they hold
immediate control. Yet, charity bhegins at home, as the old say-
ing goes.

Again, what are our reactions when some relative or friends
come between Christ and us with thelr schemes, suggestions and
plans, dublous or even downright dishonest? Do we have the
courage to resist this pressure to act against our Christian prin-
ciples and convictions? No one Is allowed to stang in the way of
Christ. Did he not say In today's gospel: No one can be his follower
unless we opt for him, even if our closest relatives stand In the
way? Nor can we be his follower if we allow our selfish cravings
to enter forbldden avenues, even though those paths would enrich
us with power and wealth, and thus take us away from our sole
salvation, Christ the Lord. In this life a cholce must be made:
Whoever would save his life here below, that Is, glve In to each and
every whim and urge, will surely lose It, but whoever loses his life
for his sake,.that {s curbs those unlawful inclinations and urges,
will find it (Mt. 16: 25). Christ demands much, but rewards most
generously.

Agaln, what is our reactlon when the cross enters into our
lives In the form of sudden setbacks, sickness, accident, loss of
money similar hardships? Can we recognize Christ's cross in these
happenings and remember his words: “Anyone who does not take up
his cross cannot be his disciple?” The cross may be our own char-
acter faults, or the people we live with, the people placed over us,
or the world situation we are part of. The Savior demands that we
carry the cross, not moan about it. With love for all, even our
enemies, we shall prove to be his true foliowers. From today's
gospel we see that 1t takes much courage and constant striving to
be a real follower of Christ. The call is great, but so s the
challenge.

Our Response: It is not easy to live consltently the Christian com-
mitment we have taken upon ourselves In baptism. But Jesus by
his passion and death has won for us his own Splirit who is all power-
ful and who is assisting us, abiding with us always. If we use
the means at our disposal, the Spirit will enlighten us and assist
us to be true and loyal followers of Christ unto the end. And the
end is the glorious beginning of life eternall
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DIVINE COMPASSION

September 11, 1977 (Twenty-Fourth Sunday)

The Human Situation: On Friday, August 2, 1968, an hour before
dawn a strong earthquake shook Manila. Disaster concentrated on
one particular building called Ruby Towers. It was six stories high
and covered an entire block. Three hundred persons died in the
disaster but almost as many were rescued, because for eleven days,
slx thousand volunteers from all ages and stations in life went to
work with hands or.pick and shovel, moved with compassion for
those unfortunate ones. What an admirable example of selfless
love for persons who were total strangers for the most part. They
were all God's children who needed help.

The Good New: When spiritual disaster overtakes a man and he
falls into sin away from God, the Lord does not abandon him to
himself in his sinfulness, and it would be contrary to the lesson of
love he thought us, to despise such persons and to want to have
nothing to do with them. Like the shepherd in today's gospel, the
Bavior goes in search of his lost sheep. It is his possession and
he himself takes the initiative to rescue it, as is so beautiful depicted
in Francls Thompson's poem, “The Hound of Heaven”. The Lord
himself gave existence and life to that particular person, endowed
him with many gifts of body and spirit, gave up his only Son to
death for his sake, and imparted his Spirit to him as a pledge of
immortality. Shall he not seek it out now that it has gone lost?
Like a tender and loving shepherd, God pursues the wayward heart
to bring it back to himself.

In the large city of Paris in France, a young lad decided to run
away from parental care and love. The parents were grief-stricken,
for they had given the body every means of happiness and fulfill-
ment. Every search and inquiry was of no avail. Then they tried
one last resort: they had large placards inade and placed all over
Parls. The placards bore this message: “Son, come back, We love
you. Signed...mother and father”. And the lad came back. Many
a sinner returns to God because of the thought of God’s divine com-
passion and love as depicted in today's gospel. He Is like the
woman who lost the coin, so necessary and dear to her, and who
searched frantically till she had it again in her possession. Still
more, he is llke the father of the prodigal who could not wait
for the son’s return, but ran out to meet and embrace him, and
shower him with totally unexpected kindness. (See biblical notes
for today). Such is God's love. He has a hundred ways to draw
the sinner back to himself: the inner voice of the Holy Spirit, the
good example of others, a seemingly casual remark or reading-
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matter, a heavy chastisement, a sudden recognition of one’s misery
and one's need of God.

God does not want the death of the slnner but that he be
converted and live. Divine compassion has brought back many a
hardened sinner known to us from the pages of history, but also
many unknown who glorify God’s compassion for all eternity, now
that they are forever in the manslon of the Father, safe at home
In his embrace.

