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EDITORIAL

Prayer Life In The Church
Of Asia Today

‘What shall we do after the Synod on Catechetics? The Bishops
of Asla who went to Rome for the Synod asked themselves this
question when they met before the closing of the congress. After
considering several options they decided that the General Body
Meeting of the Federation of Asian Bishops' Conferences in 1978
will be on “Prayer Life in the Church of Asla Today”. Proceeding
immediately to a concrete step, they invited the Aslan Churches to
celebrate 1978 as a YEAR OF PRAYER.

To fix one’s attention to Prayer is not to put aside concern for
Catechetics. In the asian context, so the Bishops felt, the crucial
question in catechetics is the role of prayer. The exegencies of the
Christtan religion will force us to reject the idea that catechesis can
be reduced to teaching people how to pray. But on the other hand
a catechesis which will not train Christians to be more prayerful
will rightly be seen by asians — jnfluenced by such prayerful reli-
gions as Hinduism, Buddhism and Islam — as “strange teaching”,
something that cannot be welcomed by aslan culture.

The great religions of Asla glve top priority to prayer and
Christianity cannot but be looked down upon as an inferior religion



in Asla if it does not makes its adherents more prayerful men
and women.

Within the Christian religion Itself emphasis on prayer in cate-
chetics is one way of returning to the sources of our faith. In the
early Church, the followers of Jesus were known as “those who invoke
the name of Jesus Christ” (see 1 Corinthians 1:2; Romans 10:9-13;
II Timothy 2:22; James 2:7; Acts $9:14.21; 22:18). If we Christians
could only be seen once more by the world as a prayerful people
who nevertheless have our feet firmly on earth, we could really con-
tribute greatly to the betterment of mankind. “More things are
wrought by prayer than this world dreams of”.

The Aslan Bishops were not the only ones who recognized man’s
hunger for prayer today. Cardinal George Basil Hume, of West-
minster, Interviewed about his impressions on the recent Syned,
said: “Bishops from every part of the world speak of the hunger
for prayer and i which they in young
people as well as in old. There is a search for God which goes
on despite the apparent rejection of the institutional church.”

He said, further, “It is certalnly my experience of people I have
met here at home. Already this of prayer is
in parishes, convents, monasteries, family groups as more prayer
groups are set up, as the charismatic renewal spreads, as people
devote more time and energy to the search for God in Christ.”

Concluding on this point of his re ion the Cardinal
his belief that the prayer movement is a “a seed of hope for the
future. It can transcend denominational frontiers and barriers. It
inspires us to live as Christians.”

In the same interview Cardinal Hume noted that, while the
mood of the churches behind the Iron Curtain was “tough and
tenaclous”, and the South American Bishops were “alert and pre-
occupied by the problems they face” and the African Bishops were
“exhuberant and enthusiastic”, “the Asian churches were, I found,
calm and serene. They drew on a rich religious tradition of mysticat
prayer.”

Let all of us in Asia, and specially in the Philippines, help our
brethren tackling the tr of and
development today find through prayer, calmness and serenity and
strength to carry on.




in This Issue

The Lenten Season has been, , a time for
catechesls. As we begin Lent on February 8 this year it 1s mos*
fitiing for us to catch up with some recent documents on catechetics.
As an Initlal offering we present the Philippine Hlerarchy's Positien
Paper on the Synod Theme, “Catechetics in our time with special
Teference to catechetles for children and adults”. In our next issue
we hope to follow up with documents of the 8ynod.

Lent is also the “hatching time" for desired renewal in the Chureh.
Hopefully, Lent this year will hatch up the renewal of our Lay
Associations. We are already very tardy in this task. The Article
of Mons, Marcel Uylenbroeck glves some pointers for the important
of reorganizing structures in lay assoclations.

‘Very soon thousands of young men and women will be graduat-
ing from College- and High School. Certainly some of them have
a vocation to the priestly or religious life. We should be able to
make them realize this through wise guidance. Father Hamer's
article on The Eucharist, Climax of Vocations gives us some pointers
for this. It also easily leads up to a reflection on the Liturgical
Movement and matters with it like Li Prayer for
the Dead, and Misuse and Overuse of General Sacramental Abso-
lution.

Fr. Manuel Plion shares with us his insights on the Natural
Rights of Personality: Does the Unborn Human Fetus Have Such a
Right? His article 1s a timely reminder about the grave moral
issues raised by abortion, and we should be ever vigilant against ite
legalization in our country.

Our Historical Section continues the serfes of articles In honor
ot the of Bi ia's 21




Position Paper
of the
CATHOLIC BISHOPS' CONFERENCE
OF THE PHILIPPINES

on the Synod Theme

CATECHETICS IN OUR TIME WITH SPECIAL REFER-
ENCE TO CATECHETICS FOR CHILDREN AND ADULTS

The local Church of the Phillppines views Catechetics as a vital
and timely concern in our times. The theme of the forthcoming
Roman Synod, “Catechetics in Our Time", comes in as a logical
sequence of the deliberations of the last Synod in 1974, and of the
Apostolic Exhortation “Evangelli Nuntiandi”. The Bishops of the
Philippines, in line with the renewed stress on Catechetics, faithful
to the guidelines contained in the General Catechetical Directory
as well as in the Apostollc Exhortation on Evangelization in the
Modern World, and reaffirming their solidarity with the Universal
Church and with their own people, propose the following observa:
tions for serious study and consideration.

Underlying these observations is the desire to be of assistance
in the deepening and strengthening of the Church’s “supreme and
absolutely necessary function” of making more easily understood
the “message of salvation” by men of all times “in order that they
may be converted to God through Christ that they may interpret
their whole life in the light of the faith,...and that they may lead
a life of faith in keeping with the dignity which the message of
salvatlon has brought them and that falth has revealed to them".!

1. GENERAL OBSERVATIONS

1. Catechesis a clear and faithful presentation of the content
of God's revelation as taught authoritatively by the Church and
having as its aim the clarity, maturity and vigor of the faith:2

1 General Cut(‘t’htllcul Directory (GCD) 37.

2 This is exp ith greater detail below in section II, flrst Pro-
posal and es ly ﬂ: jon III, 1. “The Aims of Catechetic:
a somewhat dlfferent aspect. Although the emphasis is also dlfferent
these aspects are complementary.
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Modern and may prove to be
sources of catechetical clarity; but this will just result in the con-
fusion of the faithful unless they are made coherent with the funda-
mental doctrines of the Church as proposed by the Magisterium.

2. Without neglecting the traditional catechetical work carrled
in school and out of school, there is urgent need to move more
decisively in the direction of ADULT CATECHESIS, in such a way
as to steer up the evangellzing resources inherent in family life.

3. Since the majority of our people have already been baptized,
a certain number of them have also been Instructed, but very few
indeed have been truly converted to the Lord Jesus and the prac-
tical demands of His Gospel, priority must be given in all our
catechetical efforts to the creation of varlous models of the CATE-
CHUMENATE.

4. The establishment of small Christian communities which are
imbued with truly lal quality, one of
the most challenging developmental thrusts of our pastoral ministry.
The Pope speaks of these communities, If they are genuinely
ecclesial, as “sharing the Church’s life, nourished by her teaching
and united with, her pastors“+ There are five essential elements
which identify the local Christian community as ecclesial, l.e., the
Gospel, the Eucharist, the Church, the Bishop and the Spirit.
It one of these marks is missing, or is not at least trichoately present,
the assembly may be made up of Christians, but it is not (or it 1s
not yet) truly an ecclesial community. In the present position paper,
whenever small Christian community is mentioned it should be
understood in the above context. In this sense also we find the
importance of the small Christtan community: it ean help in the
Christian renewal of the faithtul, it foments the creation of new
lay ministries and fosters more lay participation In and dedication
to the evangelization of the whole community.

Hence, in the light of these observations, we make the following
proposals.

. PROPOSALS

A. ORTHODOXY AND ORTHOPRAXIS IN CATECHESIS

1. We see a need of its in
such a way as to be properly and effectively received and absorbed
by the catechized in the language of the present situation but still

30n this see infra under secnon II, C. “Th tech: te”.
4 Evengelii Nuntiendi (EN) 5! ¢ Cotechumenate
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remaining always faithful to the contents of God’s revelation as
authoritatively taught by the Church.

We note with grave concern that parents, expressing their
alarm over their children’s lack of doctrinal formation even after
years of catechetical instruction, often hold Catholic schools respon-
sible for this state of affairs. This does not necessarily mean lack
of content in our present catechesis; some other factors may also
be as to this failure such as
the time element,

etc.

In order to be effectively received and absorbed by the faithfua
in their Christian living the communication of the Divine Message
avails itself of pertinent research in sociology, anthropology, history
and culture. All these, however, should serve and never obfuscate
the “clear proclamation that in Jesus Christ, the Son of God who
became rnan, died and rose from the dead, salvation is offered to
every man as a gracious gift inspired by God's mercy”>

But in today’s world one needs more than mere teaching in
words about Christ and His message. One needs environs which
live the message of reconciliation and sharing as brought to us
by Christ. He is the ever-new inspiration of each one personally
in his daily actuations and the source of growth in their communai
living. The communlty becomes CHRIST-CENTERED, not so much
from an intellectual act of faith in Him by all the members of
that community, but much more by each one’s effort to attune
his daily relationships with the others in his community after the
example of Christ, llving among people”s

‘We call this the Orthopraxis of catechesis. Its two pillars are
reconciliation and sharing. By this.and through this the com-
munity will be totally different from the political or economic
community which we see around us. Its inumal network of

is : instead of we have
acceptance; instead of greed we have sharing; Instead of authori-
tarlan imposing on others we have listening to each other.

2. K is our considered view that a serious effort must now be

made to clarify in the minds of al! those engaged In the catechetical
apostolate what is the aim and purpose of catechesis.

SEN 27.

6 Growing-up Towards @ New Community. Practical Guide for
Building Christian Communities. Ed. by Mensa Domini Catechetical
Institute, San Jose, Antique, p. 11.
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Catechetics is supposed to bulld upon the conversion in Christ
which is achieved in evangelization through the proclamation of
the message of salvation and to develop the
adherence to {t.7 Its aim is not a detached and uncommitted impart-
ing of knowledge, but rather the sharing of a knowledge that
inspires those who shall receive it to keep alive, consclous and
active the faith previously received and accepted and to properly
nurture it.5 The knowledge imparted in catechetics must be con-
sldered as a means to facilitate man’s response to God's call for
closer union with Him, in such a way that God's ideas, values and
ways® and “the eternal of His will r the
of men”® fully revealed in Christ, may become the point of
reference of their lives. We feel that a more intimate understand-
ing of the nature of catechesis is required even among ourselves.
Catechists, especially, should be equipped with a more profound

of their

Thus, a clear and concise explanation of the objectives of the
catechetical function in the Church (quite distinct from the cate-
chism itself) as had been already concisely presented In the General
Catechetical Directory'l should be stressed and developed, incor-
porating the Ch\u‘ch's own understanding over time for her own

necessary . Pastoral letters and
pertinent exhur!ations by the local Conference of Bishops may high
light the local Church's own perception of the depth, extent and
coverage of her mission, thus
tion of catechesls.

3. The formation of the right attitude of faith should be stressed
in our catechetical programs.

Catechesis presupposes an attitude of faith, a personal and
loving acceptance by the catechized of the person of God and ef
everything He tells us.

We therefore believe that it is of vital concern to the Church
to reintensify her efforts at evangelization, whose precise objective
1s the achievemnent of the attitude of loving acceptance, through the
power of the Holy Spirit.

We also deeply feel the need to provide catechists and those

who shall take charge of with the 'y knowl-
edge which could allow them to discern the existence of faith, the

7¢f. GCD 1718

5 See foomote 2 supra.
9CE. Is 5

10 Bei Vorbmm 6.
nGCD 21
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acceptance of Jesus Christ in those to whom they shall impart
further, more specific knowledge. But more important than just
a knowledge or a technigue of discerment of the true faith of the
people, true is to be to be a gift which
flows from the Holy Spirit to whom, therefore, we must ceaselessly
address ourselves while

4. The success of any catechetical program rests, among other
thmgs on the degree of and f the

o
role is to as the official

cauchlsts of the People of God.

More important than pastoral letters and homilies, in insuring
the success of our catechetical programs, is the living witness of the
Bishops and the parish priests. This can be shown by their initiative,
understanding and persevering support — including financial — of
the efforts of the lay catechists.

5. The righi formation of our catechists should be given the
required priority of consideration.

Avallability and wllingness to participate in the catechetical
ministry are not sufficient ingredients of success. “No one glves
what he does not have"” Is a dictum as valid in philosophy as it
Is in the prophetlc mission of the Church. Therefore sufficient
attention should be given by those concerned to the proper and
adequate formation of our lay catechists,

B. ADULT CATECHESIS

1. We propose a more (and
adults and of the youth in and out of school.

We feel very specially that this effort should be intensified
with the purpose in mind of leaving no sector of our society ignorant
of the message of salvation and that the proclamation of this
message should be oriented towards the strengthening of family
life and community building.

We observe that, because of this lack of orientation, not 8
few among fthe faithful have been deluded into endorsing those
means of family limitation which are unnatural and artificlal. We
also see certaln groups of adults openly advocating state divorce
apart from the legallzation of the annulment of marriages, which
could eventually contribute to the deterioration of the stability of
the married state.

We also feel that a certain amount of permissiveness in sexual
matters is evident among the youth, making it doubly difficult for

for
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them to reconcile their creatlve urges with the divine purpose for
which they were intended.

We note the per of self-interest as a guide
in social and political life. This self-interest derlves from a basic
lack of respect for the rights of others and the rights of a com-
munity over the individuals.

We feel that a solid on the aspects
of life in the Church Is called for, especlally In the catechesls of
adults and of the youth in and out of school..

2. In the Philippine context, as in other developing countries
two powerful influences which may affect, favorably or unfavorably,
the effectiveness of catechesls for adults are strongly felt:

a) We take note that Filipine culture is in many ways a
“culture of mediation”. Extensive use is made of “go- betweens”
to facilitate access by ordinary man to people occupying posl
tions of power, wealth, higher learning. This phenomenon
translates itself into popular religious culture one of whose most
striking is the of to the
Saints viewed as medlators and Intercessors before the throne
of God.

Devotion to Our Lady Is of invaluable help to both the
evangelization and catechetical effort of the Philippines.

It is necessary, therefore, to bridge the growing gap between
believers who choose to profess only the essentlals of fajth and
those who actively Involve themselves in popular religious fervor.
Frank and sincere Interaction can become mutually enriching
and could only redound to a deeping of the life of faith.

by T4 in Is fast
widening the gap between the haves: and the have-nots the
rich and the poor, the technocrats and the unlearned, the urban
center and the rural area.

In the Philippines — as in many developing societies — the
Church is called upon to preach within the context of these
divergent sectors, especially within the context of both a pro-
gressive urban center and depressed rural area where progress
is slow and the hold of traditiona! values is still strong.

Care must therefore be takep to see to it that the values
and examples invoked In take full of
the state of development of the ca(echized as well as of the
values they hold and accept.
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3. People today, especially in a developing country like ours,
go by values which they can see and touch: money, prestige, power
Catechetics must give them values which they can equally see and
touch, but which are just the opposite of what they experience in
daily life, namely, the values of sharing, respect for each person,
reconciliation. But how to make these values “seen and touched™?
By gathering people in small viable communities who are helped
to live 'Ly these values of the Gospel. Such communities are not
Just an exercise of the intellect, but rather an exercise in living.
‘This means that no genuine catechetical program can exist with-
out a genuine Mturgical and soclal program. The Liturgy must
radiate life, not just routine words and the social involvement must
be based on the values of reconciliation, unity and sharing.

a) Hence it is important to see the clear link existing
between Catechetics and Liturgy so beautiful expressed in the
officlal Introduction to all the new Rites for the Sacraments.
‘We might well admit that much of this is not yet implemented
to its fullest extent and may also be a factor in the weakening
of the catechetical profile In our country. A renewal in cate-
cheties will only be viable it it will be based on a renewal in
the celebration of the Liturgy.

8o far the liturgical renewal has been often restricted to
the updating of the rubrics. Our country lacks enough liturgical
centers for study and deepning the spirit of the Liturgy. Efforts
to make the Liturgy more relevant and catechetically appeal-
ing seem to be frowned upon or at least not encouraged. In
the absence of proper liturgical centers of study and research,
there is danger that we may end up with two kinds of Liturgy:
one barren and dry based on no more than the rubrics, and
the other full of all possible innovations based on mere emotions.
In both instances, the opportunlty for genuine catechetical
formation wlill be lost.

b) Similarly, there is a link between Catechetics and Social
Awareness. If catechetics remains a mere exercise of the mind
without any relevancy to actual life socially motivated Christians
will “use” catechetics as a tool for their own ideological purposes.
The answer is not to condemn such Christians but to give them
better catechetical tools which relate to life around us. Proper
catechetics must open the minds and the hearts of the listeners
by discovering together the deeper motivation of God's plan
for man. Catechetics must give us the tools to compare: how
God looks at man, and how man today looks at himself and
his neighbor.
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Christlan Soclal Actlon will only be Christian to the extent
that it activates us to Implement God's view on man while
catechetics In our time will only be relevant to the extent that
it gives us the correct vlew of man as seen by God.

4. We believe that the catechetical effort in the Puilippines
must, at this point of history, seek to re-examine not only the
culture and economic structure of the country, but also the poll-
tical context within which the Church is called upon to unfold
her message.

It is noted with grave concern that political issues are begining
to create divisions within the ranks of the clergy and the faithful.
There is even a tendency to approve of the system of authorita-
rianism, regardless of the adverse effcts to human religlous liberty
which it may entail. There Is also a growlng rift — a chasm of
mutual indifference — between those who seek to assert, at leas’
implicitly, the primacy of liberation from material wants and those
who rightly insist that the Church's primary mission is the pro-
clamation of the Good News to all men.?

A proper understanding of the alms and objectives of ndult
catechesls, of the Church's
function” will help heal the wounds which politicalizatlon has ln-
flicted upon the ranks of the faithful and the clergy.

C. THE CATECHUMENATE

1. The essence of the catechumepate should be an intense
towards

The process of process ing the
whole range of our Christian lite through the different stages and
situations of life which require a f the
of the Gospel. It could be a catechesis of mlﬂauon In man’s first
contact with the teaching of the faith; it could be an “ongoing
catechesis” drawing out the implications of the Gospel in the various
situations of life; it could be a perfective catechesls directed to
those whom a specjal mission or vocation impels to a deeper penetra-
tion of faith.

Hence a series of models of catechumenate could be created
to make the life of the faithful more meaningiul in the light of
the Gospel.

1% See the pastoral letter of the Philippine Bishops issued in Cebu,

January 1977, on “The Bond of Love in Proclaiming the Good News"”.
See also EN 32.35.
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2. Priority must be given in our catechetical efforts not only.
to the creation of as many models but to the enriching of such
models including a long-range process and programming, for a
more and towards con-
version.

3. These models must however be sufficiently flexible to adjust
to the built-in limitations of time and local reesources and to the
needs of those catechized.

D. THE “ORGANIZED” AND THE “ORGANIZING” COMMUNITY

1. Since, as stated above, the aim of catechetics is “the sharing
of a knowledge that inspires those who shall receive it to keep
alive, conscious and active the faith recelved and
and to properly nurture it”, in practice, such alm demands an
environment which would promote its growth. It is in this context
that the special importance of small Chrristian communities, which
are genuinely ecclesial, should be seen and appreciated.!?

2. We affirm that the Proclamauon of Revelation is also a
of

should be 1n the social, ic, political
and cultural situation of our people, stressing the building of small
communities of faith which will promote a more Christlan environ-
ment through serving and
3. There is a need for trained who,
together with the priests and other pastoral agents, will lead our
people in bullding small Christian communities.

But we belleve that this goal will not be attained unless our
people understand and accept their Fesponsibility as prophets to
evangelize and catechize their own famlly and members of small
Christian communities,

4. Our catechesis should make adults, youth and children aware
of their mission as Church, and where and how they may and
must accomplish it. This catechesis for adults, for youth and for
children cannot be. independent from one another but must be
coordlnated towards the common goal of building small Christian
communities,

13 Besides the already mentioned letter of the Philippine Bishops. see
also nn. 41-50 of the Conclusions of the Asian Colloguium on Ministries in
the Church published by the Federation of Asian Bishops' Conferences
{ ,1977). The Colloguium was held 27 February-5 March

977 in On “base ities" cf. also EN 58.
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M. ON SPECIFIC CATECHETICAL PROBLEMS

The are to specific men.
tloned In the Synod Schema. They do not follow the sequence ot
the Schema, but are rather ranged according to the order of our
General Observations:

1. The Aims of Catechetics

There is general — In the order
—~ to the ot namely:

a) To arrlve at a Christian interpretation of life;

b) To train oneself and others to see everything in the light
of faith;

¢) To take the necessary steps, based on a Christlan view
of life and history to intensify man’s personal union
with Christ through prayer, apostolic action and reception
of the sacraments.

However, there is stlll a surprising degree of disagreement and
variance with reference to the choice of means and the application
of those means to achiéve the above aims.

Thus, it would not be unusual for groups to appear to emphasize,
say, the simple transmission of doctrine, preparation for reception
of the sacraments, or rote-memorization of the tenets of the faith
while being in complete agreement with the above objectives. Rather
than begin to decry these emphases or directions, an attempt will
have to be made to understand,.first of all, why such directions
have taken the forefront. In other words, rather than force a
uniform emphasis, a serious evaluation of specific circumstances
must be undertaken.

What is sald here about the efforts of groups within a diocese
can also be sald about different countries represented within the
Church itself.

For Cl i for the
heavy tn the seemtng neglect of
a concerted eﬂon in the line of “liberating people from social,
political, economic, and@ moral conditioning”. This emphasis even
appears to have the sanction of the Hierarchy, and for this it is
possible that the official Church itself could be held blame-worthy.

Nevertheless, it cannot be denied that devotions and their
ritualization have already become part of Philippine . culture and
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tradition. In this sense, they may be outside the pale of ecclesias-
tical authority in Influence. As In Latin America, where “accion
popular” seems to be the by-word it may even be pastorally in-
advisable to exert anything but the most prudent effort to change
this situation, since its acceptance by the People of God c¢an be
interpreted as the popular will. The approach of catechetical agents
can only be directed at integrating devotional/ritual practices
within a broader framework which should clearly show that such
practices make sense only if other matters are fulfilled or at-
tended to.

If catechists were to follow the path of discrediting or relegating
to a very secondary position such practices without offering alter-
natives, grave dangers would arise. The first of these dangers is
that, because of human attachment to such practices, a frontal
discrediting of them might lead to compiete rejection of the faith
and the creation of a vacuum. The second Is also related to the
tirst: rituals are probably one of the few remaining links which
can be used for the intensification of a life of faith. Sever this
link and the opportunity for a deepening of belief may also be lost.

‘Therefore even if devotions and rituals may look like substitutes
and surrogates for the neglect of more critical requirements of
Christlan life, understood in a fuller biblical sense, we cannot close
our eyes to their slgnificance in the lives of those who practice
them.

2. Comtent of Faith and Catechetics

We have in our country two main tendencies in the approach
to the content of falth. The first is the traditional — the doctrinal
— oftentimes culture-bound In the sense that it is transmitted
through the eiders of the community and the family. Hence, our
old presentation of the faith has been colored or nuanced by folk-
beilef of the people transmitting it.

The second Is the This
soclal situations and their emotional impact to the extent that
the message of in the doctrine of
the Church has been placed too much in the background. For the
past few years, this approach has taken prominence in the Philip-
pine catechetical movement. Hence when reversals of social situa-
tions occurred, catechesis began losing its force and vitality.

For the first trend we propose a proper reorlentation by being

faithful to the message of salvation as expressed by the Church in
her doctrines.
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For the second trend we propose that our area of humarn
realities be widened. We should take Into account not merely
ephemeral soclal situations, but also the popular devot.lons and

as integral
situation.
The values then derived from all these should be related to
the of A4 This will call for

a revision in depth of our local catechesis — its approach, the ambits
of its content. All the while, in the process of this revision in depth
we should strive to bring out the riches of the fundamental message
of salvation, the very essence of Chrlistlan life.

3. and Modern

‘What can be considered an Integral part of traditional Filipino
culture In strict sense, are the devotlonal practices to honor Christ,
the Virgin Mary, and the Saints. There Is always some quasi-
rellgious or religious ritual for nearly all occaslons from birth to
burial, through marriage, baptisms, construction of residences, etc.
These should be viewed as apertura or openlngs to a deepen-
ing of faith. agents — pri oriented towards

d — are

an
attempting to introduce new values in the system.

The difflculties arise from the inroads of modernization, and
these are very similar to those which ¢an be observed in the countries
of Western Europe, among others. However, there is a surprising
degree of syncretism which makes easy for the host culture to
assimilate foreign cultures. In the process, neither culture survives
in its original form
earlier have survived for a long tlme. In fact, it 15 the ritualization
of many of these devotions which could account for their resiliency
over time.

What appears to be more Interesting in the Philippine case is
not the comparison between the existing culture and the culture
of the young or of the West but rather that between the new,
prescribed culture and the traditional culture.

Various seminars, in-service training programs and catechetical
schools, together with organized efforts at parish diocesan or
national levels, have been directed towards renewal of catechetical
language and methods. The results have been good, when judged
from the vlewpoint of doctrines set forth by Vatican II. But the

M4 Gaudinm et Spes 11.
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ion still Has become
now than it was in the past? In other words, reform should go
beyond language and method. It must cover content: In this
Tespect also the local application of the directives of Vatican II
should take account of the existing traditional cultures.

