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EDITORIAL

From the Pope to the Priest

Beloved Priest Sons,

"By vocation you are the counsellors and spiritual guides of
individual persons and of families. We now turn to you with con-
lidence. Your lirst task—especially in the case of those who teach
moral theology—is to expound the Church’s teaching on marriage
withoul ambiguily. Be the first to give, in the exercise of your
minisiry, the example of loyal internal and external obedience
to the teaching authority of the Church. That obedience, as you
know well obliges not only because of the reasons adduced, but
rather because of the liqiml of the Holy Spirit, which is given in a
paricular way to the Pastors of the Church in order that they may
illustrate the truth (Lumen Gentium, n. 25).

You know, too, that it is of the utmost importance, for peace of
consciences and for the unity of the Christian people, that in the
field of morals as well as in that of dogma, all should attend to
the Magisterium of the Church, and all should speak the same
language. Hence, with all Our heart We renew to you the heart-
felt plea of the great Apostle Paul: “I appeal to you, brethren, by
the name of Our Lord Jesus Christ, that all of you agree and that
there be no dissensions among you, but that you be united in the
same mind and the same judgment.”” (I Cor., 1,10)

To diminish in no way the saving teaching of Christ constitutes
an eminent form of charity for souls. But this must ever be ac:
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= jied by i and d: such as the Lord Himselt
3ave example of in dealing with men. Having come not to con-
demn but to save (Jn., 3,17), He was indeed intransigent with
evil, but merciful towards individuals.

In their difficulties, may married couples always find in the
words and in the heart of a priest. the echo of the voice and the
love of the Redeemer.”

"We invoke the abundant graces of the God of holiness and
mercy, and in pledge thereof We impart to you all Cur Apostolic
Blessing.”

Given at Rome, from St, Peter's, this twenty-fifth day of July,
Feast of St. James the Apostle, in the year nineteen hundred and
sixly-eight, the sixth of Our Pontificate.

PAULUS PP. VI



PRECES EUCHARISTICAE
Prex Eucharistica

seu Canon Romanus

<

in Missals Romano
Prex Eucharistica If
V. Dominus vobiscum.
R. e cum spiritu tuo,
V. Sursum corda.
R, Habémus ad Déminum.
V. Gritias agamus Démino Deo nostro.
R ignum et justum est,
VERE DIGNUM et iustum est, acquum et salutire,
nos tibi, sancte Pater, semper et ubique gratias Agere
pee Filiom dilectionis tuae lewum Christum,
Verbum tuom per quod cuncta fecisti,

quem misisti nobis Salvatérem et Redemptérem,
incarnatum de Spiritu Sancto et ex Virgine natum

Qui voluntitem tuam  adimplens
et pépulum 1ibi sanctum acquirens

exténdit manus cum paterétur,

ut mortem sdlverct et resurrectiénem manifestaret
Et ideo cum Angelis et émnibus Sanctis
glériam twam  pracdicamus, una voce dicentes:
Sanctus, Sanctus, Sanctus Déminuy Deus Sibaoth
Pleni sunc cacli et terra gléria taa

Hosanna in excélsis.

Benedictus qui venit in némine [omini.
Fosanna in excélsis

Sacerdos. extensis manibus. dicir:

VERE SANCTUS s, Démine, fons omni sancttaus
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Tungit manus est, eas expansas super oblata tenens, dicit;

HAEC ERGO dona, quaésumus,

Spivitus ti rore sanctifica,

inngit manns

e signat semel super hostiam et calicem simud, dicens;

ut nobis Corpus et 4 Sanguis fiant Démini nostri lesu Christi.
Inngit manus.

In formulis, quae sequuntur, verba Domini proferantur distincte et aperte
prouti natura eorundem verborum requirit.

QUI CUM PASSIONI voluntirie traderétur,
accipit hostiam ambabis manibus

camgque parum clevatam super altare tenens,
proseguitur:

accépit panem et caput inclinat gratias agens fregit,
deditque discipulis suis, dicens:

Accipite ¢t manducdte:

Hoc est enim corpus meum,
quod pro vobis tradetur.

Hostiam consceratam ostendit populo, reponit super patcnam, ¢t gemu
flexus adorat.  Tune, detecto cdlice, dicit:

Simili modo, postquam cendtum est,
accipit calicems: ambabus manibus

cumgue parum elevatum super altare tencns,
proscquitnrs

accipiens et calicem,
caput inclinat
iterum  grtias agens dedic discipulis suis, dicens:

Accipite et bibite ex eo omnes;
Hic est enim calix Sanguinis mei
novi et netérni testamenti,

qui pro vobis et pro multis effundétur
in remissionem peccatérum.

Hoe fécite in meam commemoratiGnem.

Calicem ostendit populo, deponit wper corporale
adorat,

Deinde dicit:

cavperit, et

Mystérium fidei:
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Et populus prosequitur, acclamans:
Mortem tuam annuntiamus, Démine,
et tuam resurrectionem confitémur, donec vénias.

Aliae acclamationes, p. 179.

Extensis manibus, sacerdos dicit:
MEMORES IGITUR mortis et resurrectionis eius,
tibi, Démine, panem vitae et cilicem salitis offérimus, gratias agéntes
quia nos dignos habuisti adstare coram te et tibi ministeare.

Inngit manus et, profunde inclinatus, dicit

ET SUPPLICES deprecimur
e Cérporis e Sanguinis Christi participes
a Spiritu Sancto congregémur in unum.

Evigit se et, extensis manibus, prosequitur:
RECORDARE, DOMINE, Ecclésiae tuae toto orbe diffisae, ut eam in cari-

tate perficias
uma cum Papa nostro N. et Episcopo nostro N. et universo clero.

In Missis pro defunctis addi potest:
Meménto famuli wi (fimulae wae) N,
quem (quam) (hédie) ad te ex hoc mundo vocasti.
Concéde, ut, qui (quae) complantitus (complantita) fuit
amilitidini mortis Fil tui,
simul fiat ct resurrectionis ipsius.

MEMENTO ETIAM frateum nosteérum,

qQui in spe resurrectionis dormiérunt,

omniumque  defunctérum,

et eos in lumen vultus tui admitee.

Omnium nostrum, quaésumus, miserére,

ut cum beita Dei Genetrice Virgine Matia, beitis Apéstolis
et émnibus Sanctis, qui tibi a saéculo placuérune,
aetérnae vitae mereamur esse consortes,

et te laudémus et glorificémus

inngit manus

per Filium eum Iesum Christum.
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Discooperit calicem et, eum elevans cum hostia, cantat vel clara yoce dici
PER IPSUM, et cum ipso, et in ipso,
est tibi Deo Patri omnipoténti,
in unitte Spiritus Sancti,
omnis honor, et gléria,
er Smnia saécula sacculérum.
Populus responder:

Amen.

Prex Eucharistica Il

Sacerdos, extensis manibus, dicit:
VERE SANCTUS es, Démine,
et mérito te laudat omnis a te condita creatira,
quia_per Filum tuum, Déminum nostrum lesum Christun,
Spiritus Sancti operénte virtlite,
vivificas et sanctificas univérsa,
ot pépulum tibi congregire non désinis,
ut a solis ortu usque ad occisum
nblatio munda offeritur némini tuo.

Tungit manns, cargue expansas super oblata teuens, proscquitnr:
SUPPLICES ERGO te, Démine, deprecimur,

ut haec munera, quae tibi sacranda detilimus,

codem Spiritu sanctificire dignéris,

mngit manns

ot signat semel super hostiam et calicem simul, dicens:

ut Corpus et »« Sanguis fiant

Filii wi Démini nostri lesu Christi,

nngit manus

cuius mandato haec mystéria celebramus.

In formulis, qnac sequuntur, verba Domimi proferantur distincte ¢t aperte,
prouti natura cornndem verborum requirit.
IPSE ENIM in qua nocte tradebitur
acciprt hostiam atbabus manibus
camgue parum clevatam super altave tencns,
prosequitur:
accepit_panem
caput_inclinat
et tibi gratias agens benedixit,
fregic, dedl!quz discipulis suis, dicens:
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Accipite et manducate ex hoc omnes:
Hoc est enim Corpus meum,
quod pro vobis tradétur.

Hostiam consecratam ostendit populo, deponit super patenam. et genuflc-
xus adorat. Tunc, detecto calice, dicit:

Simili modo, postquam cendtum est,

accipit calicer ambabus manibus

cumgue parum clevatum super altare tenens,
proseguitur:

accipiens calicem,

capnt inclinat

et tibi gratias agens benedixit,

deditque discipulis suis, dicens:

Acclpl(e et bibite ex eo omnes:
Hic est enim calix Sangluns mei
novi et aeterni testamenti,
qui pro vobis et pro mullu effundetur
in remis: nem peccatorum.
Hoc facite in meam commemorationem,

Calicem ostendif populo, deponit super corporale, cooperit, ¢t gemuflexus
adorat.  Deinde dicit:
Mystérium fidei:
Et populus proscquitnr, acclamans:
Mortem twam annuntiamus, Démine,
¢t twam resurrectionem confitémur, domec vénias

Aliae acclamationes, p. 179.

Deinde sacerdos, extensis manibus, dicit:
MEMORES [GITUR, Démine,
cidsdem Filii tui salutiferac passionis
necnon mirdbilis resurvectionis et ascensiénis in caelum,
sed et praestolintes dlterum cius adviéntum,
offérmus tibi, geatias referéntes,
hoc saceficium vivum et sanctum.

Tungit manus et, profunde inclintus, prosequitur:
RESPICE, QUAESUMUS in oblationem Ecclésiae tuac
ot agnéscens Héstiam, cuius voluisti immolatione placiri,
concéde, ut qui Cérpore et Singuine Filii wi ceficimur,
Spiritu eius Sancto repléti,
unum corpus et unus spiritus invenidmur in Christo.
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Evigit se et, extensis manibus, prosequitur:

IPSE NOS tibi pecficiat munus aetémum,

ut cum eléctis twis heredititem consequi valeimus,

in primis cum beatissima virgine, Dei Genetrice, Maria,

cum beitis Apdstolis tuis et gloridsis Martyribus

(cum Sancto N.: Sancto diei vel patrono) et Smnibus Sanctis,
quorum intercesione perpétuo apud confidimus adiuviri,

HAEC HOSTIA nosteae reconciliationis proficiat, quiesumus,
Dormine,

ad totius mundi pacem atque salitem.

Feclésiam tuam, peregrinintem in terra,

in fide et caritate firmire dignéris

am fimulo two Papa nostro N. et Episcopo nostro Na
cum cpiscopili ordine et univérso clero

ct omni populo acquisitionis tuae.

votis huius familiae, quam tibi adstire voluisti, adésto propitius.
Omnes filios tuos ubique dispérsos

tibi, clemens Pater, miseritos coniGnge.

M4 Fratres nostros definctos

et omnes qui, tibi placéntes, ex hoc saéculo transiérunt,
in regnum tuum benignus admitte,

ubi fore sperimus, ut simul gléria tua perénniter satiémar,
inngit mants

pir Christun Déminum nostrum,

per quem mundo bona cuncta largitis, e

Discoopernt calicem et, cum clevans cum hostia, camar vel clara voce
diewt:
PER IPSUM et cum ipso et in ipso
est tibi Deo Patri omnipoténti,
in unitite Spintus Sancti,
omnis honor et gléria,
per émnia sadculs saeculdrum.
Populus responder:
Amen.

Quando bace prex eucharistica in Mussis defunctorum adhibetur, dicuur:

W Meménto fimuli tui (fimulae tuae) N,

quem (quam) (hédie) ad te ex hoc mundo vocisti.
Concéde, ut, qui (quac) complantitus (complantita) fuit
similitdini mortis Filii tui,

simul fiat e resurrectionis ipsius,

quando mértuos suscitibit in carne de terra
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et corpus humilicatis nostrac

configuribit corpori claritatis suae,

Sed et fratres nostros definctos,

et omnes qui, tibi placéntes, ex hoc saeculo transiérunt,
in regnum tuum benignus admitte,

ubi fore specimus, ut simul gléria tua perénmiter satiémur,
quando omnem licrimam abstérget ab Sculis nosteis,
quia te, sicuti es, Deum nostrum vidéntes,

tibi similes érimus cuncta per saécula,

et te sine fine laudibimus,

inngit manus

per Christum Déminum nostrum,

per quem mundo bona cuncta largiris. »J«

Prex Eucharistica IV

Déminus vobiscum.

1. Et cum spititu tuo.

V. Sursum corda.

R. Habémus ad Déminum,

V. Gritias agimus Démino Deo nostro.
1i. Digoum et iustum est.

VERE DIGNUM EST tibi gritias igere,

vere iustum est te glorificire, Pater sancte,

quia uaus es Deus vivus et verus,

qui es ante saccula et pérmanes in actérum,
inaccessibilem lucem inhabitans;

sed et qui unus bonus atque fons vitae cuncra fecisti.
ut creaturas twas benedictionibus adimpléres
multisque laetificires ti liminis claritite.

Et ideo coram te innGmerae astant turbae angelérum,
qui die ac nocte sérviunt tibi

e, vultus wi gloriam contemplantes,

te incessinter glorificant.

Cum quibus et nos e, per nostram vocem,
omnis quae sub caelo st creatira

nomen tuum in exsultatiéne confitémur, canéntes:
Sanctus, Sanctus, Sanctus Déminus Deus Sibaoth.
Pleni sunt caéli et terra gloria tua.

Hosénna in excélsis.

Benedictus qui venit in némine Démini,

Hosanna in excélsis.



Sacerdos, extensis manibus, dicit:

CONFITEMUR TIBI, Pater sancte,

quia magnus es et omnia Spera tua

in sapiéntia et caritite fecisti.

Héminem ad tuam imiginem condidisti,

cique commisisti mundi curam univérsi,

ut, tibi_soli creatéri sérviens, creatiris Smnibus imperdret.
Et cum amicitiam tuam, non oboédiens, amisisset,
non eum dereliquisti in mortis impétio.

Omnibus enim misericérditer subvenisti,

ut te quaeréntes invenirent.

Sed et foédera pliries hominibus obtulisti

eosque per prophétas erudisti in exspectatione saldtis,
Et sic, Pater sancte, mundum dilexisti,

ut, compléta plenitidine témporum,

Unigénitum tuum nobis mittees Salvacorem.

Qui, incarndtus de Spiritu Sancto et natus ex Maria Virgine,
n nostra condiciénis forma est conversitus

per dmnia absque peccato;

sahitem evangelizivit paupéribus,

redemptiénem captivis,

meestis corde laetitiam.

Ut tuam vero dispensationem implérer,
in mortem tradidit semetipsum
ac, restirgens a mortuis,

mortem destriixit vitimque renové

it

Et, ut non amplius nobismetipsis viverémus,

sed sibi qui pro nobis mértuus cst atque surréxit,

a te, Pater, misit Spiritum Sanctum primitias credéntibus,
qui, opus suum in mundo pecficiens,

omnem sanctificationem compléret.

Iungit manng, casque expensas super oblata tenens, prosequitur:

QUAESUMUS IGITUR, Démi
hace minera sanctificire dignétur,

fngit wranus

¢t signar semel super hostiam et calicem simul, dicens:

ut Corpus et ¢ Sanguis fiant Démini nostei lesu Chrisei
inngie manus

ad hoc magnum mystérium  celebrindurm,

quod ipse nobis religuit in foedus aetérnum.

, ut idem Spiritus Sanctus

799
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In formulis, quae sequuntur, verbs Domini proferantur distincte et aperte,
prouti natura eorundem verborum requirit.

IPSE ENIM, cum hora venisset

ut glorificarétur a te, Peter sancte,

ac dilexisset suos qui erant in mundo,

in finem diléxit eos:

et cendntibus illis

accipit hostiam ambabus manibus,

camque parum elevatam super dltare tenens,
prosequitur;

accepit panem., benedixit ac fregit,

deditque discipulis suis, dicens:

Accipite et manducate:
Hoc est enim Corpus meum,
quod pro vol tradétur.

Hostiam consecratam ostendu populo, deponit super
petenam, et genuflexus adorar. Tune, detecto calice, dicit:

Simili modo

accepit calicem ambgbus manibus,

ewmque parum clevatum super altare tenens,
prosequitn
accipiens calicem, ex genimine vitis replétum,
caput inclinat

gratias egit, deditque discipulis suis, dicens:

Accipite et bibite:
Hic est enim calix Sanguinis mei
novi et aetérni testamenti,

Calicem  ostendit_populo, deponit super corporale, cooperit, et gennflexus
adorat.  Deinde dicit:

Mystérium fidei:
Et populuc prosequun, acclamans:

Mortem tuam annuntidmus, Démine,
et tuam resurrectionem confitémur, donec vénias.

Alie_acclamationes, p. 179.
Deinde sacerdos. extensis manibus, dicit:



UNDE ET NOS, Démine, redemptionis nostrae memoriile nunc
celebrintes,

mortem Christi cidisque descénsum ad interos recélimus,

eius resurrectionem et ascensidnem ad tuam dexceram profitémur,
et, exspectantes ipsius adventum in gloria,

offérimus tibi eius Corpus et Singuinem,

sacrificium tibi acceptabile et toti mundo salutire.

Tungit manns et, profunde iclinatus, prosequitur:

RESPICE, DOMINE, in Héstiam, quam Ecclesiae tuae ipsc paristi,

et concéde benignus omnibus qui ex hoc uno pane participabunt
et calice,

ut, in unum corpus a Sancto Spiritu congregiti,

in Christo héstia viva perficiintur, ad laudem glériae tuse,
Erigit sc ct, cxtensis manibus, prosequitur:

NUNC ERGO, DOMINE, émnium recordire,

pro quibus tibi hanc oblatlonem offérimus:

in primis famuli tui, Papae noswi N.,

Episcopi nostri N., et Episcoporum érdinis univérsi,

sed et rotius cleri, et offeréntium, et circum adstantium,

@ cuncti populi tui,

et 6mnium, qui te quaerunt corde sincéro,

Meménto etiam illérum, qui obiérunt in pace Christi tui,

et émnium defunctérum, quorum fidem tu solus cognovisti.

Nobis omnibus, filiis tuis, clemens Pater, concéde,

ut caeléstem heredititem cénsequi valeamus

cuom beita Virgine, Dei Genetrice, Maria.

cum Apdstolis et Sanctis tuis

in regno tuo, ubi cum univérsa creatira,

a corruptiéne pecciti et mortis liberita,

te glorificémus per Christum Déminum nostrum,

sengit manns,

per quam mundo bona cuncta lacgiris.

Discooperit calicem ct, ewm clevans cum hostia, cantat
vel clara voce dicit:
PER IPSUM et cum ipso et in ipso
est tibi Deo Patei omnipotén
in unitate Spiritus Sancti
omnis honor et gléria,
per dmnia saéeula saeculdrum.
Populus respondet

men.
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ACCLAMATIONES POST CONSECRATIONEM
ad libitum seligendae

1. Mortem tuam annuntidmus, Démine,
et tuam resurrectionem confitemur, donec vénias.

™~

Quotiescomque manducimus panem hunc et cilicem bibimus,
mortcm tuam annuntiamus, Domine, donec vénias.

3. Salvitor mundi, salva nos,

qui per crucem et resurrectionem tuam liberisti nos.



DOCTRINAL SECTION

MARGINAL NOTES ON THE MAGISTERIUM

o L. Z. Legaspi, O.P.

I. CRISIS OF THE MAGISTERIUM

Cursory readings of articles and news on ecclesiastical matters these
past vears reveal unmistakably the existence of a crisis of faith in the
teaching authority of the Church. Members of the faithful are denying
or doubting or outrightly ignoring both the teaching authority of the
Pope and of the Bishops. Some who adimit the teaching authority cast
a cloud of doubt on the validity or obligatory power of papal doctrinal
nterventions.

It is i the light of this event that we should understand and find
the reason why, especially, during these past cighteen years, the most em-
phatic and most discussed pronouncements of the Pope have been on
the magisterium or the doctrinal authority of the Church. From the
“Humani Generis™ of 1950, the discourse to the Faculty Members and
Student Body of the Gregorian University on the occasion of its [Vth
Centevary last 1953, the “Si Diligis” address to the Episcopate of May
21, 1954, the October 1, 1965 address to the Theologians attending
the International Congress on the Theology of Second Vatican Coun-
cil, the resounding profession of Faith of the “Credo of the People of
God”, to the recent “Humanae Vitae”, the emphasis has always been
“by the will of Jesus Christ, the immediate and universal norm of ths
unfailing truth—revelation—can be found solely in the authentic ma
gisteriun of the Church whose task is to safeguard faithfully and to
explain infallibly the deposit of faith”.!

VI Vatican Counci, sess. 111, ch. 4; D-B. 1798,
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This erisis of faith in the magisterium should be set in a wider
perspective because no one factor can adequately explain the emergence
of this present phenomenon.

Vatican I

Paradoxically Vatican II is partly responsible in giving rise to this
crisis. The doctrinal development that taok place at the Vatican Council
was a surprise and even a shock to many. The new presentations, the
new emphasis and modifications introduced by Vatican II inevitably
raised many problems and, unfortunately, very few clear answers. No
matter how much theologians explain that there was no real substantial
change but merely a homogeneous development, that there was no re-
pudiation of traditional positions but merely a new presentation, couched
in more or less contemporary terms, doubts continue to linger in the
minds of the faithful. And these doubts are directed on the magisterium.

Furth the doctrinal questions which appeared in greater relief

during the Vatican II are still being studied and solutions are not yet
available. Opinions and theories are being favorably disseminated by
the mass media. Conflicting answers are being offered to the faithful.
And the sad result is confusion. Indeed, the voice of the Church has never
been silent; but it is drowned in the sea of pronouncements from some
theologians. Traditionally the Church allows opinion to mature before
expressing approval or condemnation of theological speculations. And
there is the rub of it. The Church probably will not be able to give
the final verdicts on the theology arising from the Second Vatican
Council much before the end of the century. The deeper meaning of
the Council’s teaching will appear only after full study of what preceded
the promulgation of the Council’s decrees. Theologians of tomorrow
will know more about the council than those who took part was tac
observation of Cardinal Heenan. Meanwhile, at this stage, people are
impatient and are waiting for the definitive answer. The prudence of
the Church is interpreted as doubt, weakness and insecurity resulting
to the diseredit of the magisterium.
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Critical Spirit of Our Times

Our age is characterized by two inter-related qualities: a critical
spinit and prejudice against authority. These are responsible in a large
meazure in precipitating the crisis in the magisterium.

The man of todav wants to see with his own eyes how matters
stand: o obey, he must be convinced of the justice of what is told him.
He does not accept anything imposed on him by authority. First he
wwst evaluate the validity of the motives for a decision before he accepts.
In our day we enter into a similar situation, because we all are inevitably
affected by our environments and ethos. Consequently, it is not sur-
prising that such attitudes be found among us even in regard to the
teaching authority of the Church.

Differences in Cultural Environments

The Church embraces people belonging to different cultural en:
vircoments.  Now, the cultural environment influences the thoughts of
men and their understanding of values. It is then inevitable that in the
expression of the divine message, different pre-suppositions can be found.
This phenomenon creates a situation where Catholics speak about an
identical reality in different languages and concepts. Each group tends
to suspect the other, while at the same time convinced that its own was
of understanding and speaking about Faith is the ONLY and VALID
approach,

Accordingly, it is said, since the ccclesiastical magisterium expresses
itself in a way that is close to cne particular theological tradition, others.
belenging to another tradition, usually suspect partiality on the part of
the magisterium.