Our Response: It is risky to postpone conversion, for God s all
merciful but the will not be mocked. Even one passion uncontrolled
can bring one to the brink of spiritual disaster, as it did Judas,
Decision now! Jesus stands at the door and knocks (Rev. 3.20).

CHILDREN OF THIS WORLD WISER?

September 18, 1977 (Twenty-Fifth Sunday)

The Human Situation: Printed In a Communist paper some years
8go was this boast: “We Communists will win, We are determined
to win, we are ready to pay the price. We give all we can of our
pay, we give our spare time and part of our holidays. But you
Christians give little time and money for the spread of the Gospel.
We shall win, because we are convinced of our Communist message,
because we are ready to sacrifice all, even our life, for our cause.
But you Christlans won’t even dirty your hands”.

The Good News: It is not true that all Christlans are apathetic
toward the Kingdom of God and Christ's Gospel message of salva-
tion. Many are truly devoted to promoting religlous activities and
fostering good works of all kinds, be they men in high position,

men or day laborers or students.
Many do use their resources as suggested by the Lord to do good
to others, and carry out Christ’s commandment of love. But the
Lord in today's gospel does state that many of the children of this
world put far more effort in succeeding in their affairs, or advaneing
their career, than many Christians do with regard to what is of
much higher value: attaining true happiness in Christ which wil
last forever, and spreading the Good News by word and deed to
their fellowmen so that mankind come to know Christ and share
in his riches.
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All readily admit that the majority of peasants are obliged to
put almost all their time and effort in trying to feed and clothe a
growing family. Far from being wordly-minded, such people are
helping build God's reign on earth in their own way. Often they
are happler in their simple life-style and their deeply religious con-
victions than many well-to-do people. The Lord has rather in mind
those who are clever enough to get ahead in life. They put in
long hours on their projects, plan carefully, proceed shrewdly, and
let no stone unturned to reach the peak of worldly success, They
examine the latest methods and adopt them, buy the most up-to-
date machinery, and espouse the surest polices. Such effort is bound
to be crowned with success in the world,

Are most Christlans as diligent in channelling their efforts
toward lasting values? Did not Jesus tell us in the sermon on the
mount: “Do not lay up for yourselves an earthly treasure. Moths
and rust corrode, thieves break in and steal. Remember, where
your treasure {is, there your heart is also” (Mt. 8: 19-21). Jesus
pronounced the poor as blessed, for even if they had little of this
world’s goods, their hope was the reign of God which they would
share abundantly. Once he told his followers to invite the poor
and the lame and the sick when they gave a dinner so that they
could not repay with this world’s goods, but reward would be stored
up in the resurrection of the just (Lk, 14:12-14). In all these
instances, Jesus is aiming at keeping our minds on gaining the
kingdom of God, and on obtaining things of true and lasting value.

Many zealous people of other confessions, such as Jehovah
Witnesses, Sabbatists, and others, can put us to shame by their
continued efforts to make converts, sell their literature, preach and
argue their point. Catholics can do the same. Youth Is inventive,
We have a genuine message, and solid wares to peddle. The Chris-
tlan message is all satisfying. It only needs to be presented correctly
and appealing, and It will be lived with energy. It is surprising
what any group of men or women can accomplish if they are
determined to promote true Christian values. They must set to
work with determination, cooperation and guided purpose. Many a
parish and many a schoel bears witness to splendld deeds for Christ
and one’s fellowmen. For such as these, the children of the world
are not wiser. They themselves have discovered where true values lie.

Our Responsge: If there are such actlvitles in your parish or school
to promote God's relgn on earth or help others in their needs.
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Join them and glve It your best. If there i3 none, try to speak to
others about getting 1t started. Those who have the true faith
should be the most zealous in spreading it.

TABLES TURNED
September 25, 1977 (Twenty-sixth Sunday)

For the homily on the gospel, develop the parable as given in detall
in the biblical notes for today. Draw out the picture in detall and
elaborate on the many lessons contalned in it as glven there.

