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EDITORIAL

CONSCIENCE VERSUS AUTHORITY

The Pill controversy is now entering a new phase and unearth-
ing an old issue: the right of conscience against the claims ol
authcrity. We are made to walch a seemingly purely conceptual
bout, but yet so real that we feel nothing less than thal our salva-
tion is at stake.

This development would have been rather interesting, even
welcomed, were it not for a dangerous assumption lurking behind
this dramatic picture. It is the assumption that conscience and
authority are conflicting nolions, so that one can only hope to
flourish and prosper at the exgense of the other.

Here again, as in so many cases, the real culprit is theological
imprecision. Conscience and authority are loo delicate 10 be treat-
ed lightly. The location involved, its limits, and conditions must
be stated always with sulficient precision, sincerity and objectivity.

1t is theologically incorrect to take authority as always devoid
of love, obsessed with power and oblivious of the human dignity.
For authority is service, and service is the budding forth of love,
Neither is it ble to view i as merely the right
of thinking, speaking, wriling, and acting according 1o one’s judg-
ment or humour, without any thought or regard lo the rights of
God nor the duty lo Him. Both underslanding will naturally lead
lo the unlorlunate conclusion we have mentioned above.

We are aware that there are those who would tell us that
the unsleady conscience seeks a sturdy norm. But yel, in the
same breath, they deny the existence of such a norm, telling us
that man must seek il bravely with the torment of his conscience,
learning to live with darkness on every side. This is, we believe,
an unpardonable affront to the wisdom and mercy of God.

God did not and does not leave man to himself bul has en-
tered history through the Word which is “the true light that en-
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lightens all men. "(John 1:8). The Word speaks lo us now and
enlighlens us through the Church'’s living doctrinal and jurisdiction-
al authority.

In this perspeciive, conscience and authority are not contlict-
ing notions; within the divine ecclesial plan, each has its own place
and function. Conscience is our awareness of the moral impera-
tives in life toward truth and virtue, our fellowmen and our God.
While religious authority is the sulificient norm ol our conscience,
seeking not only our religious welfare here on earth, bul also our
ultimate salvation hereafter.

If then we wish to find our bearing during this second phase
of the Pill conlroversy we should avoid opposing one to the other.
It is not by contrapositing conscience against autherity that we
can resolve the nclqgmg morcll problems of our limes. No amount
of n this d conflict will lead us to
truth and virtue.

1t is only when we take them as (wo friendly, inseparable
guides, dislinct bul complementary, can we ever hope 1o find our
way through the ever increasing confusions regarding the Pill
controversy.



THE POPE SPEAKS

HOLY FATHER ON RESPONSIBILITIES OF TEACHERS

On November 4th, the Holy Father received in special au-
dience, in St. Peter’s Basilica, those who took part in the ninth
National Congress of the ltalian Association of Catholic Teach-
ers. He addressed them as follows:

We welcome this morning with great satisfaction your outstanding
group, beloved sons and daughters, which embellishes the high and de-
manding name of Catholic Teachers. You are about 1,000 who have
taken part, with the contribution ‘of your preparation and experience, in
the ninth National Congress of the Association. Your presence recalls
the many occasions on which we have been interested in the develop-
ment of your Association during the pontificate of our venerated pre-
decessor, Pope Pius XII, as We also remember the first meeting that,
from this Chair of Peter, We had with you in 1965. We greet you
therefore, with great kindness, happy to be able again to state to the
active and well-deserving President, to the regional directors and to the
whole Iaalian Association of Catholic Teachers, Our word of esteem.
of praise, and of pleasure. In seeing you, Our thoughts go to all the
teachers—not only in Italy but We may say, in the whole world—to
that magpnificent, generous legion of men and women who, with incom-
parable dedication, with fidelity and a spirit of sacrifice, with silent
and often obscure effort, devote themselves to so precious and ircepla-
ceable a work, which is that of the intellectual, civic, and moral forma-
tion of childhood. Honour to all of you, teachers! And to you, espe-
cially Catholic teachers!

We wich that the time at Our disposal would permit Us to pause
with you longer than We can; your cultural qualifications, your peda-
gogical responsibility, your Association would merit that. But if We
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are constrained by the pressure of daily duties unfortunately to curtail
this happy and helpful stay in your midst, We wish at least to leave
you a memory that, at the end of the work of the Congress, may provide
encouragement and a blessing for you and your colleagues, so dear to
Us.

And Our word of remembrance is the watchword that We love
to affirm, which begins the Conciliar Constitution Gaudiwm at spes,
and is adapted to your special situation: “For the human person de-
serves 1o be preserved; human society deserves to be renewed. Hence
the pivotal point of our total presentation will be man himself, whole
and entire, body and soul, heart and conscience, mind and will” (n. 3),
to be the pivot and centre of your interest and activity, that guides the
pupil through his tenderest years, helps him attain that complete matu-
rity that makes him fit to take bis place, fully conscious, in society and
in the Church, according to the providential plan of God.

The theme, truly stimulating and gripping, proposed this year to
the National Congress, speaks of “responsibility and demands of the
teaching profession today”. Now, it seems to Us that such responsi-
bility and demands ought effectively to identify with this task which
cannot be renounced and which you have assumed with the choice of
your noble profession. The teacher forms the man, the whole man,
as the Council has frequently underlined: not one part of man, even
it worthy of every attention and care, but his entirety as a person who
thinks and judges, wills and loves, and develops himsel in a precise
social and community contest, from which he cannot and ought not to
feel uprooted.

The state of uncasiness throughout the werld in secondary schools,
of which you have rightly taken account in this Congress, finds its
criginal justification here: in a school (system) that is perhaps isolated,
crystalized, restricted to particular branches, forgetful of the complexity
of the total fonmation of youth.

And it is therefore right that the combined effort of educators be
directed to the complete formation of man, who is contained as in a
nutshell in the child who leacns, and who will form the structural base
of tomorrow’s society. This is already the purpose of elementary school
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o which also applies that particular importance attributed by the Coun-
cil to schools in general, because it also “by virwe of its very purpose,
while it cultivates the intellect with unremiting attention, (the school)
ripens the capacity for right judgment, provides an introduction into
the cultural heritage won by past generations, promotes a sense of va-
lues, and readies for professional life. By creating friendly contacts be-
tween students of diverse temperament and background, the school fos-
ters among them a willingness to understand one another.”  (Gravis-
simum educationis, n. 5). All means must, therefore, be availed of; the
customary teaching methods must be integrated with the new audio-
visual aids which are directed to the senses eager to learn, for open and
complete intellectual preparation, which while necessarily adjusted to
the capacity of the pupils and to the precise demands of programmes,
must not be arnd and pedantic theorizing nor a hasty smattering of
bundles of facts. Education should be ordered gradually, harmoniously,
to all human faculties, appealing to the heart and the imagination
opening unlimited horizons on the_world, stimulating the will to dedi-
cate itself for the good of society. It should introduce the pupil to
the highest levels of the religious and supernatural vision, offering help
of the first order to the action which the Church, for its part, with
complete autonomy, but also in loyal and active collaboration with the
school, has the mission to carry out by divine mandate.