The net result of all this is the weakening of the magisterium from
the part of those who have to accept it. Rationalizations follow. Few
Catholics really publicly refuse to acknowledge the authority of the Pope.
But then they try to explain it away. The custom is to explain away his
werds cn the grounds that they are not really authentic; living in a closed
world, he is misinformed by the advisers who surround him. His frequent
complaints against distortion of doctrine are attributed to failing health,
The Pope was reported 10 have wept at a public audience when referring
to the disloyalty of some who spoke in the name of the Church. This
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was taken as proof that the Pope was not yet recovered from his opera-
tion. The press began hinting that Paul's resignation was indeed im-
minent,

The putpose of this article is very simple. This crisis of faith in
the magisterium has not been helped by so much talk and confusing
subtleties. Much muddy thinking exists, much confusion due to the
admixture of what should be held as sacred and immutable with what
ihis o1 that particular theologian has to say about it. It is time that
we sit down and start drawing attention to the recollection of some basic
facts on this topic. This is what we intend to do.

1. THE MAGISTERIUM IN THE MYSTERY OF THE
CHURCH

“The eternal Father, in accordance with the utterly gratuitous
and mysterious design of his wisdom and goodness, created the whole
universe, and chose to raise up men to share in his own divine life;
and when they had fallen in Adam, he did not abandon them, but at
all times held out to them the means of salvation, bestowed in con-
sideration of Christ, the Redeemer, ‘who is the image of che invisible
God, the first born of every creature and predestined before time began
to become conformed to the image of his Son, that he should be the
firstborn among many brethren’ (Rm. 8:29)."

This simple statement synthesizes a whole array of particular state
ments that can be made about the mystery of the Church. After the
Fall, the return to God and the possibility of sharing in His riches would
be through the Incarnate Son: “When God sent his son into the world,
it was not to reject the world, but so that the world might find salvation
through him.™  Faith is the fundamental requirement on the part of
man in order to obtain that saving union with Christ. As a responsible
being, an image of God in his own right, man must personally acknow-
ledge the significance and the efficacy of the mission of the Son. He
must believe that God re-establishes in Christ man's possibility of knowing
and loving the three divine Persons.

¥ Lumen Gentium, n. 2.

* In, 3:17.
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Faith in the redemptive mission of the [ Word and common
sonship in Christ reveals another essential aspect of the salvific faith:
its communal aspect. God reveals and hence communicates Himself in
and through the historical Christ, the Incarnate Word. Every man,
therefore, must ceme into living and personal contact with the Christ
of history; and this takes place by coming into contact with and all
sharing in the faith of that ¢ y to which was c icated once
and for all and perfectly God’s revelation in Christ, and which was sent
to mediate that saving Word to all men. The imperative reason again
is the fact that the life-giving divine Word has taken to himself a body
and through it mediates his saving action.

This community, this body of Christ called together and living by
faith in the Word, serves to continue the very mission of Christ, 1e. to
mediate this saving Word to all men. Tt is the visible manifestation in
the werld of men’s union with God and consequent union among them-
selves; and at the same time the means through which God achieves
this communion,'

Sharing the same mission with Christ, the Church must necessarily
share in the same functions or offices of Christ. What are the duties
which Christ had to assume in order to fulfill his mission? He was sent
1o bring about salvation of the world discharging simultaneously the
respensibilities of a priest,” of a king," and of a propher.” If the Church
has the identical mission of Christ, it is imperative that she share in these
functions also.

That was what Christ had done. The whole ccmmunity participated
in the threefold prerogatives of Christ, blishing a structure more
fundamental than the division of members into clergy and laity. But
this distribution of the functions takes on a variety of forms in harmony
with the variety of functions of those who belong to the visible structure
of the Church, which is hierarchic.

Y. Lumen Gentinm, n. l

» Heb, 2:17, 3:1,
: 27:

=3y

1... 1z 13, 18:37; Le. 23:2; Aas 1737,
e, 4:17.22; Mi. 13:57; Jn. 6:14.
* Lumen Gentinm, chap. 2.
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Just as we can distinguish the priesthood of the laity from the
ministerial priesthood, so likewise we must distinguish the prophetical role
of the laity from the normative, stable and authoritative prophetical role
of the hierarchy. This one is the perennial, authentic, infallible teaching
office committed to the Apostles by Christ, and now possessed by their
legitimate successors, the college of bisheps in union with the pope. This
magisterium or doctrinal authority is truly a ministey, a service, to and
within the community for the faithful transmission and preservation of
the revelation.

So it is in this context of the mystery of the Church that we musc
seek to understand the real meaning and purpose of the authentic and
infallible ministry of the Word, or Magisterium.

The first thing then we must note is that the Magisterium is not
above the Word of Ged, but is at the service of that Word. Tiw
Word of God is the origin and the feundation of the Church. In fact,
must be acknowledged to have “a force and power so great that it
stands as the support and energy of the Church, the pure and ever-
lasting source of spiritual life."" Nothing and no one can take its place.
The very hierarchical magisterium “is not abcve the word of God, but
serves it, teaching cnly what has h:en handed on, llslemng to it devoutly,
uarding it scrupulously and explaining ic faithfully in accord with a divin~
commission and with the help of the Hnly Spirit; it draws from this on:
deposit of faith evervthing which it presents for belief as divinelv
revealed”.””

The second thing is that the hierarchical magisterium is not a
natural thing in its cssence. It is not a natural fact, imposed by the
need that the Church must be an authority on doctrine for the sake of
order and unity. It is this, but this is not the prime consideration in its
mysterious context. It is, rather a supernatural fact, freely willed by
Christ who gave Peter as head of the Apostolic College, the command
to confirm his “brethren” in the faith, that is, the other. Apos-
tles and, in and with them, all the faithful;'' and invited the other
Apostles to preach the Gospel to all the people. That is why we believe

“Dei Vesbum, n. 21
" fbidem, n. 10
Mef. Le. 22, 32,
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that the hierarchical magisterium is a dogma of faith, which in essence
means that Christ constituted the Pope, and the Bishops united with the
Pope, as teachers of its faith, its guardians, its interpreters. And He
promised them the special assistance of the Holy Spirit so that they do
not fall into error when they propose for belief the truths contained
m revelation,

The third thing to be noted is that the magisterium is not a scienti-
fie magisterium but a magisterium of authority. Most of the criticisin
against the “Humanae Vitae” seem to have lost sight of this perspective
of the teaching authority of the Church. The critics expended too much
cffort analysing the justifying reascns for the decision taken by the Pope.
Feeling dissatisfied with it, they cenclude that ergo the decision is not
binding at all! But they do not constitute the essential consideration
of the Encyclical, or of the teaching authority cf the Pope for that matzer.
The essential thing is that the Pope in this particular Encyclical is laying
down a moral rule. The Pope, as the supreme doctor of faith, is
authentically interpreting the divine law and teaching that its observance
15 binding “on all the faithful”. In the light of the divine assistance
which he possesses and which we believe on faith, the Pope is declaring,
teaching that such moral rule is true and good. It is binding, not by
reason of the justifications that might be given to support it, but primarily
by reason of the divine authcrity of the Vicar of Christ, who commands
through bim. “He who hears vou, hears Me.” The justifying arguments
certainly have their cwn meaning and role in this magsterium of authority;
their value help to shape the papal decisions and interventions. Buc,
the real foundaticn and reason for our obedience will not be because
we sce and we are convinced of these ceasons or arguments but because
it is an act of the Pope’s supreme teaching authority backed up by the
divine assistance of the Person Whom he represents, Jesus Christ, the
Head of the Mystical Body.

. THE MAGISTERIUM AND THE PROPHETICAL ROLE
OF THE FAITHFUL

Some Catholics appeal against the decisions of the magssterium 10
the fact that the teaching or prophetical function in the Church does
vot belong only to the hierarchy but to all the People of God, as thev
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share in the teaching or prophetical function of Christ. This fact did not
escape the attention of Pope Paul VI.

Speaking on the Church’s magisterium last January, 1967, he said:

“A few who are actually within the Church today, several who
are more or less faithful to it and many who surround it but are
strangers, look with and diffidence on the

of the Church. Some would like to recognize in this magisterum
more than anything else the task of confirming the “infallible belief
of the communion of the faithful’. Others — followers of doctriazs
which deny the Church's magisterium — would cecognize in each of
the faithful the capacity for interpreting Sacred Scripture freely accord-
ing to thec own intuition, which s al too easily assigned claim of
inspiration”.!*

Again last March 18, 1967, during a general audience on the feast
of the Chair of Peter, he laments:

“. . unfortunately that nowadays certain trends of thought which
sill are described Cathelic, attempt to attribute « priotity in the noc
mative formulation of the truth of the faith to faithful above
teaching function of the episcopacy and the Roman pontificate, con-
wary te the scriptural teaching and to the doctrine of the Chuch,
which was ogenly confirmed in the recent council”.!?

The prophetical role of the faithful is undoubtedly an explicit teach-
ing of Vatican I1.

“The boly People of God shares also in Christ’s prophetic office.
It spreads abroad a living witness co Him, especially by means of a
life of faith and charity and by offering to God a sacrifice of praise,
the tribute of lips which give honour to His name (cf. Heb. 13:5).
The body of the faithful as a whole, anointed as they are by the Holy
One (cf. Jn. 2:20, 27), cannot err in matters of belief. Thanks ta 2
cupernatural sens: of the faith which characterizes the People as a
whole, it manifests this unercing quality when ‘from the bishops down
to the last member of the laity’ it shows universal agreement in mat-
ters of faith and morals. .. "%

2 Filipinas, February 4, 1967, p. 2.
3 Filipinas, Mach 18, 1967, p. 2.
W Lumen Gentium, n. 12,
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But the Council was also careful to note immediately that alongside
this general prophetical role of the faithful exists the hierarchical, nor-
mative, definitive and stable magisterium:

“For by this sense of the faith which is aroused and sustained by
the Spiric of truth, God's People accepts not the ward of men, but
the very Word of God (cf. I Th. 2:13). It clings without fail to the
faith once delivered to the saints (cf. fude 3), peneteates it more deeply
by accurate insights, and applies it more thoroughly to life. Al this
it does wnder the lead of a sacred teaching anthority 1o which it
loyally defers”1®

Censequently, although the whale Church — pastors and faithful —
enjcy the gift cf prophecy, there are also in the Church, the Pope and
the Bishops who “have received through episcopal succession the sure
gift cf truth”’®  Such a chariim belongs cnly to them. In virtue of
this charism the episcopal hierarchv must (1) ensure that the doctrine of
the faith comes to the faithful from Christ and the Aposiles, thus
making pessible that the cemmunity of the faithful mav truly live ‘upon
the fcundations of th~ apcstles and prephets:  Christ Jesus Himself
being the corner-stone'™, (2) ir must judge the conformity with the de
posit of faith of developments, expressions and applications that come
1o this doctrine through being lived, pondered cnd shown forth by the
Jaithfud, To form and tc guide the dectrinal and practical life of the
{aithful are functions of the hierarchical magisterium. This is ene point
we must not forget abeut the Church: cemmunity life in it is not purely
a practica’ matter but is a life in unity of faith and based cn that very
unity: ¢c that her public authority takes the ferm of a magisterium, as
well as of jurisdiction or government.

There is nc deubt that this hicrarchical prophetic role is for the
Lenefiv et the faithful; ic s an effice of service inasimuch as it <ees to it
that the Pecple of God do not fall intc erecrs of faith. It is for the
faithful, but it is also given ONLY to the hierarchy. It is for this reason
that Dei Verbum concludes: “the office of interpreting authentically the
Ibnirm also n. 37.

Dei Verbum, n. 8.
17 Ephesians 2:20.
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Word of God written or handed down is entrusted only to the living
Teaching’ Authority in the Church, whose authority is exercised in the
Name of Christ™.'"

The Sensus Fidei and the Magisterium

nls same situation appears in the more concrete case of the semsus
fidei or what Lumen Gentium' calls the supernatural sense of the faith.

The right view of this supernatural sense is that it is ordered to the
apostolic hierarchy. The body of the faithful, the Church believing atl
loving, has the help of the Holy Spirit to be faithful people, that is to
remain finn in faith. But this faith, according to the divine economy,
was brought to this people by the teaching of its hieracchs. Consequently,
it is by necessity ordered to the apostolic hierarchy, the guardian of tra-
dition in its reality and formation. Obedience and submission to the ap-
pointed organs of tradition handed down from Christ and the Apostles
appears then as an essential clement of the sensus fidei.

This right orientaticn, this reference and submission to the magis-
terium is to essential indeed to the supernatural sense cf faith of the
faithful that without such orientation it would not even be infallible. There
are two cases in which we say that the body of faithful is infallible. The
Jirst case is when it listens to the teaching Church and thus partakes ot
the teaching Chureh’s infallibility. In this particular case the Holy Spiric
makes the hierarchy infallible, and the hierarchy, by subiecting the faith-
ful to itself communicates the benefits of its infallibility to the body of
faithful. The second case is when, through the Holv Spirit also, the
body of faithful cannot err in the living possession of that faith. But
here again, that faith necessarily relates them to the magisterium as its
generative cause. So no matter how yeu view it, the sensus hdﬂ always
implies organic reference and submission to the magisterium.”

The sensus fidelium then must never be viewed independently of
the magisterium, and much less against it. History tells us what wide-

10N, ‘Z.

© Yyes MJ. Congar, O.P., Lay People in the Church, translaced by
Donald Altwates, Newman Peess: Maryland, 1965, Pare 11, Chap. 6, op.
20091
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spread failures in faith happen in the Christian people when this occur.
England and the Scandinavian countries, are only
some of the vivid lessons of history.

P

And if these are not yet sufficient, compare the sensus fidei with the
ordinary magisterium of the Church.

The sensus fidei is not a teaching authority in the proper sense of
the word. It is an experimental persuasion on a certain truth rooted in
the theological virtues and gifts of the Holy Spirit. Although this
may be found in alf the faithful and thereby constitutes a valid criterion
for discerning a revealed truth, pevertheless, it is not a doctrinal defini-
tion in itself. A teaching of the hierarchical ordinary magisterium nou-
ever is not a simple exp | but a real magi: or
teaching act of the truth of docmne When this magisterium is universal
and definitive, it is not a simple criterion of a possible definition, but
is automatically a definition of faith.

The sensus fidei is obtained sufficiently in the state of grace or at
least in the theological faith. While the hierarchical ordinary magis-
terium is found among those who have the episcopal succession, al-
though they might not be in the state of grace.

Furthcrmore, a necessary distinction must be made between a uni-
vercal agreement of the faithful on an alveady defined doctrine by the
rolemn or ordinary magisterium, and the same universal agreement on a
not yet defined doctrine of faith and moral. The first one is definitely
infallible; while the secend is not vet infallible, but simply constitutes a
clear criterion by which we mav know that such a doctrine can be defined
by the legitimate doctrinal authcrity of the Church.

From the foregoing considerations we can easily find our bearing
on this delicate matter. The prophetical role of the haity daes not
exclude the hierarchical magm:num, it prcsupposzs it and is its norm
and guide. The hierarchi net an ion from the
community; it comes directly frcm the Head of the Body, Christ.

CL. F. Marin-Sola, OP., La Evoluciin Homogenca del Dogma Ca.
tolico, BAC, 1952, pp. 40819,
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Hecwever, both are ordained for the ‘common good of that Body™.
The obvious ccnclusion which can be drawn from this is that theee
must be a “dialogue” of some sort between the faithful and the
hierarchy. There must be a cooperation between the pastcrs and the
faithful, under the action of the Spirit whose work is precisely this —
to lead the Church “to all truth”.

It is not very unlikely to sav that the root cause of the uneasiness
of some Catholics in regard to the teachings of the Church can be due
to the insufficient vital exchange between the Teaching Church and
the Church Taught. It is along this line that the effort of the Church
shculd be emphasized in this post-conciliar period.

(10 be continued)
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THE HOLY FATHER AND THE REGULATION
OF BIRTH *

e Mons. Mariano G. Gavicla, D.D.

Since the moment when His Holiness Paul VI had promised on
June 23, 1964 to provide a definitive statement on the Church doctrine
on the regulation of birth, the whole world, and not cnly those who
glory in the name “Christian,” was pregnant with all kinds of expect-
ations.  As the vears dragged by, the patient expectations have deve-
loped into painful anxieties until these erupted into a vociferous accusa-
tion cf foct-dragging on the part of the Holy Father, or that His Holi
ness simply had no backbone. Worse,—the Pope was accused of having
led the children of Ged into a state of confusion by too much dilly-
dallying.

On the ather hand, as soon as his encyclical finally came cut on
the 27th of July 1968, the Pope was immediately accused of reckless
imprudence, of culpable untimeliness; and many others found it in-
explicable that he had to ccme out at all wich such a document.

In short, the Hcly Father did not have any escape at all. Silence on
his part weuld have spelled cut for Mother Church a spineless leader-
ship.  But precisely because he has chosen to speak out sans anv am-
biguity, the same Pope is now being branded as arbitrary, cruel; and
that his encyclical is one of the most disastrous examples of papal weak-
ness.

Worse still, had the Holy Father spcken in faver of artificial birth
control, an avalance of hilarious jubilation of even more people would
have been inevitable. Those people would have been very eager to

* (Speech delivered at UST, Catholic Physicians’ Guild of the Philippines
September 8, 1968).
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pounce upon the Pope, depicting him as a Church supreme leader that
had collapsed from the sheer weight of public pressure at the expense
of the traditional doctrine of Mother Church. From then on, how else
can the faithful fimnly believe what any Pope solemnly teaches and
proclaims to be the doctrine on faith and morals? If one Pope can
contradict another on the same doctrine through no less an instrument
than an encyclical letter, then it was a most painful joke upon those
Christians who kept the teachings of an encyclical with uunost reverence
even until the recent past.

Going along the contention of many, the main issue is the intrinsic
value and weight of an encyclical letter. Normally, the primary object
of an encyclical is not to define a dogma or the faith of the Catholic
Church.  This is the proper object of what is technically called che
“extraordinary magistecium of the Church.” This extraordinary teach-
ing of the Church enjoys, without any reservation, the grace of infallibil-
ity. Namely, the ecumenical council and/or when the Pope speaks “ex
cathedra.”

The proper object of the “ordinary magisterium” of the Church is
to restate, diffuse, defend or apply the infallible teachings of the “extra-
ordinary magisterium”. The encyclical letters are the usual means and
the highest expression by which the Popes exercise the “ordinary magis-
terium” of the Church,

To the extent, therefcre, that an encyclical letter restrates the in-
fallible teachings of the Church, that particular porticn of the letter
cnjoys definitely the grace of infallibility. On the other hand, to the
extent that other portions of an encyclical explain, develop, apply to the
problems of the day, or use them as a sure criterion in the condemnation
of errors, such portions of an encyclical enjoy at least the special assistance
of the Holy Spirit in which the supernatural gift of prudence plays
a decisive part.

In short, an encyclical letter can by no means be considered an
expression of mere personal opinion that can be held or rejected at will
by any Catholic. Thus, even when not binding as to faith in all its
entirety, the teachings of an encyclical are all directly or indirectly related
to faith or morals by the supreme teaching authority andto reject them
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can make any Catholic guilty of grave temerity—which, of course,
sinful. A Catholic must give internal assent to such statements of the
Church and external obedience. Mere silence is not enough.

Referring to the encyclical “Humanae Vitae,” some theologians
argue against its teaching cn birth regulation by the ccntention that the
decument itself is nct clothed with infallibility. They seem to ignore
the fact that the main teaching in this encyclical is clearly a restatement
of the solemn pronouncement of the Second pastoral ccnstitution of
the Church in the Modern World, regarding the nature of marriage and
conjugal love.

The same encyclical merely brings into clear focus the solemn pro-
ncuncement of Vatican I when it states that while “the parents them-
selves, and no one else, should ultimately make this judgment in the
sight of God,” it continues to say emphatically that “in their mannec
of acting, the spouses should be aware that they cannot proceed arbit
rarily, but must always be governed according to a conscience dutifulis
conformed to the divine law itself, and should be suomissive toward
the Church's teaching office which authentically interprets that law in
the light of the Gospel.” (Gandium er Spes, no. 50). And again.
Vatican II solemnly teaches that the “sons of the Church may not under-
take methods of birth control which are found blameworthy by the
teaching autherity of the Church i its unfolding of the di
(Idem, no. 51)

At any rate, it would be interesting to know how these same theolo-
gians would have reacted had the Holy Father clearly spoken “ex cathedra™
regarding the same subject matter.  But it would not be hard to guess
this, should we consider that the number is increasing of those theolo
gians who now downgrade even some dogmatic teachings of the Church

ne law.”

It is alarming to take note of those sons of God who seemingly
desire that the great progress of science and knowledge must replace
the extraordinary and ordinary Magisterium of the Church, as well as its
supreme teaching authority on matters of faith and morals vested in the
Holy Father by Christ Himself.

Other theologians even question the veracity of the doctrine enun-
ciated by the Pope in the said encyclical. Would they want us to believe




818

that God has suddenly shifted into a splinter group of theologians ine
sure and authentic guidance for the faithful towards the fountain of trutl:
and morals? I hope they do not yet claim infallibility for themselves!
Then, why the temerity of guiding the flock against the teaching of
the Holy Father, when, after all, the opposing apinion they are espousing
might also be a mistake? Is this not tantamount to the blind leading
the blind?

Why complain of imprudence and arrogance on the pact of the
Pope, as is being done when he is said to have espoused a doctrine
beyond the sphere of infallibility, while in the same breath we arrogate
unto ourselves the espousal of an opposite doctrine about which we
cannet claim infallibility?

Verily, should we allow this trend of thought, necessarily there
shall be as many popes as there are theologians of diverse thinking.

Indeed, the painful pinings and lamentations of some of our beloved
brethren against the insistence of Mother Church on her teaditional teach:
ings are an eloquent proof that religious freedom and individual con-
science without a supreme visible head and teaching authority can only
Jead to anarchy and utter confusion.

In vain shall one try to bring to naught the prayer of Christ, “that
all may be one.” (Jn 13;17).  This prayer inexorably shall come true,
as it has aleeady, at least in the sense that in so far as the genuine sons
of God are concerned, “in the field of morals as well as in dogma, all
should attend to the Magisterium of the Church, and all should speak
the same language.” (Humanae Vitae, n. 28).

Going back to the specific doctrine of the said encyclical, the Pope
simply explains without any ambiguity, among other teachings, the fol-
lowing:

1. “The problem of birth. .. is to be considered, beyond partial pee-
spectives — whether of the biological or psychological, demographic
or soriological orders — in the light of an integeal vision of man and
of bhis vocation, not only his natural and earthly, but also his
supernatural and eteenal vocation.”
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For “what does it profit a man if he gains the whole world, only
to lose his own soul?” After all, “not by bread alone can man
live.”

The true characteristics of genuine conjugal love, namely, that it
must be fully buman, total, faithful and exclusive, as well as
fecund.

The exact meaning of “responsible parenthood” and its relation.
ship towards God, towards the spouses themselves, towards che
family and towards society, “in a coreect hierarchy of values.”

~

w

-

The two inseparable meanings of the conjugal act: the unitive
meaning and the procreative meaning.

The illicit ways of regulating birth. to wit: direct intecruption of
the generative process already begun; directly willed and pracuted
abertion, even if for therap reasons; direct whether
yorpetal ot temporary, whether of the man o of the woman;
fnally, "every action wluch cither in anticipation of the conjugal
act, cr in its ot in the develop of its natural
cons:quences, pmposcs, whether as an end or as a means, to render
precreation impossible.”

The ficit means of birth regulation; namely, the “therapeutic means
truly necessary to cure diseases of the organism.” and the recourse
to the natural rhythms immanent in the generative functions.

B

o

We shall not be henest should we omit the most commonly recalled
objections to the papal encyclical, namely, that it offers no solution to
the problem of pcpulation explosion, nor to the poverty of the vast
masses who simply cannot afford the bringing up and education of their
children.

With regard to the first objection, namely, the population explosion,
1 beg to deny its complete validity. In the first place, there are eminent
scientists as well who maintain that the world’s birth rate is bound to
level off with the death rate in the not distant future. In fact, too,
several mewbers of the United Nations Population Commission, in their
February 1959 meeting at Geneva, have stressed the opinion that because
population situations and trends vary a great deal, even from a purely
demographic point of view, “predictions cannot be made safely for more
than ten or fifteen years ahead.”