4. C and Social

As ft can be ascertained the experiments cover areas like
language — the problem of translation into the vernacular;
methods — away from the school-church situation towards some-
thing more personal (though less efficient); cultural adaptation —
suiting the message to the local cultural mould. It has been voiced
by some people/groups, however, that because of these changes in
catechesis children never really get the “fundamentals” of the faith
(meaning: as contained in the post-Tridentine catechisms), The
problemn may even be more basic: the parents (Tridentine-trained)
may no longer be able to help in catechizing the young, who are
presumably trained in whatever Is said to have resulted from
Vatican, II

Furthermore, that has been said above regarding the risks of
an or to

on social s particularly appli-
cable here.1®

5. Catechetics and the School

As already mentioned, catechesis seems to be concentrated
mostly In the schools. Out-of-school children and youth receive
minimal attention. Moreover, In many places they are completely

thelr ideas from the general culture

of the people‘

There are formal theology classes at the universny level in
Catholie institutions. In other
such as workshops, fleld work, renewal sesslons, Bible classes and
charlsmatic sesslons are valid vehicles for catechesis.

6. Catechesis for Children, Young People and Adults
Catechesls for children is emphasized with little active support

from the home. It is mostly done In the atmosphere of the school

or the parish church — seldom in the home, though some efforts

16 Sec supra under n. 2 “Content of Faith and Catechetics”.
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to Involve the parents are made by school and pastors. The com-
munity acts, like the parents, through surrogates: the teachers,
the volunteers, the priest and religious. There is little reinforce-
ment which can be had from the community or the home. What
might perhaps create some worry is the fear that even the home
and the community impart “religlous ideas” which, upon closer
look, are heterodox or unorthodox, to say the least.

Young people and adults seldom get a systematic development
of the message since as one grows older his attention ts increasingly
focussed upon social involvement and famity life — a remark which
is valid even for religious groups and organizatlons. The only
message which filters through at these later stages is the vague
feeling that the Church is pro-justice, freedom, peace, love, etc.;
the “why” however, is seldom clear. One could easlly get as a
result a “humane type of morality”: goodness for the sake of
smoother soclal interaction.

Some proposals are therefore In order for a more effective
catechesls of these different age groups.

2) Catechesis for Children

(1) Fuller use of
would help the children imbite the Message

(2) Popular religious culture, properly explained, could be
of great ald to the catechist.

{3) The participation of children in classroom activities
should be encouraged, if only to open thelr eyes and to
lead them to ask questions — the answers to which shall be
their initiation to catecheties.

@ at the and
level should take it upon themselves to organize religlon
classes whenever no provision for these has been made.
along with organized activities of play and worship. This
latter concept serves %o instill early in life a sense of com-
munlty.

Catechesis for Adolescents and Young Adults

(1) Special emphasis on preparation for family life should
be made at this level or even earlier if, in the judgment of
the local pastors, communications medla have already Im-
planted ideas which in time could prove harmful.

g
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(2) The passion of Christ as an expression of His love
for men deserves speclal mention. The image of the Church
as an assembly or community of love and service should also
be fostered.

@ among and young
adults — working with the poor or their elders, or within
their own age group — would develop the youth’s creative
drive, whose manifestations are strongest at this level, a
drive which needs to find and selfless

c) Catechesis for Adults

(1) This 1s a kind of catechumenate as the adult goes
into diverse Interests and occupations and various strata of
soclety. What has been said of the catechumenate In general
applies particularly to this group.

(2) 8pecial mention must be made, however, of the deve-
lopment of the gift of discernment of the signs of the times
since upon the shoulders of adults rests the important respon-
sibility of executing or reven making social decisions. These
decisions must be such that they do not delay or create
barriers against the coming of the Kingdom.

CONCLUSION

As a conclusion, we would like to take cognizance of the great
and noble work which the vast of
the whole world have done in communicating the Divine Message
through catechesls. The whole Church turns to them in gratitude
and appreciation; the Schema is a great tribute to them and to
the importance of their work.

Finally, we strongly suggest that catechists should accentuate
the movement towards total conversion of the whole man, the
dynamism towards personal union with God which the Holy Spirit
sustains in all those who accept that Jesus is Christ, the eternal
Son of God made man, and an outpouring of the effects of this
union through Christlan witness.

Bagulo City
13 July, 1977



PASTORAL LETTER

40th Anniversary AFP Chaplain Service
27 November 1977

Dearly beloved in our Milltary Vicariate:

May the Holy Trinity be with you all.

With the grace of Our Lord, We address you through this pastoral
letter in anticipation of the 40th anniversery of the AFP Chaplain
Service this coming November 27th.

The Fillpino Tradition and Culture

A basic tenet of our Constif Is the
of man’s need of God and dependence on Him. An example of
this is 'the Provision for a military chaplain service. The same
and more in the Defense

Act of 1931

Indeed, the framers of our Constitution were true to the rich-
ness of Fllipino tradition and culture which through the centuries
of the pre-colonial era had already been imbued with bellef in God
and divine worship.

Our tradition and culture as well as the written laws of our land
are enough to convince us all, brethren in the Military Vicariate
that we can only be true to our respective roles in the AFP if our
lives both private and public, reflect a living faith in God and are
guided by its religlous tenets,

However, the call to a God-centered Life does not originally
stem from our laws our tradition and culture. The real and only
source is God Himselt Who in His infinite mercy gave us the gift of
Faith. We are God-loving not because of our Filipino heritage, but,
because God Inscribed in the tablet of our hearts the Two Great
Commandments, the Love of God above all things and the love of
our neighbor as our own selves. Independent of recognition of any
nation or Government the truth will ever remain that God exists
and rules the universe.

For a belfever, faith Is the full adherence of the mind to the
truths revealed by God (Gen. 15:6), and full contldence in His saving
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promises. Faith Is man’'s free decision, but at the same time God’s
free gift (Jn. 6:44 & 65). Man is justified by faith, not by works
(Rom, 4:2-6), but faith is also dead without actions (James 2:14 ff).

In the New Testament, faith above all is faith in Christ. Thus,
the words of St. Paul: “...for those who have been called, whether
they be Jews or Greeks, Christ is the power and wisdom of God”
(1 Cor, 124).

An eloquent proof of the university of man’s religlous belief
is the fact that most countries, except those whose governments
avowedly reject God, have a chaplain service in their Armed Forces.
In fact, too, many countries, including those where Catholics are
jn the minority have a Mllitary Vicariate as well.

The conclusion js clear that splrltual strength is a constitutive
factor in the of a man-in-
uniform.

Four Centuries of Christianity

God, however, was not content to plant the “seed of the Word”
in our tand before the colonlal times, By His special predilection,
God rewarded the pristine faith of our forefathers with the “Good
News"” brought to our shores four centurles ago through the Church
founded by His Only-begotten Son.

May God be praised that you early received the grace of the
“Good News Baptized in the Catholic Church, you embrace its
teaching and continue to cherish its means of salvation, especially
the sacraments. We are edified to note that you spare no effort to
bulld “houses of worship” in most military installations, and in many
more ways, show sincerity in trying to live up to the teachlngs of
Our Lord.

As we approach, therefore, the 40th anniversary of the AFP
Chaplain Service it will profit us all to evaluate how much we have
benefited from it.

The Priesthood of Christ

Like all priests a Cathollc military chaplain assumes the priest-
hood of Christ Himself by ordination, delegation and privilege. As
such he is a bridge-bullder between God and man, a reconciler
between creature and Creator. He can only do such functions it
he be called and deputed by God.
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Unfortunately a stereotype image of a prlest is of a man who

, d js called upon for

and house All such are of course,

truly prlesuy and of great value. Stereotypes, nonetheless, are always
inadequate. 'They can also mislead.

Christ was not a priest only at the Last Supper or when He was
cruclfied on Mount Calvary. He was also a priest at the marriage in
Cana and when He showed predilection for the children and the
poor. He was as much a priest with Dives as with Lazarus. He was
as much a priest with the wise men in the temple as with fishermen
in Galllee.

Yes Christ was a priest to all men, of all walks of life, and on
all occasions whenever and wherever his mission to make men love
God above all things and their neighbor as their own selves was
concerned.

Consequently, it we do not admit that our priests have such an
all-embracing role, then neither do we accept the totality of Christ’s
priesthood. We cannot limit the role of a priest/chaplain to the
altar and within the confines of a chapel. He is the bridge-bullder
between God and ourselves; and oftentimes this function is better
realized outside the chapel and in our homes.

Similarly, on the part of laity the measure of the value of
their church-going of the reception of the sacraments, of their pious
devotions, and so on, is known from the manner in which these
practices mold and affect their daily lves, their norms of conduct,
the values that guide their family, and official relati
ships.

We have so many stereotype priests and so many stereotype
lay Catholics because so many are not full-fledged Catholics. We
“compartmentalize” our hearts and minds, closing thereby a good
portion of them to Christ.

The temptation, therefore, is great for the priest/chaplain to
preach only that which pleases “the ears of the flesh,” and for the
faithful to welcome only a preaching of the Word that does not cut
through the sanctuary of their worldly lives or interfere with their
shady transactions. Thus the Word of God is manipulated, is silenced
or sterilized.

Hence, the warning of Paul VI on the 5th anniversary of 2nd
Vatican Councll: “We must beware, tn particular, lest an arbitrary
selection should reduce God's design to the lmits of our human
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vlews and restrict the proclaiming of His work to what our ears like
to hear, excluding on purely natural criteria what does not please
contemporary taste”. (Quingue lam Anni)

Nowaday Preachers

There are two types of a

oOn the one side, the Word of God is “doctored” or manipulated
to sult certain soclo-political ideologies. The Word becomes an-
clllary to the promotion of human rights and social justice, but the
real vehicle is Marxist analysis and historical dialetics. The
obsession is to establish a “new™ theology a “new” popular Church,
a “new” pastoral. And because they are an obstacle to all this, the
“establishment” need be levelled, the “hierarchical Church” pro-
letarized.

The end-result Is the confusion of the faithful and its division,
the proliferation of ‘“commando or guerilla groups” within the
Church.

On the other side, there are preachers who allow themselves
to be “gagged” by the first group, afraid that they be dubbed as
" or conservatives. And not very
different from these are priests who “soft pedal” the Word so as
not to step on the toes of their listeners. They prefer silence in
the face of Injustices and violations of human rights, mistaking
cowardice for prudence. This, too, does violence to the priesthood
ot Christ. This optlon, moreover, makes one lose in the long run
the respect even of those whom we fear to offend.

‘The test of the objective quality of the ministry of the Word is
twofold, namely: The first criterion is oneness with the teaching
authority of the Church, with the Holy Father and the bishops in
communion with him. No opinion of any number of theologlans can
outwelgh the official teachings of the Pope. St Paul stressed this
‘when he wrote: ... if anyone preaches a version of the Good News
different from the one you already heard, he is to be condemned”
(Gal. 1:9. Without a visible supreme teaching authority religious
“The second criterion comes
from a saying of Jesus: ‘...by their fruits you will know them’
(Mk. 7:15-20).” Thus again Paul VI says: “In the clash of conflict-
ing tdeas, the greatest generosity runs the risk of going hand-in-
hand with the most questionable statements... In the matter of
discerning the word of faith, do we take sufficient note of the fruits
that it brings? Could God be the source of a word that would
make Christlans lose the sense of evangelical self-denial or which
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would proclalm justice while forgetting to be the herald of meek-
ness mercy and purity? Could God be the source of a word which
would set against in lam Anni)

The Priesthood of the Laity

‘The foregoing criteria of course do not apply only to the ordained
priests. Through baptism you, my brothers of the laity, belong to
the “royal priesthood” and have recelved the misslon to “preach
the gospel to all nations” (Mark 16:15). There are Catholics who
believe that as long as they hear Mass, receive the Sacraments
have their home blessed and start their gatherings with an invoca-
tion, they already qualify as “good Catholics”, That Is not enough.
In accordance with our calling all of us are commissioned t pro-
claim the message of salvation. All of us can and should experience
“as 1t is written,” according to St. Paul, “How beautiful are the feet
of those who preach good news” (Rom. 10:15).

‘We exhort you, thereforee, dear brethren, to know Christ first of
all and His teachings. The best book for this s the Holy Scripture.
Read the bible and with For how can you
preach about Chefst without knowing Him? Be preachers, above all,
by your work and example, by your way of lite and through constant
prayers. Let your home and your family be your little “cathedral,”
the corner-stone of your God-given mission to evangelize at least
the community you live in,

This was the purpose, and it will continue to be 50, of the AFP
Chaplain Service and of our Milltary Vicariate. The purpose, namely
of providing for your moral! formation and pastoral ministry. How-
ever humble, we are the bridge-builder between God and yourselves,
a reconciler between Creator and creature.

“Many the God of peace who brought again from the dead our
Lord Jesus, the great shepherd of the sheep...equip you with every-
thing good that you may do his will, working in you that which is
pleasing in his sight, through Jesus Christ; to whom be glory for
ever and ever. Amen.” (Heb, 18:20-21),

Given on the feast of Christ the King, 20 November 1977, at this
otfice.

Your humble pastor

 MARIANO G, GAVIOLA, D.D.
Titular Bishop of Girba
Mllitary Vicar
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LAY ASSOCIATIONS IN THE CHURCH

By

Mons. Marcel Uylenbroeck
Secretary ol the Pontitical Council for the Laity

The Church is essentially communitarian, Her Founder willed
her to be so. In the course of time, this comumunitarian reality
has taken on concrete form in various ways. The apostles, members
of the first community that formed around Jesus with their col-

and founded little communities on
all sides, Later, the “parishes” will be the basic eccleslal com-
munities. But, to express the communitarian character of the
Church there are also the various kinds of religious congregations,
the third orders, the confraternities. In the last few decades, there

has been a great of of the and
new of 3 there has been an explo-
sion of basic , the of which, vary a
great deal,

I would like, here, to turn attention to 'the assoclations made
up mainly of laymen. The Pontifical Council for Laymen iIs in
contact with at least seventy of these which have an international
dimenslon.

In the past, these were P by priests,
and also by orders or There
have been, of course, well-known exceptions: it is enough to think
of the St. Vincent de Paul Soclety by Frederick Ozanam. But it
is particularly in the last fifty years that laymen have begun to
create and direct associations within the Church, appealing to priests
for their religious leadership.
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THE “FAMILIES” OF ASSOCIATIONS

Although different, the Associations have certain affinities in
common, based on the great aims by which they are inspired. In
this way it is possible to group in “families” associations that are
more cr less similar,

The “family” of associations of piety or spirituality. This is
certalnly the most ancient “family” including the “confraternities™
that have been in existence for many years, and also more recent
movements for the renewal and deepening of Christian life.

The “family” of of more desig-
nated with the name of general or specialized Catholic Actlon. To
these is due the in the whole Church, of

awareness of the lay dimension of the life of Christians: its secular
character, the necessity of living the faith within the secular reality,
and the mission of laymen to commit themselves individually and
colleglally to transform the collective realities and the world in which
they live.

The “family” of family associations. They have arisen from
awareness of the riches of the marriage-sacrament and of the soclal
dimension of the family as also from the great challenges that the
family must meet as a human institution and as “ecclesia do-
mestica”,

The “family” of charitable or social action associations, Some of
these came into being in the 19th century to give a Christian answer
to the great needs of the poor and underprivileged. In the last few
years, among other things, under the impulse of Vatican II, they
have been undergoing a renewal in depth. This leads their mem-
bers to the practice of individual charity more in harmony with
present needs and the modern outlook. Furthermore, it leads to
a keener realization that charity calls for sincere efforts to bring
about real social justice,

The “family” of lay iati for iration of the
temporal. At a certain moment in history, particwarly when, in
Christlan countries, civil society became increasingly marked by
laielsm, 1 ot Cl were to
animate temporal society in a Christian way. Their structure and
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their starting point are very different, but those that are most
characteristic of the “family” are the Christlan professional organi-
zations of doctors, nurses, men
of learning, artists, etc. These assoclations try to glve their members
a formation to Christian life in harmony with the practical require-
ments, the positive contributions, the risks and challenges inherent
in the profession exercised. They alse wish to defend the principles
of the Church in the professional environment in which they are
present, These organizations have often had, to a varying extent,
a trade-unlon character, that is, the purpose of defending the

of their in soclety.
Alongside the in various
countries and particularly in those in which Christianity has won
particular iti Christian have come into being

in the working-class, rural and artisan environments etc. Nor should
we forget the associations that aim to ensure a Christian presence
in the press, the cinema and television.

The “family” of movements of charismalic type. In the last
few years varlous rhovements, more or less organized and structured,
have sprung up In the Church, which wish, under the inspiration
of the Spirit, to contribute to the renewal of individual famlly,
ecelesial and soclal life. Some of these movements have a precise
framework and can be considered as “associatlons”. Others wish
to have only minimal structures in order to be able to bring about
an impetus of renewal within all the reallties of ecclesial llfe
(parishes, various assoctations).

lNTEGRATlON OF TIIE ASSOCIATIONS OF FAITHFUL
IN THE ATE OF THE

The Second Vatican Council expressly recognized the valldity
of assocfative life in the Church. As for priests and religious, it is
right of the lalty, as members of the people of God, to found asso-
ciations, direct them as also to become members of the existing
associations. The Council, however, stressed the fact that these
associations must serve, not their own purposes, but the mission
of the Church and therefore must be integrated in thelr right place
in her apostolate. This integration requires the development, at
every level of eccclesial life, of trustful relations of collaboration and
communion with the Hierarchy. These relations, however, the
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Council says, can assume various shades according to the ditferent

(n. 24), it 1s that some forms of apostolate
can be p] by the and that for this reason
they are integrated in a more organic and official way in the general
mission of the Church.

Some topical problems, Everyone is aware that, In recent times,
some assoclations — especially those for the young have going
through a more or less serious crisis. The crisis in fact is not yet
completely over, even though there are present increasingly great
and valld elements for its solution. Catholic associations like the
whole Church, have been marked by the deep cultural crisis that
society has traversed in the last few years. It is enough, for example,
to think of the criticlsm to which every more or less traditional
Institution has been subfect in the last decade, to understand how
the assoctations themselves have suffered from the anti-institutional
or antl-organizational movement that has marked so many of our
contemporaries.

The desire, certainly a legitimate one, not only to remedy existing
problems, but to trace their underlying causes, has led some asso-
clations to undertake analyses of society. In spite of every good

intention, some of these are and go
very little beyond a supemclal approach to phenomena. ‘The diffi-
cult at p: aggior carried out within
the Church, have also been by the

especlally the more traditional groups, not without consequences
of Internal polarizations, conflicts, painful breaks. Some associa-
tions have decreased more and more in number, If formerly they
gathered many members to whom they offered a “Communitarian

in which was glven for life and for the
Chrlistian apostolate, now, their rank and file are made up only of
small groups of militants who, moreover, are very busy in the world.

These few notes are enough to show how the associations are
living through a time of reflection concerning their identity, a time
of renewal of thelr alms and methods, a tlme of search for new
ways of integration in the apostolate of the Church. Let us not
forget, on the other hand, that the pastoral work carried out both
at the level of the traditional parishes and at that of the new
eccleslal communlties which have arisen in the Church, also appeals
to the assoclations to take theilr place again In a Church that is
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deeply renewing Its pastoral work in the light of the Second Vatican
Council. Only a few years ago, one could not often find in the
associations lay people who could really make a personal contribu-
tion and find the formation for their apostolate within the realities
of lite.

Today, and to an increasing extent, it 1s the basic community
itselt which makes this participation possible and wishes to give
this formatlon.

ROLE OF THE PONTIFICAL COUNCIL FOR THE LAITY

One of the important tasks of the new Pontifical Council for
the Laity is to follow the n p in asso-
clative life within the Church. The assoclations continue to play
a front-rank role with regard both to the formation of lay people
and their and in the world
today.

For the Pontifical Council for the Laity it is a duestion of belng
always well-informed about the policles and major activities of
Catholic of a frank and open
dialogue with the lay leaders and eccleslastical assistants; of attend-
ing also, the great world assembiies, in order to be able to help,
to stimulate, to correct if necessary, to bring forth the necessary
collaboration, and to watch over the integration of this vast activity
of lay people in the global apostolate of the Church.

With confidence in the Spirit who guides the Pastors of the
Church and animates the Christian people, the action that the Pon-
tifieal Council for the Laity will be able to carry out wlll help to
develop real ecclesial communion among all “for the salvation of the
world”.



THE EUCHARIST, THE CLIMAX OF VOCATIONS

by

Most Rev. Jerome Hamer, O.
Secretory of the Sacred Congregation for the Doctrine of the Faith

The following lecture was delivered at Chieti in the framework
of the Itallan national Congress of Vocations.

I have been asked to speak of the Eucharist as the climax of
the various vocations. In this title there are, therefore, two key
words: “Eucharist” and “climax” (“culmen”). To be sure of meet-
ing your expectations and setting forth exactly the thought of
the Church, I have re-read the passages of Vatican II—there are
five in all—in wheh these two words are associated. For the Council,
the Eucharist is the summit of the Christian life (Lumen Gentium
11, of the whole action or the Church, that is, of all her apostolic
10), of the whole life of the
Christlan community (Chﬂs(m; Dominus 30), of the whole of evan-
gelization (Presbyterorum Ordinis 5), and of the various sacraments
{Ad Gentes 9).

This simple series of quotations makes it possible to see that
the subject proposed to me touches a cemtral point of the teaching
of the Council. The Eucharist is the climax of the Christian aspira-
tion. It Is natural, therefore, that all the activities of the Church
should aim at it and that the ecclesial community should be con-
stituted for this orlentation towards the Eucharist.

The Council says so explicitly and gives the underlying reason:
“The sacraments, and indeed all eccleslastical ministrles and works
of the apostolate are bound up with the Eucharist and are directed
towards it. For in the most blessed Bucharist is contained the whole
spiritual good of the Church, namely Christ himselt our Pasch and
the living bread which glves life to men through his flesh — that
flesh which is given lite and gives life through the Holy Spirit. Thus
Tmen are Invited and led to offer themselves, their works and all
creation with Christ” (col. 925).
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The two aspects of the question

It seems to me that this text contailns everything that I would
Jike to set forth to you. It shows clearly that the Eucharist is at
the same time the climax of all the extertor actlvities ot the Church
and of her interfor life; and Lhat 1t is therefore important to speak
not only of the but also of
the Eucharist In its relatlons wlth the Interlor sacrifice. The two
aspects are jnseparable, moreover, in the reallty of things. “Between
the exterior worship of the Temple and the Interior worship of the
heart, a deep is a Y
is atfirmed”. (B. Bodrinskoy, DS, t. 8, col. 923).

EUCHARISTIC CELEBRATION

Full of the C

Let us begin, therefore, to describe the Eucharistic celebration
in its entirety. The faithful, the Councll says, “must be convinced
that the principal manifestation of the Church consists in the full,
active participation of all God's’ holy people In the same )Mturgical
celebratlons, especially in the same Eucharist, In one prayer, at one
altar, at which the bishop presides, surrounded by his college of
priests and by his ministers” (S.C. 41).

Here, then, Is the complete form. It cannot always be realized
entirely, I admit, but it must serve as a model.

The bishop cannot preside personally over his flock always and
everywhere, In the parishes, it is a priest who takes the bishop's
place, but the rest are not excluded. In particular, 1t is full and
active participation that must be the object of our whole attention.

The active participation of all

This participation is justified by the fact that no one is present
at Mass as an indifferent spectator, but everyone has the part of an
actor in the strongest sense of the term, everyone is personally
committed. It is true that the priest only by virtue of his prlestly
ordination carries out the oblation by the
words of consecratlon, but the whole community of the faithful
takes part in the oblation, offering it through the priest’s hands;
offering 1t with him, This unity of the sacrificial oblation, in the
different roles, is well expressed by the “Pray brothers” of the
Mass. The prlest addresses the faithful: “Pray, brothers, that my
sacrifice and yours may be acceptable to God the almighty Father”.
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The community answers that the sacrifice is common, it is true, to
the whole assembly, but that the priest has an absolutely specific
in it. “May the Lord receive the sacrifice from your hands...”.

‘The active participation of all in the Mass is the effect of the
fact that the Mass involves us all in the mystery of redemption.
“What is.carried out is God's salvation and the spiritual sacrifice of
the Church. But nothing happens invisibly that is not visibly
slgnified. It is, therefore, in a visible action that everyone, in the
Jiturgy, accepts salvation and offers himself to the Father. It is
by listening, speaking, walking, offering and eating that the meeting
of God and man is accomplished mystically, and that the Covenant
Is renewed”. (J. Gelineau, DS, t. 9, col. 925).

The Celebrant

But what, then, is everyone’s part in the eucharistic Celebration?
Let us open Paul VI's missal. At the beginning of the liturgical
texts, we find an important document entitled “Principles and
norms for the use of the Roman missal”. Chapter III, which I woul@
like to summarize briefly, answers our question.

It should be noted first of all that the bishop has an absolutely
preponderant part in the eucharistic Celebration. When the bishop
is present, it s desirable that he should celebrate the Mass for the
assembly. And this is not to give a ceremony more solemnity, but
Just to signify better the mystery of the Church. It is true that the
bishop has the same consecrating power as the priest, yet his role
in with the of the is more im-
portant. It he who celebrates the Eucharist does so “in persona
Christi capitls”, (In the person of Christ the head), this representa-
tlon of Christ is more Intense and richer in the episcopal order
than In the priestly order. The bishop is Invested with the fullness
of the priesthood. Episcopal consecration also confers, with the
office of the offices of and governing. In this
way the bishop, in an eminent and vislble way, sustains the parts
of Christ himself, Teacher, Pastor and Pontiff, and acts in his person
e, L.G. 21),

The lawful celebration of the Eucharist supposes, therefore, that
the bishop should celebrate it personally, or that he should have
the Eucharlst celebrated by the priests, his collaborators. The latter
are united with him in the priestly dignity, but they depend on
him In the exercise of their power.
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The Deacon

It is not necessary to dwell any longer on the priest's role. It
iIs well known. I would like to emphasize a little that of the deacon,
who has a speclal role in the Christlan community by virtue of the
sacrament of Orders that he has recelved. This specific role has
its in the In my opinion
this is not made sufficlently clear. The specitic functions of the
deacon, considered by Vatican II as “extremely necessary for the
life of the Church” (L.G. 29), should not, without really serious
reasons, be entrusted to laymen. On the contrary, in all territorles
where the episcopate considers it opportune according to the indica-
tions of the Council (ef. L.G., 29), vocations of deacons, eager to
dedicate their lives permanently to the exercise of this holy Order,
should be brought forth. The sacramental order of the dlaconate
has its own sacramental grace.