Noble duties of responsibility and of faith

Who does not see the responsibility thar all chis imposes on the
teacher, also on the teacher of the primary school, indeed more so him
who represents the first encounter of the child with the world of knowl-
edge. To him the child commits himself with all the spontaneity and
trust of his innocent soul, easily led and anxious to learn. Your re-
sponsibilities are truly grave. They range from a continual bringing-up-
to-date of studies and pedagogical methods for your own cultural and
spiritual preparation, to the animated work of the school, to contact
with families, coll. ion with colleagues, to the stimulating presence
of the various forms of civic and social life that are related to educa-
tional action.
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This, however, does not exhaust your generosity. In fact, you
are called Catholic Teachers, and, as such, you assume responsibilities
still greater and more demanding. How We sheuld like to sing a hymn
of gratitude to the teachers for all they have done and are doing in
this delicate and very important sector! Who does not recall the exam-
ples, the words, the lessons of life received from his teachers? And who
does not know that from them came for all of us the first invitation to a
good and orderly life, founded on the necessity of study, but above
all on the moral rectitude of the awareness of his duties before God
and the world; the first secure attitude regarding permanent spiritual
values; the first authoritative encouragement to do good, which gave
so much satisfaction and joy 1o the child’s soul? Ob, what good teachers
have done and are doing, offering their pedagogical act and their prestige,
predisposing the child to the gradual and sublime action of education.
which the Church develops to make of frail man an “angelic buttecfly”
destined for the vision and kingdom of God!

Apostles of the Teaching of the Church

You are the first to be convinced of it. You do not need that We
should recall the responsibility that you have in forming first your-
selves in order to form others; to live the Christian vecation in filial
fidelity to the Law of God and to the reaching of the Church, in order
to be its vehicle and apostles; to understand the needs of the times in
which we live in order not to betray them by one’s own absentecism.
but to guide them to the goal, to that single answer which todav as
always can alone satisfy them, because it alone comes from God to man.
created and redeemed by Him.

Beloved sons and daughters! To accomplish all this lec Our words
encourage you, and Our prayer accompany you. We invoke for vou
the constant illumination of Christ, the Divine Master; in his Nams
We bless you so that he may grant to you, to your pupils, to your
colleagues “according to the riches of His glory, to be strengthened by
his Spirit. with might unto the inward man... that you may be filled
unto all the fullness of God” (Eph. 3, 16, 19).



THE CONTINUAL ARDENT SEARCH FOR GOD

The exhortation of Pope Paul VI to the large numbers of faithful
presens at the Geneval Audience on November 20th, 1968 dealt with a
subject of the greatest interest and of absolute priority: the search for
God.

The Pope explained it especially with regard to the many errors
of those who, today, debar the buman intellect from reaching its red,
supreme goal: that is, Truth and Life, the vadiance of God.

Restlessness prompts every activity of our time
Beloved sons and daughtecs!

Listen to these simple and amazing words: we must search for
God!  Search for him, why? . Oh! how long it would take to answer
this question well! We should reflect, in the first place, on the funda-
mental fact tha life is 2 search: all men are seekers of something, love,
which qualifies and fills the life of man, is a seacch. Life is qualified,
defined and measured by what it seeks. Today more than ever man is
in search of new things, of new plenitude. The restlessness which char-
acterizes the activity of our times, is nothing but a search that has be-
come absorbing, feverish, more and more interesting and fruitful, and
at the same time more and more uncertain, tiring and often disconsolate
and disappointing.  To seek, is the programme of culture, science,
work, politics. The more one finds, the more one seeks. The more
one has found, the more one desires and hopes to find. It is a sign
that man always lacks something, if he always wishes and is driven to
seek.  Nothing satisfies him. If he had everything, he would go on
seeking, for this is man's nature: he must grow, he must conquer, he
must expand continually. Even if wisdom convinces him “to be con-
tent with lictle” (Manzoni) in the possession of a few goods, it does
s0 in order to make him long for and possess higher goods, the goods
of the spirit, for example.



9

“He must be sought endlessly because he must be loved endlessly.”

But now We say: we must seek God! And the ficst reason is
perfectly obvious. Because he is hidden. “God is not an invention, he
is a discovery” (Zundel, “Recherche du Dieu inconnu”, 7). In his
famous speech at the Areopagus of Athens, St. Paul takes his argu-
ment from “the unknown God” (Acts 17, 23). Could we not disciples
of Christ and pupils of the teaching Church, claim to know already,
and how much!, the name, the mystery and the reality of the living
God? Yes and no: this is important. We must be happy to have the
immense, luminous, beatifying knowledge of the ineffable name of God
that our religious doctrine offers us; but we must always remember what
we do not know about God is far more than what we do know about
bim. Wicth our mind we can only reach God as an unknown Being,
and “while we arrive at knowing what God is not—St. Thomas teaches
us—what he is in his intimate essence remains quite unknown to us”
{Contra Gentes, 11, 49) ; moreover an Ecumenical Council (the fourth
Lateran Council—cfr. Denz, Sch. 806—formerly 432) reminds us “that
it is impossible to establish a similarity between Creator and creawre
without realizing that the dissimilarity is greater”. God must always
be sought; God must always be discovered: “he must be sought endlessiy
because he must be leved endlesslv”; in fact “the greater the love, the
more must one seek to know what the search has revealed”, says St.
Augustine, always aflame (Enacr. in Ps. 104, 3; P. L. 37, 1392).

The objection of the contemporary mind

Bur we, men of tedav, object: what s the use of seeking God?
4 God hidden in this wav? Is not the little we know, or think we know,
sufficient? Is ic not better to turn cur thought to the study of things
more in proportion with cur cogpitive faculties?
thac is, the world and man? This is the great obiection put forward
by the contemporary mind, which is bent on rational and experimentai
kncwledge, and things that thev are sufficient for the hungry seeking
cf the human spicit; in fact it thinks that it is auite necessary o sct
this limit to the thought and the experience of the modern man. This
can be admitted as a criterion of method applied to a specific use of the
fhuman mind, provided it does not close the horizon to a vaster, deeper

science, psychology?
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and obligatory scarch, as the Council teaches us several times (cfr.
Gaudium et spes, nn. 36, 59, 19; Apostolican actuositatem, n. 7; etc.

Bur this criterion, which defines the sphere of natural reason, has over-
stepped its rightful place in our culture, both theoretical and practical,
turning its legitimate prerogatives into negative dogmas, and readily
barring the progress of seeking. It turns so-called secularization into
secularism, Iay acu ty into anticlericalism, critical and positive science
into ion and a iti with purely pheno-
mcnoluglcal tendcncrcs {cfr. structurallsm) profane study into aggres
sive desacralization; that is, it aims at reducing the areas of culture
within the limits of useful and practical poscibilities, at taking away the
thought of God from everv field of man’s knowledge and action, at
closing his eyes to the mystery of God’s all-pervading and irrepressible
Reality, at weakening “religicus” effort, at preventing the upward pro-
cess of the spirit and at placating the inborn and profound aspirations
of man with inadequate answers, limiting his horizon to external things
and things of the senses, at the level of temporal goods, worthy in itself,
but closed and insufficient, thus deceiving him with a precarious and
inadequate happiness.

It is forgotten that man in all his spiritual being, that is, in his
highest faculties of knowing and loving, is correlative with God; man
is made for him; and every conquest of the human spirit increases his
uneasiness, and stimulates his desire to go further, to acrive at the ocean
of being and of life, at the full eruth, which only beatitude gives. To
take away God as the goal of the search, Ged to whom man is inclined
by his nature, means mortifying man himself. The so-called “death
cf God” ends in the death of man.