Thus, no less than a Harvard University professor, Edward M.
East, predicted in 1923 that the United States population by 1964 would
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be 214,000,000, a population “beyond the maximum agricultural possibil-
ities set by the calculations made a few pages before.” (Prof. John T.
Noonan, Jr. — Coniraception, p. 486)

It is easy to get a false impression if we consider only the black
spots of the world population. The same can be true if density popula-
tion or purely mathematical projections be our sole yardstick.

Thus, when in 1965 I was in Bombay, India, one would not have
failed to see how the countless of its 4 million teeming population who
were living in sub-human conditions, could not have dismayed the stoutest
of hearr, And yet, a mere twenty minutes auto ride outside the city wiil
bring one into vast tracks of land, practically uncultivated and un-
inhabited.

As of 1963, India had a density popufation of 308 people per square
mile; the Philippines, 205 people; and Japan, 627 people per square mile.
But then, New Yerk has 22,000 to the square mile, while Monaco bulges
with a 40,000 per square mile. Yet, no one would shout “population
explosion” within these two cities in the sense in which it is commonly
understood. Conversely, no one would similarly scream before a squace
mile of desert with only one inhabitant, even if this one be dying of
hunger.  (A. McCormack, MH.M., The Population Explosion and
World Hunger) We might well add that there are only six persons
per square mile in New Mexico!

Holland is only as big as our island of Samar; but the former's
about 1 million population is among the healthiest and economically
soundest in the whole world.

World renowned experts caution us from making extreme conclusions.
World population should not be viewed solely through mathematical
projections. People, space and food, as well as scientific advances, parti-
cularly in the industrial and agricultural fields, need be also considered,
aside from social, psychological, cultural, political, regional and religious
considerations.

With regard to the second objection, namely, that the encyclical is
almose cynical about the peverty that weighs upon the masses of people,
particularly in the developing countries, I beg to disagree.
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Facing this problem squarely, Paul VI quotes no less than the
famous “Mater et Magistra” of Pope John XXIII, fn., saying that
no solution to these difficulties is acceptable “which does violence to
man'’s essential dignity” and is based only “on an unutterly materialistic
conception of man himself and of his life. The only possible solution
to this question is one which envisages the social and economic progress.
both of individuals and of the whole of human scciety, and which res-
pects and promotes true human values.” Having recalled his equally
famous encyclical “Populorum Progressio,” Pope Paul VI continues:
“Neither can one, without grave injustice, consider divine Providence
to be responsible for that depends, instead, cn a lack of wisdom in
government, on an insufficient sense of social justice, on selfish mono-
polization, or again on blame-werthy indolence in confronting the efforts
and the sacrifices necessary to ensure the raizing of living standards of a
people and of ail its sons.” (Humanae Vitae, no 23)

In shert, the Holy Father suggests that poverty must be attacked
through communal efforts, wisdom and sacrifices of individuals, of Gov-
cenments, and of communities. It seems clear that we prefer an impover-
ished people provided it be rich at least and sound in its human dignity.
just as our natiomalists would prefer a Philippines rich in honor and
dignity to a country that is beggarly and is bankeupt of sovercignty.

We also weuld like to point out what seems to be conveniently
overlcoked by many.

1 refer to the propensity of many well-intentioned social crusaders.
particularly these belonging to the upper class of society, the propensity.
namely, of imposing or transplanting intg the minds of the poor the
anvieties and sophisticated concern of those people who, precisely, should
not need birth control.  In their great haste threugh high-powered pro-
paganda of these means which are considered by the Church as illici:
and immoral, T sincerely hope that my fear is farferched that such noble
crusaders might be unwittingly allowing themselves to become tools of
instigation instead of genuine education, of upheaval, rather than of up
lifument. There is no question here of riding on the crest of ignorance.
nor of wilful hiding from the masses proper family cducation.

But let me hazard a safe guess that most of the poor who are
genuine, albeit, simple Christians, find in their children true blessings of
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God. Too, that they find their children to be means of comfort and
consolation rather than unwelcome burdens. The under-privileged in
the rural areas who cannot afford helpers and have no running water,
electricity, gas stoves or farm equipment, will naturally find relief in
their children, who, even at a tender age, already do all sorts of errands
for their parents.

1f through high-pcwered propaganda we shall hasten much too quick-
ly general family limitation among the poor masses, they might realize
too soon that we have robbed them of their ordinary means of security,
while they burn with envy of those in urban areas who have all the con
veniences of life.

Is it not significant that the countries that are most vocal against
the papal encyclical happen to be the most affluent and sophisticated?

There seems to be a need of soul-searching among the highly educ-
ated and high-society people who frown upon the encyclical in behalf
of the poor. Is it not possible that behind all this there lurks the desirc
of the rich to practice for themselves artificial birth control for worldly
reasens?

There seems to be the conviction that artificial birth control through
the “cafeteria system” of peddling all kinds of artificial means is the
best and surest way to uplift the economy. Yet, eminent economists
like Prof. Collin Clark, are just as emphatic in the assection that the
economy of a country will be adversely affected where birth control is
universally practised. Social security conscious countries will soon enough
be spending much more in pensions for the aged than the income expected
from a drastically depleted younger generation.

Pills and IUDS are relatively young. Until the present the World
Health Organization must have serious reasons for not having come out
with any statement on them, so far. They have been extensively and in-
tensively introduced into Puerto Rico only since 1963. They were
approved for marketing by the U.S. Food and Drug Administration only
since 1960, Already there are rumblings about the ill-effects of such goods.
A Canadian scientist has anounced some findings among pill-takers of
having become less womanly.
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Obviously, it is too soon to sing the glories of such means. The
devil might yet have his last laugh, to say the least. Certainly, prudence
should be given more importance here.

But not to prolong this discourse, we kindly recall to memory the
teaching of Vatican II as 2 reminder to all Sons of God, that holines:
is a calling not only for the clergy and the religious, but for every
baptized person. And the path to holiness and to one’s salvation is not
bedecked with all roses. The crown of eternal glory must be won through
self-mastery and self-oblation. To the brave and only to those who
persevere until the end. to them alone shall the gates of Heaven be opened.

address change ?
If you plan to move, please let us know 5 weeks before
you change your address. This will save us time and

money and troubles.



BIRTH CONTROL AND FAMILY PLANNING
IN THE LIGHT OF HUMANAE VITAE

e M. Pifion, O.P.

L. The Encyclical “Humanae Vitae”

Shock and Disappointment

The much awaited Papal pronouncement touching on the anovu-
lant Pill has finally come, but it has unleashed a storm of protests and
criticisms.  Many have been net only disappointed but shecked.  They
had expected a more lenient and modernistic prenouncement, a dema-
cratic one bated on the view of an alleged majcrity. New that the await-
ed proncuncement has come they would prefer it never came at all, and
thar matters should have been left to the conscience of ccuples as «f 1
misguided conscience were a correct nonn to fcllow and people had a
right to follow it, or as if the proper moral principle is to let prople fol-
low a misguided conscience rather than to instruct them in the right way.

An errcneous conscience is not a rule for a morally right conduct.
nor is it a safe guide for salvation; much less, if the conscience is a
supinely erroneous one that has before itself gocd grounds to suspect
its “assumed righteousness” but insists in hclding cnto its own judgment.
In order to form right consciences the faithful have to align their con-
sciences with the teaching Magisterium of the Church. “In the forma-
ticn of their consciences, says Vatican II, the Christian faithful ought
carefully tc attend to the sacred and certain doctrine of the Church. For
the Church is, by the will of Christ, the teacher of the truth. It is her
duty 1o give utterance to, and authoritatively to teach, that Truth which
is Christ Himself, and also to declare and confirm by her authority
those principles of the moral order which have their origin in human
nature itself.”

!Decl. on Religious Freedom, n. 14.
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Criticisms, Wrong Attitudes

Others have been more vitriolic, branding the Papal pronounce-
ment as illadvised, uncealistic and unmindful of the plight of couples.
Matters would not have run so wild if dissenting groups did not
receive encouragement from the conduct and action of many ecclesiastcs
the world over, who have also been vociferous in their dissent. Some
have preached the right to disobey as if there could be a right to commit
sin and do wrong. Others parading themselves as Theologians, while
ignoring a basic principle of Theology that the Pope is the Vicar of
Christ, have dared to act as teacher to the Pope and to pronounce him
wrong. Now, who is the Teacher in matters of eternal salvation, and
who is the disciple? The whole thing boils down to this: either the
Pope speaking as supreme Shepherd of souls is the Vicar of Christ,
or not; if he is not, then forget the whole issue; if he is, then every
Christian who wishes to remain faithful to Christ must accept the pro-
nouncement of His Vicar.

Subterfuges

The less pugnacious among the dissenters have sought recourse in
subterfuges in order to excuse their non-submissiveness. All the subter-
fuges aim at undermining the binding force of the Papal pronouncement
on the assumption that it is not an infallible pronouncement, as if
infallibility constituted the essence of the teaching authority of the Pope
and is not merely a guarantee of its correctness. The document is not
infallible, it is alleged, because it is not a dogmatic pronouncement; it
15 not an ex-Cathedra pronouncement; it is-not a solemn pronouncement.

Of course, it is not a dogmatic pronouncement. Daogma is a rule
of Faith, Morals are rules of conduct. The Papal pronouncement undec
consideration is not concerned with a rule of Faith, but with a rule of
conduct, and therefore, it cannot be a dogmatic pronouncement. Tl
Papal pronouncement under consideration is not concerned with a rule of
Faith, but with a rule of conduct, and therefore, it cannot be a dogmaii
pronouncement. Nonetheless, Morals belong to the sphere of Papal ir:
fallibility just as Dogma. In the present matter the Pope has pronounced
which is the correct rule of conduct to follow as conformable with the
Law of the Gospel and of the Author of Nature.
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What is an Ex-Cathedra and Solemn Pronouncement?

“It is not an ex-Cathedra pronouncement.” Those who say s
reveal that they have not understood the meaning of this metaphorical
expression. To speak “‘ex-Cathedra™ with reference to the Pope mean:
when he speaks as the supreme Shepherd and Master of Christendom
in his capacity as Vicar of Christ, not precisely that, for the purpose,
he should be seated on his Papal throne in St. Peter’s Basilica. [t is
immaterial to the case, whether he should do so with the fanfare of
trumpets and surrounded by Cardinals, or just seated at his desk pen-
ning his proncuncement. The important thing is that he speaks as the
supreme Master of Christendom from the mandate of Christ and wit
His authority, as he has done in the encyclical “Humanae Vitae.”
This is the formal solemnity to be considered and that carries weight
in the matter, not the physical solemnity. To say, therefore, that the
Papal pronouncement is not solemn and infallible because it was not
accempanied with physical solemnity is a fund: | mi ption.

Neither is the solemnity of a stereotyped formula or of temms the
essence of the fermal solemnity in the Papal Magisterium. More weighty
than the solemnity of words is the express requirement of unconditional
and universal assent and acceptance, voiced out by the Pope.™ In
point of truth, there is no need for the Pope to make an explicit de-
claration of his intention to speak ex-cathedra on Faith and Morals,
as long as he does so in effect. Neither is there any need for the
Pope to intend to make use of infallibility, or not, when he ex-professo

“We now intend, by virtue of the mandate entrusted to Us by Christ, to
give Our reply to these grave questions” Ency. Humanae Vieae, N. 6. p. 6.
St Paul Publications, Pasay City.

#Some consider 2 Papal pronouncement solemn and infallible when it
threatens dissent with anathema. However, the latter is just an appendage an
a sign of a solemn pronouncement. It cannot be the formal feature. Which
is more important in a Papal pronouncement, to speak as Vicar of Christ and
supreme Master of Christendom, or to threaten with anathema?

# “We now address Ourself particularly to -Our sons, from whom W
expect a prompter and more generous adherence.” H.V. n: 19. .

“Be the first to give, in the exercise of your ministry, the example of loyal
internal and external obedience, to the teaching authority of the Church.”

. n. 28

Humanae Vitae is the first case of a Papal pronouncement on Morals
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speaks on Faith and Morals as Supreme Teacher of Christendom, be-
cause infallibility in the said conditions is a guarantee that attends to
his pronouncement from the part of God.™ And considering that
the Holy Father proposes his pronouncement in Humanae Vitae as a
declaration of the Law of God, it must be taken as something final.**
His universal appeal for its acceptance is an endorsement of its final

nature.”

The Pope could not have expressed otherwise considering the gospei

made expressly “by virtue of the mandate of Christ” Neither Pius X1 nor
Pius XII, when speaking on identical matters, invoked the mandate of Christ
behind their pronouncement.

M Conf. Pope: A Catholic Dictionary, ed. by Addis, Armold et al., 15th
od. by Attwater, D., 2nd ed., Macmillan N.Y., 1949, p. 254.

Lec us put mascers clearly. We should distinguish a) a teaching that
is infallible because of the divine guarantee of teuth attending to it; and
h) a teaching that is infallible because it has been proposed by the Pope as
an infallible pronouncement, dissent from which is threatened and penalized
with heresy or anathema, The latter is the “infallible pronouncement” in the
canonical sense, and it belongs to the Pape as institutional head of the Church.
The former belongs to the Pope as Vicar of Christ and Supreme Teacher of
the Divine Truth and Law.

There are teachings that are infallibly true, e, the immortality of the
human soul, yet have not been pronounced in the infallible mannec as an
infallible doctrine, dissent from which is not penalized with beresy. OFf this
vature arc the “authentic”™ intetprecations of the Law of God made by the
Pope. In like manner, the recently issued Papal Profession of Faith contains
infallible teachings in the theological sense, although it is not an ex-cathedra
or infallible peonouncement in the canonical sgnse and style, In Humanae Vitac
the Pope does not speak just as the institutional head of the Chureh, but to
all men as authentic interpreter of the Law of God.

We have not been speaking of an ex.cathedea or infallible p
in the canonical or disciplinaty sense, According to chis sense, we ageee that
the Pope bas not proposed his teaching in Humanae Vitae as an infallible prc
nouncement. It does not have the style of infallible pronouncements. A
I’apal pronouncement may be infallible as to style and substance, or as to subs
tance alone though not as to style. Nonetheless, the substance is more im-
portant than the style.

*HV,, n. 20 and 31.

HHV, n. 23 fol. It is in these terms that the Pope has ceiterated-his
appeal for acceptance of his pronouncement in Humane Vitae in Bogoti:and
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of self-abnegation and self- iation that Christ preached;' and con:
sidering the repeated instructions of St. Paul to Christians not to follow
the desires of the flesh. “They who are in the flesh, says St. Paul,
cannot please God’ "If you live according to the flesh, you shall
die; but if by the spirit you mortify the deeds of the flesh, you shall

live

The Binding Force of the Papal Teaching

The binding force of the Papal teaching is not to be premised
rn infallibility, nor on the opportunity and convenience of the doctrine
as based on human criteria, nor on the scientific or sociological value
of the arguments that may be adduced, but on the authority of the
Pope as Vicar of Christ and commissioned by His Divine Mandate
to teach the ways of salvation to men. In truth, infallibility is not
therefore the essence of the supreme teaching authority of the Pope,
but a guarantee cf the correctness of its authoritative pronouncements
as supreme guide of souls, for our consolation. Those, therefore, who
premise the teaching authority of the Pope on infallibility are attaching
the substance to tte appendage.

In this connection, Vatican Council II says: “Religious submission
of will and of mind must be shown in a special way to the authentic
teaching authority of the Roman Pontiff, even when he is not speaking

to the Congress of German Catholics cecently held at Essen, namely, because
it is the Law of God.

1 Conf. Mat. 16, 24; 10, 38; Luke 14, 27.

% Conf. Romans 8, 8 & 13. Conf. Gal. 5, 16. fol.

It is surprising to hear an ecclesiastic saying that the recent Papal doctrine
has no basis in Scripture and Tradition. Says Paul VI: “Conformably to
this mission of hers, the Church has always provided — and even mare amnl
in recent times — a coherent teaching concerning both the nature of maeri;
and the correct use of coniugal rights and the duties of husband and wife.”
Humanae Vitae, N. 4, p. 4.

There has been a dating cleric who, appearing on TV, said, “We have
to correct the Pope because he is wrong. Even St. Paul corrected St. Peter
when he was wrong!” But, in what ci id Sc. Paul
St. Peter? Was it when acting as the supreme Shepherd of souls and speaking
on Faith and Morals? No; but when St. Peter simulated to practise a judaical
rite. which was not in consonance with the truth of the Gospel. Conf. St.
Paul 10 the Galatians 2, 11.14.
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ex-Cathedra. That is, it must be shown in such a way that his supreme
magisterium is acknowledged with reverence, the judgments made by
him are sincerely adhered to, according to his manifest mind and will.
His mind and will in the matter may be known chiefly either from the
character of the documents, frem his frequent repetition of the same
doctrine, or from his manner of speaking.”™ This Conciliar document
calls not only for external obedience in action to the supreme teaching
authority of the Pope, but also for internal submission and acceptance
of the mind. In other words, the faithful are also to accept the papal
teaching as conforming to the Gospel teaching of Christ and to the
design of the Author of Nature for men.

1. Moral and Immoral Birth Control

Not Every Birth Control Banned

No socner had the Encvclical Humanae Vitae been released and
publlshed a married young man came to see me and expressed his
perpl and despondency in the foll term: “Father, witat shall
reaching as conforming to the Gospel teaching of Christ and to th
we do? The Pope has banned birth control!™ It is the impression thai
many get from sensationalistic and irresponsible press catch-phras:s
“No. I answered, the Pope has not banned moral birth control. W|
he has banned is immoral and sinful birth control.”” The Pope has
banned contraceptive birth control, which is the interpolation with t.«
process of nature in order to evade a basic human responsibiliy. which
is parenthood, while enjoving the privilege of married life.” Evasion
of responsibility in the pursuit of pleasure is contemptible; and the
more so, the more basic the responsibility and the lower the kind of
Pleasure.

, Root of Mi: isal.

It is necessary to single out that the main obstruction to. evaluating
matters properly in the issue of Birth Control are the misnomers em

Dogmatic Constitution on the Church, N. 25.
#Conf. H. Q. Borromeo: RP Problem Isn'c Overpopulation but under-
production.  The Pl\lllpp)nes Herald, p. 21, August 2. 1968.
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ployed and the confusions of thought thereby created. Take the terms:
Birth Control and Family Planning. Control and moderation have
always been synonymous with virtue; planning with reasonableness, Birth
control and Family Planning, specially in consideration of the econo-
mic shortage of the family, or of the Nation, are perfectly acceptable.
We control and plan our activities, particulacly the important ones:
so, why not the parental or procreational activity?  There is no need
of harping on the arguments in favor of birth limitation and control.
We are well aware of them and agree with them. Bug, it is one thing
to adduce those arguments in favor of Birth Control and Family Plan-
ning, and quite another thing to sell out those arguments and Birth
Control itself in favor of contraception or to ethically justify its practices.
A moral end does not justify immoral means.”

Mislabels

But, what is commonly sold out under the acceptable labels of
Birth Control and Family Planning? Under the label of Birth Control
is sold out the abclition of all self-control and virtuous moderation
threugh the use of contraceptives. Under the label of Family Planning

> “Men can and may control birchs through continence or by limiting chei
marital relations o the periods when
o bighly unlikel. - N I constraing married couples to have as many childsen
as they physically can, or as closely spaced as nature permits: other aspects
of individual, family, or social life must here be taken into consideration.
Provided then that the ends, means, and citcumstances be good, everyane is
in favor of birth control; in fact, such birth control is, as has been pointed our
a dictate of reason itself which at all times should dominate instinct.

But Margaret Sanger (in America) and Marie Stopes (in England)
substituted this morally neuteal and euphemistic term for the older but haesher
one of contraception, and they thereby, succeeded, thanks also to theic pro
ficicncy in the other arts of propaganda, in breaking through the enfeebled
moral and religious defenses of Anglo-Saxondom. Thus, birth control became
synonymous with inherently immoral_and thoroughly disgusting contraceptive
practices!  Co ly, we must nataral’ or ‘lawful’
birth control from ‘artificial’ or unnatural, sinful ‘bitth conteol”  Thomas
Hanley, OSB in Marriage and the Family by Jacques chlercq (transl. 1949),
p. 270. Cf. E. R, Moore, The Case Against Bicth Conteol, p. 4 f. (1931);
Muray and Flynn, Social Problems, pp. 136 ., 261 (1938); R. de Guchtencere.
Judgment on Birth Control, p. 38 f. (1931).
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and Planned Parenthood is sold a plan for stifling nature and for non-
parenthood. It is selling moral rottenness under acceptable labels like
selling rotten milk under good labels. The masses may be misled, but
these things cannot be justified or made morally acceptable just because
they are doled out under attractive and acceptable labels. There is
plenty of mislabelling here. In most instance planned Parenthood is
in reality planned non-parenthood; and Family Planning is a plan for
scot-free conjugal sensuality.”

Control through Self-Restraint

We have to control the rate of birth, the population explosion.
but through moderation and self-restraint, not by opening the
sluice-gates to sensuality through the use of contraceptives. And precise-
ly, in view of the urgency of action in this matter, we have to in-
culcate moderation and self-restraint. Let us say that we need to
the production of beer because of overproduction. Shall we say that
the proper and correct method to achieve this is to continue the activity
of production, but just block or sabotage one of the preliminary or sub-
requent processes? 1 wonder if any beer factory will subscribe to chis
method.

Not even Malthus, who is regarded as the classic exponent of
Birth Contrel, appreved of the contraceptive method. In his view the
sane means for birth ccntrol and limitation, without incurring degrada-
ticn is moral restraint.  “I have never considered any possible increase
of population as an evil, except as far as it might increase the propor-
tion of vice and misery. Vice and misecy, and these alone, are the evils
which it has been my great object to contend against. I have expressly
proposed moral restraint as their rational and proper remedy.”"

(To be continued)

#“Bitth Control is not self control. Whu is not self contcol is self-
mdulg"ncc What is self indul, is T of functions. Pt
in matriage is prostitution of mari iage.” Peter Maurin, “Birch Control” in
Fasy Essays in THE CATHOLIC WORKER. Vol. VII, no. 7, March
1940, p. 5.

1" Cf, Thomas R. Malthus, An Essay on Population, Introduction (Evecy.
man's Library ed., 1914). 1, p. X f.




HOW TO THINK ON THE “HUMANAE VITAE”
AND ITS OBLIGATION ON CATHOLICS

e Antonio Piiién

Pope Paul’s recent Encyclical Humanae Vitae reiterating the con-
demnation of all artificial contraceptives, including the anovulant pill,
has, if one believes press reports, triggered cff a werldwid: spate of
contreversy, The Holy Father himself had foreseen that his decision
would bz met with criticism and rejection. The hostile movement of
dissent, if cne is again to believe the press, is spear-headed by priests
and theclogians.  All of which leaves the Catholic layman, quite un-
derstandably, confused.

Are alt Catholics bound in conscience by the Encyclical? Can you
explain to me the reason given by the Pope for his decision? These
are the two questions that plague the layman most of all.

In writing these comments, let me state at the outset that I have
no wish to engage in controversy. I do not wish to prove anyone wrong,
nor do I wish to add fuel to the fire. I have no intention of generating
more heat, but I do wish to generate a bit of light to dispel the con-
fusion.

To say that I have no wish to engage in polemics does not requice
me to straddle the fence comfortably. To say that I don’t intend to
prove anyone wrong, does not mean to say that I do not intend to
arrive at any conclusions. That would be sheer waste of time and lack
of considerateness for my readers. I do mean to arrive at some con-
clusions and to persuade the reader that such conclusions are reasonable,
or even more reasonable than their opposites. But I mean to accom-
plish this without engaging in polemics.