The fafthful

The part that the faithful take in the sacrifice of the Mass is
expressed by their whole behaviour. This is first of all a com-
munity behaviour. Any form of Individualism is in conflict with
the very nature of the Eucharist, which unites the faithful by unit-
ing them with Christ.

‘This i will be by a
attitude in with the of the
celebration: the attitude shown to the proclamation of God's word,
the prayer recited together, the singing that gives the prayer special
fullness, the attitudes of the body (with particular attentlon to
kneeling at the moment of consecration), above all, eucharistic com-
munion.

‘The Church lays great stress, and rightly, on singing, which is
a privileged form of the particlpation of the people of God. Singing
enables us to express our joy and gratitude better; to manifest
better unanimity of sentiments, because with its rhythm and melody
it stimulates a fusion of voices, and facllitates more intense ad-
herence to the words spoken.

Singing has, therefore, the alm of involving us more deeply in
the liturgical celebration. It Is for this reason that the Church
never allows it to be replaced by records. The singing that the
record reproduces will certainly be more beautiful than that which
can be produced in an ordinary church. But this singing is not
a prayer, at least it Is not the prayer of the community gathered
at that moment.
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Some particular Kturgical activities

The quality of a celebration depends a great deal on the altar
service, carried out by one or more acolytes, who assist the celebrant,
but it also depends on the way in which the readings are proclaimed,
Here we are perhaps up against one of the most serious deficiencies
of our celebrations. How often must we undergo hasty readings.
carried out any how, without prior preparation, without concern
for clear articulation to make oneself understood! The same can
be said of the prayer of the falthful.

The carrying out of a
number of activities, for the singing, for the altar services, for the
readings, for the prayer of the faithful, to comment on the ceremo-
nies, to collect the offerings of the faithful,.. Each of these

is for full of the power of
expression of Mass. But to perform each of these activities in the
harmony of the whole requires very great availability, suitable
preparation, great and cl with the
clergy. The preparation tself consists not only in an immediate
and practical actlvity (to choose the hymn, to rehearse it, to decorate
the altar, etc.) but also in the concern to acquire liturgical knowledge,
a culture in this matter. To take an active part in liturgical celebra-
tion therefore, and

Extraordinary minister of
the distribution of Communion

‘To be complete I would like to add a word on an important
and delicate problem for a correct understanding of the Mass, Under
some circumstances lay people, that is, persons not ordained, men
and women, can distribute Holy Communion, both during the
celebration of Mass and outside Mass (for example to the sick).

But this presupposes some conditions:
— that there are no priests or deacons;

- that prlests and deacons are prevented from distributing
communion, owing to another pastoral ministries, or
because of illuess or advanced age;

— that the number of the faithful asking for communion
is a very large one.

The falthful who will thus be able to intervene for the distribu-

tion of the Eucharist will be personally chosen and authorized by
the bishop.
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He is also called upon to respect a certain order in his choice,
glving preference to persons with a more speclal commitment to-
wards the Church, such as, for example, seminarians from the major
seminary, and rellglous men and women.

‘The bishop can also permit priests engaged In pastoral work
in case ot urgency and necessity, to choose a person who will carry
out this ministry for the occaslon. We will not reproduce here all
the legislation on this matter. It can be found In the Instruction
“Immensae carltatls” (SCDS, 19-1-1873).

‘Why these limits? Why this precise framework? 1) First of all,
to show that the distribution of communlon is not an ordinary
lturgical activity for the falthful. I is, in fact, a function which
is “more closely connected with the functions (“officlis) of
pastors” (Apostolicam Actuositatem, 24). In additlon to the aptitude
(“aptitudo™ given by Baptism and Confirmation, it is necessary.
therefore, “to be deputed by the hierarchy” (L.G. 33), that is to
receive a speclal “mission” (A.A, 24).

2) It Is for this reason that duly authorized faithful are called
“extraordinary ministers of the distribution of communien”, The
extraordinary minister cannot intervene except in case of necessity
and in virtue of a special delegation (Primmer, I, n. 54). The
ordinary minister, the one on whom {t falls “ex-officlo” to distribute
the Eucharist, is only the bishop, the priest, the deacon. Al this
has practical consequences, which 1t 1s well to recall according to the
Instruction “Immensae carltatis”: “In view of the fact that these
faculties are given solely for the spiritual good of the falthful (who
ask to receive communion) and in case of real necessity, priests
should remember that they are not dispensed from the duty of
distributing the Holy Eucharist to the faithful who ask for it legiti-
mately, or from the duty of taking it to the sick”.

3) By authorizing some faithful in certain circumstances to
distribute communion the Church does not create, therefore, a
ministry parallel to that of priests and deacons. A suitable catechesis
should enlighten minds on this matter. Any superficlality or
haste in this field would result in a diminution of esteem in the
Christian people for the ordaimed ministries of the priest and the
deacon, Indispensable for the Church.

The full of our

After this parenthesis on the extraordinary ministries of the
distribution of communion, we can return to the main subject,
eucharistic celebration, the first part of our exposition, stressing
agaln the necessity of giving to our celebrations the fullness of
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their power of expression. This does not mean that it is neccessary
to have to pomp or but that every gesture and
each of our words must be given their full significance. This pre-
supposes great attention on the part both o! the celebrant and of
the faithful, but it does not require g

or luxurious.

Let me quote here some points of an article by Mons. Alber:
Descamps (Qu’en est-il exactement de la “Nouvelle” Messe? in La
Libre Belgique on 28-5-1977). “A great step forward would be taken
it prlests would study ngaln carefully, in its official version, the
new that many p! of the Ordo
Tun the risk — if 1 may say so —of talling into disuse even before
they have been applied, to the detriment of a sufficiently dignified
celebration, complete in its parts, truly religious”.

It is because we are unable to take advantage sufficiently of
the riches contained in the “Ordo Missae” that our celebration are
often poor, dry, constricted, in a word, mediocre We are often
content to respect the A mini-
mum js enough for us in the main concern t.o avold a celebration
that is too long.

Now, to give all the rites of the Mass thelr rightful place and
their worthy execution, and all words their full resonance, is not
a luxury, does not require too much time. It is just to ensure the
Mass its normal splendour, this splendour that we put in all the
important acts of our life. It must be recognized that on this polnt
we often sin by omission,

EUCHARISTIC SPIRITUALITY

Relationship between
Celebration and Spiritual Life

However, the Mass Is not just an exterlor ritual celebration, a
great sacred act. The Mass commits us personally in a particular
way. A celebration 15 not a drama. It is our life that is In question.
It is important, therefore, to consider how the liturgy is inseparable
from a corresponding spirituality,

External worship fosters and nourishes piety. “The liturgy offers
the bellever a large number of signs to understand and meditate
on the word to worship, to supplicate and give thanks, to confess
one’s own faith, to recognlze one is a sinner and receive forgiveness,
to accept the gift of Life to contemplate and love, to hope and
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awalt the Kingdom in with one's’
with the Church of earth and of heaven” (J, Gelineau, DS, t. o,
col. 928).

In the Sacrifice which she offers
the Church offers herself

In the rite of priestly ordination, at the moment when the bishop
gives the new priest the chalice and paten with the bread and
wine for the sacrifice, he utters the following words: “Receive the
glfts of the holy people for the sacrifice that will be offered to God.
Be fully aware of what you will do, imitate that which you wil
accomplish and conform your life to the mystery of Christ's cross”.
Inspired by a fine text of St. Augustine (De Civitate Del, Book X,
chap. VI), frequently used in the of the fum
Paul VI recalls that the Church “has learned to offer herself in
the sacrifice that she herself offers” (Mysterium Fidel, AAS, 1965,
p. 761).

This text in its conciseness shows that the Church cannot offer
Mass, the sacrifice of Christ, without herself and without modeliing
the gift she makes of herself on the gift that Christ made of himself.

Mass Is thus the concrete reallzation of Jesus' words: “If any
man would come after me let him deny himself and take up his
cross and follow me. For whoever would save his life will lose it;
and whoever loses his life for my sake and the gospel's will save
i, (Mx. 8, 3435),

In the second eucharistic prayer immediately before the words
of the institution, the celebrant recalls that Jesus “offered himself
freely” to suffering and death. With these simple words, the liturgy
sums up well a teaching of the New Testament. Jesus gave hlmself
for us, he offered himself for our sins. “Christ loved us and gave
himself up for us, a fragrant offering and sacrifice to God” (Eph.
5, 2); “Christ loved the church and gave himself up for her” (Eph.
5, 25). And this gift that Jesus makes of himself, in his redeeming
passion, is at the centre of the whole plan of the Incarnation. Jesus
Christ “who, though he was in the form of God. ...emptied him-
self, taking the form of a servant, ...humbled himself an@ became
obedlent unto death, even death on a cross” (Phil. 2, 6-8).

The gift of oneself: its measurement

To this free gift of Christ, which the Mass celebrates, there
must correspond our donation. I do not think it 1s necessary to
make long speeches to explain what the gift of oneselt means for
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each of us. We can easily guess. It is a question of not reserving
anything for oneself, of renouncing one's own will and one's own
outlook, of not taking oneself back after having offered onself, in
a word, of agreeing to be completely the domain of the sovereignty
and action of God. This is the interior sacrifice that is asked of
us at Mass, and on this plane priests and the faithful are equal.
Complete generosity is asked of both.

The Mass asks of each of us, in fact, complete generosity, be-
cause it brings before us the sacrifice of the cross which is Christ's
sacrifice. Now the sacrifice of Calvary is the adequate expression
of the offering that Christ made to the Father of all his humanity,
an offer inspired by the greatest love that has ever existed. It follows
that the interior offering of Christ, that is, of Christ’s love, is the
yardstick at which the interior offering of the Church and of each
of her must aim. T 1 speak of “complete gen-
erosity”. In the Mass, the Church must commit herself thoroughly
in a complete gift of herself to God, always tending towards an
even more perfect gift. Thus we are called to live, in the celebra-
tion of the Mass. St. Paul's words: “Have this mind among your-
selves, which you have In Christ Jesus” (®hil. 2, 5).

“Mysterium Tremendum"

We are thus associated, both In the exterior rites and in the
oblation of ourselves, in the sacrifice of the Mass, which brings
before us the sacriflce of the cross, the supreme expression of Jesus"
love. The celebration of the Mass is thus a tremendous mystery,
which leads us to worship, and in which we should participate with
deep awe. This awe has nothing to do with fear, on the contrary
it is a filtal sentiment in which love is inseparable from deep respect,
motivated at the same time by the greatness of God and by his
holiness.

The whole Mass, in Its rites and its words, draws our attention
to the greatness of God and his holiness: in the “glorla” and in the
“Sanctus”, In the eucharistic prayers, but also in the penitential
act, in the “asperges”, in the incensation of the altar, In the kneeling
at the moment of consecration, in the “sign of reverence” (“debita-
reverentia”: Eucharisticum Mysterium, 34, which the faithful are
called upon to make before communion and in the thanksgiving
atferwards.

Among these expressions of awe, allow me to quote the praye"
that the priest recites before “Let not
your Body and your Blood, Lord Jesus become for me a ]udgmem
of condemnation, but let it be, through your mercy, a remedy and
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safeguard for the soul and for the body”. This prayer echoes St.
Paul's warning: “Whoever, therefore, eats the bread or drinks the
cup of the Lord in an unworthy manner will be guilty of profaning
the body and blood of the Lord. Let a man examine himself, and
50 eat of the bread and drink of the cup. For any one who eats
and drinks without discerning the body eats and drinks judgment
upon himself” (1 Cor. 11, 27-29).

Casualness
Diametrically opposed to this awe Is acertain casualness, which
very often indicates thoughtlessness or superficlality, and which
might become real insolence and even lead to profanation.
Frequent communion, thank God, is no longer an exception
today. The teaching of Pius X has ylelded its fruits and has made

it possible to some too that made the
Eucharist a reward, as It were, for perfection. Today we know that,
while greater purity is 1 lhe two

to receive are: state of grace,

even if 1t is still exposed to relapses; and honest intention which
excludes mechanical habit and any other merely human motive,

Can It be said that today's frequent communion s always in
conformity with this double requirement? A foreign bishop sald
to me recently, speaking of a large city: “Communion often be-
comes a cultural fact. People recelve communion in order to do as
others do. The importance of the act carried out is not understood”,
In this case, it is perhaps a question only of a regrettable lack of
reflection, of the herd Instinct. But when persons who live in
clear with the of Christlan morality do not
hesitate to receive without then
we are confronted with far more alarming cases.

he awe due to the presence of the Lord in the Eucharist is
closely linked with the frequency of the sacrament of penance. Is
not the from in certain he
sign of a weakening of the sense of sin, or of its serlousness? !s
it not the consequence of a limitation of morals to the soclal fleld
only? Where sin no longer appears as an offense against God, not
only is the sacrament of penance neglected but the holiness of
God, the foundation of awe, is Jost sight of.

Other forms of respect

Respect for the Eucharist is manifested further in all forms of
devotion bound up with the Reservation of the Holy Eucharlst (“La
Sainte Réserve”): Benedictions of the Most Holy Sacrament, respect
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for the taken as i visits to the Blessed
Sacrament, Liturgical laws give great importance to the place of
the tabernacle in the Churches and to its decoration, related pre-
cisely to private prayer and to the adoration of the faithful. This
is one of the reasons why the Catholic Church is not favorable —
unless in exceptional cases — to the construction of interdenomina-
tional places of worship, that is, of churches or chapels that can
be put at the disposal both of Catholics and of Protestant for their
respective worship. In fact, for us Catholics the place of worship
is used not only for the celebration of Mass, but it is also the
place reserved for eucharistic adoration outside the Mass.

Conclusion

Here ends this lecture. It consists of two parts: the eucharistic
celebration and eucharistic splrituality. They are inseparable. In
the Mass, in fact, the interior sacrifice is closely united with the
exterior sacrifice. The Eucharist is really the climax of our Christian
life, both at the level of our liturgical activities and at the level
of our consclence.

‘We know, In fact, that the Mass is always, in a mysterious but
real way, a particlpation in the heavenly liturgy of the angels and
saints, according to the terms of the preface to the second
eucharistic prayer:

“Therefore, with the angels and all the saints we proclaim yous

glory singing with one voice: Holy, Holy, Holy, Lord, God of power
and might”,
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The similariti the life-situation of the Philip-

pines and Latin America make this article on the Liturgy

and some particular problems of the Latin American
Church relevant to us.

The ecclesial renewal that must result from the lturgical reform,
duly applied, will take Into aceount also the specific situations of
the Church in the Latin American continent, situatlons which are
the expression of a history, a life, the reflection of a rich past,
and which can contribute to a new enrichment, therefore offering
reasons for great hope: If all this is put Into practice in a sultable
way, it will not be a cause of useless and curlous differentiations,
but a note that manifests the riches that spring from plurality
in unity.

In this connection, we are happy to emphasize some aspects
of the religious life of the continent which must be kept in mind
in the liturgical renewal

a) One of the characteristic notes of the Latin American people
is its lled “popular” i the latter is the
expression of a faith not completely formed or Instructed; at other
times it is the expression of a faith which Is manifested in forms
outside the liturgy or which reflects cultural and religlous traditions
of the past. In spite of their these
of faith constitute as a whole an authentic value and it would be
an error to wish to wipe them out from the life of the people, parti-
cularly the most simple of them, without replacing them adequately.
On the contrary, it is necessary to study them, understand them,
utilize them, purify them of all the aspects that are least true, and
stan from them for a profiable evangelization. They must be

that are of the llturgy so as
to help mem to develop and lead to the true llt,urgy, intelligently
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and prudently adapted to the particular situations. These same
forms of faith and popular devotion, which have often come into
being to replace a liturgy that is {oo far from the understanding
and the expressions of the faithful people, can and must be, when
opportunely purified, even a starting point for a liturgy prudently
adapted to particular situations, groups of persons, stages of maturity
and deepening of the faith.

b) The faith and Christian life of many communities has been
preserved and developed, as still happens today, thanks to the gifts
of ministry that the Spirit of the Lord brings forth incessantly in
the Church. It is necessary to promote and take care of vocations
to the priestly and diaconal ministry. But the discovery and realiza-
tion of new forms of ministry, which include liwurgical life not
reserved for the ministry properly speaking, and other aspects of
the religious and human life of the community, above all if it lacks
a priest, also constitutes one of the aims that the Latin American
Church must pursue most intensely. These lay ministries, which in
the past were dedicated almost exclusively to the prayer life of
the community, helping to preserve the falth by means of religious
practices that were often devotional, have a far vaster field of
action open to them today, also as regards the liturgy. These minis-
trles must be stimulated and cultivated and those who exercise
them must be opportunely formed: they are a gift of the Spirit and
a hope for the future of ecclesial commmunities.

¢) The particular situation of the Latin American Church
frequently leads to the creation, within the traditional communities,
of smaller groups or communities. Everyone can grasp their im-
portance as a source of Christian commitment which, more often
than not, passes through liturgical celebration. On the pastoral
plane it Is clear that these smaller communities cannot be an
element of separation within the ®eccleslal community, creating
groups withdrawn into themselves. They must rather constitute
llving, responsible and effective nuclei for a Church that will have
greater Influence on the human reality in which it is integrated.
On the lturgical plane, too, these smaller communities can have
a real influence of renewal if they assimilate the authentic values
of the reform to the extent of making them a source of life and
if they succeed in' communicating them to their brothers, helping
and animating the celebrations of the wider local community. It is,
therefore, that their should not be
arbitrary or needlessly affected creatlons. They should be a more
committed deepening of that content of the mystery which must
nourish their spiritual life more intensely, and through their life,
the life of the whole local community.
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d) The presence of different cultures. In these the Latin
American continent is so rich, whether it is a question of native
cultures stlll preserved with a certaln purity of tradition, or of
cultures that have sprung from the merging of original elements
with those imported from the old contlnent and from countries
with a different tradition. This presence of ditferent cultures
raises the problem of finding a way to adapt them tc the lturgy
of the Roman rite, It is not a question of creating a new liturgy,
nor ot novelty for the sake of novelty, nor, in deference to archeo-
logy, of bringing %o life again elements that are already obsolete.
Pastoral Insight, based on a staunch falth that Is deeply lived
by the Christian community, close collaboration between pastors of
the Church and persons competent in the different fields of sclence,
will indicate the way to make good use of certaln worthy elements
of authentic local traditions so that the liturgy, in conformity with
the prudent indications of the Second Vatican Council, may express
itse)f more clearly in the language, the memallty and the life of

while unity

the
of raith and ln deep communion of charlty.

€) Finally, the Holy Father exhorts Pastors of the Latin Ameri-
can Church to camtinue ardently the work of guiding, organizing,
directing and promoting the liturgy in the continent. He exhorts
the -organisms of -CELAM. These providentially -permlt fruitful
coordination of pastoral efforts, stepping in even when local forces
are lacking. The different national and regional organisms can
and must intenstty that effort. Already it has ylelded heartening
results, to deepen the faith and the life of prayer of the People
of God. May the Bishops encourage their collaborators and may
they also be an example and stimulus, showing how the liturgy.
prudently applied in its possibilities, duly used in pastoral action
as a whole, is a vital force for the fulfillment of the Church misslon.
With these wishes, the Holy Father accornpnnies the work of this
Meeting of the he invokes the
graces and light of the spl.rlt on the pamcipants and he lmpam
the Apostolic Blessing to Your you
the organization of this Meeting and to a!l those taklng part in lt

Giovanni Cardinal VILLOT
Secretary of State



LITURGICAL PRAYER FOR THE DEAD
By
Herman J. Graf, S.V.D.

Eight, respectively nine years ago, Rome published the reformed
Rite of Funerals (1989), and the reformed Missal (1970) with an
extensive sectlon of Masses for the dead. Generally speaking both
Ritual and Missal were well received by pastors and faithful. Occa-
sionally however, we also and i are
raised concerning the theology underlying the reform.

As far as the rites are concerned, the complaints should not
be directed to Rome. Bishops should have seen to it that the rites
be adapted to local conditions. They were to consider “carefullv
and prudently which elements from the traditions and cultures of
individual countrles could be appropriately admitted”. Rome has
always given Its blessings where such proposals have been made.

But we find also complaints concerning the prayers of the
Masses for the dead, and for the antiphons, responsories and inter-
cessions of the Ritual. They take exception to the very paschal
aspect of the Christian funeral which the Constitution on the Sacred
Liturgy had so strongly emphasized (art, 81). Here follows a sum-
mary of complaints which reached the writer of these lines some
time ago.

“The “0ld” prayers of the Missal. Brevlary and Ritual have never
asked for the resurrection of the body. In the new ones such a
petition appears frequently. After death the future of the body is
settled. To pray for a glorious resurrection of that body will be
to ask God for a change of a “causa ludicata”, a thing that will
never happen. So why ask for the glorious resurrection of that body

“Concerning the soul it is different because there exists the
possibility of purgatory. Here the suffrages of the Church are con-
ditioned. It the soul be in purgatory those suffrages are applicable.

“To ask for the glorious resurrection of the body could be inter-
preted as not believing in the Immortality of the soul. In our
situation in the Philippines some of the prayers of the new funeral
ritual can confuse the faithful who live together with members of

1 Rite of Funerals, Introduction, n. 21.2.
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sects (INC and Jehovah’s witnesses) who belleve that the soul, after
death, remains In a state of hibernation, near the body, walting for

the day of — To these more could be
added”.
There s, tirst of ail, that it is

to pray for the deceased. “The pligrim Church from the very
first ages of the Christian religion has cultivated with great plety
the memory of the dead. Because it 1s “a holy and wholesome
thought to pray for the dead that they may be loosed from their
sins” (2 Mach, 12:46) she has also offered prayers for them”.? We
have witnesses of this conviction and practice from the second
century on.

For what are to pray ? — Most, if not all of the prayers of
the pre-Vatican II Roman Missal and Ritual had been composed
during the first Christlan milennium, a time when the terms “con-
demnation” and “purification” had not been sufficlently clarified.
People often thought of purgatory as a temporary sojourn in hell,
or as an anteroom of hell. Sometimes they thought that those in
purgatory were under the power of satan. It is within this context
that we have to-understand the former offertory antiphon of the
Masses for the dead: “Lord Jesus Christ, free the souls of all the
faithful departed from the pains of hell (inferni) and from the
deep pit; free them frof the lion’s mouth that t.hey may not be
swallowed up; may they not fall into darkness.

Primitive Christianity was not at all sure about the fate of
those who died as friends of God, except the martyrs.? The latter
went surely right away to heaven. But what happened to the
others? Did they completely die for the time belng? Were they
in a state of sleep or unconsciousness? Something of this uncer-
tainty seems to have Influenced the composer(s) of the oldest.
preserved prayer for the dead of the Roman Church, about the
sixth or seventh centuries.# Until the recent reform of the funeral
liturgy it was found only in the third part of the Roman Pontifical,®
and consequently, was hardly ever used.

‘With some slight modifications this prayer was re-Inserted into
the reformed funeral ritual (n. 174) and promptly occasioned the
accusation of heresy when it was used for the funeral of a cardinal

atican II, Constitution on the Church, art. 50,

#Cf. Constitution on the Church, art.

1A Chavasse, Le sacramentaire gélasien (Bibl. de théologie IV, 1),
Tournai 1938, pp. 57-60.

 Pontificale Romanum, Mechliniae, H. Dessain 1934, p. 1032
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in Romes The text In question is the following:” ...ut lubeas
suscipi animam famuli tui N., in sinum amici tui Abrahae patriar-
chae, resuscitandamque in novissimo judicii magni die...” In literal
translation: “Order the soul of your servant N. be received in the
bosom of your friend, the partiarch Abraham and raise her (the
soul) up on the last day of the great judgment”.

But this translation is wrong. The word “anima” has here the
same meaning as the Greek word “psyche”, meaning the concrete
human existence, the human life. It would be a rnistake to under-
stand “anima” in a ism entered
theology only during the High M.ldd]e Ages “In the vast majority
of cases the word soul (in Sacred Scripture) too means the whole
corporeally existing man”.7 The text of this liturgical prayer does
not speak, therefore, of the death or sleep of the soul, and its
subsequent re-creation or re-awakening. The official translation of
this text in English — by the International Commission on English
In Liturgy — is correct: “Welcome your son (daughter) N., to the
company of Abraham (our father in faith), and raise him up on
the last day, the day of judgment”.

It Is true that the prayers of the so-called Tridentine Missal,
Breviary and Ritua! never aked for the glorious resurrection of
the body. These liturgical books hardly ever referred to the final
resurrection, except where they quoted Sacred Scripture in their
readings. This is strange indeed, especially when we consider the
importance of the second-last article of the Apostles’ Creed “carnis
resurrectionem”.# Commenting on this article Cardinat Ratzinger
wrote: “First of all, the hope of the resurrection of the dead simply
represents the basic form of the biblical hope of immortality; it
appears in the New Testament not really as a supplement to a
preceding and independent immortality of the soul but as the
fundamental statement on the fate of man”.s

The ancient funeral ritual presupposed, as a matter of fact, a
biblical theology, which placed man’s death side by side with his
baptism.'® The baptismal rite, especially in the form of immersion,
symbolically represents the death, burial and resurrection of Christ.