With his highest faculties man is made for God

It is not We alone that affirm such a sad tuth. Here is a testi-
meny left by a very cultured avant.garde writer and a unhappy type of
modern cultuce (Klaus Mann, the son of Thomas). He wrote: “There
is  no hope. We intellectuals, traitors or victims, would do well to
recognize our situation as being absolutely despecate. Why should we
cherish false hopes? We are lost! W are defeated! “The voice that
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uttered these words—th i conti voice hat low,
but pure, harmonious and strangely moving, was that of swudent of
philosophy and literature, whom I met by chance in the old University
town of Uppsala. What he had to say was interesting, and it was
in any case charactenstic. 1 have heard similar declarations by intei-
lectuals all over Europe... And he said in a voice that was no longer
guite firm: ‘We should abandon ourselves to absolute despair’...” (II
Ponte, 1949, 1463.1464).

Let us think of God

Belcved sons, for us it is not so, no. The search is neither stopped
by the materialistic or agnostic ptions of ¢ porary licy,
nor disappointed by its ever incomplete satisfaction. For us it is always
right and fruitful. Reason, supported by faith, and faith by grace, are
moving cnwards without rest towards the invisible God (cfr. St. Augus-
tine, De videndo Deo, Ep. 147; P.L. 33, 596 ss.); and this onward
movement is polarized, in so many different ways, towards the central
goal of human and Christian vocation (cfr. St. Benedict: si vere Deum
quaerit. .. Reg. 58); and also in this continuous and tiring itinerary of
ours towards Truth, which is Life, the search has a dynamism of its own,
which refreshes it and encourages it, through the happiness of incipient
discovery: “We seek—in order to find him more sweetly, and we find
him in crder to seek him even more eagecly” (De Trin. 15, 2; P.L. 42,
1058).

But how are we to set about it? you will ask. Oh, the discourse
becomes longer and more difficult! We may perhaps return to it; but
not ac present. Now We wish merely..to tell you of an admonition
which made an agrecable, grave impression on Us when We read it, a
good many years ago now, in a photograph of a very crowded street
1n a large Dutch citv: a banner, stretched from one side of the street to
the other above the feverish traffic, bore the following words in large
letters: think of God. A strange reminder, this, flung into the busy.
profane movement of medern life; but a wise one. Let us think of
God! He is always near. We always need him. The meeting, dis-
turbing and happy one, is always possible: yes, let us think of God.
With Our Apostolic Blessing.




DOCUMENTATION

SACRA CONGREGATIO RITUUM

DrcraraTio

' ey d Confi o Epi 1

Cum i p
ab Apostolica Sede facultatem
Epiphaniae et Ascensionis Domini ac Corporis Christi in dominicam,
ablata praecepti obligatione in eorum die proprio, plures quaestiones
rubricales ortae sunt quoad ordinationem Celcbrationis Missae et Officii

ferendi  sol

divini.

Dum exspectatur Breviarii et Missalis instauratio qua modo cele-
brationis pro his casibus aptius providebitur, haec Sacra Congregatio
Rituum declarat, in locis ubi supradicta festa iam non sunt de praecepto,
adveniente anno 1969 servandum esse Calendarium quod sequituc:

Die 5 ianuarii, Dominica: In Ephiphania Domini, I cl.

Die 6 ianuarii, feria II: SS. Nominis Iesu, II cl.

Die 14 maii, feria [V: De ea, IV c.—Comm. S. Bonifatii Mart.
Die 15 maii, feria V: S. Toannis Baptistae de la Salle, Conf. III cl.
Die 16 maii, feria VI: S, Ubaldi, Ep. Conf., III cl.

Die 16 maii, Sabb.: Vigilia Ascensionis, II cl.

Die 18 wmaii, Dominica: In Ascensione Domini, I cl.

Lectiones e Sacra Scriptura pro diebus 14, 15 et 16 maii sumuntue
respective quae in Breviario Romano assignatur feriae VI (die 14),
sabbato (die 15) et dominicae (die 16} post festum Ascensionis, cum
responsoriis hebdomadae praccedentis. Die 14 antiphonae ad Benedictus
et Magnificat sumuntur ¢ dominica praecedenti.

Die 5 iunii, feria V: S. Bonifatii, Ep. Mart,, III cl.
Die 6 iunii, feria VI: S. Norberti, Ep. Conf., III cl.
Die 7 iunii, sabbato: De S. Maria in Sabbato, [V cl.
Die 8 iunii, Dominica: SS.mi Corporis Christi, 1 cl.
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Lectiones ¢ Sacra Scriptura cum suis responsoriis, pro diebus 5, 6.
et 7 iunii sumuntur respective quae in Breviario Romano assignatur feriac
VI (die 5), sabbato (die 6) post dominicam I post Pentecosten, et
dominicae II post Pentecosten (die 7).
Ex Acdibus S. Congregationis Rituum, die 18 Octobis 1968,

Benno Card. Gut, Praef.

Ferdinandus Antonelli
Archip. iit. Idicrensis
$. C. R a Secretis



WORLD DAY OF PEACE — 1st January, 1969

The Holv See has prepared the f[ollowing liturgical texts for the
worthy celebration of the World Day of peace, which will be held every
year on the first day of January.

LITURGICAL TEXTS

1. SCHEMAS FOR THE CELEBRATION OF THE WORD

II. SUPPLEMENTARY TEXTS

Al

=

o 0

m

G.

H.

Initial greetings

. Readings from the Old Testament

Responsorial Psalms

. Readings from the Apostles
. Readings from the Gospel

. Intenticns for Universal Prayer

Pravers of the President

Concluding prayers of blessing

111 SELECTION OF CONCILLAR TEXTS FOR THE HOMILY

V. VOTIVE MASS FOR PEACE
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SCHEMAS FOR THE CELEBRATION OF THE WORD
FIRST SCHEMA

The celebration begins with the singing of a suitable chant by the
assembly.
Prayer cf the President

Almighty and eternal God,

Governor of all things in heaven and on earth,

mercifully hear the prayers of your people

and grant us your peace in our days.

Through Christ our Lord.

(Roman Missal, 2nd Sunday after the Epiphany)
Reading from the Old Testament
Sir 4,1-11 (Greek, 1-10): The rights of the poor and the
oppressed, the widow and the orphan.
Responsorial Psalm
Ps 84,9ab-10, 11-12, 13-14
K (9): Let me hear what the Lord God will speak,
for he will speak peace to his people.
Reading from the Apostle
Col 3,9b-15: And above all put on love, which binds everything
together in perfect harmony.
Acclamation of the Gospel
Alleluia
Mt 59: Blessed are the peacemakers,
for they shall be called the children of God.
Reading from the Gospel
Lk 10, 25-37: Love of God and neighbour.
Parable of the Good Samaritan.



Homily
If there is no one to give the homily, a reading may be made from
the Conciliar texts suggested in Section III.

Silence
A suitable hymn may be sung by the assembly.
Universal Prayer.

A. Repentance

In the presence of our Lord Jesus Christ who came to serve all men
and bring them peace, let us humbly confess our sins and do penance.
For our indifference towards all the ways in which our fellow men
are oppressed and exploited,

I Locd, we ask your forgiveness.