The title — How 10 think on the Humanae Vitae and its obliga-
tion on Catholici—expresses with precision my purpose, which is not
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to tell the reader what to think, but to show him how to think. This
will involve testing contrary statements together with their presupposi-
tions and implications. By doing this, the reader will leaen how to pick
his way through the maze of controversy. If he succeeds in deing this,
he will find that he has arrived at formulating certain tenable conclu-
sions, just as the man who succeeds in picking his way through the woods
finds that he has finally arrived home.

The procedure suggested just now involves three stages. The first
stage is to establish the areas of agreement between those who are against
and those who are for the Encyclical. I shall call the former dissenters
and the latter assenters. In the press they are respectively identified
as liberals and conservatives. However, since liberal usually evokes ap
proval and praise, while consersative usually brings disapproval and op-
probrium, if we are to pursue our quest dispass
sober truth, T think it wise to avoid these and other similarly emotionally
loaded terms, which are liable to beclcud the issues and swav the judg
ment of reason,

nately with an eye to

Knowing the things on which people agree serves to eliminate the
issues on which they falselv scem to disagree, and to define the issues
on which they truly disagree. Often people debate mightily cver things
on which thev would find themselves in agreement, if they caced te
seratch a little below the surface, or they waste their effort over issues
that are not really pertinent to the problem at hand. Cleac thinking
requires that we eliminate pseudo issues and pseudo conflicts from the
start to enable us to concentrate on the real issues and conflicts. This
constitutes the second stage.

The third stage brings us to the resolution of the conflicc. A de-
bate can be conducted reasonably only if there be some common ground
between the disputants and the point at issue is clearly defined. The
conflict can then be resolved by appealing to seme principle or criterion
on which both sides agree and showing the conclusions or implications
to which both parties are logically committed by virtue of the ground
on which they ccmmonly stand.

This procedure is not polemical, since its focus is not on the dis-
agreements (although it does not gloss these over), but on the agree-
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ments. It generates light because it resolves the conflict and reconciles
the disp by shrinking the area of disag through the broad-
ening of the original area of agreement.

In short, I aim at clarifying for my readers the implications to which
they are necessarily committed by the positions they take whether for or
against the Encyclical. Every clear thinking and reasonable man should
be explicitly aware of the positions to which he is committed in uphold-
ing a certain view or opinion. To the extent that I succeed in my aim.
I shall be offering my readers the opportunity and the means of review-
ing their ideas if they find that some of their current views are incon-
sistent with other things that they hold to be true or reasonable.

Let us now begin with the first problem: Are all Catholics bound
in conscience by the Humanae Vitae? Following the method just out
lined, let us first find the grounds common to both dissenters and
assenters.

AREAS OF AGREEMENT

1. The problem of birth control was one of the most important
items on the agenda of Vatican II. Pope Paul VI took it out of the
deliberations of the Council and announced that he was reserving the
decision on the matter to himself alone. No one raised a protest. Both
dissenters and assenters agreed on having the Pope have the final say
on the burning problem. This could only mean that both sides agreed
on the principle that the Pope had the final authority in the Church to
decide the guestion one way or another.

It is further interesting to note that at the time no reservations wece
raised by either side against the Pope's future ruling. If my memory secves
me right, no one made the reservation that the Pope's decision would

ble only if it conf d to the i or opinion of the
majority. Nobody proposed that the Council reserve the right to review
the Pope’s decision, if it proved unpalatable. No reservations tending
to limit or curb the Pope's supreme authority were made at the time.

Each of the ding parties was supremel fident that its
position was correct, yet they both agreed to submit their positions for
final review and decision by the Pope without reservations. This could




835

only mean that the Holy Father's supreme authority in faith and morals
was accepted without reservations by each and every onme. After all
the principle that the Holy See holds the Primacy of authority in mat-
ters of faith and morals is a basic article of Catholic belief.

2. Both dissenters and assenters further agree on the principle that
the Pope possesses not only supreme, but also infallible authority in mat-
ters of faith and morals. For instance, a declaration reportedly signed
by leading American Catholic theologians states that a Catholic may
reject it and still remain within the Church precisely because it is not
an infallible pronouncement. The implication is that, althaugh it is
not, it could very well have been an infallible papal pronouncement.

Needless to say, all Catholics are agreed on the principle of papal
infallibility. After all, it is a dogma of faith solemnly defined by Vatican
1

3. Similarly, all Catholics concede, both dissenters and assenters,
that papal authority and papal infallibility are divine, that is, that theit
yimmediate source is none other than God.

It is easy to see this with respect to infallibility. Men are faliible:
consequently, the proper root of papal infallibility cannot be the faith:
ful themselves, but only God, who is essentially infallible.

With respect to papal authority, we should recall to mind the dis-
tinction between the man and the office.  Papal authority is vested in
the Pope, but it is a prerogative, not of the man, but of the office
viz. of the Chair of Peter. Men clect the man who is to sit on the
Chair of Peter, but the Office of the ‘Papacy, the Chair of Peter has
not been instituted by men, but by Our Lord Jesus Christ, the Son
of God. The Office of the Papacy is not like the Office of the Presi-
dent of the Philippines. The Filipino people not only elecc the man
who is to hold the office, but they are also the authors or of institutors of
the Office of the President of the Philippines through their constitutiona!
delegates. Thus, the immediate source of the authority of the Office of the
President of the Philippines is the Filipino people. Not so with the Papacy:
it was not instituted by either the Church or the faithful, but by Christ
Who entrusted the care and.the rule of His flock to Peter.
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4. When the dissenters affirm that Catholic may disagree with the
Humanae Vitae and still remain within the Church precisely because it
is not an infallible pronouncement, they imply that no Catholic may
disagree with an infallible pronouncement and still remain within the
Church. In other words, even the dissenters affirm that an infallible
papal pronouncement binds each and every Catholic in conscience, so
much so that any Catholic who deliberately repudiates it has no option
but to renounce the Faith and leave the Church.

Dissenters and assenters then both agree on the principle that the
exercise of infallible Papal authority binds all Catholics in conscience.

5. New, it is a wellknown fact that since Humanae Vitae was
published, numerous dissenting voices were raised around the world by
both clergy and laymen alike. It is also common knowledge that Pope
Paul has received calmly and mildly all criticisms [evelled against his
decision, including those couched in intemperate tenes. It 1s a matter of
record that the tenor of the Encyclical makes no claim to an infallible
prencuncement.  Neither does the Holy Father hurl anathemas or threas-
en excommunicayen against any of the dissenters, nor has he declared
them guilty of heresy.

In cther werds, the Pope has neither explicitly nor implicitly claimed
10 be making an infallible definition. This is, then another point of
agreement:  Pope Paul VI did not choose to exercise his infallible
authority. He could have, but he did not. This is not a matter of
principle, but a historical fact.

To summarise briefly: Both dissenters and assenters concede the
fellewing principles: the Pepe is personally vested with supreme authority
cver the whole Church; this authority is divine, and in certain cases infalu-
ble; where infallible papal authority is involved, it is binding in consctence
on every Catholic.

There is also consensus on the fact that in the Humanae Vitae
the Pope did not exercise his infallible authority.

The Pseudo Issues

With these areas of agreement clearly in mind, it should now be
possible to rule out certain falsc issues that enly sow confusion.
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1. Let me refer again to the manifesto that declares that, since Hu-
manae Vitae makes no infallible pronouncements, any Catholic is free
to reject it and still remain within the Church.

The issue implicit here is that the assenters contend that Humanac
Vitae is binding on every Catholic to such degree and extent that rejec:
tion of the Encyclical necessarily entails rejection of the Church itself.

That this is a false issue is obvious from the Sth point of agres-
ment. The assenters concede, unless they wish to be more poppish than
the Pope, that infallible authority is not involved in Humanae Vitae.
They also concede that neither heresy nor excommunication are involved
Hence, Catholics who repudiate the Encyclical are not guilty of heresy.
which would place them outside the Faith itself. Nor are they liable
to excommunication, which would throw them out of the Church.
Consequently, there is no di g the fact that a Catholic may
reject the Encyclical and still remain a Catholic. This is not a point
at issue, since both sides concede it.

2, There is also the charge that in forbidding and condemning all
kinds of artificial contraceptives, specifically the steroid anovulant pill.
the Pope had unipersonally reversed the majority opinion of his own
Commission of experts.

The issue implicit in his charge is that Pope Paul was bound to
follow the Papal Commission’s majority opinion. And by being bound
I mean that the Pope had no right or authority to disregard, much less
to reverse, the opinion of the majority.

Now one can hold this view only if one is unmindful of both a
poinciple and a fact.

The principle is one conceded by all, viz. that in the Church the
supreme authority is held by the Pope, and not by any Commission
created by him. No bodv created by papal authority can either have
more authority than the Pope, or have authority over the Pope. The
reason is clear: a body created by the Pope derives its. authority, purpose
and scope from the Pope’s authority; hence, it can neither have morc
authority than, nor authority over, the Pope.

The fact is the historical fact that the Papal Commission created
by John XXHI and subsequently expanded by Paul VI was simply a
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consultative or advisory Commission; it was not created to decide, but
to advise the Holy Father, on the question. In the words of Pope Paul
VI, the Commission’s purpose and scope was “the gathering of opinion. ..
and furnishing opportune elements of information” to the Magisterium.
(Humanae Vitae, no. 5; underscoring mine).

But the reader may insist. Granted that the Pope was not bound
to follow the majority opinion, was it not more reasonable for him
to adopt it? They were all experts. Twenty pairs of eyes see better
than one. What makes the Pope think that he alone is in a bettec
position to see the truth than all the others?

The honest answer to this is that if we consider the Pope on the
same level as his advisers or experts, that is to say, on a purely human
level, pitting his purely human mind against the human minds of the
cthers, it would not be reasonable to argue that he alone was in a bet
ter position than all the others. Even if one were to admit, as I think
one ought to, that finding the truth is not a matter of counting noses
democratically, that would only mean that the majority opinion is not
necesarily the true one, but it does not by any stretch of the imagina-
tion mean that the minority is in a better position to arrive at the teuld
than the majority.

What, then, puts the Pope in a better position? Only one thing:
the divine assistance promised to him in virtue of his office, but not to
his advisers.

Here the reader might insist:  All right, if the Pope has divine
assistance, what need has he of advisory Commissions? If he has God’s
help, surely he can dispense with all human help.

The answer to this requires the distinction between divine revela.
tion and divine assistance. By revelation God tells man the truth, man
has nothing to do but listen. In the case of mere assistance God does not
tell man the truth; He only infuses light into his mind to enable him to
find and recognize the truth. Since man is not simply told the truth,
he has to exert effort, research, gather material, study, evaluate and
judge, but divine light will be there to help him in evaluating and
making his judgment. Since the Pope was guaranteed, not revelatiot:,
but simply divine assistance, if he is not to be recreant to his duty, he
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cannot afford simply 1o wait to have the truth revealed to him. Instead,
he must do his homework diligently, that is to say, research, consult,
study, in short, employ all human means at his disposal in the search
for truth, but comforted with the knowledge that in all these indispen-
sable human endeavours God's helping hand is there to share up his
human deficiencies.

Now we can understand why the Pope creates human commissions
to help him. They are part of the human means available at his dis-
posal, part of doing his homework is to listen to sage and expert advice.
Yet it is the Pope alone who has been guaranteed divine assistance in
judging and recognising the truth in all materal turned up by buman
study and research. This is the reason why the Pope is called on to
deliver his perscnal judgment on the matter. This is a task that he
cannot delegate to others. Whatever opinions and views are arrived
at by others commissioned by the Pope, all such opinions and views
are to be submitted finally to the personal judgment of the Vicar of
Christ,

Now the reader will understand why the Pope writes: “The con-
clusions at which the Commission artved could not, nevertheless, be
considered by Us as definitive, nor dispense Us from a personal
examination of this serious question...” (lbid., no. 6}

It is this divine assistance guaranteed to the Pope in the ordinary
discharge of his Pastoral Office that is the foundation of the Catholic
belief in the infallibility of the Ordinary Magisterium. It is precisely
this divine assistance which gives the Pope his advantage over others,
no matter how much wiser and more expert they may be.

3. Then there are many who assert that the licitude or illicitude of
the pill should be left to the individual consciences of the couple con
cerned.  This is a crisis of conscience and a crisis of conscience can be
resolved only by the conscience concerned.

If a man did something which he sincerely thought was wrong, he
would be guilty of wrongdoing, even if perchance the thing done was
the right and proper thing to do.  Again, if a man did something truly
wrong but in the sincere belief that it was the right thing to do, he
would not be guilty of wrongdoing either. Does this not mean that
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the only thing that matters is a sincere conscience or sincere belief
the rectitude of what one is doing? Does this not mean also that if
a Catholic couple sincerely believes that in their particular situation it
is all right to take the pill, then they may do so despite the Pope’s deci-
sion to the contrary?

What are we to say of this position? I think that it contains a
part of the truth, but not the whole truth. The crucial term here is
the term sincere.

When is a belief truly and honestly sincere? When a man holds
it simply because he wante to? 1 would say that such a belicf is best
described by the term arbitrary, not by the term sincere.

The least we can say of a sincere belief is that a man holds it be-
cause he is convinced or persuaded of the thing he believes in. In
other words, it is grounded on reason sufficiently solid to command
conviction or persuasion. Otherwise we are back at arbitrary belief.

When a man present reasons or arguments for his belief, he does
so in the confident that his reasons can be scrutinised and tested by
minds other than his own. To say that the reasons you present can be
tested by other men is the same as saying that your reasons are sub-
ject to objective criteria, tests or norms. In short, a sincere belief, fac
from being purely subjective, requires objectivity. Without objective
grounds or guarantees, sincerity degenerates into pure and simple ar-
bitrariness.

If men are to behave reasonably, they must be able to say why they
behave as they do, they should be able to justify their behaviour, But
the moment they say why or attempt to justfy themselves, they are giving
objective grounds for their conscience. Hence, the whole truth in this
matter is that the only adequate and sufficient rule for right moral be-
haviour is the individual objective conscience. By objective conscience
[ mean a judgment or belief concerning the rightness or wrongness of
3 certain behaviour that is supported by reasons capable of being tested
by criteria equally valid for others; such criteria must, by the verv
nature of the case, be objective criteria.

That this issue between subjective conscience and abjective norms
or criteria of behaviour is a pseudo issue should be clear not only from
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the analysis just given, but also from the attitudes of both dissenters
and assenters. The dissenters have no wish to assert pure and un-
mitigated subjectivism in morals; indeed, they feel that such 2 charge
is a misrepresentation of their position. On the other hand, the assenters
who uphold the objective norms of morality similarly uphold the nec-
essity of applying these norms to subjective individual behaviour, and
in this latter field they uphold the exclusive competence of individual
zonscience.

How does this relate to the Encyclical? A teuly sincere belief of
conscience, as pointed out, is supported by or based on reasons that can
be weighed by objective tests. Now, one of the objective tests of human
behaviour is a ruling or pronouncement by the legitimate authority.
Take for instance the legal age required for valid election to the Senate
of the Philippines. The Constitution says: 40 years at the
time of his election. The phrase admits of two interpretations: eithe:
the day when the candidate is voted for, or the day when the whole
process of election is completed. Both sides adduce reasonable or ob-
jective grounds for their interpretation. Hence, Mr. Aquino could sin-
cerely present his candidacy and fight for it, and the Nacionalistas could
as sincerely press for his disqualification and the annulment of his can
didacy. Now, suppose that when the case was brought to the Supreme
Court, the tribunal had promptly taken the bull by the horns and come
out with the decision that “time of his election” meant the day when
the voting is held; in this supposition, I say, could candidate Aquino
continue to pursue his candidacy in all sincerity? Obviously no. Why
not?  Because the Supreme Court which is empowered to interpret the
Constitution had made a definite pronouncement on the matter ruling
against Aquino's interpretation.

Is the Humanae Vitae similar to the pronouncements of private
lawyers and constitutionalists, or is it similar to a pronouncement by
the Supreme Court? In the former case, the Encyclical would leave
the question of sincerity open; Catholics would still be free to follow
what they sincerely believed in conscience whether for or against the
Encyclical. In the latter case, the Encyclical would affect the sincerity
of those who choose to go against it, just as the supposed Supreme Court
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decision would adversely affect Aquinos sincerity if he chooses to dis-
regard the tribunal’s ruling.

The Real Issues

Having now cleared the ground of the more important pseudo
issues, I shall now try to define the real issues.

1. Let me refer once more to the statement already mentioned
that, since the Pope has made no infallible pronouncement, Catholics
may reject the Encyclical and still remain within the Chuech. This
statement can be equivalently couched in the form of two questions, thus:

a. Does Humanae Vitae bind all Catholics in conscience under
pain of heresy?

b. Does Humanae Vitae bind all Catholics in conscience under
pain of excommunication?

From all the above it is clear that the answer to both questions
is no. Humanae Vitae does not bind Catholics in conscience either
under of heresy or under pain of excommunication.

But there is a third alternative: Does Humanae Vitae bind all
Catholics in conscience under pain of mortal sin? To make clear the
distinction between heresy and excommunication on the one hand, and
mortal sin on the other hand, consider this example: Catholics are
told to abstain from meat on Fridays. If you eat meat on a Friday
you are neither a heretic nor ate you excommunicated, but as a Catholic
you go to confession for having committed a mortal sin,

Similarly, then the question for Catholic consciences is the follow-
ing: if a Catholic couple takes the pill, we all are agreed thac they arc
liable neither 1o heresy nor to excommunication; but are they in a state
of grace or are thev in mortal sin? Catholics are rightfully distucbed
over the prospect of heresy and excommunication, but they are also right
fully disturbed over the prospect of moral sin. After all the majority
of Catholics who go to confession do not accuse themselves of either
heresy or of having incurred excommunication, but simply for having
committed a mortal sin.

Does Humanae Vitae bind Catholics under pain of mortal sin?
This is the true issue. But one hardly sees the issue couched in these



843

terms. If my memory does not fail me, I have yet to read a press
report quoting a dissenter raising the issue, not of being outside the
Church (heresy or excommunication), but simply the issue of mortal sin.

The assenters affirm that Catholic consciences are bound by Himia-
aae Vitae under pain of mortal sin. The dissentees maintain that Cach-
clics are sull free. This requires them to deny that that Catholics are
bound in conscience, period. Such a sweeping statement includes all
possible alternatives, viz. Catholics are not bound in conscience eitlier
under pain of heresy, or of excommunication, or of mortal sin. This

last alternative—under pain of mortal sin—is, I repeat, the only relevanc
issue at present.
The assenters affim that Catholic consciences are bound by

Humanae Vitae is an official decision by the Head of the Church,
cther words, because it is invested with the anrhority of the Papal Offi

On the other hand, the dissenters claim that Catholics are still free
to decide whether or not to take the pill precisely because the Pope has
failed to utter an infallible pronouncement. They concede, in other
werds, that the Encyclical has authority, but it has no infallibility, and
this lack of infallibility makes it non-binding.

2. Hence a second issue: In virtue of what does a papal proncunce-
ment bind Catholics in conscience under pain of sin?

Assenters: in virtue of authority, and not of infallibilicy.

Discenters: not in virtue of authority, but in virtue of infallibiiity.

Note that this second issue is more fundamental than the firsc. The
solution of issue no. 1 depends on the solution given to issue no. 2. If
we concede that the pronouncements of the Holy See bind simply be:
cause of authority, then all that is required to solve issue no. 1 is to
find out whether Humanae Vitae is an authoritative pronouncement
However, if papal pronouncements bind precisely in virtue of infallibility.
the solution to issue no. 1 will require not only the presence of authority
but also the presence of infallibility.
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Solution of Issues

Let us, then, consider issue no. 2 in the first place: In virtue of
what does a papal pronouncement bind Catholics in conscience under
pain of sin?

1 shall begin by stating a point on which both dissenters and assenters
agree, viz, that when the Pope exercises his infallible authority, all Cath-
olics are bound under pain of mortal sin. No Catholic gainsays thi
principle. The trouble is that there are two crucial terms here, infallibie
and authority. The dissenters ground obligation on infallibility; tie
assenters, on authority. How do we test the reasonability of these op-
pesed claims?

There are two tests that can be employed here: one is the test of
logical analysis of the concept; the other is the empirical test of the
comtnon experience of mankind.

What is meant by an mlel:ble p
is infallible when it cannot err, ie., when it is lmposslblt “for it to state
anything but the fruth, That wh.ch is infallible is absolutely not liable
1o error, falsehood or mistake. The statement that is the object of an
infallible pronouncement is so absolutely true that under no circums-
tances can it possibly be false.

An infallible truth necessarily implies two properties. In the first
place, an infallible truth is altogether indubitable, i.e it is not liable to
any kind of doubt or questioning, its certainty cannot be subject to
questioning or doubting. In the second place, an infallible ccuth
incorrigible, i.e., it is not subject to revision, amendment or correction
at any later date. The reason is obvious: to say that the truth or cer-
tainty of a statement is subject to further questioning or revision requires
one to say that there is some possibility of ecror involved. Now, the vety
notion of possibility of error formally conteadicts the notion of infaii-
ibility.

Infallibility is the raison d'érre of both indubitability and incor-
rigibility; is it also the raison d’étre of moral obligation?

Let me first point out that moral obligation can have two meanings.
In the first place, one can mean the obligation to accept the truth or the
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certainty of the infallible pronouncement; I will call this the obligation
to assent. In the second place, one can mean the obligation to do what
has been infallibly prescribed; I will call this the obligation to behave or
to obey. With regard to the pill, for instance, the obligation to assent
means your obligation to hold in your mind as true that taking the pill
is morally wrong, whether or not you decide to take it. The obligation
to obey means your obligation to refrain from taking the pill, irrespective
of your views on the rightness or wrongness of taking it.

How does infallibility relate to normal obligation in the senses just
described? Infallibility directly determines the kind of assent that is given.
If T choose to assent to an infallible pronouncement, my assent has tc
be both indubitable and incorrigible, ie. it is the kind of assent that
is not open to q ing or eventual withdrawal. An assent open to
questioning and eventual withdrawal is the kind of assent given to fallible
pronouncements. You begin to question when you begin to suspect thc
possibility of error, and you withdraw your assent when the fact of error
is confirmed. Such a situation is absolutely excluded by an infallible
pronouncement.

However, infallibility by itself does not determine the obligation to
give assent.  Let us imagine Einstein’s relativity theory to be, not
merely a theory, but an infallible truth. Am I, in this supposition,
mcrally obligated to give it my assent? One of my readers might say-
“Yes, you are morally obligated to give your assent.” My next question
will be: “Why? On what grounds?” My hypothetical ceader will
come back saying: “Because it would be foolish and ircational of you
not to admit or assent to an infallible truth.” Let us grant, for the
sake of argument, that the reason is cogent. On clase examination we
will find that the reason advanced fer my obligation to assent is not
the infallibility of the relativity theory but the folly and irrationality of
of my not assenting 1o it. In other words, the real ground for my obliga
tion to assent runs somewhat like this: T am a rational being: as such.
T am obligated to behave rationally; rational bet requires me to
assent to truth infallibly proposed. In short, the raison d’étre of my
obligation to assent is not infallibility, but my rattonal nature, or. as
others would say, the natural law.
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Neither does infallibility by itself determine the obligation to obey.
Infallibility addresses itself directly to the mind or intellect. If even
in this field of intellect it does not determine the obligation to assent,
much less will it determine the obligation to obey, which lies outside or
beyond the intellect. To illustrate: I am certain that putting a bullet
through a man’s brains causes his death. This certainty has a bearing
on my obligation not to shoot my neighbour in the head. Note, how-
ever, that my certainty on the matter is not an infallible certainty; yer it
does not detract from my obligation to refrain from shooting a hole
in my neighbour’s head. On the other hand, suppose I am infalli
certain that slicing a chicken’s throat causes its death; still that lnfal
libility puts me under no moral stricture to refrain from slicing its
throat and having chicken for lunch.