@ Anon. De oratiome “Devs, apud quem omnia morientia vivunt”
Nollllga 8 (1972) 15-17.

(London 1969) p. 270.
90n the history and development of the Apostles’ Creed cf. J.N.D.
Kelly, Early Christian Creeds (New York 1972) pp. 369-434.

. Rataioger, Le., p. 269

Vel uu, in: Le mystére de la mort et sa célébration
(Paris 19513, hete quoted according to the German translation (Frank-
furt 1955) p. 172.
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The Christlan is !dentified with Christ and with his saving acts.
True, death is the passage from this life to the Father; death is
the gateway to our true country and to the vision of God; death
is the entrance into eternal rest in the light of God. But it Is
still not the end. The paschal mystery of Christ is to be com-
pleted in us through the final resurrection to glory.n

It was really strange that the pre-Vatican II Roman funerai
lturgy did not refer to the resurrection of the dead, because the
ancient sources of the Roman lturgy frequently did so. A look
into the lled Leonine y with its Masses for the
dead proves that the Roman Church at that early time asked that
the deceased person “may be able to look with secure hope and
joy tor the day of the resurrection”.)2

In several Mass formularies of the ancient Gelasian Sacra-
mentary the Church prayed for the glorlous resurrection of the
deceased. We find there even the petition that the deceased may
“share in the first resurrection”.!? Jesus (Lk, 14:14: “resurrection
of the just”) and especlally the Apocalypse (20:56) hint at two
ressurections at different times, separated from one another by
a long Intermediate relgn of the just with Christ. Only the just are
raised after the appointed number of the elect has been completed.
‘The general ressurrection will take place at the end of time when
the last rebellion of satan has been quenched.

More frequent In the same Gelasian Sacramentary are the
petitions for a glorious final resurrection. They ask that the dead
person “may receive his body on the day of the resurrection and
come to stand with the blessed at the right hand of God the
Father”it¢ In another prayer the Church asked God: “Lord, raise
him up in the company of your saints and elect”.1s In still an-

VI Ephemcndn lztnrylclu 85 (1971
2 L. C. Mohlberg (et al. eds.), Sacnmenm:—mm Veronense {Rerum
Ecclesusncarum Documenta. Series maior. Fontes 1) Rome 19
1148, p. 145: “... ut resurrectionis diem spe certae grntulnnoms expectet »
13 L. C. Mohlberg (et al. eds.), Liber Sacramentorum Romanae Eccle-
siae (Rerum Ecclesmsmarum Documenta. Series maior. Fontes IV)
Rome 1960. n. 1612, p. 235: “... et habeat partem in prima resurrec-
tione. . The same petition is found in no. 1616. 1619 and 162
NL C. Mohlberg, lec, n. 1612, p. 285: “... et inter su el
corpora in die resurrectionis corpus auwpm et cum benedictis ad dex-
teram dei patris venientibus veniat..
13 Ibid,, n. 1617, p. 236: * .A.resuscltan eum digneris, domine. una
cum sanctis et electis tuis.. .

n H Ashworth, The Prayers for the Dead in the Missal of Pope Paul
) 1
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other oration the Church prayed that “the body, buried by us in
its weakness, may be raised in power among the saints”.1¢

‘The Gregorian Sacramentary prayed in a similar tone that the
dead person may find his “rest in the glory of the resurrection
the company of the salnts”.a7

Some prayers from the supplement of the Gregorian Sacra-
mentary may stand here for later liturgical sources of the Roman
rite. The of this 1s most st.
of Aniane (+821). In it the Church prayed: “Order him to rise,
when the day of judgment comes, together with your saints and
elect”.13  Another prayer text asked: “Join him to the great assembly
of all the saints that he may rise with the elect and be crowned
at your right hand”e

What was the reason for the disappearance of these and similar
prayers from the liturgical books of the Roman liturgy? We do
not know for sure. Some scholars think that in the moral decadence
of the early Middle Ages the Church used in her pastoral approach
the rod of severity rather than the balm of mercy and mildness:
“During the of the among peoples
who had not been turned iInto salnts straight away by baptism. we
see outbursts of cruelty, lust, selfishness, showing how slowly does
the leaven of Christianity permeate the ways of fallen mankind.
The Church is obliged to be severe. To keep men on the right way,
she had to act sternly and remind mankind of the punishment
reserved for sinners, the terrors of the Last Judgment, of which the
Lord himself gave us a foreslgm"“ During this perlod — late
ninth and tenth texts of a nature,
like the “Libera me, Domlne de morte aeterna"2! entered the Roman
liturgy.

Still, there remains the question why, after the Coucil of Trent,

ese were not or at least 5

101bid, n. 1623, p. 237: “... ut hoc corpus a mobis in infirmitate
sepulé\lm,llsn \grtufe et ordine sanctorum resuscitet. . Note the allusion
to 1 Cor.

Das (Liturgie-
\vmunschn.mlehe Quellen und Fomhungen Heft 3) Muenster 1958 (2 nd
d ed. y 2, P 13n ..ut in resurrectionis gloria inter sanctos

Fl

Le i Friburgense.

Vol. 16) Fribourg 1971 n. 1409, p. 461: ¢, . et cum dles ludlcu advenerit,
cum sanctis et electis tuis, eum resuscitari ‘jubeas.”

1 Tbid,, n. 1414, P. 463: ... omnium unctox\lm coetibus adgregatus,
cum electis’ resurgat in parte dexterae coronandus.

20 P. Herbin, We Die Unto the Lord. S:clmess and Death of the
Christian (London 1960) p

21 Liturgisch Woordenhoek b (1968) 1527,
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Why was the paschal aspect of Christlan death not brought out
more torcefully, since the reform aimed at restoring the liturgy “to
the earlier norm of the holy fathers"?

For one, those entrusted with the reform had not those complete
sources in classical editions at their disposal which we have today.
Aiming at a restoration of the liturgy “to the earlier norm of the
holy fathers” they were simply not able to reach that goal. A last
valid answer to the question canno! be glven, at least not at the
moment. But the fact remains that “in the reform of the ritual
those texts seem to have been preferred which speak of the fear
of the judgment, rather than those which reflect on the hope and
peace of heaven after the turmoil of life on earth”.22 It was in
view of this rather gloomy aspect of the liturgy for the dead in
the Roman rite that the second Vatican Council demanded so strictly
that the funeral rites should more clearly express the paschal
character of the Christian death (Const. on the Lit., art. 81).

up, we are fully Justified to say that in
former times the Roman Church prayed in her official prayers for
the glorlous resurrection of the deceased. On orders of the Constl-
tution on the-Liturgy of Vatican I1I, the Church only resumed an
ancient custom,

Originally it had been planned to take the new texis, to be
introduced into the liturgical books, from existing, ancient sources
s0 that they would with the of the Missal
of Pope St. Pius V which the reform Intended to retain. In the
end this proved impossible. Existing prayer texts had to be modified
and corrected. Others drawn from ancient sacramentaries, had to
be inserted. Even new ones had to be created to meet the require-
ments of the Constitution on the Liturgy.2?

Too many liturgical texts of the former funeral rites were
affected by the anclent world view — no longer our own — that
the heaven is ‘up there” and hell down, somewhere deep In or
under the earth. After death, it was thought, the soul started a
difficult and arduous jorney to heaven. This led her through the
regions of the air which were considered to be the realm of demons.
St. Paul wrote to his Christians that before their conversion they
“were following the way of this world, obeying the ruler who governs
the air” (Eph, 2:2). Toward the end of the same letter he write:
“Our battle is not against human forces but against the prin-

22 H. Ashworth, Le. p. 4 — Gy, Le nouveau Rituel romain
des funerallles, La Ma.utm Dieu 101 11970) 17-18.
Ashworth, 3-15, Cf. P.P. Gy, Ordo exsequiarum pro
adul!u, Notitiae 2 (1966) 353. 363
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cipalities and powers, the rulers of this world of darkness, the
evil spirits in regions above” (Eph. 6:12). In this world view the sair
is the habitat of demons.

As brigands and robbers made the roads frequently insecure
in antiquity and in the Middle Ages, so the demons of the air were
thought to make the way of the souls dangerous while journeying
to heaven, Not all such texts have been eliminated in the reformed
liturgy. Well known are the responsories “May the angels lead
you Into paradise” and “May the choir of angels welcome you".
The Gregorian melodies of these texts are enchanting. Were they
retained for the sake of their melodies?

The anclent sources used for the composition of new prayers,
and for the adaptlon of old ones, were not only Roman, like the
Leonine and Valuable were taken
from the anclent Spanish liturgy, especially from the Oracional
Visigotico.2¢. Also the writings of St., Peter Chrysologus ylelded
valuable materfal for the reform of liturgical texts for the Masses
and rites for the dead.

The prayer for the resurrection of the dead makes sense, even
when we keep in mind that it is absolutely certain that all will
be raised (1 Cor. 15:51), elther to the resurrection of life or to that
of judgment, since Christ himself had said: “The hour is coming
when all who are in the tombs will hear the voice (of the son of
man) and come forth, those who have done good, to the resurrection
of lite, and those who have done evil, to the resurrection of judg-
ment” (Jn, 5:28 1).

It can be meaningful to ask for a saving deed of God of which
we are certain will happen. In each Mass the Church asks in the
preconsecratory epiclesis that the gifts of bread and wine may be-
come the body and blood of Jesus Christ. In Eucharistic Prayer
II the celebrating priest prays: “Let your Spirit come upon these
gifts to make them holy, so that they may become for us the body
and blood of our Lord Jesus Christ”,

The Lord himself urged us to pray for the coming of God’s
kingdom. Actually, in his own person and work this kingdom had
come: “The kingdom of God is at hand” (Mk. 1:15). In its fullness
and perfection this kingdom will come with absolute certainty;

Published by J. Vives (Monumenta Hispaniae Sacra. Serie litur.
giea: Vol. I) Barcelona 1946. — Cf, J. Pinell Pons, The Theology of Life
and Death in the Mozarabic Rite, Concilium, Febr. 1968, 14-18.
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nothing can hinder or prevent its final coming in Christ”s parousla.
Despite this, Jesus taught his disciples to pray: “Your kingdom
come” (Mt, 6:10; Lk, 11:2).

Perhaps one could consider this petitlon of the Our Father as
a means to speed up the coming of God's rule and kingdom. But
can we not also pray for the acceleration of the final resurrection,
since the resurrection of the dead is only a partial aspect of the
coming of God’s Kingdom?

‘When we ask God for he has to
glve to us, our prayer is another form of thanksgiving. In our
petitlons we acknowledge that the saving act of the glorious “resur-
rectlon of the dead” is purest grace that comes exclusively from
God, also for those who seriously collaborated with God during
their earthly life and died in his friendship.




“MISUSE” AND “OVERUSE” OF GENERAL
SACRAMENTAL ABSOLUTION
By
Florencio Testera, O.P.
Consultation

‘The practice of general to the
taithful has become quite frequent in some churches and places of
prayer and recollection in this city. Unfortunately, this is done
with little or no regard for the imposed
by law, such as the number of penitents, dearth of confessors and
the like As a consequence ox this practice the number.of penitents
going for i has notably since many
of the faithful apparently choose to forego the individual confession
in favor of collective absolution.

‘We are aware of existing legislation regulating the practice of
general ', we doubt if such legis-
lation counts with sufficient bullt-in safeguards to stop or at least
to minimize abuses {n this matter of collective absolution.

Answer

‘The pertinent legislation you refer to is “The Pastoral Norms
concerning the Admimistration of General Absolution” issued by the
SCDF on June 18, 1972. (AAS., 64 -1972-, pp. 510-514; Boletin Eclesias-
tico, 46 -1972-, pp. 427-432).

And yes Indeed, these Norms are provided, in our opinion, with
sufficient safeguards which are built-into the very conditions set by
the lawgiver for the licit of such
conditions having to do with the number of pe'nltent.s. the lack of
confessors, and the time of absence from confesslon and holy com-
munion. However, despite such safeguards this law — like any
other law — 1is far from being foolproof.

In conformity with the principles laid down by the Council of
‘Trent, the Pastoral Norms emphasize the need for Integral, individual

and except in cases, when
could be resorted to under certain

conditions, (Norms, I).

The emergency situations that could fustify the administration
of collective absolution will arise — aside from cases of danger of
death — whenever on account of a dearth of confessors coupled
with a large of it will be “to hear
properly the of each within a r time
with the result that the penitents, through no fault of their own.
would be forced to do without sacramental grace or holy com-
munion®, (Norms, I).
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A high number of peniunts by itselt will not justify collective
number of could be

made to hear the within a reason-
able period of time as it usually is the case during solemn festivities,
pilgrimages and the like. It devolves on the local bishop, in con-
sultation with his fellow-bishops, to declde whether the circumstances
obtaining in a given case warrant the administration of general
absolution.

fon indeed is still the ordinary — and
ideal — way for the faithful to be reconciled to God and the Church.
The practice of general absolution is merely an exception to the
rule and may be resorted to only whenever the conditions men-
tioned above are present and the are suitably
for confession, (Norms, VII).

Hence, the practice of general absolution s to be regarded a
serious abuse — a “misuse” or “overuse” - whenever the above men-
tioned requirements are totally or partially ignored, (Norms, XIII).

The safeguards attached to the Norms have not always been
effective due perhaps to the pastoral nature of the document which
thereby demands a great deal of flexibility. An Inherent danger
of “misuse” dnd “overuse” of the practice of group-absolution had
already been foreseen right after the Norms made its first public
appearance, At the very outset there was the founded fear that
the practice of general absolution would be readily abused to the

of ‘Truly the general consensus was
that the Norms were opening the gates of penance a little wider.

However, there were some who took the opposite view: that the
Norms were "represswe" and tended in the final analysis to negate
the great and
(Cf. GALLEN, J., Gens eral Pastoral
on Pastoral Norms. Theologlcal Studies, 1973, pp. 114-121).

Though the Pastoral Norms have not been adequately used in all

it would be to regard them

either dangerous or repressive. For it they were applied falthfully
and without legal rigorism, the good results envisaged by the law-
giver will be fully achieved. On the other hand, the document offers
ample ground for further experimentation in the pastoral level
and for a of penance. (Ct.
CRICHTON, J. D., The Ministry of Reconciliation, London, 1975, p. 81).
Finally, it is to be stressed again that in normal cases there

is no for al with God through
a private confession to his minister. Certalnly, in this our age of
rank 2 and is but a

that can hardly give entire fulfill-
ment and peace of mind to the christian.



THE NATURAL RIGHT OF PERSONALITY
(Does the Unborn Human Fetus Have Such a Right?)

By
Fr. Manuel Piaon, O.P.

STUNNING DECISION. On January 22, 1973, the US Supreme
Court legalized abortion. Therewith every woman in the US obtained
the Jegal right to abortion during the first six months of pregnancy.
The ruling of the Court was premised on the woman’s right to
privacy which, in the view of the same Court, has come to be an
indivisible part of every American's right to “liberty”. In this con-
nection the Court’s opinion writer, Harry Blackmun, explained that,
the fetus is not a person under the Constitution and thus has no
legal right to lifex The question whether the fetus might not be
by nature a person and, consequently, attended with the natural
right to life, was not given conslderation at all,

In a subsequent declsion, Roe vs. Wade, handed in 1973, the
same US Supreme Court declared that the fetus Is not to be con-
sidered a “person in the whole sense”, prior to viability. Viability
was defined in the same decision as that point in the development
of the fetus at which it is “potentially able to live outside the
mother’s womb, albeit with artificlal aid”. The Court placed the
stage of viability of the fetus at “seven months or 28 weeks”; although
it admitted that it could occur earlier, as early as 24 weeks. Clearly.
nothing definite was established on the matter except for the effect
of absolving individuals from criminal liability. By defining that
the fetus is “not a person In the whole sense” in the first seven
or six months, the Court led people to think that an individual can
be a person by portions. Then, notwithstanding that we may already
have a person, yet, if he still s not a person “In the whole sense”
which the Court did not elucidate further, he would not yet be a

1 Conf. TIME. Feb. 5, 1973, page 40.

In a subsequent decision the US Supreme Court has ruled against the
rights of any father to interfere with or try to prevent such abortion of
their own offspring. In order to uphold a doubtful “right” that it had
granted to women, the same Court had to deny the certain natural “right”
of fathers to bring up and to educate their own offspring.
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subject of rights. Personality is thus viewed as a physical attribute
which, like temperature, can be attalned by degrees; or as Phllo-
sophers would say, as something accldental, which may be had in
a lesser or full degree, on the basis of viability,

Since the time of the said decision of the Supreme Court, a
special report says, llve and dead fetuses, fetal tissues and fetal
organs became widely available in the US, and were used as “guinea
plgs” or objects for medical research. In 1874, In response to &
wave of public concern, the US Congress passed a bill creating a

C for the of Human Subjects of Blo-
medical and Behavioural Research, and banned all experlmentations
involving live whole fetuses, before or after an induced abortion.
As of May 1975, the Commission submitted a report of its deltbera-
tions to the Secretary of Health, Education and Welfare, It set the
“age of viabllity” of the living human fetus at 20 weeks and 500
grams; and suggested that the total ban placed earlier on experi-
mentation with living human fetus, be lifted. This simply meant
that the fetus at the mentloned stage was no longer a candidate
for blomedlcal research The secretary of HEW adopted most of
them in the

new set of gult'.lem'les2

AN IMPORTANT OBSERVATION. Nothing in the Commission’s
report was menttoned about the human dlgnity or personhood of the
fetus in the earller stages of development. For the effect of rellet
from criminal liability, non-viability of the fetus was taken as the
norm, From the ethical standpoint this is irrelevant, since medical
advances could conceivably move the age of viability to an earlier
period. In truth, if nature should have laid down the oviparous
process of development and maturation for the human fetus, it
would be viable from the start as a zygote and then, on the basls
of the given criterion, it would be a person. Any reflecting individual
remains unconvinced. Much has been writien by lawyers and
physiclans for the purpose of determining whether the unborn
human fetus is a person or not and when it attains to be a person.
But all such have been

In the view of a learned physiclan and academician all dis-
cussions by lawyers and the and
the natural rights of the unborn human fetus are lkely to be an
exercise in futility, because the essential concepts of the person
and of the nature of personality are neither legal, nor medical,
but philosophical and, to be more precise, metaphysical. The observa-

Maggie Scarf: The Fetus end the Guinea Pig. Special
Featu\es‘ Phlhppme PANORAMA, July 25, 1976, p. 29-30.



NATURAL RIGHT OF PERSONALITY 153

tion is well taken. Before we may engage in any enlightened and
productive discussion on whether or not the unborn human fetus
is already a person and with a right to life, so that it may not just
be abor it is 'y to have clear concepts
as to what personality is and as to what makes the human being
essentlally a person. These concepts are not found in the flelds of
jurisprudence and of medicine.

FUNDAMENTAL NATURAL RIGHT OF PERSONALITY. Despite
the fact that every human adult in our modern world is deeply
consclous of his or her personality, and despite the fact that every
human adult is admittedly a person, the concepts that most people
have, many jled P about the nature of
personality and as to what makes a human individual a person,
are eluslve and hazy. Hence, notwithstanding on the one hand,
that the reason and basls why man has natural and inviolable
rights are, admittedly, that he is a person; and notwithstanding
that modern men have been very vocal in spelling out and in
defending the natural rights of man as deriving from his very
nature, and not from the grant of law or of society; yet, on the
other hand we do not find any declaration to the effect that the
fundamental natural right of every human individual is that of
personality.

Many readers may be surprised at what I have just mentioned.
It Is even likely that, for the most of them, this is the first time
they have heard thdt here Is such a natural right of man of persona-
Mty. Some may be wondering if there is such a right, and it so,
in what does it consist. For the moment let it suffice to say that
there is such a right, and that it carries a double aspect. It is
the natural right of every human being to enjoy the dignity that
nature has given to him, as a being of his own ontological worth
and right, and to enjoy a margin of responsible freedom of action
corresponding to the said natural dignity., Man's natural right of
personality with regard to his belng and to his action Is so basic,
that all the other natural rights of man are premised on it and
may be reduced to it.

Thus, e.g., the natural right to life, to integrity of limbs, to

a good name, to the protection of one’s natural rights, etc., pertain

to man in view of his personal nature and dignity. They are

grounded on man's natural right to the enjoyment of personality

as to his being, from the doing of nature making man a natural
v of
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MAN’S RIGHT TO PERSONALITY IN ACTION. The other set
of natural rights of man, to wit, the right to the pursuit of hap-
piness, to rightful freedom of action, to education and to the
development of his natural faculties and talents, to gainful work,
to the acquisition and retention of property, to marriage and the
maintenance of a family, to truthful information and communica-
tion, to legitimate association, etc., are all grounded on man’s
natural right to the enjoyment of a corresponding sphere of free-
dom of actlon, in view of his nature and dignity as a personal
being and a personal agent. The recognition of the rights enumeratec
earlier constitutes an admission of man’s natural right to be con:
sidered as agent of his own right and an admission of man's com-
plementary right as personal agent, so that he should be accordeqd
a rightful margin for freedom of action.

It is, thereiore, fundamental, that we should have a clear notion
of the nature of the human personality. This involves knowing
what the nature of person iIs, and what it means to say that man
js a person. In this regard the fundamental right of the human
being, from his side, Is the enjoyment of his natural endowments
as personal being. and as personal agent; and from the side of
society, the fundamental right of the human being is to the recog-
nition of the said and to the of a due margin
of freedom of action, as corresponds to his nature as a personal
agent. It would have been sufficlent for positive law to recognize
man'’s dual right to personality as to his being and as to his action
so that therewith all the other natural rights of man should also
obtain implicit recognition. Whereas, as long as the mentioned
twin aspects of man's personality are not given explicit recognition,
there remains a basic lacuna in all Bllls and Declarations of the
Natural Rights of Man,

But, before we should proceed further, we ought first to elucidate
the concept of what a right is.

THE ORIGINAL AND PROPER CONCEPT OF RIGHT, When 'we
ask the questiton, “What is a right?”. the usual answer is given
in terms that are analogous to the following: “A right is a moral
and inviolable power vested in a person to do, hold, or to exact some-
thing as his own.” Few have a better notion than this; and fewer
still are those who have misgivings that ‘the given definition may
do only for derivative rights. It does not match several fundamental
rights and, , it is a iti What, for
example, can be the moral and inviolable right of an infant to do,
to hold, or to exact something as his own, when it cannot execute the
simplest human act? With a concept like that, we cannot establish
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any rights in hopelessly demented persons. No wonder that with
such kind of concept there is now a way to establish the right to life
of the unborn human fetus.

Notwithstanding the universal acceptance of the given definition
and the exclusive place it holds in textbooks, it does not properly
apply to such fundamental rights as the right to life, to integrity
of 1imbs, to a good name, ete. There is simply nothing to do, to hold,
or to exact about them in an original manner. The original right
of man about them is to be beneficiary of them from the assign
ment of nature and of the natural law. Even the enjoyment of the
said benefits as beneficiary, does not entail any action proper to
be done with regard to them. Only when they are endangered, or
encroached upon unjustly, there obtains the consequential right in
the Individual person to defend the said benefits, or to seek and
demand the protection of his rights with regard to them, or even
to seek due redress for any harm sustained with regard to them.

The deflnitlon of right given in terms of a “moral and invlola-
ble power to do, to hold, or demand” might apply to dynamic or
operational rights which are concerned with the doing or the pur-
suance of something. It does into strictly and properly apply to
deslgnate rights which of their nature are prerogatives of the in-
dividual person as beneficlary of particular benefits.

RIGHTS TAKEN AS OBJECT DUE, AND TAKEN AS ATTRI-
BUTION OF THE PERSON. In general, right may be taken either
In the sense of something that is due to an individual person, or
in the sense of the formal attribution of the person as beneficiary
or something that is due to him. In the former case, “right” is
taken as meaning an object due, e.g, a salary or payment that
is due; In the second sense, “right” is taken as meaning a formal
prerogative of the individual person.

Now, the object that is due may be a benefit like life, or an
action like eating or talking, or a thing proper llke an earned
salary. Taken as object due, a right may be due to a person either
from the deslgn of nature or the ordainment of the natural law;
or it may be due from the design or ordalnment of positive law.
It is in this sense that St. Thomas etymologleally derives “right”
taken according to its Latin term “jus”, from “justum”, that is, from
something that has been adjusted to the individual by the Law.
Suarez alternately derives it from “jussum”, that is, something
that has been assigned and ordained by the Law. In this sense
me integrity of limbs, freedom for legitimate personal pursuits, etc.,

or to man from the ordain-
ment of the natural law.
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owing to the or of law of as
due to an indlvidual person, there correspondingly arises in the
said person a commensuration or attributlon to the sald thing as
beneficiary of it. Hence, correspondingly to “right” taken as some
thing due, Is the concept of “right” as the formal attribution or
prerogative of the person. In this formal and subjective sense,
“right” is and the of a person
as beneficiary of the thing that is due to him whether from the
assignment of the natural law, or the positive law. This is the most
analogous and fundamental concept of formal right, as meaning
the subjective prerogative of the person. It is applicable to all
kinds of rights, whether in connection to a benefit, or to a thing
proper, or to a specific course of action,

Thus, the right to life is the and
of man as Yy of the right to freedom
is the and of man as beneficlary of
M- in his 1 the right to suffrage is
the and of the citizen to cast an

elective vole. In our present discussion we take natural right as
synommymous with human right; because in the last analysis all
rights are premised on the nature of man and grounded on the
natural law.