For our insensitivity to the sufferings of peoples in need and our
slowness in going to their aid,

B Amen,

For our wasteful habits and our unbridled seeking of our own
wellbeing and comfort,

B Lord, we ask your forgiveness.

For the unfriendliness of our welcome to immigrants of other races
and colours, and our superior attitude towards them,

B Lord, we ask your forgiveness.

Fer our unconcern in the face of living conditions, of housing and
labour, which are a degradation for men,

R Lord, we ask your forgiveness.

B. Intercession

That the Church may faithfully proclaim the Gospel of peace and
put herself still more ac the secvice of all men,
Let us pray the Lord.

B Lord, God of peace, hear our prayer.
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That all those who govern peoples may seck the good of all, and
be not guided by personal ambition or the desire for power,

Let us pray the Lord.

B Lord, God of peace, hear our prayer.

That during the year 1969 all men of good will may work together
for justice, liberty and peace,

Let us pray the Lord.

I Lord, God of peace, hear our prayer.

That all those who are today suffering from any form of op-
pression may receive from christians understanding and support,
Let us pray the Lord.

I Lord, God of peace, hear our prayer.

That our christian faith and our brotherly love may be shown in
a more concrete effort to bring about universal peace,

Let us pray the Lord.

1 Lord, God of peace, bear our prayer.

The Lord’s Prayec

By the sacrifice of his life Jesus became “our peace”, and he
declared cthat they who werk for peace are blessed; lec us prav
now to the one Father of us in the way he showed us:

Our Father..........

The Lord's Prayer mav be ended with the traditional doxology:
Far thine is the kingdom, the power and the glory, for ever and ever.

Act of charity

The faithful may be encouraged to give expression to their desire
for peace by perfenming a concrete action, either individual or col-
lective: inviting a stranger to a family meal, giving neighbour 2
helping hand, helping a person or family in need, making a con-
teibution to an international organization, etc.

The celebration may be ended with a chant sung by the whole
assemblv.



SECOND SCHEMA
The celebration begins with the singing of a suitable chant by
the assembly.
Greeting for the President

The grace of the Lord Jesus Christ, the love of God
and the fellowship of the Holy Spirit be with you all.

L Amen. (2 Cor 13,13)
First Reading

Is 11,193 The coming of the King of justice and peace.
Responscrial Psalm

Ps 71,2, 3-4ab, 7-8, 1213,17

B In his days may righteousness Flourish, and peace abound.
Reading of the Gospel

In 13,1-17: “You also o\)gln( to wash one ancther’s feer.”
Homily

1t there is no one to give the homily, a reading may be made from
cne of the Conciliar texts, suggested in Section 1.

Silence.

Universal Prayer

Censcious of our vocation as christians to be peacemakers, and in
unien with all men who desire peace, let us pray to the one Fathec
of us all.  As you willed Jesus to speak the werds, “Blessed are
the peacemakers”, so inspire vour Church to strive ever mere earnest-
ly fer the brotherhocd of all men and the world's peace.

B Amen.

Since peace can be built on no other foundation than justice, liberty
and love, grant, Lord, that all men may lock upon each other a;
your children.

B Amen.
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Grant that national leaders may be animated not by egoism, not
by personal or national ambition, but by your own Spint of love
in their concern for the good of all.

L Amen.

Comforter of the afflicted, have pity on the victims of wars,
revolutions and oppression of whatever sort.

I Amen.

Grant that during this year 1969 we may all of us seck to bring
justice to the poor and to establish peace among men.

3 Amen.

8. Prayer of the President (or of the whole assembly)

Lord, God of peace, who in ycur lcving kindness towards
man, created him to be the partaker of ycur glory, we bless
you and we give you thanks:

Fer you have sent to us Jesus, your beloved Son, and
have made him, in his paschal myscery, the author of all
salvation, the source of all peace and the bond of all brother-
hood.

We give you thanks for the desires, the efforts and the
achievements which your Spirit of peace has inspired in our
days, sticring up love where there was hate, sympathy where
there was suspicion, solidarity where there was indifference.

Open our spirits and cur hearts still more to the con-
crete needs of love for all our brothers, so that we may be
truly makers of peace.

Remember, Father of mercies, all those who are oppressed,
who suffer and die, in bringing to birth a world of more gen-
uine brotherliness.

May your kingdom of justice, peace and love come for
men of every race and tongue, and may all the earth b filled
with your glory.



20

Amen.

(Prayer of Pope Paul VI on Ist January, 1968)
Prayer of dismissal by the President

May the God of peace equip you with everything good that
you may do his will, working in you that which is pleasing in
his sight, through Jesus Christ; to whom be glory for ever

and ever.
B Amen. (Heb 13,206-21)
The celebration may be ended with a chant sung by the whole
assembly.
1}
SUPPLEMENTARY TEXTS
A. INITIAL GREETINGS
I Tim 1,26: To you be grace, mercy and peace from God the
Father and Christ Jesus our Lord.
Gal 1,3-5: Grace to you and peace from God the Father and

our Lord Jesus Christ who gave himself for our
sins . . , according to the will for our God and Father;
to whom be the glory for ever and ever.

Spanish Liturgy: The grace of God the Father almighty, the

the peace and love of our Lord Jesus Christ and the
fellowship of the Holy Spirit be always with you.

B. READINGS FROM THE OLD TESTAMENT

Ex 22, 20-26:
Is 58,1-12:

Mich 4,15
2ach 9,9-10:

Respect for the stranger, the widow and the orphan;
the kindly loan, restoration of pledges

The fasting pleasing to the Lord is the practice
of justice and charity.

The kingdom of peace of God in Sion.
The reign of peace of the Messiah-King.
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C. RESPONSORIAL PSALMS
Ps 33,2.3, 4.5, 67, 89
Ps 33,10-11, 1213, 1415, 1617, 1819,

R’ (2a): 1 will bless the Lord at all times.
or (%a): O taste and see that the Lord is good.

Ps 102, 1-2, 34, 6 and 8, 13-14

i (8): The Locd is merciful and gracious, slow to anger and
abounding in steadfast love.

Ps 111,12, 34, 56,78, 9

It (1): Blessed is the man who fears the Lord, who greatly
delights in his commandments.

Ps 121, 1-2, 344, 465, 67, 89
I (1): 1 was glad when they said to me,

“Let us go to the house of the Lord”.
or (Sir 36, 16): Give peace Lord, to those who wait for thee.

Ps 144, 1.2, 89, 10-11, 13cd-14, 15-16

1 (182): The Lord is near to all who call on him,

D. READINGS FROM THE APOSTLES
Eph 4, 1-6: “One God and Father of us all”.

Eph 4, 22.32:  “Are we not members one of another?”
1 Cor i3, 1-13: “If T have not love, T am nothing”.

2 Cor 8, 9-15:  “For your sake he became poor, so that by his
poverty you might become rich”.

Jas 2, 14-24; “So faith by itself, if it has no works, is dead™.
I Jn 3, 14-24: “We ought also to lay down our lives for the
brethren”.

1Ind,712: “If we love one another, God abides in us”.
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E. READINGS FROM THE GOSPEL

Mt 5, 21:26:  Murder and words of offence. Reconciliation
with enemies.

M 5, 3842: Not revenge, but submission.

Mi 5, 43-48: Love even of enemies.

Lk 6, 2736 “Be merciful, even as your Father is merciful”.
Mk 6, 3244 The multiplication of the loaves.