The common experience of mankind lends ample support to the
foregoing,  Civil authority passes laws, issues commands, which the
citizens are obligated 1o obey. Yet no one thinks that civil authority is
infallible, but rather woefully fallible. Again, no one gainsays that
every man is bound to abey the dictates of his own conscience; yet every
one is uncomfortably aware that individual conscience, sad to sav, is
most liable to error and self-deception, If the obligation to obey essen-
tially required infallibility, whether as its root or at least as its ines-
capable condition, then no man, and I mean absolutely no man, has any
cbligation to cbey the laws of the land, or the commands of legitimate
authority, or even the dictates of his own conscience.

We see, then, that to base obligation directly on infallibility finds
no reasonable support either in the analysis of the concept itself or in
the fund of the common experience of mankind.

Let us apply the same tests to authority.

First, the test of logical analysis. What is authority? Authority
is not mere physical power to command and coerce compliance. That
ic simply brute force and tyranny. Authority means the right or tac
moral power to command or to act. This right or moral power to com-
mand or to act necessarily involves in the subjects the duty or moral
obligation to obey the command or to recognise the act as valid.




847

Without this corresponding moral obligation on the part of the
subject, the very concept of authority becomes meaningless and
nugatory.  The test of logncal analysis requires us to say that just
as infallibility is the raison d’étre of indubitability and incorrigibility, so
authority is the raison d’étre of duty or moral obligation.

The common experience of mankind cited above, not not only es-
tablishes the absence of causal links between obhgancn and mlellb:luy
but also establishes positively the causal relationship between authority
and obligation. What laws and commands are xhe citizens required to
obey? Only those that emanate from legitimate or true authority. Where
no legitimate or true authority is involved, laws and commands are not
true Jaws or commands and have no binding power in conscience. Where
true authority is absent, there is only the constraint of sheer physical
force to induce compliance. Again, why is each man duty bound two
follow the dictates of his conscience? Because when conscience dictates
it speaks with true, if derived, authority. Where conscience merely ad-
vises or counsels, it says: “It is better or wiser for you to do this o
not to do that”. Where conscience dictates, it says: “Do this; do not
do that”. In the former case authority is absent; in the latter case,
authority is present.

In the case where we imagine relativity theory to be an infalli
truth, the obligation to assent, if there be any, is seen to be grounded
on the authority of the natural law, which is derived from God, the ul-
timate source of all authority,

Authority is of two kinds; one is the authority to prescribe what
is 10 be done and to forbid what is not to be done. I shall call this the
authority to govern. Ancther is the authority to define what is true ot
false, right or wrong. 1 shall call this authority to reach. An example
of the authority to govern is the authority of Congress to frame laws,
and the authority of the President to issue orders. An example of tic
authority to teach is the authority of the Supreme Court to interpre:
the Constitution and the other laws of the land.

The exercise of the authonty to govern imposes on the sub]cc\‘s
the obligation to obey or behave ding to the p ly,
the exercise of the authonity to teach lmposes the obhgauon to assent
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w the thing taught authoritatively, for instance, the authorita-
tive interpretations of the Supreme Court are binding on all the prac-
titicners of the law.

To summarise this discussion of issue no. 2: the tests of conceptual
analysis and of the common experience of mankind make it reasonable
1o hold that:

1. Authority, not infallibility, determines moral obligation.

2. Governing authority determines in the subject the obligation to
obey.

3. Teaching authority determines in the subject the obligation to
assent.

4. Infallibility determines the kind of assent, ie. the indubitability
and incorrigibility of the assent given.

Let us now consider issue no. 1: Does Humanae Vitae bind alt
Catholics under pain of mortal sin? Before proceeding, however, ic will
be good to recalt"to mind the kind of authority the Pope has and how

he exercises it.

1. The Pope possesses in virtue of his Office the two kinds of
authority described previously. He bas the authority to govern, ie. to
presciibe rules of behaviour, and the authority to teach, ie to define
truths of faith and morals.

He enjoys this twofold authority over the Church as a whole and
over each every individual member of the Church.

The fact that Papal authority is voluntarily accepted by the faithful
does not mean that his authority is derived from them or from the
Church.  Papal authority is derived from Christ's institution; it is dr
vine, God-given.

2. The exercise of authority is indissolubly linked to the exercise
of the Office. This means that the exercise of Office is necessarily in-
vested with authority. This principle holds true of both ecclesiastical
and civil Office. In other words, every official act—whether ecclesias:
tical or civil—carries authority.
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is a prerogative of the Papal Office intended only
for a very specific act of teaching, viz. the teaching of a truth as reveaicd
by God. Whenever the Pope officially declares something as true, but
not specifically as a truth revealed by God, he exercises his teaching
authority, but not his infallibility.

In other words, although every official teaching is authoriative,
not every official teaching is infallible. However, every infallible teach-
ing is official and authoritative.

4. Official acts of the Pope carry authority in varying degrees. For
our present purposes it is enough to mention two degrees. An official
papal act either carries the full weight of autherity, or not.

It should be obvious that when the Pope uses the authority of his
Office only to exhort, persuade, or counsel the faithful to do something,
he is not employing the full weight of his authority. But he would be
using the full weight of his authority when he firmly and definitely
commands or forbids certain behaviours. Similarly, when the Pope of-
ficially enunciates an opinion, or declares something merely as probable.
he is not exercising the full weight of his teaching authority, as he would
be doing when he firmly and definitely pronounces something as true
and certain.

It should also be clearly unreasonable to say that Catholics are not
free to do otherwise in a case where the Pope merely exhorts or counsels
without either commanding or forbidding; or that they are not free to
think otherwise in a case where the Pope merely enunciates an opinion.
This means that the burden of obligation arises only when authority is
exercised in full; obligation is non-existent where authority is not exercised

in full,

Briefly: every official papal act (governing or teaching) carries
divine authority, but not every official act is infallible. The obligation
to obey or to assent does not arise when papal authority is not fuiiy
exercised, i.e. when the Pope merely counsels or enunciates an opinion.
The obligation to obey and to assent arises only when papal authoritv
is fully exercised, i.e. when the Pope issues a definite command or pro-
hibition, or definitely teaches something as certainly true or as certainly
false.
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How can we know that Humanae Vitae is invested with authority?
It is invested with authority if the Pope issued it in discharge of his
Pastoral Office. There are three reasonable indications that this is
the case.

1. There is 2 general consensus among theologians that Encyclicals
are not private papal letters, but public or official documents issued by
the Pope in the ordinary or normai discharge of his Office. On this count
Humanae Vitae should be held as authoritative.

2. The circumstantial evidence points to the same conclusion. The
problem of birth regulation and control was one of the gravest problems
on the agenda of Vatican II scheduled for full-scale deliberations leading
to a statement of the official position of the matter. Pope Paul V1
excluded the problem from the deliberations of the Council and reserved
to himself the statement of the Church’s official policy on the questioz.
He could not have done that unless he was acting in his official capacity
as Supreme Visible Head of the Church. Obviously, too, the forth-
coming statement~on birth control, embodied in Humanae Vitae, would
have to be official and authoritative as would have been the Council
declaration that it subrogated.

Besides, the problems of conscience faced by Catholic couples re-
quired nothing short of an official and authoritative declaration. There
was no dearth of unofficial and private theological opinions. The fact
that private theological opinion was divided only emphasised the need
for an authoritative decision.

3. Finally, the tenor itself of the Encyclical leaves no room for
duobts, From the very beginning the Pope makes references to the
Magisterium and to its competence to deal with the subject. He calls
to mind the mission and command given to Peter by Christ to teach all
nations His commandments. When Pope Paul finally settles down to
grapple with the problem, he does so with these words: “We now in-
tend, by virtue of the mandate entrusted to Us by Christ, to give Que
reply to these grave questions.” (Ibid., nn. 4-6; underscoring mine).

It is, then abundantly clear, that in this Encyclical the Holy Father
explicitly intends to exercise his Christ-given authority and Pastoral Office.
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The Encyclical both forbids the practice of all kinds of artificial con-
traceptives, and feaches that artificial contraception is intrinsically im-
moral or wrong. It is not concerned only with matters of discipline or
behaviour, or only with matters of doctrine. It is concerned equally with
both discipline and doctrine, the doctrine being the foundation of the
discipline. It is thus clear that the Pope here exercises both his authority
to govern and his autherity to teach.

1f any confirmaticn of the authoritative character of Humanae Vitae
is needed, it is furnished by the violent reaction of the dissenters. Thc
very violence of the dissent more than suggests that the dissenters them
selves regard the Encyclical as an authoritative pronouncement. Oniy
seeing themselves officially declared wrong could have brought about such
a sharp reaction. If the Pope had expressed cxactly the same views m
an address, say, to a Conference of physicians, he wculd have caused
hardly a ctir, since an address to a Cenference of physicians could have
been reasonably construed as nothing more than an unofficial statement.

Is Humanae Vitae invested with the full authority of the Papal
Office? Let us turn once more to the circumstances attending the docu-
ment and to its tenot.

The ciccumstances are well known. In the first place, the daily
crises of conscience confronting Catholic couples. They want to be told
in clear and unmistakable terms what they may and what they may not
do. Evidently, a declaration which merely pmuades a certain
course of action, without definitely ¢ di bidding; a state-
ment that merely says. “It is betcer and wiser for you to do this", wi
out saying clearly, “You may do this, but you may not do that", such
a statement, I say, falls pitifully short of the crises it aims to solve.

In the second place, the various opinions on the matter created an
atmosphere of uncertainty and confusion crying to be dissipated. If the
Encyclical only enunciated an opinion, it would completely fail to clear
away the uncertainties and confusion.

Obviously, if the Pope is to achieve his own stated objectives, it is
reasonable to hold that he cannot rest satisfied with the half-hearted
attempts represented by persuasion, exhortation and opinion, he must
both firmly prescribe (or proscribe) and firmly and definitely teach.
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The tenor of Humanae Vitae reveals that he has done precisely this:
Pope Paul firmly proseribes all kinds of artificial contraception, and
fimly and definitely teaches that artificial contraception of any kind is
intrinsically immoral. He knows that he is going against the climate
of opinion, and yet the perusal of Humanae Vitae fails to reveal the
slightest signs of vacillation or hesitancy in the Pope’s utterances. He
employs strong, energetic phrases; he leaves no loophole unplugged, he
admits no pretexts or excuses to undermine or weaken the positive ex-
clusion of each and every action which, whether as an end or as a means,
whether before, during, or after the conjugal act, deliberately renders
procreation impossible.  (Ibid. no. 14

The Pope has been accused of dilly-dallying, of being unable to
make up his mind. But, as one press reporter (not a very friendly one)
has commented, in Humanae Vitae he shows that he has certainly made
up his mind, and with a vengeance.

The foregoing makes it reasonably clear, I think, that Humanae
Vitae incorporates the full governing and teaching authority of the Papal
Office.

A Counter Argument Satisfied

Here someone might counter argue: If the Pope intended to make
full use of his authority, how do you explain the fact that he has been
acting very mildly towards his critics who have challenged his authority?
If he intended to oblige all and sundry, why doesn’t he speak more force-
fully against those who reject his Encyclical, why doesn’t he threaten them
with excommunication or with the other serious ecclesiastical sanctions at
his disposal? He would then make it clear that he means business,
that he wants everybody to toe the line. Can we not argue, from his
present mild behaviour, that it is not clear that Pope Paul meant to
oblige anybody?

To this I answer in the first place, that if the Pope never had it in
mind 1o lay down an obligation in conscience, what could have been
casier for him than to silence all criticism and hostility by simply saying:
“Look here, what are you all griping about? 1 was only trying a litcle
persuasion. 1 only meant to utter an opinion...” That would have
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effectively stilled all protests or reduced them to faint murmurs. But
the Pope did not do that. He never wavered, not cnce did he falter,
he held on stoutly to his position. He was mild and charitable in the
manner of addressing his critics, but strong and definitive in the thing,
he forbade and taught. This is a classic example of the iron fist in a
velvet glove.

In the second place, I wish to point out that authority can be exer-
cised (whether fully or otherwise) at two different moments. The first
moment is when the command is issued. Then, perhaps some subjects
disobey the command. Authority is now brought to bear to enforce or
sanction the command. This is the second mement. To say that authority
is fully excrcised in moment no. 1 does not require us to say that it is
likewise fully exercised in moment no. 2. Again, to say that authorit
is not fully exercised in moment no. 2. does not require us to say that
likewise it was not fully exercised in moment no. 1. The wiclder of
authority may have reasons to exercise his authority fully in moment
no. 1, and to exercise it in a lesser degree in moment no. 2.

For instance, a law is passed over the strong objections of some
sections of the country. As a result, some provinces start a secessionist
movement. The state can very well employ the mailed fist right from
the beginning, but instead it resorts to persuasion and negotiation. [s
it reasonable to argue, from this circumstance, that the citizens were
free to abide by it or not? T think that this 1s not a reasonable con-
clusion. The reasonable conclusion is that authority was fully exercised
in moment no. 1; when Congress passed the law, Congress meant it
1o be obligatory on the citizens. If it were not obligatory there would
be no need to secede; indeed, secession is employed as a means to escape
the obligation of the law. But autherity was not fully exercised by
the Executive in moment no. 2, and for a good reason: blood should
not flow, except in the last resort, when all peaceful means are of no
avail.

I think it reasonable to say that this is exactly the case with Hunta-
nae Vitae. Pope Paul exercised his full authority, but decided instead
on a course of mild and charitable restraint in the macter of enforcing
the Encyclical, He had a reason for it: he did not wish to bring to a
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head the faltering faith of many, nor strain to the breaking point
their wavering loyalty. He wished to follow Christ’s admonition not
to break the cracked reed nor to put out the still smoking wick, so that
in God's good time the dissenters, through God's grace and their own
careful reconsideration of the subject, might be led to accept the papal
teaching. This much is also evident from developments posterior to the
issuance of the Encyclical.

Bearing in mind the distinction between the moment of issuing a
command, and the moment of enforcing it, there is no inconsistency in
holding that authority is exercised in different degrees in one moment
and the other: full authority in the former, and a diminished authority
in the latter, if there be reasons to warrant it, as I think there were.

Conclusion

We arrive, then, at the following conclusions:

1. The Encyclical Humanae Vitae is an official act bearing the full
authority of the Papal Office both to govern and to teach.

2, All Catholics, being subject to the authority of the Pope, ace
under moral obligation, i.e. duty bound under pain of sin, both to obey
the Pope’s injunction against the practice of all forms of arificial birth
control, and to assent to the Pope’s teaching on the matter, viz. that
all forms of artificial birth control are intrinsically immoral.

3. Since the Pope forbids artificial contraception as a grievous sin,
all Catholics are bound to abide by the prohibition under pain of mor-
tal sin,

4. Since the teaching of the intrinsic wrongness of artificial con-
traception is not proposed infallibly, the intellectual assent that Cath.
olics are bound to give it is, not closed, but open to further inquirics
and investigations, and even to possible eventual withdrawal, should the
Holy See at some later time review and amend the present teaching
and prohibition. Personally, I do not think this likely to happen, but
the objective possibility is there all the same

The Humanae Vitae does not close and bolt the door to continued
studies by Catholic scholars nor does it forbid them feom submitting
their findings to the Holy See in the hope of securing a future review
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of the whole matter. But the authoritative character of the Encyclical
does require them to proceed in their studies and recommendation with
the spirit of obedience due to Chair of Peter.

Two Further Problems

This last conclusion opens two further questions: How can a man
obey the Pope if he does not believe in what the Pope says? And,
how can a man give his assent if he thinks that the Pcpe is wrong in
whar he teaches?

To answer the first question: it must be allewed that the task of
cbedience is normally made easier if the subject believes in the rightness
or bility of the d. C ly, where this balief is absent,
obedience becomes difficult, and the conflict might eventually grow 1o
such an extent that obedience becomes psychologically impossible. It
can be reasonablv conjectured that this was one cf the reasons that
motivated the Holy Father not to compel through grievous authoritative
sanctions immediate and strict obedience to his Encyclical. However,
it is also true that both the difficulty and the conflict are frequently
overexaggerated.

Obedience and assent are two different things; and, although they
ought to be pulling together, it is not all uncommen to see them going
their separate ways. The conflict thus created to a normally and reason-
ably flexible mind. viz, a mind that is nct too much puffed up with
the conceit of its own judgment and independence, is not such as to
induce a neurosis or unbalance the persopality. The majority of the
citizens are not so disturbed as to be unable to live normally with their
fellows.  And yet we all have to put up with laws and regulations
and social customs that we think ridiculous, inept, foolish. The laws
and regulations passed by the autherities can neither please nor look
reasonable to everybedy, Yet, provided we are not cursed with a surfeic
of cgo, we obey and take them all in stride.  Why don’t we lose our
mental balance? Because we clearly see that it is folly and unreason to
demand that human authority be all-wise and infallible, and we equally
see that it is folly and unreason to require that all laws and regulations
passed by fallible authonty be first approved by cach and every indivi
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dual subject before complying with them. since this would lead by a
short cut to anarchy, the dissolution of society and of civilised living,
and the destruction of one’s own individual welfate, which is intimately
linked to the good of all, and to the order of the community.

Granting, then, that the inherent reasonability of the command is
not apparent to the individual concerned, still he can reasonably give
his obedience on the basis that it is reasonable to obey even laws whose
reasonability is not obvious because otherwise the society and many
other genuine human values are in principle let open and unprotected to
the deadly viruses of anarchy and disorder.

To demand that every man be given the freedom not to abey legiti-
mate prescriptions that do not meet his individual approval is tantamount
to saying: I give you the right to command me, but I reserve the right
to disobey you. Obviously, this is a contradiction in terms, destroys
at its very roots the principle of authority and erects in its stead the
principle of anarchy: each man for himself and let the world go to pot.

The answer 1o the second question can be gleaned from the reply
given me by a young man. He strongly insisted that he was unable to
see the reasons advanced by the Pope, while the reasons for the dis-
senting side were only too clear to him. In other words, he could sec
nothing intrinsically immoral in the anovulant pill, and, thus, he thought
the Pope was wrong in condemning it as intrinsically wrong. How
could he in this situation give his assent?

I asked the young man how would he react if the Pope had in-
fallibly defined ex cathedra the immorality of the pill. “In that casc,”
he avowed, “I would believe myself to be absolutely wrong, and the
Pope to be absolutely right” 1 cengrawlated my young friend on
the strength of his faith, In the conflict between infallible authority
and his own fallible judgment, he was ready to renounce his own views
by an act of absolute faith.

An act of faith. This is the answer to the second question. I pointed
out to my friend—and his case is typical of many honest dissenters who
find themselves in conflict because of the absence of an infallible pro-
nouncement—that surely he also believed in the divine assistance gua-
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ranteed 1o the Pope in the exercise of his Office. He said he did be-
iieve. 1 then pointed out to him that if there was no problem in making
an absolute act of faith (with no strings attached) where the guaraniec
of divinely granted infallibility was involved, why should there be a prob-
lem in making an act of faith, not absolute, but limited and restricted
in scope on the premise of guaranteed divinely granted assistance? The
act of faith on the premise of infallibility would be couched in these
terms: I believe myself to be absolutely wrong and the Pope to be
bsolutely right, since he has infallibility on his side. The act of faith
on the premise of divine assistance would run somewhat like this: {
believe myself to be more likely wrong and the Pope more likely right,
since he has divine assistance on his side, whereas I don’t. If we grant
this perspective, as cvery Catholic does, surely it is not to demand
too much or 1o demand the unreasonable of every Catholic ta make
this limited or qualified act of faith?

How can a man assent to the Pope’s doctrine if he thinks that the
Pope is wrong? The answer to that is: shift your viewpoint from the
wgle of mere natural reason where arguments are the decisive factor,
w the angle of divine assistance behind the Pope’s judgment. If you
focus on this divine assistance shoring up the Pope’s teaching you will
sot find it unreasonable to subdue your own judgment by making an
act of limited and qualified faith. Is it not more reasonable to trust
God's assistance than vour own wits?

Summary

To conclude this whole inquiry. 1 will not tell my readers what
they are to think on this whole matter. * T will rather insist on the
point that any rational man who thinks honestly and straightforwardly
should, at the very least, be aware of the intellectual positions to which
e is committed bv his assertions. There is no point in conducting a
dialogue—if by dialogue is meant an exchange of rational views—with
any man who is not in the least bothered by inconsistencies. This ar
ticle is not meant for such men.

The man who holds the notion of authority as the moral power
or right to command or to act, cannot consistently claim for the indive-
dual the right to approve the commands or the acts prior to obeying
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the command cr recognising the validity of the act. This would in-
validete authonty at its roots.

In other words, he is committed to the position that authority, at
least when exercised fully, engenders in the subject the moral obligation
to either chey the command or to recognise the validity of the act.

Such a man will welcome the addition cf infallibility, but he is com-
mitted 1o the position that the absence of infallibility does not deteact
from the obligation engendered by authority.

If he be a Catholic who sincerely believes in the Primary of authority
vected in the Pope over all the Church, then he is committed to the as-
sertion that the exercise of full Papal authority to govern imposes on
all Catholics the duty in conscience under pain of sin to obey the Pa-
pal prescripticns, while the exercise of full Papal authority to teach en-
yoins all Catholics in conscience under pain of sin to recognise the vali-
dity of the teaching, ie. to assent to it.

If he further believes thar the Encyclical Humanae Vitae, by its
tenor and circ bodies full Papal authority to both govern
and teach, he is committed to the positicn that Humanac Vitae binds
all Catholics in conscience under pain of sin to abide by its injunctions
against, and to assent to its doctrine cn, artificial contraception.

If he further believes in the assistance of the Hely Spirit guaran
teed to the Pope in the exercise of his Office, he is committed to the
position that where his personal judgment conflicts with the doctrine
officially, but not infallibly, declared by the Pcpe, he is mere likely to
be wrong, whereas the Pepe is more likely to be right.

If he also believes in che infallibility of the Pope when he defines
ex cathedra matters of faith and morals, he is also committed to the
position that where his pcrsunal ]udgmzm centeadicts a papal definition
ex cathedra, he is absol and igibly wrong, whereas

bsolutely. indubitzbl

the Pope is 8 and

right.

On the other hmd any Cnhollc who deliberately claims freedom
frem ‘any obligation townds the Encyclical Humanae Vitae precisely
and exactly because it is not infallible, commits himself to the position
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that infallibility is either the proper and real basis of obligation, or, at
least, that infallibility is the essential condition and prerequisite without
which no obligation can exist.

If, on the social plane, he holds that civil autherity is not infallible,
he is committed to the position that no citizen is duty bound or Oulgll(.;
1o obey any civil laws, ordi d:

or issuing from legi
authorities. Obviously, this commits him further to uphol:l the pnn~
ciple of anmarchy with all its d is-
order and the destruction of organised human living and of civilisation
which is impossible withcut ordered and organised human living.

If the man wishes to retain some semblance of order without the
support of moral obligation, then he is in principle committed to assert
brute force as the sole mainstay of civil authority. This requires him
further to uphold the impossibility of a free society which is based on
a government of laws. The only society possible is one based on a gov-
cenment of men. Since this is only an euphemism for the tyranny of
the mighty, such a society is obviously a slave society.

Or, if he wishes to restore conscience and duty to social living, then
he 15 committed to the assertion that stare authority is infallible. Thus
the state becomes the infallible arbiter of what the citizens may or may
not do, may or may not think. In other words, he is committed to the
worst and most intolerable kind of State absoll

On the individual plane to say that no moral obligation can exist
without infallibility, commits a man to either of two alternatives. One:
if he admits the fallibility of individual conscience, then he is committed
to the position that no man is duty bound to follow his conscience. Two:
if he asserts in every man the obligation to follow his conscience, he is
constrained to assert that every individual conscience is infallible.