AGENT FROM HIS OWN RIGHT. Almost everyone takes for
granted that rights are attributions that are proper only of persons,
and vice versa, that persons are the natural beneficlaries or sub-
jects of natural rights. There 15 also llttle disagreement among
P that the of the of the human
being is from his
and self-determination wlth regard to his objectlves and pursuits.
There are well taken. For, the individual who, from his nature and
natural endowments is commensurate for rational and elective dis-
cretion as to objectives and courses of action is also an individual
who is an agent of his own cause, and a principal agent from natural
commensuration and right. He Is not just an agent of Nature, like
the brute animals which are moved from instinct by Nature, or like
other Irrational creatures which are moved by Nature from-natural

and to pi courses of action. A
personal agent can program his own course of action.

An individual who acts from rational discretlon and elective
self-detrmination is an agent on his on behalf and for his own
behaif. He is superior to all He s a
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agent and, as such, an apt candidate to be a rightful beneficiary
of the useful means that may be assigned to him for the pursuance
of his existential aims. If such means are assigned to him, the
assignation obtains true significance and validity. The means that
may be assigned are not only physical ones like inheritage goods,
but also moral ones. Of this nature are the rights granted either
by positive law, like the political and civil rights; or by the natural
law, like the natural rights which are acknowledged by positive law.
It is from his rational 'y and elective that
man is a principal agent and, therefore, apt to be the rightful
beneficiary of the dynamic rights that natural law and positive
law have assigned to him.

From the explanation given, that formal right is the commen-
suratlon of the person as of some good from
the assignment of law, whether natural, or positive, someone might
infer that, whereas God is not subject proper of any law, He is
consequently not a subject of rights, But, the formal thing to con-
sider in this matter is that formal right Is essentially the com.
mensuration of the person as beneficiary of some good. In the
case of human natural rights such commensuration stems from the
deslgn of Nature. Such design of Nature is metaphorically and
analogously said the natural law for men, because it is the norm
to govern the objectlve and fundamental correctness of human
actlons. God is not the subject proper of any law. But, he has an
original to act as Belng from His nature
as God, and to assign natural rights to men In His capacity as
Universal Creator and Supreme Lawgiver,

PER-SE-ENS OR PERSON. Philosophers say that before anything
can act, it has first to be something existent; and the actions that is
characteristic of the agent, manifests its nature. This means that
anyone who is an agent of his own right, is also, from metaphysical
Implication and priority, a being of his own right, that is, a person.
To express this in Latin, we say: “per-se agens est per-se ens”. The
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term “person” Is a derivation from the Latin “per-se ens”, which
in the case of man denotes, not merely a substantlal being, but a
being of his own right. A is sald in an “ens
per-se” because it is a being from its nature, by relation to the
“accidental modifications”. But, the person is said to be “per-se
ens” because it is a being from its own right by comparison to
irrational creatures. The human being obtains this etfect from his
endowments of rational and elective discretion. These endowments
not only impart to him to be an agent of his own right, but also
disclose his inherent essential dignity as “belng of his own right”.
For, from the possession of rational nature and corresponding
powers, the human being is set above all irrational creatures and
in command of them.,

In every being there is an ontological subject that is specified
by a nature, and is made actual and real through an existential
principle. In man this subject is by his
proper name, and by the general The
subject in man, aslde from being a human being, is also a person,
that is, a being_pf its own ontological dignity and right, owing to
the entitative excellence that 1t obtains from its rational nature.
Every human being, owing to the entitative excellence it enjoys from
its rational nature, is also a personal being and has its own persona-
lity, that is, rightful individual dignity. By comparison, Irrational
beings are things of Nature, “res Naturae”. They may carry separate
individual distinction, but they have no individual worth of them-
selves but only as representatives of thelr species. Of themselves
they are not aware of their individual worth as beings of their
own right, but fall back on Nature and seek to identify themselves
with Mother Nature.

PERSONALITY VERSUS MERE INDIVIDUALITY AND SUBSTAN-
TIALITY. It is not so with individual human beings. There is a
a personal subject in him or her that seeks to assert himself or
herself, aside from other beings and from Nature itself. Man Is not
just part of Nature. Human beings, in particular the female gender,
are not satisfied with what they have obtained from Nature, but
seek to improve with cosmetics and face-litting devices. From his
possession of rational and elective discretion, man is aware that he
is a being of his own right. Every individual human being is aware
of his or her personality, of himself or herself as a person that is
not identical with the body, but is aligned with his or her innermost
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splritual self. Even individuals with loose morals feel humiliated
when their personality is overriden, and they are taken merely as
objects of lust or sexual gratification. Man is aware that Nature
is his home, but he thinks that he can improve matlers in this
home. Owing to the of and

powers, man walks his own path in Nature and considers that he
can somehow be superior to the vicissitudes of Nature.

Perhaps someone may be thinking that the explanation we
have advanced to disclose the nature of the person in terms of “be-
ing from Its own right” does not say much, and that the concept
is also applicable to denote mere substances. But this is not so. A
substantial nature is sald to be a per-se being in the subsistential
sense, owing to the commensuration of its nature to carry separate
existential actuality. But, the person is said a being per-se, from
its rightful deservance to exist separately and incommunicably from
another person. The substantial nature of itself is communicable
to an indi subject as with the human nature
in us, which is communicated to our person. The human sub-
stantial nature does not exist of its own rightful deservance, but
is ordained to exist as communicated 'to a human person, by which
the nature is closed and . — An analogy may
illustrate the matter. A car of its nature Is commensurate to run
the city streets by itself. But, it has no right to run the city
streets without a driver, and so It will be intercepted. It is
the licensed driver who is the proper and original subject of the
right to run the car through the city streets. He must be licensed,
because the right involved is a positive one.

RIGHT TO PERSONALITY AS TO BEING, AND AS TO ACTION.
It was the Creator Himself who made man a being of his own
right, or a person, by assigning to man a rational nature endowed
with i ana elective 'y power. From this rational
nature, and from the original assignment of the Creator and His
Natural Law, man is a natural beneficlary of personhood and of
personal dignity. Man has, therefore, an original attribution and
right of personality as to being. This right must be given due
recognition by positive law, it positive law wishes to be aligned
with the Natural Law. Man has also a rightful ¢laim to such recog-
nition by positive law and soclety and to be acknowledged as a
belng of his own individual worth and right, and not merely as a
member of the social group, or of a polltical party.
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Next, by virtue of his Inherent personal dignity, every human
being has a rightful attributlon and claim to personality as to
action, that is, to be acknowledged as an agent of his own dignity
and right; and consequently, he has also a rightful claim to be

and to be sphere of free action
in keeping with his it al.ms and dignity, and
In keeping with the developmental needs of his natural faculties and
with the discharge of his natural responsibilitles. In view of his
personality, man has also a rightful natural claim to free communi-
cation and assoclation with his fellowmen within the framework of
Jegitimate pursuits, and to be assisted by them and by soclety when
he find himself shortchanged in meeting his existential and human
needs.

Man’s twin right to personallty as to belng and to personality
as to action are the two poles around which revolve the entire
ensemble of his natural rights. All Bllls and Declarations of the
Natural and Inviolable Rights of Man should start with the recog-
nition of these twin fundamental rights of man because they are
the foundations®on which all the other natural rights of man are
premised. Man has a righttul claim to the recognition of the sald
twin rights of personglity as to his being, and of personality as
to his action,

THE HUMAN FETUS AND PERSONALITY. Now we come to
some crucial questions. First: When does the human being start
to enjoy the right of personality? Second: Does the unborn human
fetus have that right? If so, when does It start to enjoy that right?

To the first question the answer is: The human being enjoys
the natural right of personality from the time he Is made by nature
a beneficlary of human nature, For, personality is an attribution
that essentlally attends to human nature as such, and Is assigned
by Natural Law to every human being with and through his human
nature, To the second question the answer is: Essential personality,
which is the attribution with which we are presently concerned,
attends to the human fetus from the moment it is an individual
human organism or being; and that is, from the moment we have
the zygote. Hence, human life Is sacred and inviolable from its

because it is with human personality. These
things are not difficult to est.abllsh on the plane of abstract philo-
sophical thinking.
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As long as an individual organism carries in a self-contained
manner all the bi of an humau
being; and as long as it carries a biological life of its own, indepen-
dently from the life of the mother, although not in physical separa-
tion from the mother, the human organism concerned is a human
being and is with the ity of the human
being. By and i the self-

human i is with the

human being. The reason is simply because, every individual
organism s an indvidual human being. Being is nothing else
than an existential thing; and so., an existential human organism
that carries in a self-contained manner all the biological charac-
teristics of a human individual is an individual human being, even
if it does not yet have the shape of the human form, or even if it
s still tethered to and nestled in the mcther for its sustenance,
toxlc diposal, and protection.

The last mentioned considerations are not pertinent and relevant
for the issue of determining whether or not the unborn human fetus
has and 3 Just as the whether
the adult human being who is strapped to an iron-lung machine,
or iIs tethered to a dextrose tube for the effect of survival, is a person
or not. The consideration of viability or of non-viability is bio-
medilcal; It is also not pertinent for the ascertainment of personhood.
It boiis down to the consideration whether or not the unborn human
fetus can survive outslde the maternal environment and in physical
separation from the mother. This consideration is quite different
from the consideration whether the unborn human fetus has its
own and y or not. It is not the
formal consideration to be taken into account. For that effect no
adult human being can survive in outer space outslde the lifc
sustaining space ships; nonetheless, men living in outer space in
space-shlps are persons.

The decisive and formal consideration that should be consideren
is, whether the unborn human fetus carries its biological charac-
teristic and life as a {unctional part of the mother, or as an

human its own set of
chromosomes half of which proceed from the father, and carrying
Its own genetic code for and char:

THE ESSENTIAL VERSUS THE LEGAL. It is true that most
state legislatures have not made any positive pronouncement in
1avor of the personhood of the unborn human fetus. But to con-
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clude from the sald silence that the unborn human fetus is not a
person, or even that the Law denles it to be a person is, by logical
standards, to infer a conclusion from no premise at all. Even it
the Law should not grant personality to the unborn human fetus,
that consideration would be jrrelevant for ethlcal purposes, because
the Law is not the author or original grantor of personality to
human beings. In the recent past, the black man in the US. was
not a legal person, In particular if he had been sold into slavery.
But that legal posture was a mistake and an affront to the dignity
of human nature. The unborn human fetus Is still something hidden
from the public and, for external purposes it is as if it were not
yet existing. It may even miscarry and dle prematurely and, for
that cause, do as if it had never existed, just llke bables that die
upon birth, or a very short time after.

In the recent past, state legislatures had not been confronted
with the need to make any pronouncements regarding the person-
hood of the unborn human fetus. The new wave of abortions has
changed the.picture. But, most legislatures are not in a position
to make any definite pronouncement from lack of a sufficiently
elaborated theoretical and philosophical groundwork. As far as this
writer knows this paper is the first one to speak on the natural right
of the human being to personality, including of the unborn human
fetus, and to lay down the rationale of such right. Several indi
viduals have even expressed to this writer their wonderment whether
such a right exists. But, again, one thing is that most state legis-
latures have not made any positive pronouncement in favor of the
personhood of the unborn human fetus; and another thing is its

of One thing is that the possession
of personhood by the unborn human fetus 15 not clear and that
there are doubts and even ignorance about it, as we may have
doubts and ignorance about the specific sex of an unborn fetus;
and another thing is its factual possession of personhood, or of a
specific sex.

Finally, one thing is the considergtion that an individual human

being has ed his own through
physical existence and even birth registration; and another thing is
the of that i attends to the human

being from the very start of its existence notwithstanding its fetal
form or condition. If physical separation were the valid criterion.
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then we should say that siamese twins are not two individual
persons, even it each one should carry its own name and its own

ESSENTIAL PERSONALITY VERSUS PSYCHOLOGICAL PERSON-

ALITY. We speak here of by from
is the that

awends to the human being from his possession of rational nature.
Whereas p: is the" ic result of man’s
and itself in man’s enjoyment of

rational and elective discretion. Concededly, it is through the latter
that we come to know the former; and so, noetically speaking,
psychological personality is more important, because it manifests
the essential personality of men. But, we should not confuse the
essential personality of man with his psychological personality as
this transpires in the use of his rational and elective discretion;
otherwlse, we shall have to swallow the absurdity that an uncon-
scious or sleeping man has lost his personality; or that infants,
who do not yet possess rational and elective discretion, are not yet
persons.

The unborn human fetus is in an analogous condition. It already
has essential personality, although it does not yet exercise psycho-
logical personality. But, nature has destined that in due time and

it shall its ity, by way of
natural unfolding, without external addition, — Some have ex-
pressed misgivings whether ordinary folks can understand the
metaphysical explanations we have given concerning human per-
sonality, and have thought that it might be advisable to remain
on the psychological level. But, these misgivilngs are ungrounded.
There are many concepts that are metaphysical and yet are readily
understood by common folks, e.g., the concept of being, of some-
thing, of causality, the Supreme Being, natural rights, the rational
nature of man, etc. So, even if the concepts of personality and
of the person are metaphysical, as the concepts of morality, justice,
democracy, ete. they are not beyond the reach of ordinary folks.
Modern réject because they are
not experimentally veriflable. Nevertheless, centuries of past genera-
tions of men have lived by the said concepts as fundamental ones.3

3 The proposal that we remain on the psychological level in order to
explain the nature of personality would not be of much heip in the present
matter, because of the following. Firat, the nature of personality and of
the person is not something psychological; and so. it is not possible to
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INADEQUATE MATERIAL CRITERIA. Sclentists deny that the
unborn human fetus is a person, because they say that it is only
a “potential” human being, and not yet a perfect human being.
What are we to say to this allegation?

The unborn human fetus is a “potential” human being, not
in the metaphysical or essentlal sense, but in the biological and

senses, as it is not yet fully developed
and does not yet enjoy the use of discretion. But, this is a materlal
In the sense, and this is the formal

thing to consider, the unborn human fetus Is already and actual
being and nothing else but human; even if it does not yet have
the full biological development that should afford to it the use of

rational and elective The latter of

under- 1s not It is not even the formal

biological issue to consider but the material and physleal biological
is for the nature and

personality of man; because it is one-sided and covers only the
material side and physncal stages of man. But if we take the forma!

into to which the off-
spring proper to every species is its blologlcal reproduction, so that
the offspring of cats- are cats, of dogs are dogs, and of plgs are
pigs, notwithstanding that they are not yet born; then, we should
say that the offspring of human beings and persons are human
beings and persons, notwithstanding that they are yet in the con-
dition of unborn human fetuses.

explain it adequately meuly through ysychologlcal explammons Second,
modern positive P make a betw. ity and
the person, because they do not necessanly associate pensonahty with a
person. Thus, e.g., they speak of the “personality”, and even of the “1.Q."
of some “mulllr.'ent" animals; although they do not take such animals as
persons or as intellectual bemgs By our standards, the “personality”
and “intelligence” of certain animals can only be metaphorical, on the basis
of analogy with the psychological personality and rational intelligence of
man.

In a similar way, Lawyers speak of Julldlcal entities, like registered
corporations, as juridical persons and as having juridical personality.
‘They qualify such entities as juridical persons by distinction from natural
or physical persons. Their juridical personality is mot natural, but from
the grant of the Law. They are said to be legal persons and to have legul
personality metaphorically, by abalogy to the natural person and to his
personality; inasmuch as the Law grants to juridical enmm to be capable
of positive rights, and to be subjects of legal rights in the manner of
natural persons.
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The criterion of biological perfection covers only the physical
side of man. It is, therefore, inadequate for the effect of deter-
mining the personality of the human being. When a man has
attained 25 years of age, normally speaking he has attained full
biolcgical development and perfection. Yet, can we say that the
same man has therewith attained the full perfection of his rational
and personal capacity? It is not usually the case, And, when a
man has attained 60 years of age, he is already in his biological
decline and yet he still has perfect command of rational and elective
discretion, and of the use of language. To take perfection as the
criterion for man is to take something undetermined and fluid
as norm. For, who can say of any ordinary man that he has, at
any time, attained all the human and intellectual perfection he is
capable of, and that he has no more room for development and
greater perfection?

Considering the matter of essential personality as attribute of
the nature of human beings, it must be borne in mind that just
like the essential nature of human beings is fixed and indivisible,
and does not admit degrees of more or less; so also is the essentlal
personality of the human being. In other words, of two or more
human beings, we cannot have one that is a human being or a person
more than another; but each one is essentially and simply a human
belng and a person. We may illustrate this matter from the nature
of numbers. The nature of a number, let us say of number two,
cannot be more or less. If, therefore, there are several sets of two
things, one set cannot be more two than another, while being two.
The concept, therefore, of a human being that is not a human being
in the full sense, or that is “not a person in the whole sense” is,

and and

untenable.

NATURAL RIGHT TO GESTATION BY THE MOTHER AND TO
BIRTH. Owing to the reason that the unborn human fetus is a
human being by metaphysical implication and priority, — for,
although something can be a human being without being a human
fetus, yet not vice-versa, — the unborn human fetus has not only
the of ., but also the natural right
to lfe.

Furthermore, considering the design of Nature and of the
Creator, the unborn human fetus has also the natural commen-
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suration and right to be gestated and protected by the mother
unttl its maturation; and to be born and delivered when such a time
comes. These natural rghts of the unborn human fetus are

on Its and on the design
of Nature and the Natural Law, lrrespective of whether the fetus
has been conceived from the consent of the mother, or from rape
These rights of the unborn human fetus emanate from the sovereign
right of the Creator to design the natural law and process for
human life, and to aliocate natural rights. Correspondingly, the
natural commensuration and right of the mother is to gestate the
unborn human fetus until its maturation at birth time, not to abort
it. And so, miscarriage and abortion do not take place except out-
slde the programmed course of nature.

‘The right of the unborn human fetus to life and to gestation
by the mother until its time of maturation at birth, and the natural
duty of the mother to the said gestation, cannot be defeated by an
undefined concept of a right to privacy of the woman. Granting
that there is such a Constitutional right, nevertheless it has no
bearing to justify a directly procured abortion by the woman. In
the first place; such a right Is of a lower order and importance than
the right to life of the unborn human fetus and so must give way
to the latter. In the second place, there Is no Infringement on the
woman’s right to privacy by the unborn human fetus any more
than the food she has ingested. Even if women should have such
a right of privacy, no woman can legitimately claim such right atter
she has opened her privacy to sexual intercourse. If the allega-
tion of woman’s right to privacy were valid for the effect of justify-
ing a directly procured abortion on her part, there is no reason
why it should not also be valid for the woman’s option to dispose
of her born baby, which also interferes with her liberty and privacy.

Through 1its latest decision, the U.8, Supreme Court has ruled
against the right of any fathers to interfere with or try to prevent
the abortion of their own children by their wives. In order to
uphold a dubious “right” that it had granted to women, the Court
has denied the undisputable and centuries honored natural right
of fathers to bring up and to educate thelr own offspring. One
serious error has led to another,

THE PERSONALITY OF MAN AND THE RIGHT TO DIE. By
contrast to the natural right to life of the unborn human fetus,
the question has been recently ralsed in connection with the
celebrated Karen Quinlan case, about a man’s natural right to dle.
Is there such a right and in what conditions does a man enjoy it?
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Despite the fact that many people, even some state courts of
the U.S., have expressed themselves in favor of such a right, a
convincing and satisfactory rationale has not yet been advanced to
establish such a right. It seems rather preposterous that, if man
has a natural right to life, he should also have a natural right to

death, which is just the ite. In this itis Yy
to recall that a natural right is essentially a moral claim of 3
person to from the i to the

person by Nature to such a thing. In the present instance, we
pose the following question: Are there instances in which the
indlvidual person’ has, from the doing of Nature, the commensura-
tion to die rather than to live? We are not talking here of death
in the sense of annihilation of man, for the spirit of man is im-
mortal; but of death in the sense of man's deliverance from a
miserable and painful organic life, as an outcome of Nature's doing:

In order to obtain the answer to the given question, we should
bear in mind that there are in which,
a point of no return has been reached, because the lethal damage
to the life sustaining organs has become irreversible so that the
natural march to dissolution has become unstoppable, and there
are no known effective remedies available. In the said conditions
the -ation of the indi from nature is for death,
rather than for life; and hence, the person obtains in the given
conditions the natural right to die and to be relieved from an
existence of misery and helplessness. Although the person has still
the right to enjoy the residual life that he still has; yet, nature
herself has taken away him the commensuration and the right to
continue in existence, and so there is no moral obligation on his
part or on others to have his residual life sustained through arti-
ficlal means.

In truth, conditions of bodlly misery and of utter helplessness
are derogatory to the dignity of man as a personal being and agent;
and so, Nature on her own doing terminates the said conditions.
‘The should, be allowed a dignified
exit from the said conditions according to the design of Nature.
In the said conditions man has a natural right to a dignified death.
Such right is to his dignity. CI should
have little qualms about such a right. For if on the one hand, from
the graclous donation of God. the Christian who has been engaged
in meritorious works has a right to go to heaven; and on the other
hand, from the of Divine Pr there is no other
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way than through death, when it has become due from the norms
of the same Divine Providence; then, the Christian in the glven
condition has also the right to die.

In this connection, it is opportune to know that death is not
a punishment meted out for original sin, but a penalty of original
sind This means that death is not an afflictive measure imposed
by God by way of to for . but
an afflictive result that followed in the wake of original sin, aner
God withdrew the speclal favor of immortality which He had
granted In honor of His original divine friendship and adoption
because of original sin. Death at present follows from the natural
principles and processes of nature; yet, it there had been no original
sin, death would not have taken place from the speclal preter-
natural favor of God. And so, on the one hand, death is natural
to man; yet, on the other hand, it is a penalty for original sin, much
lke the loss of fortune is a natural result to the gambler, and
yet it Is also a penalty for his sin and it afflicts not only him
but also his family.

RIGHT TO DIE NOT THE SAME AS RIGHT TO KILL ONE-
SELF, OR TO HAVE ONESELF KILLED. Some may entertain appre-
hension lest by- affirming the right to dle we are condoning, or
even defending “Euthanasia” or “mercy killing”. But, the right to
die is quite another thing from the right to kill oneself or to
have oneself killed by another, however merciful the manner may
be. The contusion and identification of the former with the latter
is unwarranted and must altogether be avoided. When a patient
is “given” by the doctors e.g, a month or a week to live, it means
that the patient's organism Is still capable of sustaining life for
the given time. To destroy that capabllity through direct interven-
tion is to kill the individual®

4“God created man for incorruption; ... but through the devil's envy
death entered the world.” Wisdom 2, 24 (RSV).

% Nevertheless, we should evaluate human acts in their formal con-
text. If we should take matters materially, there is no physical difference
between fornicarious union and legitimate marital union, between killing
in murder and killing in defence of one's country, Now, in conditions
wherem the living of a man's h been i

so_that the dii ral outcome is death
not life, should the individual comerned ask for the “coup de grace” or
the finishing strvke, it should not be taken as a req\lest for hls killing
but for an early - In the said f the man
should commit an apnarent suicide, his- action should he evaluahed in the
formal manner as self-deliverance, rather than suicide.
This manrer of evaluation is premised on the truism that, an indivi-
dual who hae been already effectively killed from the massive and irreme-
diable destruction of his vital organs, cannot be killed a second time: e.g.,
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IMAGE OF GOD'S FERSONALITY. When God created the first
man, He said: “Let us make man to our image and likeness; and
let him have dominion over the fishes of the sea, and the fowls
of the air, and the beasts, and the wh earth, and every creeping
creature that moveth upon the earth”. “And God created man to
His own image; to the image of God He created him, male and
female He created them”? God created man to His supernatural
likeness through the gift of sanctifying grace, wherewith He made
first man His adopted child. God created man to His own image.
imbuing man with a rational and spiritual soul. But, this is only
a portion of God's image found in man. The full image is found
in the personal nature that God has given to man. Man is a
creature of God; but because man is the image of God, according
to the dynamic personality that he carries, God assigned to man
dominion over the fishes of the sea, the fowls of the air. the
beasts, the earth and every creeping creature that moves upon
the earth.

Before God had created man God could not find on the whole
face of the earth anything that was capable of responding to Him,
as-an image His own Personality. For that effect, the earth was
inhabited only by dumb creatures. But after God created man in
His own image and awarded to man a personality like His own,
man could respond to God like a child to his Father, and even talk
to God in the fashion of “a man to man”. In prayer to his Creator
man reflects most intensely the image of his Maker, and discloses
the superiority of his being over all the Irrational creatures of the
earth. In prayer the personality of man meets the personality of
God. In this connection, I recall the story of two American College
Professors. On a certain occasion during their anthropological
travels through the South Sea islands, they thought of investigating
the attainments of the native mind with regard to themselves and
the world in which they lived. A good prospect seemed their own
native guide, So, one of them directed to him the following question:

“Tom, how do you know that human beings are really different
from the animals?” The native, with the unlettered wisdom of
common sense, replied: “There is a big difference. Men are people,
persons; animals are not. Men know God and pray to Him; animals
do not know God and do not pray to Him!” What a confounding reply
for secularistic men who disdain to acknowledge the Creator ana
to pray to Him, as if 'these acts were derogatory to scientific men:

when a soldier’s entrails have been blown away by a mortar piece on the
battle field, or when the organism of an individual cannot stay “alive”
anymore without the action of an exiernal machine. There is therefore
no more place for the infri of the “thou shall not
kill”, from the subsequent action.