II. HOMILIES FOR OCTOBER

CORRECT ATTITUDES IN THE SERVICE OF GOD
Qctober 2, 1977: Twenty-Seventh Sunday

The Human Situation: When Napoleon came to power, St. Vincent
de Paul had already founded the Daughters of Charity. One day,
someone was praising to the skies the works of philanthropy of a
certain gentleman, when Napoleon interrupted himn saying: “Give
me a Daughter of Charity any time”. He knew only too well that
the stmple, humble faith and loving service of a Sister accomplished
more for the real good of man than all the externa! works of
philantrophy, for God was working his marvels in the humble
servants of his choice.

The Good News: Some people are inclined to think that God owes
them a reward for the labors they perform for him. Day after
day they serve him In one way or another in caring for those In
their charge, in the service of the public, in various undertakings
for the common good. They llve with the impression that God owes
them good health so that they can carry on thelr work, a decent
wage so that they can raise their family and give it a decent educa-
tlon. Their relationshlp to God Is in the form of a contract: I'll
serve you, Lord, but I expect you to reward me with your blessings.

God will reward every good deed, but he owes no one anything.
He is not obliged to anybody. That is just the lesson today’s parable.
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We are servants in the service of the Most High, and service is
expected of every servant. Does the lady or the master of the
house pour out her thanks to the servants who clean the house,
prepare the meals, act as guard, chauffeur, gardener or laundry-
woman? That is their duty. Truly Jesus has said: “I no longer
call you servants, but I call you friends” (Jn, 15:15), yet this is sheer
goodness and love on his part. And if the good God has promised
to reward everyone according to his works this is the action of
divine generosity and love, not a result of justice owing it to us.
God 1is never outdone in generosity and rewards even a cup of
cold water given to Christ's little one (Mt, 10:42). But as soon as
man thinks that God really owes him salvation or the goods ot
this life, he Is barking up the wrong tree.

‘That Is why today's gospel begins with the great efficacy of faith
In performing great deeds. All that man accomplishes by himself
1s really nothing in God’s sight compared to what God can do by
means of a man of faith. Jesus illustrates this by the figure of a
sycamore tree (black mulberry), the roots of which are so strong
that 1t can stand for six centuries, despite the storms to which it
Is exposed. Yet, to make clear the dynamic power of faith, Jesus
says that' a mere word spoken in genuine faith can accomplish
marvellous things, lllustrated by that same sturdy sycamore tree
being up-rooted and transplanted into the sea! The apostles were
wondering how they could carry out the difflcult demands of the
Master. Not by your own energy, he makes clear to them, but by
relying totally in faith on God’s power.

Our Response: Man is inclined to boast of hls accomplishments,
and often that gets on the nerves of the listeners. It takes solid
virtue to think humbly of oneself and realize that ‘unless the Lord
bullds the house, we build it in vain” (Ps. 127). Yet it is the humble
man who quietly goes about doing his duty that is pleasing to both
God and man. Our Blessed Savior never went about boasting of
all his works to the Father

his but he
worklng in him. This 1s our model.

BASE INGRATITUDE
October 9, 1977: Twenty-eighth Sunday.

The Human Situation: A juvenile delinquent on parole was taken
In by a family who already had five children of their own. He
made such a good Impression and pleased the whole family so much
that they declded to adopt him and conslder him as equal to the
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rest. On Sunday night he stayed out late, and when he returned,
the mother, who had stayed up waiting for him, gently admonished
him and reminded him of the time he should be in. He sald
nothing and retired. Early next morning when the father was
off to work and the children already at school, he stole down to the
basement where the mother was washing clothes, and with a sledge-
hammer, knocked her down and beat her to death. Then he fled.
The father on returning could only weep and shake his head. “He
killed my wife”, he sald between sobs, “and we loved him so”. Who
can understand the human heart with such base Ingratitude?

The Good News: QGratitude is the mark of a noble soul. The Heart
of Jesus overflows with gratitude. How often in the gospel we read
of him praising and thanking the Father for all he had done: for
revealing his secrets to those of childlike disposition (Mt. 11:25), for
hearing his prayer in the raising of Lazarus (Jn, 11:41), but especlally
when he instituted the holy Eucharist, which 1s the very sacrifice
for means i A dutiful Son
or God, as our Brother, gives thanks to the Father for all the
wonderful things given to his brothers and sisters, who often forget
to thank God in thelr turn. He offers himself as a thanksgiving-
sacrifice worthy of the God who is all good and munificent.