Either of these alternatives commits him further to unmitigated
bjectivism and unmitigated irresponsibilicy. 1f you say that, since in-
dividual conscience is not infallible, no man is bound to follow bis
conscience, you are simply saying that every man is free to do whatevec
suits his whims. If you say that each man's conscience is infallible,
this is just another way of saying that he is free to do whatever he




260

wants. You can always find a reason to justify what you want to do;
and in our supposition the reasons every man adduces to justify himself
are infallible reasons. So we are back at every man’s freedom to do
as he pleases.

Briefly: the contention that no moral obligation exists where there
is no infallibility necessarily commits 2 man to any of the following posi-
tions:

On the social plane: cither to anarchy, or to the tranny of brutc
force, or to state infallibility and absolutism.

On the individual plane: either to the denial of each man’s dutv
to follow his conscience, or to the assertion of each and every man's
infallibility of comscience. Euher a]lernallve cumml(s him to unmitigated
subjectivism and

I hope T have made clear the logical lmphcatmns and commitments
involved in the respective positions taken by the dissenters and the assen-
rers. It is now time to leave my readers to chew the cud and draw their
own conclusions.



PASTORAL SECTION

HOMILETICS

o D. Tither, C.SS.R.

Fikst Sunpay or Avvent (Drc. 1)

CHRIST WANTS US TO LIVE HUMBLY

“May we worthily prepare for the coming feast of your
Redemption.” (Post. Com.)

Today we starc our preparation for Christmas. We look into our lives
and ask if we are measuring up to Christ's ambitions for us. Are we sharing
His attitude to God—are we striving after His attitude to His Father and
our neighbour— His hurnility?

These days, homility is not such a popular virwe. Many
interpret humility as weakness. ‘They will say that they have theic rights
and theic privileges and they are not going to let people push them around
They teflece in greater or lesser degree the attitade of the leader of the
Communist Party in Russia some years ago. He said: “Your gospel says
if someone strikes you on the right check twrn the other one and let him
strike you there 100, But T say that if anyone strikes my cheek T will steike
him back on both cheeks.” No one, we say, is going to push me around.

True Christ daes not mean that in the practice of humility we should
lose our self-respect; hut He does want us to he humble. “Learn of me
for 1 am meek and humble of heart”. What does it mean to be humble?
It means many things. But perhaps we could say in intelligible madern
lens that it means selfless generosity, or giving of oneself for the advancage
and convenience of another. It means considering that our time, our talents,
our gifts, since they come from God, are to be used for the happiness and
wellbeing of others.

This was so true of Jesus Christ. He did all that He did for the
geodm:ss and glory of God. His whole life was a service of God ¢he Father.

do shays the dhngs . please Him' 1 do as che Father has com.
manded Me". At all times, though He was the most perfect of men, with
unlimited capability, He used all that talent and all His encrgies were devoted
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to the furtherance of the will of God. That is how Christ wants us to live—
recognizing that we are but sons of God our Father and all we do ultimately
depends on Him.

1f you leaf theough the Gospels you will notice how Jesus practiced
truc humility with reference to his fellow human beings. This great Persan,
this most perfect of men, this God-man, the Gospel tells us, spent His whale
Wfe with His brethren. A man so sensitive, so brilliant, did not hesitae
1o give all His energy and all His time to the poor people around Him.
He was constantly claimed by the needs of others. When the need arose,
He answered it Year after year, to put oneself at the disposal of the
people, without murmur, year after year, to let others make demands on
ones time takes real humility. A doctor or professional man knows this,
yet if what he does is good and beneficial to the people, he will never lose
bis respect, Rather the people will respect him more for it.

On one occasion, Our Lord had worked a great number of miracles and
then left the town. He went out to a lonely place and prayed. The dis.
cipler. followed Him out there and said: “The people are searching for
You”. But he was not interested. He had done His work and should pass
on, without seeking a reward. The time He used was God's, the work He
was able to do was for God, and the instruments He used, His power was
from God. He sought nothing for Himself.

A great man comes to a batrio or to a town, By his kindness to the
people, by the way he speaks to them, by the way he puts up with incon-
venience, the people are able to judge his chacacter. If he passes the test
they will say he is ‘simpatico’. This must have been a remack often passed
of Jesus. OFf course some greac men affect this attitude, but to mainain it
2 all times as Jesus did, requites real virtue... requies real humility. He
took the part of the oppressed—the people who could expect that no one
would take their part He took the part of the people who were being
malreated. He did not side with the powerful but with the powerless and
defended them. He defended the children when the apostles were theeatening
to drive them away because surely they were clambering all over Hin as
clildren are wont to do and causing Him considerable inconvenience. *“Suffer
the liedle children to come to Me”.

Then He defended sinners against the self-righteous. The Pharisees
sait 1o Him “Why do You eat with sinners?” And He replied. “They
thac are whole have no need of a physician but they that are sick”. And so
on.

These arc very simple things, giving our glory to God, giving of our
time to others, and taking the side of the oppressed and lonely... these
arc only simple things, but they are the stuff of which humility is made.
To do these things for a few days is easy perhaps. To do it for a life-time
requires real virtue.
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A gifl in the office will not readily defend her companion who is
unpopular and who is the butt of criticism. The child without humility o
the teenager without humility will not readily submit to the seeming incon.
sistencies of his parents unless he recognizes that all he has from bis parents
and after them, from God.

The family withoue humility that has been offended by another family
will nox readily approach that family and say that they would like the quarrel
1o be parched up, they would like a reconciliation. Would not this mean a
lowering of their own respect, and lowering of their dignity? In the eyes
ol their enemies, indeed, but in the eyes of God, he could only recall the
wxample of Jesus Christ himself and His utter selflessness and  self-giving.
Pray fou humility; that prayer... Jesus meek and humble of heart, make my
heart like unto Thine . should be often on our lips. Recall the memory
and the words of Pope John XXIII, I would be regarded as a fool,
[ would not mind only to stand by what the Gospel declares, the unalcera.
ble teaching of Jesus Christ. . He wants us to be gentle and hamble. ..
(Journal of a Soul).

Stconp SUNDAY of Apvent (Dec. 8)
IMMACULATE CONCEPTION
“He has clothed me with garments of Salvation” (Intr.)

Ax the Consecration of the Manila Cathedral, rebuilt after the Wac, a
very colorful ceremony took place. A cardinal, the personal envoy of the
Pope, surrounded by over 100 bishops from many lands, dedicated
the Cathedral to Mary's Immaculate Conception. Fittingly, the day chosen
was this very day, the Feast of the Immaculate Conception, Pacroness of the
Cathedral and the City of Manila, and of the whole Philipoines. Lony
before this doctrine was officially defined, the Philippines was dedicated to
the Immaculate Conception of Mary, Mother of God.

Whav does Immaculate Conception mean? It does not refer to the
cerception of our Lord. Jesus Christ had no earthly father. He was con-
ceived by the direct action of the Holy Spirit. But thac event is honored
er 25th March, the Feast of the Incarnation, nine months before Christmas
Day

Our Lady was not concieved by a miracle. She was conceived and born
likc every one else, She had a father and a mother like all have. She
war the fruit of the beautiful union of two canonized saints, St. Jaochiz
and Si. Anne. The Immaculate Conception refers cather to her soul than her

body.
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Now to just say that Mary was preserved from original sin, in prevision
of the merits of her Son, does not say everything, by any means. That is
viewing the matter negatively. It was not just the absence of - original sin
that made her conception unique. It was the presence of the Divine Life,
As a preparation for her being the Mother of God, she was given this
Divine Life, not just before she was born, but from the very moment she
was conceived, from the first instant of her existence.

In all history there was only one Son who existed before His Mother.
Jesus Christ, as God, existed from eternity. Now, what son, having in
his power to make his mother as beautiful as possible, would not do so?
Jesus, the most dutiful of Sons, saw to it that His chosen mother would
¢ in every way fitted for her role. Not only would she never, for an
instant, be under the dominion of Satan, but she would be created pulsating
ith the Divine Life,

And, with every beat of her royal heart, in her complete receptiveness
‘o the will of God, that Divine Life would grow and increase, until we find
her, at the age of 16 or so, astonishing an archangel. The words “full of
srace” mean being replete with divine life, so that thece could be no more.

Mary was indeed, like everyone else, redecmed by her Son, Jesus Christ.
Bui, whereas the redemption was applied to us after our birth, on the never.
obe-forgotten day, of our baptism, with Mary it was applied before her
sxistence began, at her conception. It was a fitting preparation for her dignity
15 chosen mother of the Divine Son, as the favorite Daughter of the Eternal
Father, as the Beloved Spouse of the Holy Spirit. She was to be the mother
of the Divine Word, she would provide the flesh in which He would become
one of us, redeem us, be glorified and sit ac God's side forever. If we ask
why God gave her this unique favor, made this unique exception for her, the
reason is this—the flesh in which God would become incarnate was to
derived entirely from her.

To hark back to the Consecration of the Cathedral of the Immaculate
Conception—Our Lady, looking down from heaven must have been dehghted.
And yet, it's actunlly in the power of each one of us to give her fac greater
pleasure, more exquisite delight. We can, each of us, consecrate ourselves,
wholely ‘and entirely—our body, living temple of the Holy Spirit, 4 Sanctuary
where the Holy Trinity may dwell, and our soul, to ouc Immaculate Mother.
Dedicate ourselves, our soul with all its faculties, our body with all its mem.
bers to Mary Most Pure.

Bretheen, you know human nature well. You know the wvery
best way to please a mother is to say that her child resembles her. Says
“'your baby is very like you,” and a mother is chrilled no end. Mary, our
Mother in heaven, is delighted when we, her children resemble her by living
lives of purity. Purity, the virtue by which we live as dedicated childeen
of God should, aware that our bodies and those of others deserve the deepest
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reverence and respect. Aware that our bodies are temples of the Holy Spirit,
aware that Christ lives in our body, that our incorporation into Christ includes
our body so that imputity would be an unthinkable profanation of Christ's
body, aware that our body will acise glorious when Chrisc our Brother recurns.

Ask her on this day, ask her everyday of our lives, for the spiric of
reverence for our bodies and the bodies of others; ask her with confidence,
Uhrough her immaculate conception, to make our bodies pure and our souls
holy.  Such a prayer, said in all sincerity, she will surely answer, as she has
done and is doing for countless children of hers.

Tuiko Sunpay of Aovenrt (Drc. 15)
CHRIST WANTS US TO LIVE JUSTLY

““Make straight the way of the Lord.” (Gospel)

As  Christmas approaches our preparation must grow more and more
wntense. Tomorrow the Aguinaldo Masses begin, and during these days, the
picture of the tempestuous St. Jobn the Baptist, calling for a change of
heare, will be presented in each Mass. Making straight the way of the Lord
snvolves two things—our relations wi od and our relations with one an-
other—qualities of the Bible sum up under the word Justice.

Justice is a thing we talk about much these days: just laws for the land.
Just decisions in the courts, just wage, just setlement of debts; just distribu-
tion of wealth.

The more we speak about it, the more elusive it becomes and the furcher
we seem fo get away from true justice. Perhaps this is because we do nat
know the meaning of true justice or understand properly where true justice
is to begin. Justice is a virtue and it is a victue that Christ wants us to
practice.  The politician, or the judge, on. the school principal or the tax
collector are not the only ones who must practice justice. We must all be
Just.

How? We must act justly towards God.

This is the example and teaching of Christ. Long before He came on
carth the prophets forewold that His coming would bring an era of justice.
Certainly He lved as a truly just man. Certainly He has given us an
example of justice which if we would but strive to put it into practice, would
solve difficulties and remove the lawlessness that we so vebemently deplore.
He was a just man. This is the testimony even of pagans. The wife of
Pilate spoke to her husband: “Have nothing to do with this just man™. The
centurion who witnessed his death on the Cross remarked: “Indeed this was
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a just man”. He was spoken of by the prophet: “I the Lord love justice.
I hate robbery and wrong”. (Is. 61)

This was first in relation to God. How did Christ ser about bringing
a reign of justice into this world? By seuing forth clearly the rights of God
and fo]lowmg them. He said of Himself: “I do always the things that
pleasc Him"." He is the Lord and Creator of the Universe... as a man I
am bound to follow Him. Many think that justice here on carth begins
with men and ends with men. Not so! Unless we give God His honour
and due we cannot hope to bring about a just society in which to lcad lives
of peace. How zealous Christ was for the honour and dignity of God. On
the only record occasion that He was angry; He was moved to angec be-
causc of the sellers in the temple making of His father's house common
market, He knotted a rope and drove them out headlong.

We have experience of the flagrant injustice shown to God in our own
time, Consider the large number of people who take no interest in spiritual
things, as if there were no God; the large number of people who refuse to
honor God on Sunday even though His law expressly demands chat. When
we are tempted to complain that this is unjust and that is unjust, that the
crying need of our country is justice, let us ask ourselves first how do we
stand: with God.  So many treat Sunday as any other day, devoting it exclu-
sively to profit making, the pursuit of their own satisfaction and pleasure.

A country is as good as its people. A country deserves the laws that
it has. If we are inclined to complain, let us question oucselves and see
whether what is not good here is due in large part to our lack of respect for
Ged.

Christ wants us to Jive in justice with our fellow men

A sense of justice should be present always in our dealing with our
fellow men. Let us learn to respect them... let us learn to respect all
men. Whether they are poor, or rich, or whether they are feeble, or young
or old... let us learn to see that they are creatures of God, and loved by
Him, Unless we have this sense of justice for them, we will not be pre-
pared to recognize that they have richts.

We clamor for social justice, for the equal distribution of wealth, but
we are not prepared to practice charity towards our neighbour. Only charity
makes a programme of social justice realistic. We clamor for eaual disteibu-
tion of wealth but we heed little the teaching of the Gospel. Whatever we
have lefe over of our means or property, we should give to others who need
cur help.

We clamor for justice in the courts, but as fathers of families who display
favoritism in the home. We refuse to allow our children to follow their
own will even though xhat w:ll is clearly the best suited for them. We
stand in the way of their marriage or their employment, simply because it is
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not what we want... As children we want our laws to be just; we might
even demonstrate towards this end, but we forget the duties that we owe our
parents at home. We clamor for justice in the courts, but as employers,
or as managers in the office, we are prepared to resort to favoritism or
calumny to place a person in a certain position or te remove him far it.

We are disturbed when we read of so much poverty in the world, of so
much suffering and undemourishment, of a so.called population explosion,
of the gap between the rich and the poor... and this notwithstanding all
the advances made in science and technology and education. This, my dear
people, proves only one thing.

We are appalled at the lawlessness in our country, despite the money
spent on police agencies and reforms and group therapy and any other pro-
rammes aimed at reform. All this proves one thing only. That science
and technology has not learned, despite the progress that it has made, tw©
cure men of greed, and inhumanity to men. Only the tender love of God,
only » recognition of God as creator and men as God's creatutes, only the
example of Jesus Christ Who gave us an example of true justice, only a
constant attempt by all men to put this into practice is going to solve our
difficulties.

“Amen, amen | sav to you, unless your justice exceed that of the Pharisees.”
(M. 5.20.)
AGUINALDO MASSES
The Mass, A Gift (Dec. 16)

As the beginning of the Aguinaldo Masses, let me congratalate you who
have made the sacrifice of being here this moring, to join Christ Oue Brother
in offering the Mass to our Father in Heaven in preparation for Christmas.

Yeu noticed that the readings in this Mass are about the prepacation
done by St. John the Baptist before Jesus began His Ministry. The readings
eviryday rill Cheistinas will be about different aspects of this prepatation.

Once, in a city in South America, a policeman noticed a woman seemingly
gathering something on the roadside. The road was in a populated place,
and many children were playing and running about. The woman was bending
down, then straightening up, and the policeman noticed she was putting some-
thing into her bag. Suspecting something, the policeman aporoached her and
acked:  “What are you putting in thac bag?”  The woman was stareled and
she id not answer at once. Said the policeman: “Open the bag and show
e The woman smiled, opencd the bag, and showed the officer pieces of
Lroken glass: I decided to collect these,” she said “so the feet of the child-
ten playing here would not be hurt.”

The removal of harmful things along the road done by that woman is
like the preparing of Cur Lotd's pach by St. lohn the Baptist. It is just what we
should be doing during these nine days.
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I hope all of you will return each morning at this time, and that you
will bring others with you tomorrow. Even though it is a litde cold, let us
make the sacrifice of getting up early, so we can be with Christ here, offering
Hiz sacrifice to God. This is the best possible preparation for Christmas.
If we really mean what we are saying by the action of joining Christ in the
Mass, then our lives will be pleasing to God — there will be nothing in our
lives that could prove an obstacle to Christ’s living in our heaets, we will
come to know Him so well that we will see chings dirough His very cyes,
as it were, loving the things He loves hating the things He hates.

The Mass is a gift, the very best gift, that we make to God our Fadher.
Why do people give gifts? Surely, to express their love for another person.
Our love for another can be expressed in words, of course, but it is more
emphatic, more purposeful and complete, if along with our words, we give
a gifi. A man can say to his wife: “I love you,” but, if he gives her a
gift while saying it, she is all the more certain that he means what he says.

Pu: a gift is more than a message of love. In some way the gifc stands
for the giver. In the matriage ceremony, when the newly-macried give rings
o onc another they mean: “I give myself to you. This ring represents me,
it signifies my intention of giving myself to you completely.”

Sacrifice, the highest kind of worship, means these two things. It tells
God that we wang.to love Him, and that we wane to give ourselves to Him.
Wha: better preparation for Christmas than this —to mean our Mass!

We'll be thinking during these days of the gifts we will give our loved
ones during Christmas, ‘What a_petversion of right order it would be if the
only onc we forgot were the One whose birthday Christmas Day is — our
Savior Jesus Christ who was born on December 25, 1968 years ago. Let aur
thanksgiving — present for that birthday be this Novena of Masses.

The Mass, A Sacrificial Gift (Dec. 17)

Supposc a couple of lovers have had a quacrel Hasty words were
«poken, hasty answers made, and unthinking anger led to a break. Supposc
the young man, thinking it over, wants to make it up. He does not dare
to visit ber house and apologize in person. She is angey. She might refuse
to sec him or listen to him. What will he do? He buys the nicest box of
candy and sends it to her. When she gets it she knows pecfectly well what
it means. He is saying by his gife: “T still love you. I'm sorry for losing
my temper. Forgive me. Let’s be reconciled.”

What happens if she refuses the gift? She knows the gift stands for
him, represents him. If she refuses it, he will know he is rejected and not
forgiven. I she accepts it, it means she accepts him and forgives him. 1f
<he accepts the gift, the bond of love is restored as if chere had been no break.
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In practice, things won't stop there — hardly! Knowing he is accepted
and forgiven, he comes to visit her. She receives him, thanks him-for the
gift and asks him to share it with her. She gives him what is now hers
(becausc she accepred it) but was his (because he gave it) The gift repre
sented him, it became hers when she accepted it. There is a deep meaning
in this— they have a common @nion expressed by the gift they are both
cating — eating together connotes friendship. Even before Our Lord came
and offercd His perfect Sacrifice, the sacrifices God ordered His péople ta
offer Him, ended with a community meal in which those present ate ‘together
what had been offered in Sacrifice. They became guests, as it were, at God's
table.  God's accepting the gift- meant chat friendship was restored or in-
creased.  Bur, the crowning act of the offers gerting back the gift, which had
become God’s, as their own community meal, completed, perfected, raunded
off the friendship. Men always felt thac if they joined in cating a gift that
had been accepted by God, they were again His friends.

It is exactly this way at Mass. We bring our desire for friendstip with
God. We bring our longing for union with God. We realize our dire need
of a bond between us and our God. We will try our best to set up this
bond by doing what men have always felt to be the normal, natural way of
doing this — by offering God a sacrificial gift.

Theee has only ever been one perfect sacrificial gift to — God the
sacrifice of Jesus Christ, true God — yes, but truly a man also —on the
firs Good Friday. That sacrifice achieved perfectly the reason for any of-
fering of sacrifice -- to bring about friendship beween God and men. The
Man who offered it was as truly buman as you and I, but He was also Ged,
so the sacrifice He offered of His own life — His own Body and Blood, to
His Father, was of course, accepted.

So, on Calvary we have a gift of infinite value — the life of God be-
came man, His death, freely accepted, made Him a victim. His life was a
sacrifice of infinite value, giving infinite worship to His Father.

The night before He died, He made it_quite clear that His death wac
to be a sacrifice. He had said long before: “This My Father loves in Me,
that 1 am laying down My [ife to take it up again afterwards. No man can
rob Me of it, I lay ic down of My own accord. T have power to lay it
down and I have power to take it up again." And now, at the first Mass,
He made of the bread His Body “to be given for you” and of the wine His
Blood — “to be shed for you and for many.”

And God, infinitely pleased with what we offer at Mass —the same
Body that was nailed to the Cross, the same Bload that poured from His
wounds, gives Him back to us our food as a sign of our friendstup, with
God and with one another.

That is why we should communicate ac every Mass — not just on
Christmas Day and big feasts, but every time we are at Mass. le racifies,
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confirms, perfects our union with Christ, and with one another in Christ—the
putpose of every sacrifice.

The Mass, A Gift Entirely Pleasing To God (Dec. 18)

During the last War, there was a patrol of soldiers behind enemy lines.
Suddenly, a hand grenade was thrown among them. An officer, seeing it,
threw himself on it. It exploded, but he was the only one killed.
he had made thar timely sacrifice they would all have been killed by the frag:
ments. Those who owe their lives to his brave action, think of the words of out
Lord:  “Greater love that this no man has that a man lay down his life for
his friends.”

The greatest sacrifice ever took place on Mt. Calvary, where Jesus, as
our Representative, offered His life to reconcile us with God. The Mass is
the renewal of Calvary — it not only recalls what happened there, it makes
it truly present here and now, and applies it to our souls, reminding us of
its culmination, when Christ our Brother will come again to lead us Home
© our Father.

Christ willingly laid down His life on the Cross. His last words were:
“Father into Your hands, I commend my spirit” A man, the Man, the Re-
presentative of all men, offered His life as a sacrifice to God on that Firit
Good Friday.

This Victim was accepted by God. Three times during the life of Jesus,
the Heavens were opened and God Our Father said: “This is My Beloved
Son in Whom I am well pleased” This Man pleases me, when I look at
Him, I see all men, because He represents all. 1 accept His obedience till
death, to make up for the disobedience of all the rest. "I will take mankind
back into my favor, because of this Man’s sacrifice.

The sign of God's acceptance was the Resurrection of Chrisc. God
raised Him up from the dead as a sign thac His submission to death was
completely pleasing to Him. The success of a sacrifice is its being accepted
by God. God raised Christ, exalted Him, took Him up to Himself, and
established Him as Son of God in power. It was in the person of Christ
our Brother that union with God was first achieved.

But, because He is our Brother, His death and ressuerection, recalled
and represented at Mass, involves also the union with God of all of us, His
brothers and sisters. That's why we come to Mass, to proclaim our oneness
with Christ our Head, to secure the redemption He carned for us as our
Brother.

Something very importane that we must remember is this — He not only
redeemed us — paid the price for our sinfulness and rejection of God; He
also raised s up to live with His own risen, divine life. We were not oniy
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freed from sin, we were made holy, brought into union with God, caught up
into_the very life of God “made sharets in the Divine nawre,” by reason of
God's accepting His sacrifice, raising Him to His own right hand.

Everything was achieved by Christ’s death and rerum to His Father.
All that remains is for it to be applied to our lives. Our Lord Jesus Christ,
Himself a Man, knew well man's need to offer sacrifice. He knew that the
natural way of expressing worship was sacrifice. He would not have this na-
tural need of ours frustrated. He left us the very same sacrifice — His own
sacrifice of Himself, infinitely pleasing to God, to be our sacrifice.