# Genesis 1, 26-27.
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or unworthy of modernistic men, who snobbishly think they
are superior to aborigenes because they have come to think and
to act as If they are merely evolved and glorified simlans! The
Psalmist addressing God exclaims: “What s man, that Thou are
mindful of him?” And the same Psalmist gives the inspired answer:
“Thou hast made him a little less than the Angels. Thou hast
crowned him with glory and honor, and has set him over the works
of Thy hands”.? But considering the doings of men, the same
Psalmist remarks: “Man, when he was in honor, did not under-
stand; he Is compared to senseless beasts, and is become like to
them”.®

DEFACED IMAGES. But, sophisticated modern men have gone
down lower, Because they have reneged the Creator and His Natural
Law, they have prostituted their personalities to sex, and sex to
unrestrained contraceptive lust. They have made use of their
rational power not to acknowledge the truth and to ablde by it.
but to ratlonalize the pre-emptied views they have taken in favor
of “liberated” sexual indulgement. They have arrived to the point
where they nonchalantly destroy their offspring and dispose of
them as “human garbage”, to bonow the expresslon with which
some modern U.8. the bins destined for the
collection of abbrtion refuse. This malfeasance not even the low-
llest of animals commit. They know what Is garbage and what is
their own kind.

The unborn human fetus is not just garbage. It is destined
by the Creator to be an individual capable of knowing and of
loving Him, of responding to Him, and of being an helr of eternal
life. The unborn human fetus is already a human belng and a
person, much like the mango that is still tethered to the tree and
in the process of development is already a mango fruit.

God has given the earth and the things of earth to the children
of men® But the Creator has not given the person of any man
to anyone, so that it may be disposed of at will. The Creator has
reserved the human person, which carries the seal of His image,
for Himself. The unique value of each human person is found in
his and direct ity to the
Creator, Therewith he carrles value in himself which transcends
soclety and the whole universe at large. If personality is a crown
of honor that God has placed on the brows of men, it also Imposes
on men the responsibility to carry 1t with honor as “images of
the Creator”.

7 Psalm 8 5.6. Conf ‘]’;tltcan IL. The Church in the Modern World,
1 12

g ‘Psalm 46,15 and 21"
9 Cont. Psalm 113, 18.



PORTRAIT OF THE BIKOLS AT SPANISH CON-
TACT AND THE FIRST SEVEN DECADES OF
: THEIR EVANGELIZATION

By
Jose Calleja Reyes

Before the Spaniards had set foot on Bikol soil, contemporary
events were fast happening in the central part of the Philippine
Archipelago. Legazpi had successfully implanted the cross in Cebu
in 1565. The Legazpi expedition had enlarged its foothold in the
Visayan Island group by moving on to Panay from whence explo-
ratlons into the Mindoro and Manila Bay areas were made.

By 1569, one group of these explorations jointly headed by
Capt, Luis Enriquez de Guzman and Fray Alfonso Jimenez, an
Augustinian friar, chanced upon the islands of Masbate, Tikaw and
Burias. In Burias, Fr. Jimenez baptized its powerful chieftain.
‘The expedition moved on and sailed to the bigger island across
the seat to what is now the southern part of Sorsogon. This island
across the seas was called “Tierra de Ibalén” by the expedition.
Fray Jimenez stayed in Ibalén for sometime and baptized many
native leaders. From here they explored the adjoining territory
and discovered a thriving inland balangay or rancheria on what is
now the present town of Camalig in the province of Albay. The
party was welcomed by the hospitable natives and given sheiter
in their habitations which consisted of manny lineal sheds each
called in the native tongue “Kamalig”. In Spanish, “Kamalig”
meant “Camarin”, and since the Spaniards saw many of these
habitations, the expedition later reported the area coverd by their
exploration to be “Ibalén of the region of Camarines”. Thenceforth,
“Ibalén” and “Camarines” began to appear interchangeably in
records and charts of the time to mean the present day Bikol
Reglon.! .

Since the objective of these incursions was to secure provisions
for Legaspi’s main expeditionary force in the island of Panay, not
much had been accomplished in the way of firmly implanting the
cross and the sword in these Bicol areas first touched by the Spanish

1 Domingo Abella, Bikol Annals, Vo, I pp. 3-4.
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conquistadores. The serious and 1
zation had to wait until 1573 when the future Maestre de Campo,
Captain Juan de Salcedo with a group of 120 soldiers made his
second thrust of conquest from the north, the first having been
made two years earlier but aborted at Paracale because Salcedo
was urgently summoned by Legasp! to return to Manila2

Salcedo and his group of soldiers re-traced their path of conquest
to Bicol from the of They crossed
the Laguna de Bay and the mountains of Tayabas, and from Mauban,
Quezon set sall across Lamon Bay onward to San Miguel Bay and
from the east of what Is now the Bicol peninsula sailed upstream
into the Bicol River at Cabusao until they reached Its headwaters
at Lake Bato where on its lakeshore he found the flourlshing
balangals of Kalilingo and Libong.? In Libong, Juan de Salcedo
decided to set up the Spanish villa of Santiago de Libong in honor
of the Spanish famous patron Saint Santiago de Compostela.t
Libong then became the first Spanish settlement In the Bikol region,
and one of the four (4) special villas the Spaniards would set up
in their 400 years of stay in the Philippines. The other three were
villa del Santo Niio in Cebu, Villa Fernandina In Vigan, Tlocos Sur
and Villa de Lipa In Batangas.3 When Salcedo returned to Manila.
he left a garrison force of seventy soldlers under the command of
Pedro de Chavez. The latter would shortly found the city of Nueva
Caceres upstream along the Bicol River across another flourishing
balangai called Nagi.

‘What was the portrait of the Bicolano, so to speak, at the
time of the arrival of the Spaniards and during the early post con-
quest period? Is it possible to describe the features of this people
whom Salcedo heard to be “gente rica, buena y bellicosa?”

Four 16th century letters, two of which were written by a
governor-general, one by crown officlals and the fourth by an
Augustinian friar give us an overview of the early Bikols — his coun-
tenance and accouterments.

Governor Guido Lavezares who succeeded Legaspi wrote to his
majesty, Philip I, the then relgning monarch of 8pain — “the people
there (Bicol) are the most vallant yet found in these reglons”.8 This
was corroborated by Fray Martin de Rada, an Agustinlan friar who

2Da Region Bicolana (Printed and unauthored) Jose Calleja Reyes
Co]lectibél:’.

41In the province of Leon, Spain
% La Region Bicolana (Printed and unauthored), Jose Callejs Reyes

Collection )
© Guido Lavezares to Felipe II, July 17, 1574 Blair and Roberteon,

Vol. IIT pp. 272-282.
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wrote to the Viceroy of Spain and reported — “the people there
(Bicol) are the most valiant and the best armed men of all these
islands, — Although they never attacked th Spaniards, still they
defended themselves in all their villages and would not surrender
unless conquered by force of arms”7

‘These letters were written after the Cebu of Rajah Tupas and
he f Rajah Rajah had been
attacked and conquered by the Spanish conquistadores. In these
campaligns, the might of Spanish arms had clashed with native
valor. The Spaniards little thought that in some uncharted penin-
sula in the big island of Luzon they would encounter natives who
would dlsplay raw courage far superior than what they had met
in th ot in Cebu and Maynilad.

Governor Guido Lavezares, in his Letter to King Philip II, added
“the Bicols possess much gold armor — as iron corselets, greaves
writlets, gauntlets and helmets — some arquebuses and culverins”.5
This report was once more corroborated in the letter of the crown
officlals Andres Cauchela and Salvador Aldave to Philip 1I when
they said — “the men are warlike and well armed for Indians — for
they have corselets of buffalo hide, iron greaves and helmets set
with fish borles and stout shells which no weapon except the
arquebus can damage”.® Picture the Bleol warrior his upper torso
accoutered with a heavy armor of carabao hide perhaps in-laid with
filigreed gold of geometric designs. His head wore a helmet of some
Indigenous fiber material like the abaca set with the hardy hones
of some sea mammal like the “tiburon™® and capped with the
stout shellbone of the “pawikan” or tortoise. His legs were protected
at knee high by an iron corselet of cylindrical greaves. His arms
wore writlets of the same material. The fighting hand that held
the deadly “minasbad or the “budiak™!! wore a gauntlet of ham-
mered iron richly inlaid with gold. In spite of this colorful and
sophisticated battle regalia, Fray Martin de Rada reported — “the’
natives never attacked the Spaniards”. The sight of a strange peo-
Pple intruding into the tranquil grounds of their villages and whose

were to them, was not enough cause
for the early Bikols to display a hostile attitude for threats of aggres-
sion against the Spanfards. A people Ppossessed of such values and

7 Martin de Rada Lo the Vicero: Alanm El‘\l’l uez, _
Bluir and Robertaon, Vol XXXV B g June 20. 1314
uido e Lavesares o Foips 11 SuRF 35, 1574 Blair and Robert
Vol. Ill o Sanon pe y Blair Robertson,
o Andhes Covenela and Salvador - Aldsve to Felpe I, March 17 1674 —
Biaix and Roberteon, Vol. XXXIV
W sea mammal
1 g spear.
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attitudes could only mean a degree of culture and dlscemment
which was far from to
race that was refined in its thoughts and beliefs, proof that me
early Bikols were possessed of a substanttially high degree of culture
despite the primitiveness of their soclety. A serlous provocatlon was
needed to arouse in them the spirit of self-preservation and to deferd
thelr villages with consurnate valor. Governor Lavezares, in his
letter-reports to King Philip II little thought that he was indeed pay-
ing the highest compliment to a hardy people who would not
surrender their birthright except to overwhelming force beyond
their capacity to resist.

‘The early Bikols were also said to be “the best and most skillful
artificers in jewels and gold that we have seen in the land. Almost
all the people of Los Camarines pursue this handicraft”.1> Plcture
early Bicol with of shining gold. From
their ears hung cylindircal colls of gold earings (hikaw); their heads
decked with shell of tortolse combs inlaid with filigreed gold of
many designs; strung around their necks were intricate necklaces
of pure gold chains with pendants of carnelian and agathe stones
(kolintas); wrapped around their wrists were filigreed gold bracelets
called “kalomhbiga”. In this respect, the early Bicols were indeed
comparable to the Incas of the South American continent whose
gold artifacts and jewels brought about the loss of their anclent
civilization and their almost total annihilation.

In the Bicol conguest a similar thing occurred. It was the
news of the gold that fired Salcedo to launch the conquest of Bicol
even before the fires of the conquered Maynilad had died down.
Salcedo received reports that on the estuary of a mighty river called
Bicol lived “gente rica, buena y bellicosa”, and “that many maguinoos

great of ot gold

and precious chains of filigered gold crafted by natlves who were
excellent artificers in jewels”.’? The conquistadores determination
to put their hands on such fabulous treasure must have been irrisist-
able that Fray Martin de Rada in his letter sald — “all the villages
entered in the same way, by first surnmoning them peacefully and
to pay tribute immediately unless they wished war. They replied
they would first prove to those to whom they were to pay tribute
, the them, an was

made by forec of arms and the village was overthrown and what.
ever found pillaged. Then the Spaniards summoned the natives to
submit peacefully. When the natlves came, they asked them to
immediately give them tribute in gold and in an execcesive amount,

12 Guido de Lavezares to Felipe 11, July 17, 1374 Ibid.
13 La Region Bicolana (Ibid).
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for which they promisd to give them writs of peace. Therefore,
since all the people defended themselves, more have perished in that
land than in any other yet conquered. After he had accomplished
this, Juan de Salcedo returned with the gold and left Pedro de
Chavez settled In the river of Vicor with seventy men”.

Picture a typical besieged setllement along the mighty Bicol
river. CI the water’s edge,
On the river bank are moored rudderless ‘barotos™s which the
natives used in moving from one village to the other along the
estuary. On higher ground could be seen the fortified “moog”!®
of the maguinoo or village chief flying many buntings mutil-colored
pennants Indicative of prestige and authority. The nearby fields
are “middle-sized, of color (acietunade) similar to the quince fruit
and both men and women have good features with very black hair,
scarce beard and are quite ingenious in every way, keen and quick
temepered and quite resolute”.)? They possess gold mines, gold
and plenty of provisions.!® Menfolk can be seen in the “toltogan”, 0
a huge marble-like stone grinding the precious metals of gold and
jron. Nearby was the “sanghiran”¢ where the gold dust was
assayed and gathered for the melting k.ims. In another sectlon
of the village menfolk ang usy
moulding the thin sheets of gold into migrees which will be
fashioned into jewels of intricate native designs. In one quite but
revered corner of the village was the “gulanggulafigan”,®! a native
templete dedicated to the god of good, "Gugurang" 22 where offerings
were made on bamboo called
by the epchanting air of the “soraque”?s ritual chant. In this almost
eden-like setting, the “patong”s beat was sounded in the bamboo-
look-outs perched on the village periphery, signalling the alarm of
approaching strangers. The menfolk quickly abandoned their tasks,

lwn Martin de Rada to the Viceroy Martin Enriguez, June 30, 1574 —
i

15a river boat without outriggers, rudder or sail.

a tall house like a tower which in ancient Bicol was constructed
on tree tops.

i7 Antonio de Morga, “Sucesos de las Islas Filipinas”.

1€ Guido de Lavezares to Felipe Il ,July 30, 1574. bid.

1 P. Fr. Marcos de Lisboa, Vocabulario de la Leng-un Bxcol Manila
1865, p. 403.

20 Ibid p. 334.

2 P, Fr. José Castaiio, “Breve Noticia Acerca del Origin, Rellglon
Creencins v Supersticiones de los Antiguos Indios del Bicol” Ww. E
Reta;zal.b%lchlw del Bibliofilo Filipino, Vol. 1.

id.

22 hid,

24 1bid

25 gong-like wooden instrument hollowed out like a boat used by
the natives for transmitting calls and signals.
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and in their warrlor attire clambered to the ledges of the wooden
palisades surrounding the vilage. The chief, with hushed and
perturbed gaze, looked down Into the estuary and watched the
approach of strong salling crafts festooned with the standard of
Castile, filled with men clad In fron armors and helmets brandish-
ing glistening arms of steel. The encounter was set. The events
as related above by Fray Martln de Rada ensued and the early
Bicols are born into history.

‘The village conquered, the tribute of gold exacted, the conquerors
moved on along the Bicol estuary and the surrounding reglon in
search of other villages until all. have been simflarly subdued and
the sword of Castile firmly implanted. The names of some village
maguinoos would be as P , Sam-
pungan, Maabau, Paiiga, Di 20 chiefs who
the balangais surrounding the present day towns of Ligao, Polangui,
Bato, Nabua and Iriga. Although small in number, they served to
identlfy a few of the early Bicol chiefs in what would otherwise be
a nameless multitude.

‘To those who survived the holocaust of conquest, the seeds
of Christianity would be implanted in 1578 by the early Franciscan
missionaries Fray Bartolome Ruiz27 and Fray Pablo de Jesus.:s

Twenty four years later (1602), Fray Marcelo P. de Ribadenfera,z¢
would write of the early Christian Bicols in words which bring
to our mind a picture of the catechumens in the early days of
Christianity —

“Soon after the arrival of the Franciscans in Manila, a
few of them were sent to Camarines which is in the island
of Luzon, seven leagues distant from Manila. Those who
have been there and are still there say that the province is
the most mild and has the best climate in all of Fllipinas, in
hot or cold weather. The people there are healthy and have
long life expectancy. They are the least vicious of the
tribes that have been discovered in these islands. — Their
customs and political way of life are aligned to natural
reason. They are a composed and temperate people, parti-
cularly the women folk who are very honest and reserved.

Huerta, O.F. M Estado
ape ostohcn provmcn de San Gregona
Magno — en las Islas Fihpmas (Bmondo,

21 Pr. Busebio Gomez Platero, Catalogo ng‘nphnco de los Religiosos
Franciscanos de la Provincia de San Gregorio Magno de Filipinas, Im-
prenta dcl Real 1Coie7glo de Santo Tomas, Manila, 1880, pp. 22-25.

PP.

""F i was in the Philippines between 1694 and 1600.
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It is now 24 years that the religious of our order have
preached the gospel to these people — thanks to the Lord
a very bright summer has come — there 5 an abundant
harvest of new christlans who have heard and lived the
words of the Lord. They even forget to eat and drink when,
spellbound, they listen to the word of the minister during
which the days become hours and they would listen even
by day or night. The enthusiasm with which they hear the
word of the gospel is such that they take down notes in their
own syllabary all that the missionary preahes to them so
they may not forget. They ask the fathers to relate to them
the lives of saints most especially the life and miracles of the
Blessed Virgin of whom they like to hear so much.

‘Those christians amongst them who by their virtues have
been allowed to receive me Holy Eucharist do so with great
and the Holy of the Mass.
— The change of their old ways of life is so evident that
when their confessors ask them about their old rites, beliefs
and they feel and run away, giving
the Impression that it is no longer proper to impute those
old beliefs on them.

‘They mortify themselves willingly. Some do not even
use salt in their meals by way of mortlfication. Others forego
bathing, which is a great sacrifice to them because to wash
¢lean is their custom from birth, — They endeavor to rise in
prayer in thelr dwellings the moment they hear the matens
of the religious and at this hour they offer themselves to God
and do mental prayer, — When Holy Week comes, they
perform bloody mortifications and even carry a heavy cross
as an act of explation. There are some houses where the
faithful gather to talk about the-Lord and perform
penitential exercises, making these habitations a refuge for
souls. — Some do not eat for three days by way of joining
themselves to the passion of Our Lord. Others will go to
secluded places where following the example of the Lord
they would go into deep meditation and mortification, all
for the love of God. — Their confessions are frequent and
voluntary, done' after the proper examination of conscience.
They would kneel at the foot of the confessor with great
fervor and with coplous tears that it takes a while before
they can speak out. —

The friars teach the children to read, write and sing
songs with the accompaniment of the organ. Some friars
even had to learn to play the flute and the clarinet. Some
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boys who study latin in our convents do so with facllity as
though they are Spaniards. They write well although some
of their writings are curious. They are lovers of muslc.
In Qulpayo?® there is a man who with this two sons on his
side serve mass, a very edifying sight to behold. In the
town of Minalabag3! the children, from thelr young days
know the prayers to the Blessed Virign and they help the
priest say the prayers outside of the choir. The church
choir is composed of many singers. They practice dally and
are divided In such a way that some sing in church in the
morning the Prima de Nuestra Sefiora, some play the flute
at mass and others sing the Salve Regina in honor of the
Immaculate Concepcion at dusk. They have many bells in
high towers which are rung in their solemn festivitles. The
church is kept ¢lean by those who serve in the church. They
would decorate the altars with fresh flowers daily, since the
1and around is so fertile that there are flowers and roses the
year round In the flelds and gardens. — The natives are
taught to be devoted to the Blessed Virgin and they carry
rosary around their necks with the crucifix carved by their
own hands. When the priests pass by they would kiss their
hands and ask for their blessing. In order that the others
may come to church and learn the christian doctrine, there
are certain guardians who look after them and who impose
punishments for those who are less faithful.

In the faraway places in the hinterlands where the non-
christians still live, a religious would come to preach the
gospel and the natlves would be asked to bring out their
idols which they still believe and reverence by offering
perfumes and odorous scents. The natives would gather all
their idols, in one case some 400 of them, and in the presence
of the villagers they burn them, glving thanks to the Lord
now they have received the true light of the gospel. In the

. blace of the idols, thy would put images and a cross and in
their houses they would construct altars in some decent
corner”.32
Seven decades later (1649), an unauthored manuscript entitled

“Entrada de la Seraphica Religion de Nuestro P.S. Francisco En
Las ISLAS PHILIPINAS®) pictured the extent that the work of

30 A town along the Bicol River near the ynsent day City of Naga.
3‘ An inland town near the present day City
32 P. Marcelo De Ribadeneira. Historia de lns A.rchlplelngo Fnlnpmo
¥ Reinos de la Gran China, Tartaria, Conchinchina, Mal: i
bodge 3 Japon (Edition of P. Juan E. de Legisima, PF. M. “Madrid 1947
PP 59 70. Interpretative Translation by Jose Calleja Reyes.
33 W, E. Retana, Archivo del Bibliofilo Filipino, Vol. 11
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had in the Bicol Reglon in a mission-
chain that extended from Capalonga in the north to Bulusan in the
south. This 17th century cronicle also glves us an insight into the
beginnings of the townships in the region which later would be
welded into the growing political structure of the incipient Filipino
nation.

Provincia de Tagalogsst

32. Ten leagues by sea (from the convent of San Diego
de Gumaca) is the convent of Santa Lucla de Capalogan
(Capalonga) which has 100 tributes and 400 persons. The
church and convent is made of bamboo, the previous one
having been burned by the Dutch. It is served by one
religious.

33. Twelve Jeagues by sea is the convent of the La Puri-
ficacion de Paracali (Paracale) which has 200 tributes and
300 persons. The church and convent is made of bamboo,
the previous one having been'burned by the Dutch.

Provincia de Camarines’s

1. In the CIty of Caceres is the convent of our father San
Francisco, which is a community administering a part of the
city called Naga, having 150 tributes and 600 persons. The
administration in this convent covers also the town of Cana-
man and Milaor. In this town of Canaman there are 400
tributes and 1,500 persons. It is served by one religlous
under Naga which is two leagues from the town of Milanix
(Milaor). The latter has 300 tributes and 1,200 persons.

‘There 1s in the convent in Naga normally four priests
and two lay brothers for the infirmaary.

2. In the convent of Indar (Indarig) which from Paracale
Is distant six leagues from the sea, there are 400 tributes and
1,800 persons; it has one visita on the higher bank of the
river; it has a wooden church and convent and served by
two retiglous.

8. Two leagues by land is the convent of San Juan
Bautista of Dait (Daet) with one visita having 300 tributes
1,200 persons; it has a wooden church and convent and
served by one religious.

% 1In this wnauthored manuseript the Bikol missions of Capalonga
and Paracale were placed under the Tugalog provinces. Inlerpretative
translation of the manuseript by Jose Culleia Reyes.

35 Pravince of Camarines — the name by which the missions in the
Bicol Region where classifi i ation of the manu-
scrint by Jose Calleja Reyes.
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4. . Eight leagues by sea is the convent of Santiago de
Ligmanan (Libmanan) which has 200 tributes and 800 persons;
it has a wooden church and convent and served by one
religlous.

5. Four leagues by sea and land is the convent ot
Nuestra Sefiora de Quipayo which has 3 visltas, 800 tributes
and 2,400 persons; the church and convent are made of red
bricks and served by two religlous.

8. The other part of Caceres or Naga, in the middle
of the province, three leagues upstream Is the convent of
Minalana (Minalabag) which has 360 tributes and 12300
persons. It has a wooden church and convent and served
by one religious.

7. 8ix leagues away is the convent of S8anta Maria Mag-
dalena de Bula with one visita having 250 tributes and $00
persons. It has a wooden church and convent and served
by one religious.

8. Three leagues from here is the convent of Santa
Cruz de Nabua which has 600 tributes with some negritoes
that live in the mountains; the tributes are made only to the
doctrine. It has 2,400 persons with a wooden church and
convent served by two religious.

9. One league away is the convent of San Antonio de
Iragd which has 460 tributes and 1,600 persons. It has a
wooden church and convent and served by one religtous.

10. Three leagues away is the convent of our father San
Francisco de Buy (Buhi) which has 200 tributes and 800
persons. It has a wooden church and convent and served
by one religious.

11, Six leagues from it is the convent of Santiago de
Libon which has 300 tributes and 1,200 persons with a brick
church and convent, served by one religlous

12. One league away Is the convent of San Pedro de
Polangut which has 300 tributes and 1,400 persons with a
stone church and convent, served by one religious.

13. One league away is the convent of San Miguel de
Oasque (Oas) with one visita. It has 600 tributes and 2,500
persons. It has a stone church and convent served by one
religious.

14. Four leagues away Is the convent of San Juan
Bautista de Camarines with its visita called Cagsawa, It has
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700 tributes and 3,000 persons. It has a stone church and
convent and served by several religious and one lay religious
in the infirmary which this convent has.

15. One league away is the convent of San Gregorio de
Albay which has 300 tributes and 1,200 persons. The town
is administered by Spaniards. It has stone church and
convent surrounded partly by stone walls which serve as a
defense for the province, the town being very near the sea
and the port for the vessels of his majesty which come to
load abaca and other tributes. Last year the stone church
and convent were destroyed by the Dutch. A part has been
Tebuilt with bamboos. It is served by two religious.

18. Eight leagues by sea Is the convent of San Juan
Evangelista de Tanaco (Tabaco) which has 340 tributes and
1,350 persons with a visita one and a half leagues distant.
The church-convent is of bamboo, the former edifices having
been burned by the Dutch, Camucon y Mindanao (moros).
It has one strong house for its defense against enemies.
It is served by one religious.

17. One league by land is the convent of Santa Ana de
Malinas (Mallnao) with one vislta. It has 300 tributes and
1,200 persons. It has a wooden church and convent and
served by one religlous.

18. Elght leagues by sea is the convent of the Anun-
clacion de Bacon with a visita called Solsogon (Sorsogon). It
has 400 tributes and 1,800 persons. The church and convent
both are of bamboo, having been burned by the enemy Camu-
con and Mindanao. There is one religious who also adminis-
ters to the Spaniards who usually arrive in the port of
Solsogon (Sorsogon) in the vessels of his Majesty,

19. Three leagues by sea is the convent of the Visitacion
de Caslguran with one visita. It has 430 tributes and 1,560
persons with a wooden church and convent, served by one
religlous.

20. Eight leagues through high mountains and twelve
leagues by sea is the convent of Bososan (Bulusan) with 3
visitas. It has 400 tributes and 1,500 persons. It has a
bamboo church and convent served by one religious.