Mi 18, 21-35:  The forgiveness of injuries.
The parable of the unjust debtor.

F. INTENTIONS FOR UNIVERSAL PRAYER
For peace between nations

For the men of all countries, that they act not as enemies or aliens
but welcome each other as brothers,
let us pray the Lord.
For the rulers of nations and those who assist them
For all those who exercise government, that they may make
effective the rule of justice and right,
let us beg the strength of God.
(Prayer of Pope Gelasius)
For the Third World
For the developing nations, that they may progress in
well-being both of body and of spirit,
let us pray the Lord,
For the oppressed
For our brothers who are victims of the abuse of wealth and power,
that they be speedily restored to theic human dignity,
let us pray the Lord.
For the hungry
For all men who are tortured by hunger, that they may find, in
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a more equitable distribution of earthly goods, all that they need
for their sustenance,
let us pray the Lord.

For the homeless

For families who have no home, that they may quickly find a
place in which they can lead a decent and happy life,
Jet us pray the Lord.

For the illiterate

For those who are deprived of education, that the bodies respons-
ible for public instruction may truly work to their advantage,
let us pray the Lord.

For workers

That all men may find in a just and profitable employment the
fulfilment of their vocation, both human and divine,
let us pray the Lord.

For scientists and technicians

For scientists and technicians, that by their researches and their
labours they may make accessible to all men on earth a happy and
a more worthy bife,
let us pray the Lord.

G. PRESIDENTIAL PRAYERS

O Locd, let peace guide the course of world events, that your
Church may serve you in joy and security.
Through Christ our Lord. (Roman Missal, 4th Sundav after Pen-

tecost

O God, the author and lover of peace; to know whom is to live

and to serve whom is to reign, defend your people against all

artacks, so that we who trust in your protection mav live without

fear of any enemy.

Through Christ our Lord.  (Roman Missal, Votive Mass for
Peace)



3. O Ged, creator of the world and Lord of history, in your good-
ness hear our prayers. Grant in our days an untroubled peace,
so that we may unhindered praise your love with songs of joy.
Through Christ our Lord. (Gelasian Sacramentary)

4. O God, of peace, you are yourself our peace. The spirit of dis-
cord can find no place in your presence nor can vengeance gain
vour favour. Preserve in good the hearts of the peaceful, and
heal the hearts of the wayward by driving evil from their minds.
Through Christ our Lord. (Gelasian Sacramentary)

H. CONCLUDING PRAYERS OF BLESSING

1. 2 Thess 3, 16a: May the Lord of peace himself give you peace
at all times and in all ways.

Rom 15, 13: May the God of hope fill you with all joy and
peace in believing, so that by the power of the
Holy Spirit you may abound in hope.

IS

3. Phit 4, 7: May the peace of God, which surpasses all un-
derstanding keep your hearts and minds in
Christ Jesus.

SELECTION OF CONCILIAR TEXTS FOR THE HOMILITY
A. PASTORAL CONSTITUTION “GAUDIUM ET SPES”

The human condition today : n.4.

The aspirations of the contemporary world : n.9.
Man cceated in God's image : n.12.

The excellence of liberty : n.17.

Man renewed in Christ : n.22.

The unity of mankind according to God's will : n.24.
The interdependence of person and society : n.25.
Promoting the common good : n.26.

Respect for the human person : n. 27,

R N



10. The equality of men and social justice : n.29.

11. The value and standards of human activity: nn.3435.
12. The right of all men to culture : n.60.

13. The economic situation today : n.63.

14. Economic development in the service of man : nn.64-65.
15. Economic and social inequalities : n.66.

16. The right o work and the conditions of work : n.67.
17. The right to form labour unions : n.68.

18. The common purpose of earthly goods : n.69.

19. The right to private property : n.71.

20. The collaboration of all in political life : n.75.

21, The nature of peace : n.78

22. International cooperation : nn.85-90.

B. DECREE “INTER MIRIFICA”

The right to information : n.5.

C. DECLARATION “GRAVISSIMUM EDUCATIONIS"

The right to education : n.1.

D. DECLARATION “DIGNITATIS HUMANAE”
The right o religicus liberty : nn. 238, 10, 15.

PRAYER FOR PEACE

O Lord, the God of Peace,
You Who have created men
and show them Your benevolence,
0 that they may share
as sons in your glory,
we bless You and we give thanks to You:
Because you have sent us Jesus
Your well-beloved Son,
and, through the mystery

25
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of his Resurrection,

You have made Him the worker
of all salvation,

the source of all peace,

the bond of all brotherhood.

We give thanks to You
for the desires, the efforts,
the achievements
stirred up by Your Spirit of peace
in our time,
to replace hate by love,
misteust by understanding,
indifference by interdependence.
Open cur minds and our hearts
ever wider
to the real demands of the love
of all our brothers,
so that we may become more
completely peacemakers.

Remember, O Father of mercy,
all those who struggle,
suffer and die
to bring forth a world
of closer brotherhood.
May Your Kingdom of justice,
of peace and of love,
come to men of every race
and every tongue.
And may the earth be filled
with Your glory!
Amen.



AN ANTHOLOGY: PEACE IN THE MAGISTERIUM

Here is a sevies of references to the texts of Pope Paul VI and of the Second
Vatican Council which constitutes an anthology of the most recent statemenis
of the Magisierium.

® Fr. Dominic Bao, OP.

PEACE IS CONSTRUCTIVE
But among numerous impressions chis on remains
It is peace that has accomplished this prodigy. .. “Blessed are the peace.

makers, Christ the Lord says, for they shall be called the children of God"™
(Max. 5,9)

(The Pore at Montecassino, Oss. Rom.. November 6
1964, p. 1, col. 1, 2: “The virtus of peace”).

APPEAL TO THE GOVERNORS

At the moment of leaving the soil of India. .. It is the object of Our
instant prayer and Our most ardent wishes.
(“For peacs of men”. Oss. Rom.. December 18 1964
p. 7, col. 4, Bombay).

RECALL OF THE HORRIBLE PLAGUE

It seems almost impossible to us, while the past horeible plague is stii
living in our memory

We have recourss today, with full confidence... Our supplications t
the Most Blessed Virgin,

(General audience February 11, Oss. Rom., Februany
19, 1965, p. 1, col. 3.4).
THE ANGUISH THAT WE FEEL

W have received with emotion the message to which you have expres:
sed your concern about
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.and they will know how to use the means in order to establish a peace
which is dueable and effectively guaranteed.

(To the Viemamese Episcopacy, February 13, Oss.
Rom., p. 12, col. 5 Februaty 26, 1965).

TO LOVE, TO SERVE, TO INSPIRE PEACE
We have, then, three things to tell you.

Jesus, the Prince of peace, possesses his peace, a gzace which is charac-
teristic and original... It regulates all celations with God.
(Discours: during the Mass at “Yaokee Stadium” in
New York, Oss. Rom., October 15 1965, p. 11, col. 1, 2).

THE CHRISTIAN PEACE

At the same time we note to what extent the world... to elevate the
thougits of men towards the idzals of peace, of concord, of collaboration and
of fraternity,

{(Discourse 1o the Sacred College of Cardinals. Oss.
Rom., July 3 1964, p. 8, col. 1).