Lack of gratitude, on the other hand, betrays great self-centered-
ness. All ten lepers came and expressed faith in the power of
Jesus to cure them. All ten stood the test that they first go and
show themselves to the prlest, which was the requirement of all
lepers who were cured. This comumand of Jesus tested them be
cause they were only cured while they were on the way. But as
with 50 many people who receive a favor from God which they
were asking for, the nine were so much wrapped up with this new
llfe and the possibilitles it gave them, that they completely forgot

who had it. Jesus al
ten to show some sign of gratitude. He expresses surprise: Where
are the other nine? Were not all ten cured! What made it worse
was that the only one who returned to give thanks was the very
one whom the others, who were Jews despised, he belng a Samaritan,
and the Jews considered them half-pagan, strangers to the Covenant
not worthy te be called children of Abraham. Yet it was the lone
Samaritan who returned and gave loud thanks, falling on his face
before the Lord.

Ingratitude is so base that even Jesus, who is otherwise so
undemanding and so selfless, cannot let this pass by without com-
mending: Where are the other nine! He was displeased that the
very ones who prided themselves as children of Abraham should be
so lacking in a fundamental trait of human nature, that they took
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all God's favors for granted, as if they had them coming to them.
Yet in this they are followed by many down to our own day. We
can learn from St. Paul to foster true gratitude to the Lord. In
almost every letter right after the salutation he breaks into a word
of praise and thanksgiving for the faith of his converts, their love
shown in many deeds, their hope of their calling. Paul had learned
the lesson well from the Master.

A coast guard, hearing the cries for help, dove into the waters
of the sea and pulled out a boy. He ini mouth
to mouth respiration until he revived him. In the excitement he
had torn somewhat the boy’s bathing suit. After letting him rest
sufficiently, he inquired where the lad lived and then led the boy
back to his home and gave him to his mother. The mother took
at the torn bathing suit and let out a volley of angry words at the
coast-guard. Later on he told his companions: I did not expect
any special thanks or any sign of gratitude, but neither did I expect
to get calling down and a bitter berating for what I had done. Such
is the mark of ingratitude. The great favor is taken for granted.
The small defect or lack is bitterly criticized. When will man learn
to be truly human?

Our Response: Many people make novenas for favors to be granted.
How many do 5o In thanksgiving? Thanksgiving masses for favors
granted are few in comparison with those offered for spectal inten-
tions or for the faithful departed. People often say prayers before
meals, especlally children, but run off forgetting to say a prayer
of thanksgiving after meals. A well-brought up child has learned
to say “thank you" for anything recelved. The one who has not
recelved this training accepts whatever he can get but with no word
of thanks and no sign of gratitude. Ingratitude comes quite natural
to a growing chlld. Gratitude must be learned. Only when the
child learns how dependent he is on others will he be truly grateful
for what they do for him.

NEVER GIVE UP
October 16, 1977: Twenty-ninth Sunday

The Human Situation: Eddi, aged thirty-two, braved choppy seas
with his wife and six others after abandoning their 1l-fated
sallboat and clinging to a raft off the coast of Negros Occldental.
Sharks overtook them as they were getting closer to shore. Three
of them perished by the sharks but the rest fought on. Three
days and three nights without food, they never gave up hope that
they would be rescued. It was the thought of their four children
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they had left behind that gave Eddl and his wife courage to hope
and pray untll they were rescued and sate on shore.

The Good News: The blessed Savior made a solemn promlse: “Ask
and you will recelve. Seek and you wil find. Knock and it wHi
will be opened to you. For the one who asks, receives; the one
who seeks, finds; the one who knocks, enters (Mt. 7-7-8). There
are no strings attached to this promise. There are no conditions.
Jesus assured his followers that if they ask God, they are certain
to be heard. That is the lesson of today's parable. It was specially
spoken for those who have been praying unceasingly for a ‘longer
time and still do not experience that their prayers are answered.
Yet, we must not lose heart, St, Luke tells us at the outset, for
Just as the poor widow kept coming back again and again until
her case was won, so the Christlans must never lose hope, never
glve up, no matter how dark the day and trying the circumstances.
God will hear their prayers in his own time. He will vindlcate
the oppressed, and liberate the down-trodden.