That's what we are doing here every morning, as we gather round the
Altar, and prepare for Christ’s birthday anniversary. We recall all He did
and suffered for love of us, especially His death and return to His Father;
united most intimately with Him, we offer the reenactment of His sacrifice
to God in perfect worship.

And God, infinitely pleased with the pecfect offering of His Son, accepts
the gift, and us too, in so far as we are striving to have Christ’s attitude to

To give us the grace and the steength to do that, He invites us into
most intimate communion with Christ and with one another towards the end
of Mass in the Sacred Banquet. He wishes to share with us His lifc, love
and happiness. Let’s nor disappoint Him; let “No Mass without Commu-
nion,” become our motto, Then we will share God's life, then will our
union with Christ grow day by day.

The Mass — Our Sacrifice (Dec. 19)

You heard of St. Jonh of Arc. While still quite a young gitl, she be-
came the leader of the French Army and drove the conquering English out
of her country. In pratitude to the litdde town of Domremy, from which she
came, its citizens have never been asked to pay taxes, The sacrifice of Chrise
was much greater — it redeemed us all, without oue deserving it, so that we
are surer of salvation than ever.

We know, and please God we will come to realize more and more, that
the Mass we'e offering now, makes present once again the sacrifice of Cheist.
We do not repeat Calvary; it is not that the Passion, Resurcection, Ascen-
sion of the Savior happen all over again. They are made present here and
now, and we, along with Chirst, offer them again. He knew we would want
to worship God perfectly, and He lefe us che means for doing so in the Mass.

We know there are differences between this sacrifice today and what
happened on Calvary. We don’t see His Blood flow from His Body — we
don’t see Him at alt — we see the sign which indicates His Presence.

But there is another difference, and it is very important. On Good
Friday in the year 33, Christ offered His sacrifice as He then was. Excepr
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for His Mother and a few friends, He was alone. Now, in the year 1968,
on the 4th day of the Aguinaldo Masses, He offers Himself, as He is now.
That is 1o say, He is not alone, all of us who ae baptized are united with
Him in offering. It was with Mis physical body that He offered Himself
on Calvary, it is with His Mystical Body that He sactifices today. “And
you are Christ’s Body, members of it,” says St. Paul,

We, all of us, (ot just the priest who stands at the Altar, but everyone
of us) are used by Christ. He offers the Mass through us. The whole Christ,
Head and Members, offers the Mass. So, you are not just here, watching
a sacrifice being offered by a Priest, as the visible representative of Chrisc,
the Chicf One offering Mass. It's not just being offered with youe approval.
Not you are the members of Christ, you are offering it with Him. You,
the brothers and sisters of Christ, are not just spectators at His sacrifice,
you are most intimately united with Him in His act of sacrificing.

For too long we've forgotten this, We've thought of the Mass as some-
thing the priest of the altar does for us, yes, on our behalf, yes but we re-
garded ourselves as prayerful spectators, and the sacrificing as the function
of the priest and the priest alone.

You ask: Isn't Mass a sacrifice? Isn't sacrifice a priestty ace? The
answer is yes. But all who are teuly baptized share in the priesthood of
Christ. St. Petor; the first Pope, in his first Encyclical, tells us that the bap-
tized laity are a chosen generation, royal priesthood. “You are now a holy
priesthood, able to offer up that spiritual sacrifice which God accepts through
Jesus Chirst. (1 Pet. 2.5.) And again:  You are a chosen race, a royal
priesthood, a consecrated people, whom God means to have for Himself.
(1 Pet. 2.9)

And St. John, speaking on behalf of all Chrisians, says to Christ: “You
have made us a kingdom unto our God, and priests.

What then, you'll ask is the need of an ordained priese? The answer
is that only an ordained priest can produce a sactifice, but once it's produced.
all the baptized have a share in Christ priestly power to offer ic.”

We've noticed, now that we have the Mass in the veenacular, that che
prayers of offering are always in the plural. The priest neve says [ offer,
No, it's always we offer. e addresses us: “Peay beethen that my sacrifice
and yours be acceptable to God.” 1¢s our sacrifice. We offer it

At our baptism, we became members of Christ, the Great High Priest,
the one Mediator between God and man. Our highest dignity is our sharing
in His Priesthood. Our greatest privilege is joining with Him in offering
His Sacrifice — the Mass. How enthusiastic, how delighted we should be ta
do this, not just on these days before Christmas, but as often as we possibly
can, Not just on Sundays, not merely when we're obliged to do so, but as
frequently as our daily duties allow. Can we believe that we really offer the
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Mass, that Christ wants us here, to use us as co-offerers, and find it in our
hearts to be absem?

An early Council of the Chuech, exhorts everyone to be at Mass as often
as possible “lest Christ be lacking in one of His members.”

It’s not just our prayers in Mass He wants, He wants our free loving
gift of ourselves, our whole lives, all we do, all we suffer, united with His
gift of Himself. Don't resisc. Don't disappoint Him.

How We Should Participate In Mass (Dec. 20)

There is a town in Marinduque called Boac. Evety year during Holy
Week, the citizens conduct a Passion Play, and peaple come from far and
wide to see it. Only those born in Boac take part. One takes the part of
Our Lord, others the Apostles, His Mother, and so on. But others have
the parc of the crowd, speaking and sometimes even shouting together.

Now, let us suppose you had gone to Boac to see this Passion Play.
But on this ocassion all the main parts were spoken by one actor and the
parts of the crowd done by one small boy. Even if they spoke every word
of the script, you would be disappointed. And suppose that the other people
of Boac who had been given a part of the play just stay at the back, or
maybe each one is just reading some book, taking no real notice and uo
patt, saying absolutely nothing. Wouldn't you think it strange, wouldn’t you
be disappointed?

Something very like this happens when people take no part i Mass.
The people of God, assembled by the Holy Spirit, come to join Christ, not
in offering a Passion Play, but the real thing, che Passion itself. Auyone,
even a pagan, may watch, but only the baptized have the right to take part
And what do they do? They have their assigned responses, but many are
content 1o leave them to the altar boy. Instead of answering, they are looking
around, or reading their own prayer books, as though the Church were 1 lib-
rary. It is indecd good to read spiritual books but not at the time of Mass!

By reason of our baptism, all of us, have a share in the Priesthood of
Jesus Christ.  This means that we have the righe and che privilege, it is
real duty.

What we need is not just to change our way of acting, but our way of
thinking. In the old days we either read something good, but not mecessatily
connected with the Mass, or prayed the Rosary because we fele we should
be doing something. Now, we must change not just our way of acung, but
our attitude. We must come to realize that we really share in the Prie:

of Christ, but we exercise the Priesthood by saying our proper parts at Mass
and meaning what we say.
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For instance, when at the beginning of Mass we ask Our Lord to have
mercy on us, let us be convinced that it is to Christ our Brother that we are
calling out, that He alone can help us, that He has commanded us to call on
Him for help. Let it be a cry from the heart: Lord have mercy, Christ have
mercy.

Then there are the greetings. The priests greets us, addresses us: The
Lord be with you. Everybody i addressed, everybody should answee: And
with your Spirit. These words are not addressed to the boy who happens
be serving, the Mass, and he should not be the only one to answer,  We ace
wished the greatest of all blessings, the closest possible union with Our Lord,
how could we possibly ignore it?

And the Amens at the end of the prayers said in the aame of all. es.
pecially at the end of the Canon — This Amen should be said with enchu.
siastic faith. In the eatly Church the Amen of the people used resound like
thunder — let us not be of the number who whispered it or do not say it at
all. To say Amen means that we agree completely with what is said an
done, that we are wholeheartedly behind the prayer and action. Say your Amen
as though you mean it. Make it sound as if you mean it.

Most important of all, offer yourselves, all you do, all you suffer, cvery-
thing about you, along with Our Lord to God the Father. The ideal time to
do this is a¢ the Consecration when our gifts are twansformed into the very
gift of Christ Himself His immolated Body, His Blood poured out, Our
miserable shabby offering is transformed along with the bread and wine, and
secing our willingness to try and be like Christ, God accepes us along with Him.

We have only 4 more momings lefe before Christmas. Let's redoublc
our readiness to be one with Cheist at the time of Mass. Christian till we
meet again tomorrow to join Him once more as a sincere co-offecers of the Mass.

Prolonging The Mass (Dec. 21)

Some years ago, a priest from Nueva Ecija, named Fathee Guilas, was
dying. A brother priest visited him, and asked was he still able to offer Mass.
“Ne more,” said Father Guilas, and genely tapping his bed said, “This is
my Mass.” What he meant was: “Every time I offered che Mass, I renewed
my desire that God's will be done in me always. This illness, this suffering is
God's Will for me now, this is my Mass.” There is nothing phony in the
life of a Christian if his every action is a continuation of his offerinz of the

ass.

Everyday for the last six days we've been coming here to join Christ
in His act of sacrifice. We declare, by our action of offering sacrifice, that we
realize we belong to God and that wc're giving ourselves to him, not just
ar thit rtime, buc all throughout the day. all through our life. If sacrifice
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means anything, surely it means that we're living for God, and want to be one
with Him, in Christ, all day long. These would be something quite unreal,
something false and insincere about our offering sacrifice unless we wanted
to be like Christ, with whom we offer the Mass.

At the end of Mass each morning you are told to go in peace, the Mass
it ended. This means far more than a dismissal. It really means, “Go,
you arc entrusted with an assignment. Go, and live out che Mass. Brolong
your Mass. Let cverything you do, be much a dying to yourself and a
with Christ as to be a fitting renewal of what offering Mass implies.

Our Lotd referred over and over again to the face that He had been
sens, entrusted with an assignment. “I do the work of Him who sent me.”
(Jo 9.4). And He said to His disciples: “As the Father has sent me, I also
send you. (Jo 20.21). We have the same work to do as that assigned Jesus
Christ by His Father.

Our union with Christ, our identity with Him is intensified in every
Mass. Fvety communion confirms our right to say: “I live, not I buc Cheist
lives in me” We've offered ourselves to God along with Christ, we now
carry out the consequences of that offering, overcoming our sinful inclinations
putting up with trials. And we do this also in and with Cheist.

At the Last Supper, the First Mass, He prayed for us this very intention.
“Father,” He prayed: “You've sent me into the world on your errand, and
I've sent them into the world on my crrand.” (Jo 17.18) Yes, we are to bear
Christ into the world, carrying His truch and His saving action to other men.
Our dealings with God do not finish at the end of Mass, they are to con-
tinue over into our daily lives.

Magbe we feel that we would like to remain forever before the Altar.
But, that’s not what God wants. St. Peter on Mt Tabor saw a glimpse of
Our Lord's glory and would bave fiked to stay there always, not recurning to
the workaday world. But Jesus led him down from the mountain, tellina him
about the Cross. He tells us the same after Mass:  “Therc is work to be
done, there is suffering to be borne, you must live out your Mass.”

Ie is not easy to prolong the Mass into our daily lives.  We would

prefer not to have to work or study. We are not attracted to self.denial.

er, we must not live like others who have not shared in Mass or been united
with Christ in Communion.

Some of us even fail to sce the connection berween the Mass and our
lives, We try to live on two levels — a special level for Mass and praers and
another “practical” level for ordinary things. Now, we are Christians all the
time, everything a Christian does is, or should be, done by Christ: everything
in our lives is a thanksgiving for our Muass, a preparation for the next.

At times this calls for heroism. We may find our work boring and
monotonous, our companions tiresome, even insincere.  We'll be tempted mavbe.
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and find it difficult 1o be kind, honest and pure. But we must mean what we
do at Mass, and rely on God's grace to keep us true to that offering.

Maybe someone ticks us, double-ctosses us, betrays us. But in Mass we
offered Christ as a Victim and joined ourselves with Him. If only we use
these trials to live out our Mass, we feel the truth of His words that His
yoke is sweet and his burden lightt: He'll allow no cross to come our way
that could be bitter or heavy, if only we offer it along with him, as an exten.
sion or prolonging, a living-out of our Mass.

FourTH Sunbay of Apvent (Dec. 22)
CHRIST WANTS US TO LIVE HONESTLY

“Windings ways shall be made straight and rough roads
made smooth.”

A group of friends were recently discussing an absent acquaintance whom
everyone admired.  They tried to analyse just what made him so truly
likeable, just why everyone was so attracted to him. And then, one of them
said: “He is jusc so truly genuine and sincere, there is absolutely nathing
hollow or phony about him”. All agreed that he had hit on it, therr friend
was a perfectly sincere man,

Higher praise could hardly be given than that a person is completely
straightforward and utterly genuine. Our Lord told us: “If your eye be
single, your whole body will be lightsome™. He wamed us not to have
complicated motives, not to be phony, to have complete integeity. Sincerity
is the quality most sought for by people of the present day. If they find
Christians saying one thing but doing the opposite they decide there and then
that if that's Christianity they have no use for it.

Christian integrity is not something we will learn out of books. Christian
sincerity will unconsciously arise from a life of union with Christ, If we
shate and maintain His outlook and approach, we will be genuine, and our
life be what it ought to be—a radiation of Christ, a reflection of His straight-
forward sincerity in all aspects of living.

To be practical—in regard to persons, ourselves first of all. Are we
guilty of insincerity in our relations with God? If theee be some line of
contact that we know to be displeasing to God, but are determined not ta give
up? Are we pethaps even hypocrites, pretending to be what we are not?
The one class of people with whom our Lord was most displeased weee
who put an appearance of being good and holy while in reality they wem
anything but good and holy, those who lived by one standard while demand-
ing another from everyone else. If we detect this vice in our heart, let us
promise God to root it out. If for instance we find we have a sinful standard
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in business and we want it not to appear in our relations with God, let’s
straighten that out—our relations with God cover afl our life.

The same is true when others praise us. None of this humility-with-a-hook:
none of this disclaiming qualicies we have hoping to draw further comph.
ments.  Accept praise gracefully realizing that the qualities praised come from
God and belong to Him, but be objective enough to know how much is
true and how much is exaggerated in the praise others give us. No amount
of praise makes us one bit better that all we are in the sight of Goc.
and no amount of blame makes us worse. What we are in the sight of God,
that we are and nothing more.

In our relations with others, are we sincere? Do we perhaps indulge in
flattery, false exaggerated praise of those whose favor we seek? To praise
beyond truth is not Christian.

JE we saw others in the eyes of God, then we would realize that what
makes for greatness in others is the degree in which they share the Divine
bfe. Not incidental things like wealth of possession or any worldly considera.
tion affects the esteem of a sincere Christian for others. The only degree
to be looked up to is the degree of sharing in the Divine life. Mary, who
anained the highest degree was called full of grace, full to repletion with the
Divine life. Esteem others in proportion to their closeness to God.

The same is true about occupations. St. Paul points out that in the
human body there are many members but not all had the same function. But,
the various functions assigned to us by the will of God as members of
Christ’s body should not cause rivalry or division. “The eye does not say
1o the foot; 1 have no need of you". It does not matter what we do, i's
how we do it thas important. If ever the tendency to jealousy were
deliberately fostered in our lives, it would thwart the designs God has for us.
Be glad that others have good qualities, be glad that God wses others to do
His work

An old doctor bhad a practice in 2 town in England. The town grew,
and the work become too much for him. A young doctor arrived and hung
out his shingle. And in time he became quite popular. The old doctor,
sad to say, became jealous, Came a day when the young man was to per-
form an important operation on which his reputation would depend. The
old man through jealousy, had him phoned several times during the night
before the operation. The result was that the young doctor got hardly any
seep. He came to the operation tited. And the patient died on the table
God grant that we see the terrible consequences of jealousy.

Doing the will of God at all times and in all circumstances is the sum-
total of holiness. Religion is a lot more than saying prayers or hearing mass
at fixed times, and then living in a way thac Chnsc would never approve.
“Not every one who says to Me; Lord, Lotd, will enter into the kingdom
of heaven. “Our Lord told us that His blessed Mother, whom we have
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so much in mind as Christmas comes near, was more blessed in fulfillment
of God's will than even in being His mother.

So let us not live on too levels. Let us not try to have our relations
with God in one sealed-off compartment and the rest of our lives in another.
That of course is impossible, and would make our lives insincere, and make
us phony.

Therc are only two days left before Christmas. Let us beg our Saviour to
remove from our lives anything that is ungenuine or insincere.

Rounding Off The Sacrifice (Dec. 23)

Our Lord told a story of a man who prepared a banquet and invited
guests. But, at the time of the banquet, they were not interested. They re-
fused to come, offering various is and excuses. The man then said: “The
banquet is ready, but those invited were not worthy.” And he sent his ser-
vants to invite everyone they met. He even sent them into the highways and
hedges, telling them to compel people to come in. But those who despised the
invitation were excluded from the festivities.

There is a lesson here for us. We give our gift to God during Mass.
In the beginning*it is just bread and wine, of liccle meaning and hardly any
value. Christ makes it of infinite value at the Conseceation by transforming
it into Himself. We give meaning to it in the degree that we offer ourselves
along with it. Together with Cheist our Brother, we offer the gift, now rich
in meaning and infinite in value, to God our Father in worship.

But, is that all? No! there is a return gift an exchange of gifts. (There
has preceded an exchange of words — we first talking to God and then God
talking o us in the first part of the Mass, Our words went to God, His words
came back to us. We spoke, He replied.) And afeerwards, there is a similar
exchange of gifts.

Along_with Christ, in Him and through Him, we offer the pecfect gift
to God. Our gift goes up to Him, and then His gifts come down to us. He
preparcs the banquet for us, and He eatnestly invites us to take pact. Holy
Communion is integral to the Mass. Our sacrificial worship is somehow in-
complete if we leave out Communion. We have not rounded out the Sacrifice,
we have not had an exchange of gifts with God. Surely it is not nacural
not according 10 ood manners and right conduet, if we refuse to accept God'
rerumn of our gift.

I'm not talking here of obligations, but only of what is right and scemly
in our relations with God our Father. If you bring your earthly facher a gift,
say on his birthday, and he invites you to share it with him, could you pos-
sible refuse to do s0? It would be downright undutiful to refuse and he
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would rightly be disappointed. We'd never be guilty of such conduct towards
our carthly father. Much less, should be so to God ouc Heavenly Father.
All who have offered the gift should join in the banquet to which all are invited.
In other word, all should join in the banquet to which all are invited. In
other words, all should communicate at every Mass.

If we miss Communion, we fail to avail ourselves of the most precious
gracc, the most wondetful blessing of all. Can we really believe in our heatts
that Christ is there, not as a reward for being good, but as 2n infinite divinc
remedy to stop us being bad and not communicate? Suppose 1 were to pro-
misc that each communicant tomorrow on the Vigil of Christmas would be
given a 100 pesos! How the word would spread around the parish, how many
would make a real effort to be here and at Communion. Now, it would be
blasphemous to compare a hundred pesos or a thousand or a millon pesos with
the infinitely valuable grace of communion with Christ and with one another
in Christ.

This is the ideal, this was the practice of the early Chusch — everyone who
offers Mass should receive Holy Communion. Jf there are 500 at Mass, there
should be 500 Communions. If there are only 499 communions. someone has
spoiled the perfect rounding.off of the sactifice. Someone has omited his
gife exchange with God.

I'm sure that the explanation of this is not indifference, not with good
people like you who have been coming here every motning for the last 8
days, It is rather that you don’t realize thac Mass and Communion belony
together, that Mass demands Communion. Maybe you think that Confession
and Communion helong together, thac Confession is necessary before Com.
munion.

Thar, of course, is a big mistake. We don't need Confession for cach
Communion. We only need Confession if we have a mortal sin, if we've been
so wicked that we deserve hell. But, if we've only venial sins, no matter how
many, and no matter how long since our last confession, our privilcge is Com
munion at every Mass. Communion, of itself, forgives venial sins.

Don't say: “Even though I've no mortal sin, I don'e feel worthy.” Look,
no one is worthy, not even the blessed Mother. But God invites us, Christ
wants us at Communion, so as to be less unworthy, so as not to be under-
nourished, or worst, to die of starvation. Let's heed this invication, let’s not
have Him disappointed, let Communion ac each mass round-off our gift ex.
change with God our loving Father.

Full Participation (Dec. 24)

Tomarrow is Christmas Day. Many will attend Mass who have not done
so far a long time, Let's give them good example. Sixty years ago, a young
French writer, named Paul Claudel, awended Midnight Mass. He was not
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the least interested in religion, but wanted to get atmosphere for a swry he
was writing. The crowded Church, the fervor of the people impressed him

deeply. Ti: way they sang and prayed together made him aware of the emp-
tiness and the loneliness of a life where men are rivals rather than brothers.
And when at Communion time, they rose as a body to teceive back from God
their Father the Gift they had offered, Claudel cesolved to make a completc
and thorough study of his religion. He did, and the next Christmas saw him
there, not as an observer, not a5 an outsider, but making his first Holy Commun.
ion.  Today, Claudel is one of the greatest living Catholic writers — thanks to
the example of a Mass where people knew what community worship means.

If you visit this Church this afternoon, you will see many people occupied
at various devotions. Some will be visiting the Blessed Sacrament, some praying
the Rosary, some making the Way of the Cross, others near the Confessionals
preparing for Confession or praying their penance. They will be busy with theit
private devotions as individuals. All good and proper, in the right time, and
the right place.

But, once Mass starts, we are a Community. Our Lord Jesus Christ s
present in a very special way in our gathering. “Where two or three are
gathered together in my name, there am 1 in the midst of them.” It is not as
individual that we,are gathered at the time of Mass, but as 2 Body — the
Body of Christ Himself . He Himself has laid down what we are to do at
Mass, it would be a scandal if we were not willing to fit our activities into
His plan. People who want to say their own prayers at Mass have not aware.
ness of what being a Community means.

The first thing to do is to be here in good time. It is a real discouttesy
to God and a distraction to others to come late. Think on what you are going
to do — to offer a gift to God. The most important thing by far is to mean
with all our hearts what we do and say at Mass, else we'll deserve the Savior's
condemnation: *“This people honors Me with their lips, but theie heaet w
far from Me."

Then, once Mass begins, join enthusiastically in the Community singing —
there is no better way to make us realize we are a community. And answee
the responses in a good firm voice that comes from the heart — it's down-
right rude not to, if we only realized it. At the time of the readings and
sermon, listen!  Close your books, even your missals, and use those ears, opened
at baptism, to listen. God is speaking to you, awaiting your response.

I surely don’t need to tell you to stand, kneel, and sit with the com-
munity.  Anyone, who would walk palubod while the Gospel is being read, or
kneel reading a  Novena during the sermon has not the remotest idea of what
Mass means. We're not protestants who believe in private judgment, who
believe, behave, and worship exactly as they please, in their own way and not
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in God's way. Ler's worship in God's way, in Christ way, 25 a body, and we'll
give good example.

The last thing I'll exhort you to, and not just for tomortow but always,
35 to make Communion a part of your Mass. Any other conduct towards God
our Father would be unnatural and ungrateful. Imagine the impact on those
who have some share of faith left alive, who put an appearance at Mass at
Christmas, if every real Catholic advanced to the Altar rail, ceme Commun-
ion time. " If we should our union with one another in Christ symbolized and
brought about by our communicating. “The one bread makes us one body,
though we are many in number, The same bread is shared by all.” (1 Cor
1017.)

This is what God our Father wants, this is what Christ our Brother asks
of us, this is what the Holy Spirit, who binds us into a Community a¢ Mass
will bring about in us, if only we grow out of our wrong individualistic ap-
proach to Mass and Communion, and realize that this something we do as a
Community.

Christmas Day (Dec. 25)

It was evening when May and Joseph arcived in Bethlehem. There was
no toom for them at the inn, so_they had to spend the night in a wayside
shelter — a stable for beaits. There were actually beasts in it, we are told,
but no better place could be found. There was the mystery of che ages to
happen, there was Christ to be bom.

Suddenly at midnight, without opening the sacred tabeenacle of His Mo
ther's Body Christ, true God, buc truly also one of ourselves, came into His
Mother's arms. There in the bleak coldness of that cave, she could look down
on the Child in her arms and say: “My child and my God.”