OUR DIALOGUE

Bu we cannot turn Our gaze from dhe contemporary world. .. so as to
diffuse in all institutions and in all souls che understanding, the relish and the
duty of peace.

(Encydlical lewse ECCLESIAM SUAM: “The Dialo

gue of peace”. Oss. Rom., August 14 1964, p. 7, col. 2).

MEN OF GOOD WILL!

We wich to write it in golden lettsrs on the horizon of history... We
transmit it o the world with Our salutation and Our Blessing.

(Discourse at Castel Gandolfo, “Appeal o peace”. Oss.
Rom., Septembzr 4 1964, p. 1, col. 3).

THE SITUATION IS UNCERTAIN AND MORE
OBSCURE THAN EVER

The second motive of this exhortation comes from the situation that. ..
from one moment to the other, ta unlzash the explosion of a new terrifying
war,
(Encydlical letter Mense Majo., Oss. Rom. May 7 1965,
p 1, col. 2).
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PEACE IS A GIFT OF GOD

But peace, Venerable Brothsrs, is not simply Ouc work. .. having recourse
also to the incercession and to the patronage of the Virgin Mary, the Quean
of peace.

(Encyclical letter Menss Majo, Oss. Rom., May 7
1965, p. 1, col. 3).

THE CONCORD AMONG THE CITIZENS

Without concord among the citizens, without public order, without colla-
boration. .. to Christ Who has come bringing peace to the World... o all
faithfuls of this nation the greatest Apostolic Blessing.

Radiomessage for “Radio Loyola”, in Bolivia. Oss. Rom.,
August 6 1965, p. 8, col. 3

THE UNITED-NATIONS, GREAT SCHOOL

For have, Gentlem:n, accomplished, and are accomplishing a great work:
you teach peace to men... Your sentiments of humanity and of generosity
inspire Us.

For ons another, To speak of humanity, of generosity. .. of PACEM
IN TERRIS has found among you a resonance very honorable and very sig:
nificant.

(Discourse to the assembly of UN.--Oss. Rom., Oc
tober 8 1965, p. 1, col. 4).

THE SUPREME GOOD OF PEACE
Here is the first aspsce thac the presence of the Church is interested in
revealed by Christ, their certain justification, the secret which facilitates its
practics, and makes it discover its happingss.
(Radiomessage of Christmas.- Oss, Rom., December 24
1965, p. 1, col. 4. 5).

WHO DOES NOT RECOGNIZE THE SOCIAL PEACE

And then, the sixth axiom, the most disputed and the most difficult
and that invites Us rather to another consideration which We approach now
at the end of those synthetic observazions.

(Discourse to the Worldwide Movement of Cheistian
Workers, Oss. Rom., Juns 3 1966, p. 2, col. 3, 4).
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THE DUTY OF PUTTING AN END TO THE
INHUMANITY OF WAR

Gaudium ac Spes. nn. 79, 80, 81.

THE NATURE OF PEACE
Gaudium at Spes, n. 78.

TOWARD THE ABSOLUTE BANNING OF WAR.
INTERNATIONAL ACTION FOR AVOIDING WAR

Gaudium at Spes, n. 82.
THE CAUSES OF DISCORDS AND THEIR REMEDIES
Gaudium ac Spes, n. 83,

THE COMMUNITY OF NATIONS
AND INTERNATIONAL INSTITUTIONS

Gaudium et Spes, n. 84,

THE COOPERATION OF THE ECONOMIC PLAN
Gaudium et Spes, n. 85.

Dogmatic Constitution Lumen Gentium, n. 36,
Dacree Dignitatis Humanae, n. 6.

PEACE, INTIMATE COMMUNICATION BETWEEN
GOD AND MEN

Decree ad Gentes divinitus, n. 3
Pastoral Constitution Gaudium et Spes, n. 76.

THE UNIVERSAL RIGHT TO EDUCATION,
ITS NOTION

Declaration de Educatione Christiana, n. 1.

THE CHURCH SENT BY CHRIST

Decree ad Genees, chap, 1, n. 5.

ACTIVE PRESENCE OF THE CHURCH
ON THE INTERNATIONAL COMMUNITY

Pastoral Constitution Gaudium ¢c Spes, n. 89.



CATHOLIC HIERARCHY OF THE PHILIPPINES

PASTORAL LETTER
ON THE
ENCYCLICAL LETTER * HUMANAE VITAE”

To the Very Reverend Clergy and the
Catholic People of the Philippines

Grace and Peace from our Lord, Jesus Christ.

In Bogota, last August 24th, the Holy Father said to the Latin
American Bishops, when he opened their sccond General Assembly:
“Speak, speak, preach, write, take a positicn, as is said, in harmony of
plan and intention, foc the defense and elucidation of the teuths of the
faith, en the actuality of the Gospel, on the questions which interest the
life of the faithful and the defense of Christian morality, on the ways
which lead to dialogue with the separated brethren, on the drama, now
great and beautiful, now sad and dangerous, of contemporary civiliza-
tion.™

By these words, the Holy Father has reaffirmed a pastoral function
which the bishops of the whole Catholic world have considered
mere urgent now than ever before. In the fulfillment of this function,
it was our intention to issue this Joint Pastoral Letter on the Humanae
Vitae during our next plenary meeting to be held in January 1969.

But, while the sentiments of loyalty to the authority of the Holy
Father and the sincece acceptance of his teaching on the pact of the
majority of his flock have scarcely been mentioned in the international
press, the adverse comments coming from a relatively small portion of
the faichful have been played up. And there is danger that this adverse

' L'Osservatore Romano, English, Sept. 5, 1968,
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publicity might affect the filial attitude of respect and reverence of our
people towards the person of the Vicar of Christ on earth.

So without waiting for our plenary meeting in January, We have
decided to issue this Pastoral Letter now, on this day of the Feast of
the Maternity of Our Blessed Mother.

1

For the past few years a good portion of the Catholic world had
been waiting for the decision of the Holy Father cn the question of the
regulation of birth. Now that he has given us, his children in Christ,
the right moral guidance, “by virtue of the mandate entrusted to Us by
Christ,” it behooves us all to accept his word with filial love and to
follow it faithfully and loyally, since it is the word of the one who now
sits on the chair of St. Peter. He and the other Apostles were consti-
cted by Christ “as guardians and authenti of all the mor
law, that is to say, no( only of the law of the Gospel but also of the
natural law which is likewise an expression of the will of Ged, the
faichful fulfilliment of which is equally necessary for salvation,””*

The nature and importance of the Encyclical Lecter Humande Vitae
were described by Pope Paul VI himself in Bogota when he said: “. .. che
law which We have reaffined involves a strong moral sense and a
caurageous spirit of sacrifice. God will bless this worthy Christian
attitude. Tt is not a blind race tcwards overpopulation; it does not
diminish the responsibility or the liberty of husband and wife and does
not forbid them a moral and reasonable limitation of birth: it does not
hinder any lawful therapy or the progress of scientific research. It is a
moral and spiritual education that is coherent and profound; it excludes
the use of means which profane marital relations and which aim at re-
solving the great problems of population with overfacile expedients; it
is, ultimately, a defense of life, the gift of God, the glory of the family,
the strength of the people.””