It Is not easy to keep prayilng when heaven seems to turn
a deaf ear to our prayers. Man is easily discouraged for his sight
is short-ranged while that of God Is long-ranged. The parents
of John the Baptist had undoubtedly prayed long and fervently
for a son until they were advanced in years and all natural hope
for offspring was gone (Lk. 1:18), Yet just when things looked
impossible, the Lord gave them a son who was the greatest of all
the even the of the Messiah-King
of Israel! Of Jesus himself In the Garden of Gethsemane it is
written that again and again he begged the Father to let the cup
of sufferlng pass by him, yet he added at once: “Not as I will
but as you will” (Mt. 26:39). More graphically still the same scene
is narrated in the letter to the Hebrews, when t says that Jesus
“otfered prayers and supplications with Loud cries and tears to
God, who was able to save him from death” (Hb. 5:7) and the sacred
author adds: “He was heard because of his reverent submission”
(v. 7). He had submitted to the Father and the Father had glven
him strength to go through the ordeal, so that “he became the
source of eternal salvation for all who obey him” (v.9). That was
after all why he became man: to save us, so that was In reality
his true prayer. This gives us some Insight as to how God hears
prayers. Jesus said: Ask, and you will receive. He did not add:
You will always receive what you ask for. That is why he added
the parable of the boy who asked bread from his father. Would
the father give him a stone instead? (Mt. 7:9). But perhaps what
he is asking for is in reality harmful for him, like a stone would
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be. God will certainly hear his prayer, because God is a loving
Father, but it will be something which will be for his good.

When Paul was given “a thorn In the flesh” and a very annoy-
ing trlal to hinder his work, he begged the Lord three times that
1t might be taken away. The Lord did not take it away. He sald
instead: “My grace Is enough for you, for in weakness power reaches
perfection” (2 Cor. 12:9-10). Paul then boasted of his weaknesses
In order that the power of God be manifested in him. His prayer
was heard on a much higher level than he had expected. He
obtalned the strength to bear up In his trials and be perfected by
them,

Our Response: Determination to win out is the first step to success.
Many a battle has been won, even when things looked hopeless,
because the man in charge refused to give up. He never lost hope.
And finally success was the outcome. Only those English martyrs
at the time of Henry and Ellzabeth the First, who doggedly
perserved in praying and hoping, remained faithful to the end.
Many defected when the years dragged on and no liberation was
at hand. We must pray always and never lose heart. Only then
1s victory sure.

HE WHO HUMBLES HIMSELF SHALL BE EXALTED

Qctober 23, 1977: Thirtieth Sunday,

The Human Situation: From early childhood, Therese of the Child
Jesus had a burning desire to love God and give herself for the
salvation of souls. To attain thls end, she practiced no showy
plety, no great acts of penance, On the contrary, she has given
the world her “little way” of slmplicity, confidence and love. As
a Carmellte nun, for nine years she endeavored to be at the service
of everyone. At her death no one guessed her great sanctity.
Twenty-seven years later she was canonizd, setting aside all previous
records. God exalted her by having the Holy Father proclaim her
of all A perfect ple of con-
sisting In littleness, and doing small things out of great love.

The Good News: The biblical -notes for this Sunday offer ample
material to show that it is the humble heart that pleases God. The
proud he rejects.
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SEEKING AND FINDING CHRIST
October 30, 1977: Thirty-first Sunday.

The Human Situetion: Catherine de Heuck, In her book, “Poustinla”
tells us of a wealthy Russlan, who became so enamored of Christ
that he gathered up all his money and distributed it to the poor.
Then with a simple garment and staff, a loaf of bread in his bag,
no shoes on his feet, he spent the rest of his life as a pilgrim
Yet more: he was recognized one day on the steps of a cathedral
in Kief, with many other beggars. His hair was disheveled, his
eyes had a vacant stare, hls tace was grimy. When asked why he
let himself be taken for an idiot and a retarded person, he answered:
“I am atoning for the men who called Christ a fool in his lifetime
and for centuries after”. How many would be willing to imitate
that aspect of the passion of Jesus, and let themselves be regarded
as fdiots and fools!

The Good News: Zachaeus, in today's gospel, was a wealthy man,
but surprisingly, he not only gave large sums to the poor as many
wealthy persoits do with generous hearts, but even half of his
possesslons. And in case he had defrauded anyone, he did not
only make up, but restored four times as much. Certainly a man
of sincere heart. This sincerity won for him the grace to seek out
the Savior, and to obtain the grace of salvation. He is not ashamed
to go to amusing extremes to obtaln his goal. Being a man of
short stature, one of his rank and file could easily have had servants
1t him high on a conveyance, or command the crowd to make
way. Instead, he did not deem it below his dignity to climb a
tree in order not to miss seeing the Savior. Jesus is won over by
this eager and searching heart. How easily the Master could simply
had acknowledge the man’s good will with a nod, and passed on.
But no! He stops, and calls to Zachaeus, with everybody looking
up at the man in the tree. “Zachaeus, hurry down, I mean to stay
in your house today” (Lk. 19:5).