21. Thirty leagues by sea is the convent of Quipa (Quipla)
with its visita, Donsol. It has 300 tributes and 1,200 persons
with a church and convent made of bamboos. It is served
by one religious.
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At this point in time, it may also be said that the Bicol Reglon
and the Bicolanos had heen firmly locked into the chain of Christen-
dom, the Bicol provinces and its growing misstons being within
the area of the suffragan diocese which was earlier proclaimed in
Rome (August 14, 1595) by Pope Clement VIO as the “Ecclesia de
Caceres in Indiles Orlentalibus (Church of Caceres in the Orlental
Indles”.30

This portrait of the early Bikols is their manner of reaching
and participating in the quadri-centennial anniversary of Bikol's
evangelization which begins on October 7, 1977 and ends on Dec-
ember 8, 197857 — a portentious event to which they gave the
full measure of their fortunes and life itself that the Bicol region
may be born to Christ. This portrait is also thelr enduring cultural
legacy for all time to Bicolandia and the Filipino natlon.

After 400 years, thelr succeeding generations would be charac-
terized as the the one ethnic group in the country whose religiosity
Is a shining gem in Philippine Christian tradition,

In the forthcoming quadri-centennial of Bicol’s evangelization
(1578-1978) the_present day Bicolanos must look hard and well at
this portait of their anclent forebears. They, too, must have a
portrait of themselves in the context of the present with a related
view to thelr past. For to paraphrase a Jesuit priest-scholar “by
means of a critical evaluation of our past and an understanding
of the new dimensions of the present, we can better determine for
ourselves what our moral ideals should be In the future. This is
what the philosopher Heldegger meant by history as “Geschichte”,
that Is, to see in the “sald” of the past, the “unsaid” of the future" 3¢
a sentiment so well expressed by our natlonal hero, Dr, Jose P.
Rizal, almost a century ago — “to fortell the destiny of a nation,
it is necessary to open the book that tells of the past”.s0

39 Domingo Abella, Bikol Awnnals, Vol..II,
3' Joint Pastora) l.etter by the Bikol Blshops May 29, 1977 — On
3 f the e Bicol Regi
8‘ Vitaliano R. Gonspe. Sources of l"|1|pmo Moral Conscm\nness,
Phlllpplne Studies, Vol. 25/ Third Qt., 1977, p. 2’
31 Jose P. Rizal, “The Philippines a Century Hence" La Solidaridad,
30 September 1889, P.




HOMILETICS

1. BIBLICAL NOTES FOR HOMILIES

FIFTH SUNDAY IN ORDINARY TIME
(February S, 1978)
First Reading: Isaiah 58; 7-10
Second Reading: First Corinthians 2:1-5
Gospel Reading: Maithew 5:13-16

First The exiles frol

that their services to the Lord, especlally fasting, was not being
blessed as they deserved (v.5). But the Lord counters by pointing
out that they limit their fasting to mere external penances, devoid
of inner spirft. Let them manifest a true spirit of penance by no
longer explointing' the poor, and by coming to the aid of everyone
in need. Then God's fri and will be
experienced fully.

‘Gospel Reading: Jesus employs two striking metaphors to describe
the responsibilities of the Christian calling: salt and light. Of the
various qualitles of salt, Jesus stresses seasoning. Unless it seasons
(glves taste to), 1t Is useless. A Christian must “season” his surround-
Ings by his Christian principles and manner of life. Otherwise as
a Christian he is a tailure, no matter whatever be his standing or
career. His life as a Christlan is of no"avail to others. On every
Christian it is incumbent to spread the Gospel-spirit of Christ.

A light lets you see your way to reach your goal so that you
do not stumble, or lose yourself in devious paths. Lamps are lit in
order that people see where they are going. The Christian has the
social obligation to be a light to others, so that their example and
manner of life lead men to the knowledge and praise of the good-
ness of God, their final goal.

Second Reading: On his second missionary journey, Paul suffered
a great let-down at Athens where his philosophical approach in
human “wisdom” (Acts 17: 22-31) had very Httle success. Coming
then to Corinth he put aside all further attempts at mere human
argumentation, and determined to let the salvific event of Christ’s



184 BOLETIN ECLESIASTICO DE FILIPINAS

crucifixion speak for itself. Naturally speaking, a crucified Savior
would be repulsive to his hearers. But there is just where the
Holy Spirit showed his mlghty power through sings and wonders.
Many were converted, not by Paul's human “wisdom” but by the
divine power at work through him.

FIRST SUNDAY IN LENT
{February 12, 1976)

First Reading: Genesis 2:7-9; 3:1-7
Second Reading: Romans 5:12-19
Gospel Reading: Matthew 4:1-11

First Reading: Already in 1950, Plus XO in “Humanl Generis”
declared that the language of these chapters is pictorial and does
not intend to give a sclentific description of the origin of man.
Instead, its message is salvific:

1. Man’s formation is God’s doing, not chance. He became a Nving
being by God’s special activity, imparting human lite (breath) to
him.

2. God planned happines for man on earth, symbolized by the image
of a pleasant garden full of good things for man. The tree of life
symbolized immortality and the tree of the knowledge of good and
evil a certain experiential knowledge. Note that throughout the
chapter man and woman are spoken of in general not by proper
narnes.

3. The origin of sin In is to God's

‘The serpent an evil power inimical to God

and bent on ruining man. It resorts to denying God's word and

to lies. (Later revelation identifies it with the devil: Jn, 8:44; Rev

12:9). The forbidden fruit (nowhere is there mention of an apple!)

very to the woman, who listens

rather to the word of the tempter than to the word of God, com-

manding. Striking is the of the of
temptation.

4. The eating of the forbidden fruit on the part of the man and
women symbolizes the accomplishment of the sinful act of the part
of both man and woman. Since the language is to be taken figura-
tively (pictorial), opinions differ as to what exactly the disobedience
consisted in. No clear revelation has been given on this point in
the sources of revelation.
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Gospel Reading: The historical fact of the temptation of Jesus is
briefly but clearly stated in Mark, the earliest gospel (1:11). Matthew
and Luke elaborate the scene into three distinct temptations. Jesus
may have this to his ] and each V:{

the matter in accordance with his respective plan, but more likely
it is a catechetical elaboration of the Early Church, setting forth
Christ as the New Israel, the Model for all the People of God in
their encounter with all and every temptation of Satan. Where
Israel in the desert defaulted any number of times, Christ conquers
invariably.

All three temptations concern abuse of power to obtain the
ends of Christ's mission: 1) to obtain basic physical needs. Jesus
does not fulfill his mission in this manner but by proclaiming the
word that is life (JBC). Over against Israel’s’ murmuring for food in
Ex. 16:2¢, Christ counters with Deut. 8:3, not by denying the need
of food, but by stressing the pre-eminence of the spiritual. 2) abuse
to produce a spectacular sign to convince the crowd, by presuming
on God's protection. Christ counters with Deut. 6:16 over against
Israel’s putting God to the test in Ex. 17 7.3. 3)Abuse to use power

of God to the Jesus with
Deut. 6:13 over against Israel's attempt to conquer Canaan on
their own, in Num. 14:44f. In all these instances, the example of
Jesus shows how all ternptations must be overcome. One does not
argue with the tempter, one does not dilly-dally. Christ was brief,
resolute and determined. And he quoted the word of God.

Second Reading: It is beyond the scope of these biblical notes to
give a of this difficult and com-
plicated passage in Paul's letter to the Romans, the chief theme
of which is man‘s justitlcauon through Christ. Sufficent for
: Paul draws a com-
parlson between man belore Christ and man incorporated into
Christ:
1. Sin (personified as an actual evil force) came into the world
of man through the disobedience of man at the very beginning,
and its consequence is Death (which includes spirltual death,
separating man from God, the source of all Life).
2. Uprightness comes to man through the obedience of Christ, and
through him all who are incorporated into Christ share new life
(the Christ-life with its pledge of life eternal).
3. Under the impulse of the evil power of Sin, all men have sinned
personally and thus reaped the wages of sin which is death. This
includes also those who lived before Moses and the Mosaic Law,
with its death Hence the of man’s sin at the
beginning is universal.
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4. Christ's salvific work far outstripped the work of Sin. He
obedient even unto death, alone won for man the gift of God's favor
(grace) and new life. His one salvific work affects all men and is
universal in its effects. Man’s disobedience led to death for all
men. Christ’s obedience leads to life for all (who are Incorporated
into him).

SECOND SUNDAY OF LENT
(February 19, 1978)

First Reading:  Genesis 12:14a
Second Reading: Second Timothy 1:6b-10
Gospel Reading: Matthew 17:1-9

First Reading: In the twelth chapter of Genesis, God begins to
unfold his plan of salvation for all mankind. It is he who takes the
initiative, and the man of his choice is Abram, the nomad. The
Lord T ity In a series of promises of
which this 1s the first, involving both a new country for him, a
multiple progeny, and a name which would be a blessing for all
the nations of-the earth. Truly remarkable promises and entirely
gratuitous, prior to any merit of Abram, (reflecting God's action to
Abram’s progeny Israel). All Abram is asked to do is to accept
what Goad offers. This however would involve deep falth and com-
mitment to God, for it meant a leap into the unkown, leaving behin¢
family and surroundings, and taking along a wife who was child-
less. Abram rose to the occasion, but his taith would still be greatly
tested

Gospel Reading: Matthew's account of the transfiguration dees not
differ in essentials from that of Mark and Luke, which have been
explained in Bol, Ecl. Jan. 1976, 88f, and Bol. Ecl. Jan.-Feb. 1977, 90f.

In short, the passage is In its ing
to describe a of the in the la

and images of the sl.nal-event (Ex 18). Jesus is the new Moses,
with a new for in on the

Father's command: Listen co mm (Christ).

Second Living the G 1 of Christ entalls suffer-

ing and trial, but it is every bit worth while, because having recetved
the call to holiness, we have been given to share God's gift of salva-
tion. It was planned by God from all eternity, but accomplished
by Christ becoming one of us, He himself desrtoyed death by his
death, and obtained immortal life by his resurrection. The Good
News (gospel) is this gratuitous work of Christ’s love for man, by
no means merited by any deed of man.
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THIRD SUNDAY OF LENT
(February 26, 1978)

First Reading: Exodus 17:3-7
Second Reading: Romans 5:1-2.5-8
Gospél” Réading: John 4:42 (or: 4:5-15.19-26.39.40-42)

First Reading: In spite of the many favors of the Lord, Israel
continued to grumble and his loving provi

This time it was lack of drinking-water for man and beast. Again
the intervening prayer of Moses saves the day. He is told to strike
the rock with the staff that was Instrumental for Israel's delivery
through the sea. From the rock came life-sustaining water. “Massah’
refers to Israel’s testing the Lord, and “Meribah’ to their quarreling
(Horeb does not fit into the picture and seems to be a later inter-
polation). In reallty it is Christ, the Rock, who imparts the “Living
Water” that is the Spirit to the thirsting People of God.

Gospel Reading: This superb Gospel-passage has much to offer:

Jesus reveals himself to one who is a woman, immoral, and 2

by his fellow-J . He speaks to her seven

times, the sacred number of the covenant, and the seventh time

is the revelation of himself as Messiah (26). The woman responds

six times and the seventh word she speaks is a profession of faith

not yet complete (29). There is a progression in both cases, reach-

ing a climax, but the final climax is the revelation of Jesus as Savior
of the world (42).

‘The theme of “living water” is dellberately provoked by Jesus
be his asking for water from the well. He pursues his idea so as
to take the ordinary meaning of water Up to a higher plane with
a supernatural meaning. He poses as the Giver of “Living Water”
which he will give If asked. Indeed it is the Gift of God. This Living
Water has the abllity to quench one’s thirst forever, because it
becomes an inner fountain within a man. (Later, in 7:38f, the
Living Water is explicitly shown to be the Spirit whom Jesus will
glve, once he is glorified).

Jesus further explains that authentic worship of God does not
consist in merely externalized actions with no inner spirit, but in
true Internal worship with proper dispositions. The deeper mean-
ing Intended by John the Evangelist is understood if we Kkeep in
mind that in chapter two Jesus is put forth as the Living Temple,
and he himself Js the Truth (14:8). Only in him and with him
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can all true worship of the Father be henceforth given. In this
Living Temple, all worship will be given in the Spirit of Christ, which
Is one of love and fillal plety.

The passage is also excellent to show Christ's pedagogical

methods. Though the woman was immoral and hostlle to begin
with, Jesus found an opening by appealing to her womanly instinct
to help a man in need (drink). He was wiling to overlook her rather
flippant answer and aroused her interest by speaking of something
she needed (water that would never run out). Soon he had her
asking for it. His meaning was on a higher plane, but when shc
humbly asked him for it, he was satistied, and after revealing her
sad state of soul, he revealed himself by the peculiar phrase: T
AM, which is equivalent to the divine name: Yahweh. Note the
progression in the woman: flippancy, reverence, desire, clever cover-
ing up by substituting a religious theme, implicit faith and com-
mitment to the coming Messiah, crowned by Initlal faith In Jesus,
and apostolic evangelization.
Second Reading: After showing that man’s justification comes
solely through his acceptance of Christ (faith), Paul now proceeds
to show the fruits of justification. First of all, peace, as the con-
sequence of our reconcillation with God at the present time, brough!
about by Christ’s salvific work. But our hope for the future is to
share the very glory ¢f God in the beatific vision. This hope gives
us certainty, and that certainty rests on God's love for us which
he manifested 1) by pouring it out into our hearts through the
Gift of the Spirit and 2) by giving up his own Son to death for us
while we were still God's sinful enemies. To God alone belongs all
the credit,

1. BIBLICAL NOTES FOR MARCH

FOURTH SUNDAY OF LENT
(March 5, 1978)

First Reading: First Samuel 16: 1b.6-7.10-13a
Second Reading: Ephesians 5: 8-14
Gospel Reading: John 9: 141 {or: 9: 1.6-9.13-17.34-38)

First Reading;, God calls whom he freely chooses, in this instance
David, the youngest of all Jesse's sons, to be king of Israel. God's
choice is always his own doing, also in each individual instance,
angd external qualities do not influence him. The disposition of
the heart is what counts.
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Oil was used in the rite of consecration. High priests were
anointed (Ex. 29:7) as were the kings of Israel. Through it, in a
certain way, the king became a sharer in God's holiness, and his
person ing with oil God’s
Spirit taking possession of him. Christ, the new David, was anointed
not with the mere symbol but with the Spirit himself (Acts 10:28),
and lkewise are all who are Incorporated into him in baptism.
Hence the anointing with chrism. While doing so, the priest says:
“as Christ was anointed priest, prophet and king, so may you live
always as members of his body, sharing everlasting life”.

Gospe] Reading: A splendid victory, of Light over darkness. As
sheer drama, this trial scene is brilllant, rich in tragic irony. Not
merely is 1t the beggar who is rejected, but Christ the Light. In
the setting, a current view is repudiated: personal ailments are not
alwa¥s the consequences of personal sins. Jesus gives the purpose.
not the cause of the blindness; that is in order that God can mant-
test his wonderful works. Jesus himself is the Light of the world;
he has come to glve light to man, taking away his blindness, not
only. physical but also spiritual.

1. The sign: It is worked very modestly. Jesus lets the waters
of 8lloam (which represent him as the One Sent) cure the man,
after he had anointed him (the Greek verb means that) with spittle
and earth, to arouse interior sentiments of faith.

2. The interrogations: There are four:

a. Nelghbors and acqualntances: he tells the facts without any
fear, and openly confesses that Jesus cured him.

b. Pharisees who doubt: again the facts are related exactly. A
division of opinion ensues, but the beggar insists: he is a prophet.

¢. Parents, called in by unbelieving Pharisees. But they throw
back the responsibility to the beggar, out of fear.

d. Pharisees a second time: the climax. All intention of find-
ing out the facts is disregarded. They seek to trap the beggar by
cross questioning, then by ridicule, by villfylng Jesus, and finally
by intimation. The beggar stands his ground and publicly professes
Jesus to be from God. Conclusion of the trial: Ejection, no matter
What the witness said. In reality they are refusing to accept Christ’s
divine mission.



190 BOLETIN ECLESIASTICO DE FILIPINAS

3. The light of faith is given by Christ to the beggar. His faith

- greatly contrast with the stubborn unbeltef of the Pharisees, the
great ones In Israel. “Son of man” Is a term often used by Jesus
of himsel?, since it was free of ail political overtones, yet deslgnated
the mysterious personage of Dan. 7:13.

i Those who refuse to accept
the Light remain in spirltual blindness. It §s now Christ who
pronounces judgment. For many, the result of Christ's divine
mission is tragedy, through thelr own pride and wiliful blindness

In the above passage, the Early Church saw the sign of Christian
baptism: the Light of Christ (faith) given through anointing and
water for one who had been totally blind. The beggar on trial
suggests to the Christian his own situation in the world, enlightened
in baptism and called upon to confess Jesus before men.

Second Reading: The Christlan’s life is one of light in Christ. He
is to put aside all former evil hablts (the darkness of unregenerated
man). The frults of light are beneficial to all. Evil deeds will stand
condemned in face of this light. A section of an anclent Christian
hymn refers to the Risen Christ who brings man from spiritual
death to the light of life in himself.

FIFTH SUNDAY OF LENT
(March 12, 1978)

First Reading: Ezekiel 37:12-14
Second Reading: Romans
Gospel Reading: John 11:145 (or 11:3-7.17.20-27.3345)

First Reading: Under the figure of a resurrection from the dead,
the prophet predicts Israel’s return from exlle to her own country.
Graves symbolize their sojourn in a foreign land, Thelr restoration
will be a proof of God's love for them. He will pour out his Spirit
anew upon them, and they will flourish once more. The passage
is well applled to a spiritual resurrection from the spiritual death
of a life estranged from God.

Gospel Reading: Jesus raises to life one who believes in him: the
seventh and last sign of the Book of Signs (Jn. 1-12). “It is a sign
both of the final resurrection and of the rising from sin to grace
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that takes place in a bellever” (JBC). Today's liturgy emphasizes
the latter aspect. Bethany is a little town not far from Jerusalem,
the home of friends beloved by Jesus. (Verse 2 anticipates the
narrative of the following chapter, already known to the Christian
community). The sister of Martha is nowhere called Magdalen,

In a dramatic unfolding narrative, Jesus addresses six groups:
the disciples, Martha, Mary, the Jews, Martha again, the Father
in heaven, and finally the seventh word in a dynamic climax, the
word of power to Lazarus, imparting new life. But the narrative
revolves around the revelation of Jesus’ person in his words: I am
the Resurrection and the Life (25). His person is the cause and
final end of our resurrection, and he is the source of life eternal.
Thomas' bold resolve (16) contrasts with the fear of the other
disciples (7.12), and Martha’s magnificent profession of faith (21-
27T) eclipses that of her sister’s.

How well the human side of Jesus stands out! Three times
his love is mentioned (3.5.36), twice that he is moved by deep
emotion (33.38) and once that he does not disdain to weep (35). Bul
bis divine power climaxes the entire narrative, showing him master
of life and death.

Second Reading: A powerful Pauline passage for renewal in the
Spirit. Paul contrasts the man of sin, led by his own selfish im-
pulses (flesh), with the man regenerated in baptism and led by the
Spirit of Christ (life in the spirit). In baptism he recelved the very
Spirlt of Christ and hence belongs to Christ, with the obligation
to live like Christ lives. Yet this process is a gradual one, for
there s a constant battle of spirit and flesh. Though endeavor-
ing to llve the Christ-life (his spirit lives), he is still prone to sin-
fulness and death in his mortal body. But the Indwelling Spirit
will one day conquer compietely, for he is the pledge even of bodily
resurrection. The Father who raised Christ from the dead will also
raise all those who possess Christ’s indwelling Spirit.

PALM SUNDAY OF THE LORD'S PASSION
{March 19, 1978)
Firsl Reading: Isaiah 50:4-7
Second Reading: Philippians 2:6-11
Gospel Reading: Matthew 26:14 to 27:66 (or: 27:11-54)

First Reading: This is the third of the “Servant of Yahweh” songs.
The Servant knows how to counsel and compassionate weary way-
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farers, for he faithfully listens to God speaking to him. He has been °
called to suffer much for his people, and he meekly accepts It all,
both insult (plucking out one's beard) and maltreatment. But his
whole trust is in God who will eventually vindicate him. The Early
Church saw this prophecy fully realized in Christ

Gospel Read! The longest of the passion accounts is that of
Matthew, and seemingly the most used in antiquity. Some detalls
are pecullar to this gospel: the end of Judas, the message of
Pilate’s wife, the splitting down of the curtain of the sanctuary, the
appearance of the dead.

Second Reading: See biblical notes in Bol. Ecl., Jan.-Feb., 1977, 1061,

HOLY THURSDAY (evening mass)
{March 23, 1976)
First Reading:  Exodus 12:1-8.11-14

Second Reading: First Corinthians 11:23-26
Gospel Reading: John 13:1-15

For the explanation of the readings see Bol, Ecl., Feb, 1976, 185f.

Easter Vigil Midnight Mass
(March 26, 1978)
First Reading: Romans 6:3-11
Gospel Reading: Matthew 28:1-10.
First Reading: See Bol. Ecl, Jan.-Feb., 1877, 107f.
Gospel Reading: Although the the

of Jesus on Easter morning differ in several detalls, it {s of no avall
to endeavor to harmonize them, for the main message stands out

clear and i Jesus of who was crucified,
died and was buried in this tomb, has rlsen from the dead. Both
the and human wi testify to it. All the

stress of the various apparitions is on the reality of the Resurrection,
which comes from the positive evidence of both men and women.
rather than on the fact of the empty tomb. The women in this
passage come on an errand of love and as a reward they receive
the revelation of the fact that Jesus is risen from the dead
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EASTER SUNDAY MORNING SOLEMNITY

First Reading:  Acts 10:3da. 3743
Second Reading: Colossians 3:1-4
Gospel Reading: John 20:1-9 or Luke 24:1-12

For the explanation of these readings see Bol, Ecl., Feb., 1876, 166¢.
For Luke 24:1-12: Boletin Ecl, Jan-Feb., 1977, 108.

II. HOMILIES FOR FEBRUARY

You aro the Salt of the Earth
February 5, 1978 (Fifth Sunday)

The Human Situation: Salt is a necessary element in man’s diet.
1t carries out several important functions in varlous bodily organs.
Mankind has always felt the need of salt, and often gone to great
trouble to obtain it. Without salt in proper amounts, the body goes
Into convulsions and eventually dies. Salt is also a strong preserva-
tive. Meat and fish are salted to preserve them. Great quantities
of various objects are stored away in abandoned salt mines which
act as excellent preservers. But the quality of salt which Jesus has
in mind In this passage of the gospel is that of a condiment. Salt
glves taste to food. Without it, food becomes insipid and tasteless.
‘Then as salt it 1s useless, and is simply thrown out to be trampled on.

The Good News: Jesus wants his followers to be the salt of the
earth. Figuratively, they are to act as salt does on food, that is, to
give a Christlan “flavor” to thelr surroundings. They are to reach
out and Influence others by their good example and their positive
involvemnent. This is to be a Christian influence, learned in the
school of Christ, learned by faithful pondering over the message
of the Gospel, learned by faithful adherence to the guidance of
the Church, which is the voice of Christ. A Christian is expected
to live his Christlan commitment. He will spread Christian ideas,
promote Christian ideals, and affect others by his sincere Christian
example of life. Then he is truly the salt that savors.
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On the other hand, it a Christian has not learned the true
ideals of Christ, nor bothered to go into the meaning of his Christian
commitment; If he continues to give an example that is worldly,
and more pagan than Christian, If he is & positive scandal to those
he lives with, then he defaults in his role as a Christian, and like
the salt that no longer gives savor, he deserves to be rejected. His
lot is no longer among the chosen People of God, unless he repent
and return to a sincere way of life. The example of a pagan may
not always be his fault, but that of a fallen-away Catholic 15
deplorable. He may be the cause or at least the occasion for many
others not finding salvation in Christ.

Christian social involvement is something that Christ expects
of everyone of his followers. He wants them to be a light to others
s0 that those who observe them may tind the true way that leads
to the Father and to true fulfliiment In life. The entire sermon
on the mount (Mt. 5-7) 1s an elaboration on the precept of fraternal
love, how the followers of Christ are expected to carry out their
role of a Christian in the many encounters of dally life with thelr
neighbor. Anger is to be avoided, and abusive language; despising
others and hatred is entirely unchristian. Adultery ‘and dlvorce
are not Christ’s ideals. Retaliation for evil done to one should be
replaced with long after the of Christ. Love of
enemies and forglveness of injurles are genuine Christian ideals,

A program of social involvement is also given in the first read-
ing teday: “Share your bread with the hungry, shelter the oppressed,
as well as the homeless, clothe the naked and do not turn your
back on your own” (Is. 58:7f). Today especially, the need of soctal
involvement is all the more demanding, given the many hungry
mouths that go to be each night hungry and tired, or those shiver-
ing from the rain and cold without proper shelter. How does a
Christian become the salt of the earth for these unfortunates, and
the light of the world for them, so that they find joy in llving once
more, and realize that a loving Father is helping them through the
brothers of his Son?

Christian involvement invades all flelds: our work, profession,
business; the home, education, politics, sports, -recreation. In all
fields, Christ expects his followers to show forth the principles given
by his own words and deeds. St Leo the Great cried out: O Christlan,
recognize your dignity! Yes, the Christian dignity is great, but the
corresponding responsibility Is just as great. And there are many
who give little thought to that responsibility.
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Our Response: A Christian ought to be proud of his calling, and
of the fact that the Master calls him the salt of the earth and the
light of the world. Not to live up to our calling will expose us to
the danger of being cast out and rejected. In how far do I influence
others, and am the salt of their lives? Let us begin with ourselves:
the home, the office, our profession, our job. Salt is good! But if
it Jose its savor, it is only good to be thrown out, said the Master.