# Humanae Vitge. No. 4.
4 L'Otservatore Romano. ib.
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In spite of this, therc has been opposition to the Encyclical even
from among Catholics. This was, however, to be expected. The Holy
Father says: “It can be forescen that this teaching will perhaps not be
easily received by all: tco are these voic plified by the
modern means of propaganda —- which are contrary to the voice of the
Church. To tell the truth, the Church is not surprised to be made, like
her divine Founder, a ‘sign of contradiction’; yet she does not because
of this cease to proclaim with humble firmness the entire moral law,
both natural and evangelical ™

But the Encyclical Letter is the best defense of itself. If studied
conscientiously by a Catholic, with an open mind, free from the pre-
judices that propaganda has planted in the minds of many in favor of
artificial regulation of bicth, it cannot fail to convince the reader of
the soundness of the position the Holy Father has taken.

For this reason, We exhort you, faithiful children of the Church,
10 read the Encyclical in its entirety and to ponder upon its teachings
in the presence of God. But do not look at the question from the
point of view of “an utterly materialistic conception of man himself
and of his life,” as Pope John XXIII advised when he wrote about recent
developments of the social question,” for then you will find unacceptable
the courage and spirit of sacrifice it calls for. Since this is a queistion
which affects your Christian life, it must be viewed with supernatural
faith.  Anthrcpo-centered humanism cannot be the guiding principle of
Cheistian living.

The Encyclical is not concerned merely about the prohibition of acts
which are “intrinsically dishonest”. Rather, it stresses the beauty and
dignity of conjugal love. It states very cleacly that it has its ongin in
God, Who is Love, that it has been elevated to sacramental dignity, chat
the interpersonal communion of the spouses is a symbol of the union
of Christ and the Chucch. .The document brings to light and explains
the characteristic marks of conjugal love: that it belongs not only to
the physical nature of man but also to his spinit, that is why it is fully

* Humanae Vitae, No, 18.
* Humanae Vitac. No. 23,
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human; that it is a special friendship in which the spouses make a total
gift of self to each other; that it is faithful and exclusive until death;
and that, in its fecundity, it ovecflows into the raising up of children.

Macriage is a wise institution established by God to realize in and
for mankind his design of love. The chaste intimacy of husband and
wife is “noble and worthy” and it is ordained toward their mutual per-
fection and to collaborate with God in the generation and education of
new lives.

On the pastoral aspect of the question, the Encyclical teaches three
points of doctaine pertaining to the Christian life of Catholic couples,
o wit: a) that “It is a narrow gate and a hard road that leads to
life”®; b) that Christians should learn to master instinct with the aid
of ascetical practices; ¢) that supported by their Christian faith and
hope, by persevering prayer and by the frequent reception of the Sacra-
ments of the Euchanst and Penance, Catholic couples will be able to
surmount the difficulties that this teaching of the Church entails.

That is why the Holy Father exhorts priests, “by vocation the coun-
sellors and spiritual guides of individual persons and of families,” “to
expound the Church’s teaching on marnage without ambiguity’; but
this “must ever be accompanied by patience and goodness, such as the
Lord Himself gave example of in dealing with men. Having come not
to condemn but to save, He was intransigent with evil, but merciful to-
wards individuals.™”

The Holy Father’s hope is that, “In their difficulties, may married
couples always find, in the words and in the heart of a priest, the echo
of the voice and of the love of the Redeemer,”

)8

For this reason We now want to address ourselves more in parti-
cular to you, our beloved Clergy. We are confident that you have ac-

SMt. 7, 13.
7 Humanae Vitae, Nos. 28 and 29.
# Humanae Vitae. No. 29.
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cepted this Encyclical with loyalty and obedience. At the same time We
are aware of a special pastoral problem you may encounter with those
who would come to you with difficulties of conscience, especially those
who are honestly convinced that the use of artificial contraceptives is not
contrary to motal law. Since their conscience must be their guide on
matters of morals, you might find it hard to give a satisfactory solution
:0 this pastoral problem. So let us devote a part of this Letter to this
aspect of the question.

To begin with, We cannot dismiss the prohibition contained in the
Encyclical as a trivial matter. Refusal to accept it is a serious matter
of disobedience because by its nature it is an authonitative teaching which
commands assent. The Holy Father said in a general audience a few
days after he signed the Encyclical: “To you We shall sav only a few
words, not so much of the document, as on some of the feelings that
filled Our mind during the long period of its preparation. The first
feeling was that of a very grave responsibility. It led Us into and sus-
tatned Us in the very heart of the problem during the four years devoted
to the study and preparation of this Encyclical. We confide to you
that this feeling caused Us much spiritual suffering. Never bzforc have
We felt so heavily, as in this sitvation, the burden of Our office. We
studied, read and discussed as much as We could and We also prayed
very much about it... We read the scientific reports about the alarm-
g population problems in the world, often backed up by the studies
of experts and by government programmes. Publicaticns ceached Us
from all parts of the world, some inspired by the examination of pacti-
cular scientific aspects of the problem, others by a realistic aspects of the
problem, others by a realistic reflection on serious sociological conditions,
and still others by the pressing considerations of the changes invading
cvery sector of modern life. How often have We felt almost over-
whelmed by this mass of documentation! ..."* The Holy Father cer-
tainly does not consider this a matter of little consequence.

Conscience is the judgement that one makes about the morality of
actions. It is the proximate and immediate subjective rule by which
man determines the moral category of his action: whether it is right or

® L'Osservatore Romano, English Aug. 8, 1968.
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wrong, good or bad. This subjective rule is, of course, his individual
application of the objective standard of morality, the law.

The II Vatican Council says this about conscience: “In all his
activity a man is bound to follow his conscience faithfully, in order that
he may come to God, for whom he was created. It follows thar he is
not to be forced to act in a manner contrary to his conscicnce. Nor,
on the other hand, is he to be restrained from acting in accordance with
his conscience, especially in matters religious.””’® In another document,
the Council says: “The gospel has a sacred reverence for the dignity
of conscience and its freedom of choice.”"!

On the other hand, every one knows that conscience can and does
make mistakes. As a non-Catholic author says: “Conscience is not
infallible. .. A too self-confident conscience is a meral peril.”"*  And
this is because being a judgement, the principles, premises and data that
the mind has at its disposal could be wrong, or the process of its actual
thinking could be misdirected. That is why, in opposition to correct
or right conscience, there i also a false, lax, scrupulous and pharisaic
conscience as well as a certain or a doubtful conscience.

The importance of a correct conscience is stated by the Council this
way: “Conscience is the most secret core and sanctuary of man. There
he is alene with God, whose voice echoes in his depths... Hence the
more that a correct conscience holds sway, the mcre persens and groups
wrn aside from blind choice and strive to be guided by objective norms
of morality.”"*

But how is the function of conscience to be applied to the task
of transmitting human life? The Council says: “The parents them-
selves should ultimately make this judgement, in the sight of God. But
in their manner of acting, spouses should be aware that they cannot
proceed arbitrarily. They must always be governed according to a con-
science dutifully conformed to the divine law itself,.and should be sub-

" Decl. On Religious Freedom, No. 3.

1 Consc. The Church in the Modem World, No, 41,
1 Ferm, Encyclopedia of Religion.

1" The Church in the Modern World, No. 16.
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missive toward the Church’s teaching office, which authentically inter-
prets that law in the light of the Gospel.”™ “Relying on these princi-
ples, sons of the Church may not undertake methods of regulating pro-
creation which are found blameworthy by the teaching authority of the
Church in its unfolding of the divine law.”"*

If, according to this teaching, when making a decision about “meth-
ods of regulating procreation,” conscience must be guided by the law
of God as interpreted by the teaching office of the Church, then one
of the premises of its judgement has to be the answer to the question:
“What is the teaching of the magisterium of the Church on this mat-
tee?”