With joy that knows no bounds, Zachaeus comes hastlly down,
and recelves the Savior in his home. Of course there Is murmuring
and Al ¢ were base men,
ginners, are were despised for they were in the service of the
Romans in order to collect the taxes from the people. They were
known to defraud, to squeeze all they could out of their fellowmen,
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in order to swell their own pockets. But Jesus sees the heart. He
cares little what people think. Zachaeus is sincerely seeking him.
That is enough. The Savior will come and dine with him,

Christ came to save all men, rich and poor alike. What he
wants s the heart, the interior of sincere
It matters, little to him whether the one seeks him if a man of
rank and file, or a poor laborer, whether it is a tax-collector who
had gone astray, a Magdalen In devious ways, or anyone of the
despised crowd. All men need a Sayior and that Is why he became
one of them. Seek, and you will find, he had said Each and
everyone who seeks Christ will surely find him and enjoy his friend-
ship. “Here I stand, knocking at the door” he tells us In the book
of Revelation (3.20). “If anyone hears me calling and opens the
door, I will enter his house and have supper with him, and he with
me”. Let the weary heart turn to Christ because he said. Come to
me, ai! you are weary and overburdened, and you will find rest
for your souls (Mt. 11:28:). Man need only open his heart to Christ,
and the Lord will enter In, as he came to the house of Zachaeus
that day. “For the Son of man has come to search out and save
what was lost” (Lk. 19:10).

When people complained about Mother Teresa of India, that
it was a waste of time and money to take the dylng off the
streets into her homes, since they would only die in a day or two
anyway, Mother Teresa replled: “I can give that person at least
one day of love”. Who knows how many persons have found Chrlist
in the warm embrace of Mother Teresa! They may never have read
of Christ, but they experlenced his tender love and care in the
person of her who him so , and his
love again for poor fallen man.

Our response: There are many who are seeking Christ, though they
may not be aware of it. And there are many ways of bringing
others to Christ. But the best way is by our own personality, letting
the countenance of Christ shine forth in our words and deeds, so
that our find and in their weary
Journey ot life. Many are the wounds of mankind today, and only
the healing power of Christ’s Spirit can bring them soothing refresh-
ment. It Is up to the members of Christ to make known his love
and bis mercy, that sincere persons of all ranks find him who 1s
the salvation of the world.
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Ever since the CATHOLIC BIBLE CENTER was eslablished by
the Bishops of the Philippines in June 1971, it has been receiving
requests for materials to be used by Catholics in Bible Study.

Requests came from Cursillistas, members of the Christian Family
Movement, Catholic Women’s League, Legion of Mary, Holy Name
Society, Third Orders as well as spc groups of

men, workers, housewives, social workers, teachers, studenis and
many others who banded together for bible study.

in answer 1o insislent demand, the CATHOLIC BIBLE CENTER,
now publishes.

“GOOD NEwWS”
CATHOLIC COMMUNITY BIBLE STUDY

designed to be within the grasp of the ordinary Catholic
Special Features of the Bible Study.

1. It is good for group study. but individual can also avail of it.
Community building is one ol ils aims.

2. It lollows lhe cycle of Scriplure Readings used at Sunday Mass.

3. Presenlly, the Gospel i get the chiel ion, bul the
readings from the Old Testameni and the Epistles of lhe New
Testamenl are not altogether neglecled. More aitention will
be given 1o these latler texts after three years.

4. The Gospel texls are explained in simple Question and Answer
form.

5. The theme uniting the three Scriplure Readings of each Sunday
has a popular point of departure.

6. The homiletic commentary on the Gospel is short and has
popular formal,

7. The theme, commenlary and biblical lexts for each Sunday are
laid out in one page that can be used lor Bible Service. This
meets lhe need of those communities which hold a Bible Service
instead of Mass on Sundays due to the lack of priests. Families,
Schools, Associations will also find lhese Bible Services a
greal help.

“GOOD NEWS" Bible Study will reach you monthly for only
P1000 a year.
Mail your money order/cheque to:
Fr. Efren Rivera, O.P.

Father's Residence
University of Sto. Tomas
Espana, Manila 2806
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