Outside, there tises and swells a heavenly harmony, the fike of which the
world had never heard. A choir of angels ‘singing: “Glory to Gad in the
bighess, and on earth peace to men of goodwill.” Shepherds watching theit flock
are startled. But the leader of the angels reassuces them: “Do not be aftaid.
Behold T bring you good tidings of great joy which will be to all the people.
For this day is born to you a Savior. .. and this will be a sign to you—you will
find the infant wrapped in swaddling clothes and laid in 2 manger.”

No wonder the shepherds exclaimed:  “Let us go over to Bechlebem and
see this word which is comes to pass.” Follow them there, see lhcrn lmetlmg
and worshipping that Child, that Emmanuel — “God with us”  No longet
need He seem utterly other and distant, no longer need be unduly afraid of
Him, from now on He is one of ourselves — a baby for whom we can feel
nothing but love, an obedient youth who made His home a happy one, a man of
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sorrows with whom we can sympathize, a human ceflection of the love and

kindness of God our Father,

There is only one Christian Feast, the Feast of Easter, summing up all that
Ged did and His doing in sending His Son, to be born in Bethlchem, to dic
on the Cross, for our salvation, r:\gbe raised up and enthroned in power so that
we might share His Divine Life, and to come again in gloty to lead us Home
to our Father.

But, our finite minds cannot grasp all of this at once, so the Church has
many feasts to recall its different aspects. Today's celebration, one of the most
touching and joyful, recalls that day 1968 years ago, when God the Son was
born as an infant. For all that the Mass is the high point of the celebration
(the English Christmas means Christ’s Mass) — it is not the birth of our Lord
that's renewed here.  It's not the Baby who was bom in Bethlehem who
comes on the Altar and enters our hearts in Communion,—no, it's Christ as He
is now, Christ in His risen glory. But the event we specially cecall is His
birth.  We've looked forward to it all Advent, many of you prepared for
today by the Novena of pre-dawn Masses. And the urgency as the day came
nearer —five days ago it was: “On the fifth day Lord would come to you.”
And yesterday: “Tamarrow you will see His glory.” And now He is with
us: “Thou art My Son, this day I've begorten thee.”

We recall His birth into the world, we remember that He is still in the
world, in the Church, especially in the Church's sacraments, and we look for-
ward to the tremendous day, the exhilarating Day when He will come again
to lead all who chose to belong to Him, to God His Father and ours, to an
ecemity of life, love and happiness in His Home.

On this wonderful day, may all of us reecho the words of the shepherds:
“Let us go over to Bethlchem. - .. “May we, like they, find the Child with
His Mother and offer Him the undying loyalty, the heartfele love of our
hearts.

Sunpay WiTHIN THE OcTave oF Curistmas (Dec. 29)
CHRISTMAS WANTS US TO LIVE PURELY

The firse crib ever made on earth was made by St. Francis of Assisi.
To make real for people what happened on that fiest Christmas night he
has a cave on hillside fitted out like that in Bethlehem, with the figures that
are now so familiar to us—the infant Jesus at the center in a manger, Mary
and Joseph at either side, the shepherds, the ox and the ass. St. Francis
was the deacon ar the Midnight Mass and preached on his favorite topic—
the love we should have for God Who sent His own Son to redeem us.
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Through Christ, the kindness of ouc Heavenly Father has appeared. At
Christmas time especially we ate reminded of the love and goodness shown
by God's having become a helpless infant to demonstrate Hlis love. “The
Lord is little, and greatly to be loved” Oue return of love is to be much
more than sentiments or feelings, it's to be a hearcfele response.

Our Lord tells us clearly that our loving Him is independent of feel-
ings and emotions. It's a marter of the will. —if we wanc to love Him
then we will prove it the way He said we should. “If you love Me, keep
my commandments”. He that keeps My commandments, he it is that loves
Me." Today let us consider the sith and ninth commandments, in which
He tells us He wants us to live purely and chastely.

All that God has created is good, if used in the way God intended when
He ereated. Our bodies are good and everything abous them is good. Christ,
Whose birthday we honored last Wednesday had a body exactly like ours.
He grow from childhood into adolescence and adulthood. His plans and
purposes for propagating the human race are good and holy. But these powers
given us by God must be used in accordance with God's purposes.

A Christian, whose body has been sanctified and consecrated by baptism,
must, with God's belp, control the rebellious desire of the body for sinful
and unlawful satisfaction. Our body is really, for all that we can fully
understand how, one with Christ’s body. Provided we keep this oneness with
Christ till the very end of our lives, our body will be glorified and enthroned
forever with Christ’s. These thoughts make impurity unthinkable as a defile.
ment, a desecration of Christ’s own body. Will preserve this reverence fo
our body by remaining close to Christ by frequent prayer, and especually by
quently deepening our union with our Lord through Holy Communion.
It is the boast of the Catholic Church that she can keep her children pure
because she gives them Jesus for their food and Mary for their mother".

To be chaste to share in the victory of Christ over sin. One of the
disastrous results of Adam’s sin was the rebellion of our sexual uges. But
Christ, the new Adam, overcomes sin and through Him, so do we. In frank-
ness and reverence, let us consider the reasons for doing so, and the means
to be used.

The Bible praises chastity in glowing terms. “No price is worthy of a
continent soul.”  “How beautiful is the chaste generation with glory”. Cheist
chose pure souls for His Mother, His foster-father, His precursor, His favorite
disciple, and He praised purity so highly and demanded it so urgently.

A realization of what happened 1o us at baptism, when our bodies became
one with Christ, Sancruaties of the Adorable Trinity, due to be raised glorious
at Christ's rorumn, will prompt us to a real desice for purity, which is the
most important element in obtaining it. “Know you that your bodies
are the temples of the Holy Spirit?  Glorify God in your bodies”. Chrisc
has taken us entirely, even our sexual powers.
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The firse safeguard of chastity is humility—a complete distrust of our.
selves, that make us avoid, by careful watch of our senses, any attachment
or place or object that could lead us to sin. “Pride goes before a fall”.
This is nowhere so truer than in keeping pure. “If you want to be purc,
be humble, if you want to be very pure, be very humble”. (St. Ambrose)
Not a paralyzing terror that would petrify us but a_complete distrust of ouc
own weakness, together with an unlimited trust in God who assutes us that
He is faithful, that He will not suffer us to be tempted beyond what we
are able provided we have the humility to avoid all dangers.

Then there is prayer. A writer in the Bible says: “As I knew I could
not be continent unless God gives it, therefore I went to the Lord and be-
sought Him with all my heart.” Earnest prayer, prayer from the heart.
especially in moments of temptation or when prompted by pride to take risks.

Self-denial of course is necessary. If, we indulge outselves in evety pos-
sible way, we will never have the moral fibre that is essential for resisting
the invitations and allurements to forgee our identity with Christ and yield
to our impure inclinations.

Above all, the strength that comes contact with Christ in the saceaments.
To have His precious Blood poured over ourselves in penance, purifying us,
steengthening us. Then, the infinite divine help of Holy Commanion! How
many, who have {allen into unchastity, have regained purity of body and soul
by frequent commuhion,

Devotion to the Blessed Mother, the Virgin most pure, the Immaculate
Mother. To confide ourselves to her protection, s her property and possession
15 to commit ourselves to making her Christian life, her modesty, her chastity
the model of our own.

With next Wednesday New Year's Day, may we be renewed by Him
“Who makes all things new” in our appreciation of the fact thac He wants
us, and s infinitely ready to help us, to live purely.

— 00—



THE POPE’S E 'CLICAL ON BIRTH
CONTROIL. AND THE MEDICAL
PROFESSIO

The Jong-awaited reply of the Pope Paul VI to the question
ol birth control was not to the liking of eve: even in some
Catholic cireles, This is evident if you only read the pres
the open forum of our symposium on the teaching of the
cycelical, the opinion of the medical students, the nurses.
ilso of some doctors present there, were far from unanimous
One thing, however, seems clear from the papal document, that
the ban on all artificial means of contraception and birth regula-
tion is most definite and unenmpromising.

Could we ask the Revevend Father to comment on the En-
eyclical contents and to indicate to us the practical co “se we
skonld follow in the hospitals and clinics?

This question requices some discussions and some distnctions

V' The Encrcheals special relevance for dociors and medical per

wonnel.

Although the teaching of Pope Paul VIS Enceclical Hiuomana
Vitae, (On broman bfe). shows an chhgatory standard aof conduct for
Wl Catholies, ths Encvelieal bears a special appeal 1o the members ol
the medical profession. In this decument the Holv Father has made
twa zpecific references to and two calls for help to decters and the me
dical personnel. Fiest, in so far as the only baie methed of birth
regulition has to be the, so called. shsihm method. the Pope calls on
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the doctors as “men of science” to continue the work toward the per-
fection of this method in order that it may become easy to use and
reliable for the greater number of couples. Says the Pope:

We wish now to express Our encouragement to men of science,
who “can considerably advance the welfare of matriage and the family,
along, with peace of conscience, if by pooling theie cfforts they labour
to explain more thoroughly the various conditions favoring a praper
regulation of birth”, It is particulatly desirable that, according to the
wish already expressed by Pope Pius XII, medical science sueceed in
providing a sufficiently secure basis for a regulation of birch, founded
on the observance of natural chythms. In this way, scientists and
especially Catholic scientists will contribute to demonstrate in actual
fact that, as the Church teaches, “a true contradiction cannot exist
between the divine laws pertaining to the twansmission of life and
those pertaining to the fostering of authentic conjugal love”. (N. 24).

The Holy Father is, of course, well aware of the fact that contra-
cepticn and birth regulation will ultimately become the responsibility of
doctors and medical personnel. This fact is obviously conditioned by
the essential liel of human p lity. In this most delicate
and most rescrved matter the actual practice adopted by a couple will
have to count not only with human anatomy and physiology, but with
the psychological and emotional setup of the human person as well. And
this under pain of nature revenging itself as all doctors and psychiatrists
well know. The problem, therefore, from whatever angle, shall spon-
taneously go into the sphere of doctors, psychiatrists, and medical
practitioners.  For this reason the Holy Father relies heavily on the
honesty of the medical science and on the moral integrity of the persons
committed to this most noble profession. The Pope's words:

We hold those physicians and medical personnel in the highest
esteem, who, in the exercise of their profession, value above every
human interest the superior demands of their Christian vocation. Let
them persevere, therefore, in promoting on every occasion the discovery
of solutions inspired by faith and right reason, lec them strive o
arouse this conviction and this respect in their associates. Let them
also consider as their proper professional duty the task of acquiring
all the knowledge needed in this delicate sector, 50 as to be able to
give 1o those married persons who consult them wise counsel and healthy
direction, such as they have a right to expect. (N. 27).
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2. The Church's stand on contraception and birth regulation.

Even a perfunctory reading of the Pope’s Encyclical will show
that the teaching of the Church from the days of the Apostles has been
reaffirmed in utmost conformity with the teaching of all former popes,
with special emphasis on the formal teaching of Pius XI, of Pius XII
and the norms laid down by the Second Vatican Council. Actually
Paul VI, in unison with his predecessors, rules out as seriously immoral
and sinful all artificial means of preventing conception, and, of coursc,
any attempt to destroy human life alteady conceived. That definite and
that terse. What remains as the only licit means of regulating births as
it may be demanded by the responsible prudence of every couple, is the
rhythm method, whenever serious motives indicate a spacing of children
or an avoidance of them altogether.

3. The ethical principles of this doctrine.

In a solemn document like this Encyclical, the Holy Father can
not fail to present the theological principles on which this doctrine it
based. Two essential truths are at the bottom of the Church’s teaching.
(1) the natural law which has been imprinted on men by God in crea
tien, and (2) the law of the Gospel by which Christ has instituted che
marital union of Christians to be the fruitful sacvament of matdmony
and thereby the essential foundation of human society and of the Church
itself.

4. The Natural law.

From the natural law, the Pope proclaims that “most serious duty
of sransmitting life, for which marvied persons are the frec and respon-
sible collaborators of God the Creator” (N.1.). Doctors and men of
science are exceptionally well equipped to understand how nature icself
has ordered the intimate relations of couples towards human generation
and towards life giving. Their familiarity with human anatomv and
physiology, in the myriad situations of normal and abnormal functioning,
make them realize the stability and inviolability of nature’s laws. The
daily flow of cases, cach one with its characteristic somatic or psychic
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malfunctioning reveals the palpable, perhaps teagic, consequences that
avenging nature does inexorably impose of every abusive individual. On
this respect, doctors and men of science may readily agree with the Holy
Father:

In celation to the biological processes, responsible parenthood
means the knowledge and respect of their functions; human inellect
discovers in the power of giving life biological laws which are part
of the human person.

In relation to the tendencies of instinet or passion, responsible
parenthood means that necessary dominion which reason and will
must exercise over them. (N. 10).

5. The Lawn of the Gospel.

In perfect agreement with human nature, yet, on top of it, is the
law of the Gospel. Here the Lord has ordered the sacrament of mar-
riage to be the channel of grace and supernatural help. The gravity of
the duty of procreation and education and the difficulty of keeping it
can not be underestimated. Thus, both from natural law and from the
Gospel's revelation, the Pope ascends to the total vision of man to whom
God has entrusted the pursuing of a happy existence on earth only to be
continued in the actual attainment of “his supernatwral und eternal-vo-
cation” (N.7).

6. Inseparability of marital union and procreation.

From these fundamental truths the Pope formulates the principle
which is valid for all marital relations:

In the tsk of transmitting life, therefore, they are not free to
proceed completely at will, as if they could deteemine in a wholly
autonomous way the honest path to follow; but they must conform
their activity to the creative intention of God, expressed in the very
nature of marriage and of its acts, and manifested by the constant
teaching of the Church, (N. 10).

Indeed, by its intimate structure, the conjugal act, while most
closely uniting husband and wife, capacitates them for the generation
of new lives, according to laws inscribed in the very being of man
and of woman, By safeguarding both these essential aspects, the
unitive and the procreative, the conjugal act preserves in its fulness
the sense of true mutual love and its ordination towards man's most
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high calling to parenthood. We believe that men of our day are
particularly capable of seizing the deeply reasonable and human
character of this fundamental principle. (N. 12).

The Church, calling men back to the observance of the norms
of the natural law, as interpreted by her constant doctrine, teaches
that each and every mamagc act (quiliber matrimonii wusus) must
remain open 1o the transmission of life. 11).

This last sentence holds the key to the whole problem: “Every marriage
act must remain open to the transmission of life:” Indeed, as the Roman
theologian, F. Lambrushchini, declared in a press conference at the Va
tican (July 28, 1968)

This affirmation, the center, the nucleus, the apex, the heart
ard the key of the Encyclical, renews and confirms without the pos.
sibility of any ambiguiy the traditional teaching of the Church in
condemning any form of deliberate and planned contraception by
the spouses in conflict with the biological laws which are part of the
human person {cf. No. 10, with reference to St. Thomas. I-IT}.

7. Ban of dall artificial means of Birth control.

The total ban on contraceptives and artificial birth prevention is,
from the foregoings, only a logical application of the unfailing doctrinal
principles of Church’s doctrine. The Pope excludes all artificial means,
abortion, sterilization and contraception, by these words:

a. Abortion:

In conformity with these landmarks in the human and Christian
vision of marriage, We must once again declare that the direct inter-
ruption of the generative process already begun, and, above all, directly
willed and procured abortion, even if for therapeutic reasons, are to
be absolutely excluded as licic means of regulating birch.

b. Sterilization :

Equally to be excluded, as the teaching authority of the Church
has frequently declared, is direct sterilization, whether perpenual or
temporary, whether of the man or of the woman.

c. Any other means of contraception:

Similatly excluded s every action which, cither in anticipation
of the conjugal act, or in its or in the
of its natural consequences, proposes, whuher as an end or as 2 means,
te render procreation impossible.  (N. 14).
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8. Practical examples.

Qur interrogators being mainly young doctors and nurses in the
Philippines, the following examples might be in order in so far as they
are familiar with the practices and devices, at times even imposed on the
medical practitioners, by the unfortunate and unchristian Family Plan-
ning Association of the Philippines. Herein we indicate the means of
birth control which are in"use by the Association but which are formally
excluded by the Pope.

a. Besides the coitus interruptus, condoms, vaginal douches, vaginal
jellies and creams, aerosol, vaginal suppositories and foam tablets,
sponges and foams are excluded because they, by intention and by effi-
cacy, vitiate the marital act, either by preventing the meeting of sperm
and ovum or by destroying the sperm’s vitality.

b. For the same reason, cervical caps are ruled out as well as
diaphrams where these are simply applied to or when they are com-
bined with creams or jellies.

¢. The attention of doctors, nurses, and practitioners is specially
called towards the so called loop or Intrauterine Device (IUD). The
use of this device is in any case seriously immoral, because, in intention
and in fact, it is always 4 contraceptive. In the honest opinion of many
doctors and scientists, the contraceptive effect of this device is due to
us disturbing action in the uterus, which will make nidation impossible,
and will, therefore, force the ejection of the already fecundated egg.
Thus the loop or the IUD cannot be considered as simply contraceptive
in nature, but rather as a true abortifacient. This point chould be al-
ways stressed when dealing with these matters, for doctors and practi-
tioners do run the risk of committing a great number of real murders,
if they become instrumental in prescribing or applying the IUD to
theiv patients.  This consideration, serious as it is for all men of
honesty, is specially ominous for Catholic doctors and nurses because
they know that the tiny living-thing whose nidation in utero is denied
s a human person with a human soul and eternal destiny. Eternal
life is, most unmercifully denied to this soul. Human frailty may take
consolation in its being kept unknown to men. Yet, God knows. And,
at any rate, one can hardly think of something more cruel! The same
should be said of the morning-after pill.
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9. The Pill.

And what about the pill? The famous pill of our newspapers and
inagazines for years, the great expectation of many, even among some
Catholic circles? The poor pill is not even mentioned in the Encyclical.
This drug, as all know, is an anovulant. Its action is to wnhibit oyula-
tion, By preventing ovulation this drug makes its user sterile for as
long as the pill is used. The pill is, therefore, banned as thoroughly
inmoral just as all other means which will induce sterility, be it tem-
poral or perpetual,

An objection arises here by reason of the pill’s therapeutic quali-
lities. The doctor may see that this particular drug happens to be
the indicated remedy for a certain sickness. In this case, this drug
should be considered rather as a true medicine and not as a mere ano-
vulant.  When the doctor, therefore, prescribes the pill which is esti-
mated as the proper remedy for the patient’s sickness, both prescription
and usc are perfectly in order. The sterilizing effect, simultaneously
accompanying this medicine, is rightly accepted on the principle of
double effect. Doctor and patient should, in this case, aim at effect.
ing the necessary cure without any scruple in their conscience. This
particular nonn of conduct is expressed briefly by the Pope in these
words :

The Church, on the contrary, does not at all consider illicit the

use of those therapeutic means truly necessary to cure diseases of the

organism, even if an impediment to procreation, which may be fare-

seen, should result therefrom, provided such impediment is not, for

whatever motive, directly willed. (N, 15).

10 The ‘Rhythm method, the only honest nay of birth regulation.

All the foregoing, with it stress on the illicitness of practises al-
ready accepted by thousands, can not but appear strict and even negative.
Yet, no description could be farther from this Encyclical than to call it
negative. The heart of the problem here is one of to be or not to be,
one of human life or no human life in matrimony. The Church stands
for the positive. There exists a positive duty of cooperating with God
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in the procreation of human life. The nature of man and woman,
somatic and psychological, with all its agonising attractions, and all
its neversatiated thirst for love and complement in all moments of
life, chows the positive hand of the Creator who will indefectibly do hiz
part by creating an individual soul. The marriage union points most
positively to this life-spring function.

That there exist innumerable situations in which the couple, cither
for a time or for ever, may not reasonably be ready for that positive
duty is a fact well known to the Church, But Ged has wisely provided
for all these situations in his wonderful constitution of human nature.
Actually, as all men of science well know, the span of time when con
ception is possible is limited to rather a few hours along the monthly
cycle of every woman. And here rests the truly pesitive and encourag:
ing aspect of the remedy indicated in this papal teaching. There exists
an abysmal difference between all the above-mentioned forms of birth
control and the rhythm, where the couple limits the use of their matri-
mony to the agenesic days of the cycle.

The contraceptive practice, in intention and fact, perverts Gad's
and nature’s work. The practice of rhythm, on the contrary, accepts
the wisdom of God and nature, and shows the due respect to them
by abstaining on the gemesic days, and accepts this rhythmic course of
action only when motivated by serious reasons, and behalf of the health
of the wife or the i ing offspring, or by conditions dictated by social
environment or of family economy. All this may require enormous,
perhaps heroic, efforts.  But the Christian couple will accept them ins.
pired by an eternal vocation, sure of an infallible divine help. The
words of the Pope:

These acts, by which husband and wife are united in chaste
intimacy, and by means of which human life is transmicted, are,
as the Council recalled, “noble and worthy,” and they do not cease
to be lawful if, for causes independent of the will of husband and
wile, they ate foreseen to be infecund, since they always remain
ordained towards expressing and consolidating their union. In fact,
as experience bears witness, not every conjugal act is followed by a
new life.  God has wisely disposed natural laws and rthythms of
fecundity which, of tt lves, cause a separation in the i
of birth, (No. 11).




893

The Chutch is the first o praise and recommend the inter-
vention of intelligence in a function which so closely associates the
rational creature with his Creator; bu she affirms that this must be
done with respect for the order established by God.

1f, then there are serious motives o space out bieths, which
erive from the physical or psychological, conditions of husband and
wife, or from externol conditions, the Church teaches that it is then
licit 1o take into account the natural rhythms immanent in the gene-
rative functions, for the use of marciage in the infecund periods only,
and in this way to regulate birth without offending the moral prin.
ciples which have been recalled earlier.

The Church is coherent with herself when she considers recourse
to the infecund petiods to be licit, while at the same time condemning,
as being always illicit, the use of means directly contrary to fecunda
tion, even if such use is inspired by reasons which may appear honest
and serious, In reality, there are essential differences between the
two cases: in the former, the married couple make legitimate use of
a natueal disposition; in the latter, they impede the development of
nawaral processes. It is true that, in the one and the other case,
the married couple are concordant in the positive will of avoiding
children for plausible reasons, seeking the certainty that offspring will
not arcive; but it is also true that only in the former case are they
able to renounce the use of marriage in the fecund periods when,
for just motives, procreation is not desirable, while making use of
it during infecund periods to manifest their affection and to safeguard
their mutaal fidelity. By so doing, they give proof of a teuly and
integrally honest love. (N. 16).

1. Reguired rcasons for ‘rhythm’.

The serious reasons necessary for the right use of rhythm are con-
ditioned by the positive duty of the couple towards procreation. In all
fields, for the d of a positive ion, a serious motive, i
proportion to the duty, is required. In our tast, the serious mdlcanml
in favor of the limitation or avoidance of children may arise from
multifarious avenues. The Pope does not go down to detail such mo-
tives. The Encyclical simply refers readers to the norms of Pius XII
in his famous Address to the Midwives (1951). Those nonns are well
known by all in the medical field.

The conditions which will demand the use of rhythm may be med.
ical, engenic, social or economic. Any one of these fields is widcly
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extensive. 1f the indications may be medical or eugenic, they will be
within competence of the doctor. He should evaluate both the condi-
tion of the mother and the health of the offspring which is expected,
and should proceed according to his honest knowledge without undue
qualms of conscience.

Sotial and economic motivations may be easily appreciated by the
couple, who, if need be, may take advise from their confessors or coun-
selors.

In this way, all who will take to heart the teaching authority of
the Pope may obtain enlightenment from this Encyclical and proceed
in this most serious matters with security and peace of conscience.

® Q. M. Garcia, O.P.
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