Jesus, Model in Temptation

February 12, 1977: First Sunday of Lent

The Human Situation: In one of Luzon’s provincial prisons was a
prisoner accused of robbery, He had had little religious education
and planned only to get out as soon as possible and perpetrate the
same deeds as before. But when the seminarians from the nearby
Major Seminary came weekly to offer religious instructions to the
prisoners, he listened, at first to while away the monotony, but soon
with evident interest. He began to take his religlon serious, and
was reconciled with God with the sacrament of healing. After his
release, it happend that he had an easy occasion of robbery and
he was strongly tempted to go back to his old ways. But the
instructions given by the seminarians and the grace of the sacra-
ment held him In check. Later, he admitted this to those in prison
whom he visited.

The Good News: No man escapes temptation and trial. Even the
Savior willed freely to undergo a penod'or temptation to show us
how we are to conduct in various with evil,
Though Jesus was sinless and could not be tempted from within,
he submitted to being tempted by agents from without.

The main alm and endeavor of Jesus was to establish the reign
of God among men. His fellowmen expected that event to come
about with a great show of power which would dazzle the spectators
and compel them to follow him. But the will of the Father called
for so such spectacular show. Jesus was to preach the Good News
of the Kingdom and convince the heart of man to willingly and
freely accept God's reign over him, with whatever change of mind
and heart that would entall. Jesus did not intend to act indepen-
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dently of the will of the Father, no matter how hard the path that
lay ahead: “I always do what pleases the Father”, he sald (n.
8:20).

But after many days of fasting, the Savior, belng a true man
as we are, was hungry. In fact, he was famished. Satan takes
advantage of the situation. How cleverly he hits at the very heart
of the matter. “Do not bother about the will of the Father”, he says
“Your are in dire need of food. Do not walt for God to care for your
needs. Your power is unlimited. Use your power as Son of God
and be independent, regardless of the Father's will”. But this is
not the way Jesus Is determined to fulflll his misslon. More
important than food is carrying out the plan of God. “My food Is
to do the will of him who sent me”, he would tell his followers
later on (Jn. 4:34). In this he gives us a solid example. In all our
materlal needs, we ought to turn to God, exercise true confidence in
his fatherly love, and rely all the more on him. Need hegets prayer
and humble petition, buoyed up by confidence in God's goodness
and providence.

Satan thenhas another thrust. He tempts the Master to throw
aside the difficult path laid out for him of preaching to man iIn
order to change his life. Rather let him start with something

and Let him fly down
from the highest point of the Temple walls right into the midst of
the crowd. How they would cheer and flock around hit! Then
they would surely be convinced that he came from above! True
a cunning suggestion. It would bring the Savior a great crowd of
folllowers from the very start. But this was sheer presuming on
God’'s protection by forcing the Most High to save his life. That is
not the humble way of obedience that was his life’s program. Jesus
rejected it with a single word of Scripture: “You are not to put
God to the test”. Here the Master shows all ‘his followers the way
to overcome the tempter. Be resolute, but do not swerve from the
difficult path which you know to be the will of God. How often
a person endeavors to reach his or her ends by presuming on
God's help by putting himself in questionable situations, allowing
himself evil companions or shady deals, all the while thinking him-
self a mature person, strong in virtue, a good Catholic, a person
of repute! And how often this presumption has led to Satan’s
victory! Even the Lord who had all power in his hand refused to
abuse it by presuming on God's help in doing some senseless actlon.
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Finally, Satan throws off his mask. He promises universal world
power in all its fullness, something that would enable Jesus to
establish the kingdom at once, without any trouble, but at the
terrific cost of total defection from God, by giving adoration to a
mere creature. This is the bases of temptations. Yet how many
make wealth and possessions or power their god Which they
adore and serve with all their might! How many acquire abundance
of this world’s goods or power by giving themselves over to the
power of Satan and relinquishing all service of God their Creator
and Father! Jesus angrily rejects the foul thought: “Away with
you, Satan. God alone shall you serve and adore”. Yet many a
man has sold his soul and thrown his conscience to the wind, by
giving himself up to enriching himself by totally immoral methods
Great is this temptation to obtain worldly prestige, and that is
why the Savior gave us the choicest example of single-hearted
service of God, obedient to his will even to death on a cross. Once
that cross is carried and embraced, death itself leads to life eternal
and the glory of Christ himself.

Qur Response: Have in mind some ready words of scripture or
short ejaculations whereby to ward off at once with determination
all the wiles of the wicked one.

A Glimpse of Glory
February 19, 1978: Second Sunday of Lent.

The Human Situation: Many a college students opts for the degree
of medical doctor, engineer or a similar profession. He visualizes
the future as a bright one because his profession will be a very
useful one, bring him a good income and make life comfortable for
himself and his family. He is well aware that years of hard labor,
study and research lie before him, with endless examinatlons, tests
and various probations. But all that this is shouldered gladly with
the thought of future success and reward buoying him up.

The Good News: All three place the right
after the first prediction of the passion. That prediction had evoked
a very strong remonstrance from Peter, because he could not accept
a sufffering Messiah. Neither could the rest of the apostles. Thus
the transfiguration was intended to throw light on the suffering
aspect of the Savior's role. Suffer and die he would, but not on
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account of any human machinations or the hard irony of fate. He
willingly and freely would give himself up to sufferings and death,
for that is how he was to enter into his glory. A passing glimpse
of that glory was glven to the three disciples on the mountain
with Jesus, a glimpse of dazzling brightness wherein Jesus is a
transformed figure of light and splendor.

The three witnesses to the scene are the same three which
Jesus would choose later on as witnesses to his mighty struggle in
the Garden of Gethsemani, where his prolonged endeavor to over-
come the nausea and the horror of the imminent erucifixion cause
his sweat to become like drops of blood trickling to the ground. His
disciples needed to be given a glimpse of that glory, in order to
be strengthened against that night when his sacred face was trans-
formed into anguish and sorrow. Yet they were wholly unprepared
for his transient glimpse of glory and it frightened them. Man is
most often filled with fear when he senses that he is in the presence
of the divine. In this instance, however, fear is combined with
exultant joy in Peter, who a short week before had acknowledged
Jesus as the Messiah of Israel. Now when he sees Jesus so trans-
figured, he imnediately concludes that this is final. His triumph
is at hand. The only thing to do is to build a dwelling place for
Israel's King, glorious and splendid, as they always plctured him
to come.

But this is not the glorlous day of triumph. Jesus is first of
all a suffering Messiah, the suffering Servant of Yahweh prophecied
of old, for it is by suffering that he is to redeem the world and
restore man to the friendship of God. When that hour comes with
its appalling cruelty, the disciples must not lose heart or take
scandal. They are to remember the foretaste they had on the
mountain of the glory of their Savior and Matser. First must come
the suffering and death and then resurrection and glory A gll.mpse
of this glory 1s like giving a pr
order to ward off the evil effects of possible in!ectlon Or it ls
like the prizes shown to those who compete in games, which will
be theirs after the toll and the sweat of the game 1is over.

Three things stand out in today’s transfiguration scene:

1. This is God’s beloved Son. He is not just another of the prophets,
or one of the kings of old. He is the very Son of God, whom the
Father has sent into the world to bring it the fulness of salvation.
He possesses the very glory of God, and the transfiguration anti-
cipates the full flowering of Christ’s triumph and splendor in the
Resurrection.
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2. Jesus is the mew Mediator. No longer are Moses and the Law
the norm for conduct for the People of God. All are now to listen
to Christ. The Law has run its course. Emphasis has shifted to 2
person. Mankind will now be committed to the Word of God in
person, who has taken on human flesh to be our exemplar and
model in all things, and whose entire life s the message of the
Father. It.is the marvellous person of Christ that will henceforth
attract men of all nations and climes to himself and to the Father.
“Listen to him” the Father commands. He will tell us the way to
God. Therein lies our peace and eternal salvation.

3. Jesus is nevertheless the suffering Savior. Therefore this glimpse
is only a passing favor of God. Not yet has the time come for
1ull glory and reward At first the suffering of the cross and the

of cr awaits the of the world. At
first his followers must take up their cross and follow him to Gol-
gotha. Only through the c¢ross will they arrive at the crown of glory.

Our response: The Lenten period preceeding Easter is meant to
Insplre us anew to listen to Christ’s gospel and
remodel our lives on it. It is a period of penance 'so that we smp
ourselves again of the old selfishness and put on Christ anew. It
is a preparation for a renewed life in Christ in the period of Easter-
tide. Our penances and prayers offered now will insure a healthier
Christian life when we have risen with Christ spiritually on Easter
morning.

The Savior of all Mankind
February 26, 1977: Third Sunday of Lent.
Because of its superb beauly, it is suggested that the entire gospel

be read rather than shorten it. Then a brief homily suffices. For
this, the biblical notes for today suffice.



II. HOMILIES FOR MARCH

LIGHT FOR THE BLIND
March 5, 1978: Fourth Sunday of Lent,

It is preferable to read the entire gospel and then comment briefly
by means of the biblical notes given for this Sunday.

JESUS SOURCE OF LIFE
March 12, 1978: Fifth Sunday of Lent.

Agaln, it Is preferable not to shorten this superb narrative, and
give a brief comment with the help of the biblical notes given
before.

March 19, 1978: Palm Sunday. Read the Lord’s passion and death.

AT THE SERVICE OF HIS BROTHERS
March 23, 1978: Holy Thursday

With this Eucharistic celebraton we have begun the Sacred
Tncluurn which commemorates the great events at the climax of
the year: the of the as well as
of the priesthood, the passion and death of Jesus, Savior of the
world, and his triumphant resurrection from the dead. Tonight in
the Gospel we saw him kneeling before his disciples in the humble
attitude of a slave washing their feet. Tonight in the second read-
ing we heard him institute the Eucharist which would be or sacrl-
ficial meal till the end of time. Tonight in the first reading we
saw him prefigured in the Lamb given over to immolation for the
deliverance of God’s People,

The Son of God, equal in all things to the Father, stands before
us as the Son of Man, having put on our human nature with all
its limitations. The Master, whom all obey, has become the slave
in the service of his own servants. The Lord, whom ail creation
worships, has himself become the Lamb of sacrifice in place of all
his fellowmen. The Creator of the universe, who fills the earth with
all good things, himself becomes our food and drink. Who can
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fathom the depth is his immense love? What human mind or
angelic intelligence would ever have dreamed of what the Lord
Jesus from all eternity planned to do for little man on his planet
earth!

‘Who would put himself at the service of his fellowmen in menial
labor freely and willingly if the Son of God himself had not given
such an example of service and self-abasement? Who would sacri-
fice himselt for the good of his neighbor so wholeheartedly, if
Jesus had not given himself over completely to sacrifice even unto
death? Who would spend day and night caring for the poor and
the needy in our institutions, or in our hospitals with the sick and
the aged and the retarded, it Jesus himself had not only spent
his public life in utter service of all and everyone, but even given
himself to be our medicine and healing in this Most Blessed Sacra-
ment? Who of God's ministers would have the courage to medlate
before God for sinful mankind, if Jesus himself had not become
our High Priest, pure and underfiled, who entered Into the very
presence of the Most High, with his Blood poured out on Golgotha
in sacrifice, to open the way of confidence to the Father for all
his brothers and sisters?

But this calls for a response on our part! These are the days
when we ought to encounter him in the sacrament of reconcilatior
and healing, by sincerely acknowledging our sins and resolving
to do better in the future. These are the days when we ought to
receive him worthily in Holy Communion to show our appreciation
gratitude for this marvellous invention of his love. This very night
we can give him some return by visiting him in the various Churches
along our way, and pouring out our thanks for his many favors
to ourselves and our dear ones, and asking his mighty help in
the days that lle ahead, so that our renewal in our Christian com-
mitment be sincere and lasting. These are the days when we
ought to spend some longer time in prayer to mediate before God
together with our High Priest for all mankind, that war and suffer-
ing be eliminated, that peace come to mankind, that those who do
not as yet know the Paschal Mystery of the Savior come to its
knowledge through the ministry of his priests. This Sacred Triduum
is a challenge to our Christian calllng, to witness to all around
us that we glory in being members of the Crucified, and joyfully
determine to live anew the Christ-life which has been renewed in
us at this climax of the ecclesiastical year.

May the love of Christ penetrate us, and set us on fire in carry-
ing out the good we have determined to do, in face of the eminent
example of our Lord and Saviour Jesus Christ, who says to each
of us: “All I ask of you is forever to remember me as loving you”.
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HE WAS PIERCED FOR OUR OFFENSES
March 24, 1978 (Good Friday)

(Pointers for the seven words can be found in Bol. Ecl, Jan.-
Feb., 1977, 119}

The Human Situation: The agent rang the door-bell. But when
the door opened, he almost shrank back with fear, for the sight that
met his eyes shocked him. A mother stood there, with three toddlers
clinging to her lovingly, but the mother's features were disfigured
and deformed in a very ugly manner. Her hands were crippled and
gruelling to gaze at. What had happened? Mother and father some
months previous had put the three little tots to bed, and as it was
a quiet evening, they took a stroll down the neighboring streets.
Suddenly they heard fire engines, and watched with astonishment
when the fire engines went in the direction of their street. With
apprehension they hastened their steps and arrived at their home
only to find it ablaze. Without caring for the flremen's warning,
the mother rushed into the bedroom, grabbled all three tots, covered
them with blankets and made her way out of the blazing fire, only
be severely burned and disflgured for life. But the children did
not mind her looks. They loved their mother who had saved their
lves at such a price. - She was beautiful to them,

The Good News: On the cross hangs Christ, covered with dirt and
blood, disfigured and dishonored. How well the prophet depicted
him: “We thought of him as one stricken, as one smitten by God
and afflicted. But he was pierced for our offenses, crushed for our
sins. By his stripes we were healed”. (Is, 53:4). Despised and rejected
by men, Jesus died amid the jeers and mockery of the bystanders.
Those eyes that had looked so mercifully on men were now fillec!
with blood. Those hands that had cured so many were now nalled
to the cross. His sacred tongue and lips that had spoken so often
of love and goodness are parched and cracked. That Sacred Heart
that beat only out of love is pierced with a lance.

Yet, who caused these wounds in his hands and feet? Who
plerced his sacred side? Who lashed his body with the scourage
and plaited a crown of thorns for his head? It was the sin of the
world, the sins of all mankind, our sins, that laid low the Lamb
of God. It was our thoughtlessness and negligence that gave him
such agonles. It was our lethargy and apathy that drove him to the
heights of Golgotha.

But he accepted it all without a word. He was pierced for our
offenses. Enlightened by faith, we see Christ our Savior, and to
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us he is not an object of disgust, but as our loving Redeemer who
pays the price for us that we escape eternal death; as one who
obtained healing for our own wounds of spirit, by his willing and
voluntary offering of himself; as the sole salvation of all mankind
by his victim sacrifice on the cross. He is the Good Shepherd who
preferred to lay down his life rather than let the devasting Wolt
snatch away the prey. He is the Stronger One who divests the
Strong One who is Satan of. all his spoils, by fighting to the enc¢
though it means these wounds and these stripes. He is the silent
Lamb of God who is led to slaughter silent and not opening his
mouth, so that we might obtain life that never ends.

Who Is not moved today by this re-enactment of the passion
and death of God's Son who became our Brother to be our Sacrifice
and burnt holocaust before the Most High? What hardened heart
does not feel sorrow and ion when it who this
is that suffers such iation, such disf such 4
pains? What inveterate sinner is not reconciled to God by gazing
on the Crucified, who became his Brother out of sheer love for him?
What sincere heart will not offer him love and compassion in face
of this tragic drama enacted again today?

As we kneel to venerate the sacred Cross of Jesus, we will kiss
his wounds which healed our wounds. We will beg him to forgive
our fallings and sins, and to cleanse us anew In his precious Blood.
‘We will offer the deepest sentiments of our hearts, to the One whose
Heart bore the welght of guilt of the whole world, and also our
own. Today we resplve to die with Christ to all that is sinful and
displeasing to that Sacred Heart, in order to rise with him in the
newness of the Christ-life on Easter morning.

THE TRIUMPH OF FAILURE
March 26, 1978: Easter Sunday

Almost everyone Jesus of a failure
as he hung on the cross that first Good Friday. The leaders in
Israel were glad he was finally out of the way. The soldiers had
laughed at him and mocked his clalms. The people shook their
heads In disappointment, for they had put much hope in him to
deliver them from the yoke of the foreigner. Even the close dis-
ciples were disheartened and disillusioned, as is evident from the
words of two of them on the way to Emmaus “We were hoping
that he was the one who would set Israel free” (Lk. 24:21).
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But Christ’s death on the cross was Christ's magnificent triumph.
If it was a fallure in the eyes of men, it was the victory that
vanquished Satan and death, for Christ rose agaln glorious and
immortal, never to die anymore. His death Is the glory of the
Incarnate Word of God, the one and only sacrifice acceptable to
the Father, the price willingly pald so that the Spirlt of God
would be given to the heart of man. Far from being a failure, it
is the greatest achievement of mankind for all times.

Today we celebrate that triumph. Today we rejoice with our
Savior for accomplishing his Paschal Mystery with such a masterly
stroke. Today the Lamb of God shares the very throne of his
Father amid the entire court of heaven, as they sing his victory
with an eternal alleluia.

But we too celebrate a triump: it is our victory over selfishness
and sin that we have put off by dying with Christ In order to let
his Spirit animate us still more in a spiritual resurrection. The
tailure and sins of the past are swallowed up by the victory of
the Lamb. His Blood has washed us clean. His resurrectlon means
new life and energy. Even out of past failures God can draw good.
Past mistakes are often humble stepping stones to a life of true
holiness in Christ.

A striking illustration how Goad turns all things to good is the
following true happening: Twenty—three year old Ronnie, heavy-
muscled and vigorous, had no goal or ambition in life. He had
little interest in the many jobs he had had, and still less in people.
On the last day at a saw-mill chipper, he inadvertently turned on
the wrong switch. At once he found hu'nselt being thrown toward
the chipper-blades, and he himself only
with an extreme struggle but not before both legs were amputated
by the blades, below the groin. Rushed to the hospital, it took
intense care and nine months before he was fltted out with artificlal
legs but he lived. Ronnie is a completely changed man. Now he
wants to be with people and work with them, and he looks at his
fellowmen with the greatest interest. He has become a vocational

for What seemed to be the
greatest trial and rallure l.n his life turned out to be his greatest
asset.

Easter brings new life and new ambition to the heart that has
cast off the old self and let Christ be renewed in it. The possibilities
to do good to others are manifold. The members of Christ’s Body
who are in dire need are legion. Our Easter mood is one of joy
and vigor, with Alleluia, praise the Lord, in our hearts. The Lamh
has unfurled the banner of victory. We follow him to fight the
good fight,




BOO0K REVIEW

PANALANGIN NG BAYAN

Galindez, Fr. Fidel, O.F.M, Cap, F in ng Bayan,
Printing House, Manila, Clothbound, Bookpaper, 145 pages, 9" x §”.

Ang Panalangin ng Bayan ay Isa na naman pagpapatunay at
tanda ng at sa tao at pagsa-
sakatuparan ng Liturhiya ayon sa plnagtihny na Ikalawang Pulong-
Vaticano o “Vatican Council II”.

Bukod sa pagpapaliwanag ng layunin at pagtuturo ng tamang
pagbabalangkss ng panalangin ng bayan, ang librong ito ay nag-
lalaman din ng 120 panalanging bayan na hango so “officiur®
Divinum” at sa panalangin ng bayan pinagtibay ng “Comision
Episcopal de Liturgia” ng Espafia at akma sa fba't-ibang panahon
ng pagdiriwang ng Liturhiya katulad halimbawa ng pagdiriwang ng
Adbyento, Kuaresma, Mahal na Araw, Pasko ng Pagkabuhay, Araw
na hindi lingge ng Karaniwang Panahon, Araw ng Nobenea sa
Espiritu Santo. iba't-ibang pagdiriwang sa kapistahan ni Hesus at
ni Maria, pagdiriwang sa araw ng mga apostol, martir, obispo, banal
na lalakl, banal na babae, birhen, pagdirlwang patungko! sa mga
Yumao, kapistahan ng ibang mega Santo tulad ni San Jose, San
Juan, atbp.

Dahil sa paggamit ng katamtamang laki ng mga titik na may
naayong tuldik at mga salitang madalas marinig sa pang-araw-
araw na pakikipag-ugnayan, ang mga salita ay madaling basahin
at bigkasin ng bumabasa at madali ring maiintindihan ng mga
naklkinig.
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Galindez, Fr. Fidel, OF.M. Cap, P in ng Bayan,
Printing House, Manila, Clothbound, Bookpaper, 145 pages, 9" x 6",

The “Panalangin ng Bayan” is aimed to provide the priests with
various prayers of the Faithful in Pllipino according to the structure
and form approved by the Second Vatican Council

Preceeded by explanation on the nature, aim, rule and form
of the prayer of the faithful, this book contalns 120 prayers, trans-
lated from the “Officium Divinum” and the Prayer of the Faithful

Pp! by the “C de Liturgia” of Sapain, which
are appropriate to different liturgical celebrations such as Advent,
Lent, Easter Triduum of the Lord’s Passion and Resurrection, Easter,
Weekdays in Ordinary Timee, Novena for the Holy Spirit, different
solemnities and feasts of Jesus and Mary, feasts proper to some

saints and such as of the apostles, martyrs,
holy men, holy women, virgins, mass for the dead, for the instala-
holy men, holy women, virgins, mass for the dead, for the instaila
tion of bishop and parish priests, etc.

Thru the use of the medi ize-letters with their -
ing accents and the words in daily
the readers and listehers, could easily read and understand them.

Since this book would be a great help for the celebration of the
Holy Mass in Pilipino it is therefore recommended that priests
should try to acquire his own copy.

Rev. Angelito Santiage



SHORT NOTICES ON BOOKS

AUBERT, JEAN MARIE: LA MUJER. Antifeminismo y cristianismo.
Editorial Herder, Barcelona, 1976 — 224 pags. — Rustica 350
pesetas.

The main topics of this interestin book are: 1. What is the
feminine Hbertarian message of the Gospel, and what have been
the vicissitudes of such a message; 2. 8t, Paul’'s doctrine on the
matter; 3 The u'adltlonal posture of the Church; 4. The sexes
causes and dimen-
sions of ann fermnlsm' 8, The position of women in the Church.
‘The concluding chapter drives home the point that the emancipa-
tlon or liberation of women will maximize their contribution to
progress in all directions.

FEINER, VISCHER et al.. Nuevo Libro de la Fe Cristiana. Editorlal
Herder, Barcelona, 1977 — 1752 pégs. — Rustica 780 pesetas, tela
950 pesetas.

Authored by a team of 19 Cathelic and 17 Protestant contributors,
this ecumenistic book purports to stress the points of conver-
gence, without forgetting those of divergence between Cathohc
and other doctrines on the entire gamut of theology. On the
whole the Catholic side is clearly expressed, though it seems one
or two contrlbutors are bent in diluting Catholic doctrine to
make it amorphous and thus more readily acceptable to outsiders,

DESROCHE, HENRI: Sociologia de la Egperanza. Editorial Herder,
Barcelona, 1976 — 216 pigs. — Rustica 380 pesetas.

It Is said that a fakir in India can throw a rope high into the
air and then cllmb it as if it were held above by an invisible
giant. Such a rope is an Image of HOPE, which has been trans-
formed into mitlenarisms — expectations of a future prosperity
and happiness even-in this world, and not only in the next. The
author thus explains how a millenarism appears, gathers momen-
tum and spends itself out. It Is a mirage without which no
one would strive to reach the summit in achievement.

Extract from the index: I Religious hope: its heights and
hollows, and its anthropological approximation. II. Panorama of
millenarian phenomena. LI The exile and the kingdom of
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eternal return. Vi y and mes-

. and
and the sociology of hope and the hopes of sociological systems.
V1. Bibliography.

GABRIEL-MARIE CARDINAL GARRONE: Lo que Creia Juana Jugan,
Editorial Herder, 1976 — 128 pags. — Raustica 150 pesetas.
Britanny, a province in Northern France, was the birthplace and
field of activity of Jean Jugan, the foundress of the Sisters of the
Poor. She belleved In charity towards the poor and aged as her
mission In life. She was a poor orphan herself who worked as
servant of some plous wealthy matrons, and later joined hands
with three or four girls and founded her Institute, of which soon
she became a mere member under younger but not more worthy
Superiors. Thus she showed a herol¢ humility in her patience
and resignation in obedience towards them. Humble as she was,
she deserved to be extolled by the wise and eloquent Gabriel-
Marle Cardinal Garrone, the Secretary of the Congregation of
Education.

HARING, BERNARD: Centrarse en Dios. Editorial Herder, 1976 —
184 pags. — Rustica 325 pesetas.

This book deals with prayers as the core or “heart” of Theology,
its theme is that without the spirit and practice of nearly con-
stant prayer the theologian Is not tuned or beamed to the
divine “waves” or rapport with God. Father Bernard Haring,
a distinguished moralist and prolific writer, shows us that our
prayer is Christian in the measure that we pray in the name of
Jesus, that is, in that we know Him lovingly, and through Him
we reach God the Father. According to the author, the Church
should be a congregation of praylng members, and every group
of Catholics should pray together.

MIGUELEZ, JOSE: La Teologia de la Liberacién y su Método, Edito-
rial Herder, 1976 — 108 pags. — Ruastica 125 ‘pesetas.

To the author who singles out Assman and Gutiérrez as the
main pillars of the Theology of Liberation this is not just a
fad that will soon fade away, but a mflestone in Christian
thought, because its main feature and merit is not merely its
actual timeliness but rather its pecullar methodology which fits
nicely into our contemporaneous miliéu. The author aims to
analyze the currents, trends and insights of South American
Theology, and points out what may be of lasting and useful
value in it
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