We have the answer in the Encyclical.  Once more the teaching
office of the Church has spcken. Pope Paul VI repeats what he says
is the constant teaching of the Church. So w form a ngln and cer-
tain conscience on this matter, We have the doctrine contained in the
Encyclical as a sure guide.

However to many children of the Church what makes the formula-
iion of a right conscience on this matter more difficult are opinions that
have been voiced either opposing outright the position taken by dhe
Holy Father or indirectly insinuating that a thinking Catholic has really
no obligation to heed his voice.

Let us examine briefly some of these opinions.

A) It has been said that Paul VI did net intend his Encyclical

to be the last word on life and leve; that he made st clear he did not

intend to make an
a stage of development.

reformable statemeat® since the question is

in

The Holy Father did sav, two davs after the Encyclical was in-
troduced to the press:  “It (the Encyclical) clarifies a fundamental
chapter in the personal, married, family ~nd social life of man, but it
is not a complete treatment regarding man in this sphere of marriage, of
the family and of meral probity. This is an immense field to which

" lb‘d._No. 50,
1% 1hid. No. 51.
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the Magisterium of the Church could and perhaps should return with
a fuller, more organic and more synthetic exposition.”*

But this does not mean that it is not necessary to obey the Ency-
lical because it is not yet a “complete treatment” of the matter in
question and so it may still be developed and changed. If we adopt
the criterion that we may suspend our obedience to authority on the
ground that what it prescribes is still under doctrinal development and
therefore subject to change, then society itself will collapse. No law
or discipline could ever be enforced for everyone would have the right
to claim that the doctrinal basis of any given law can still stand fur-
ther study and so he has no obligation in conscience to obey it unil
he decides that full growth has been achieved. And what doctrine, of
whatever branch of learning could be classified as “fully developed”?
Even in the case of defined teachings, without supposing for a moment
that their dogmatic contents can change, our understanding cf them
is subject and will always bg subject to growth.

When applied to the Church, this criterion stems from the modern
tendency to water down its institutional character. The Haly Father
denounced this tendency ‘when he said to the CELAM: “The other
doctrinal point concems the so-called institutional Church, placed in
confrontation with another alleged, so-called charismatic, Church, as if
the first, communitarian and hierarchical, visible and respoasible or-
ganized and disciplined, apostolic and sacramental, were an expression
of a Christianity now transcended, while the other, spontaneous and
spiritual, would be capable of interpreting Christianity for the adult man
of contemporary civilization, and of giving an answer to the real and
urgent problems of our time.”'?

But the truth that the Church is an institution visible and hierar-
chical, is a defined doctrine of faith. If by nature it is hieracchical, the
its hierarchy is not just an omamental feature of its life. That hierar-
chy has to function and its function is to serve the people of God

19 L'Osservatore Romano, ibid.
7 Ibid. No. 14,
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through the sacramental life and the interpretation of the truth and
the will of God. The criterion -‘We have mentioned would render this
function useless.

B) The II Vatican Council said: “This religious submission of
will and of mind (religious assent of soul) must be shown in a special
way to the authentic teaching authority of the Roman Pontiff, even
when he is not speaking ex cathedra. That is, it must be shown in such
a way that his supreme magisterium is acknowledged with reverence, the
judgements made by him are sincerely adhered to, according to his ma-
nifest mind and will.”"

Despite this doctrine, it has been said that if there is no infallible
pronouncement, cue has the right to disagree with the Holy Father, re-
spectfully but with finality, because the same Council also gives every-
one the duty and right “to seck the teuth in matters religious in order
that he may with prudence form for himself right and true judgements
"' So it is affirmed that even if the conscience of an
individual Catholic must respect and consider the teachings of Huma-
nae Vitae, other elements of judgement may also determine equally its
decision, such as the need of fostering love between husband and wife,
family and social exigencies and the like. No one should abdicate his
personal moral responsibility of judging for himself because before the
judgement seac of God, no one will be able to justify himself by say-
ing that he just followed what the Pope taught. lLet us give some
thought to this position.

of conscience.

There is no question at all that man must follow his conscience as
his proximate rule of conduct.  This bas always been the constant
teaching of the Church. The question here is: Is the official teaching of
the Holy Father, even if not ex cathedra but solemn and intended for the
whole Church, a decisive factor of conscience? When the Holy Father
prohibits something that way, is there a duty on the part of a Catholic
to say to himself in conscience: T will not do this because the Church

18 The Church, No. 25.
19 Ou Religious Freedom, No. 3.
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prohibits it?” Is the official word of the Holy Father only as good as
and no better than any other consideration to sway the conscience of
a Catholic? Or to sum up these questions in one, when the Council
sald that everyone has “the right to form for himself right and true

of conscience,” did it repudiate its other that the
judgemen(s of the supreme magisterium, even if not ex cathedra, must
be “sincerely adhered to”?

We cannot suppose that what the Council says in one place, it
discards in another place. Therefore, the only sensible answer is to say
that the “right to form judg: of conscience” is delimited by the
duty to “adhere sincerely” to the judgements of the supreme magiste-
rium, cven when they are not given cx cathedra. The right is not ab-
solute; it is conditioned by a duty. We do not have to be told that
there is no right enjoved by man in this word which is not limited by
a duty.

To what we have already quoted above to prove this, we may add
she following from the declaration jtsclf on Religious Freedom: “In
the fonmation of their consciences, the Christian Eaithful ought carefully
to attend to the sacred and certain docteine of the Church. The Chucch
is, by the will of Christ, the teacher of the truth. It is her duty to give
utterance to, and authoritatively to teach, that Truth which is Christ
himself, and also to declare and confirm by her authority those pri
ciples of the moral order which have their origin in human nature it-

self

Tn this position. we are cxamining, We find a danger that the
chisetive moral order may be totally scrapped. If we equate the value
of the teachings of an cncyclical on matters of faith and morals with
that of onc's own conclusions, then nothing can stop a person from
applving this same procedure not only to ll’lc regulation of birth but
also to any moral question wh 3 ion, divorce,
graft and corruption, drug addiction, drunk raclal_ judice, lying,
pornography, etc., etc., the whole gamut of the Christian moral order,
aside from what is explicitly revealed and declared to be. so by an ex

0 Ibid. No. 14.
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cathedra pronouncement will become a matter of one’s own personal
judgement, since each individual will have the power to pass judgement,
for the use of his own conscience, on the acceptability of the motal
teachings of the Church. The end of this road is clearly situation ethics,
if not the so-called personal ethics.

This would all be very well if moral truth were just a matter of
private study or of “private interpretation” of the Word of God. But
this is not so in the Catholic context of morality. We in the Church
believe that Christ meant what He said when He promised Petec: “I
will entrust to you the keys of the kingdom of heaven: whatever you
shall declare unlawful upon carth shall be held unlawful in heaven;
whatever you shall declare lawful upon carth shall be held lawful in
heaven”  As two Protestant versions render this text: .
you forbid on carth shall be forbidden in heaven, and what you allow
on carth shall be allowed in heaven.”™ “Whatcver you prohibit on
carth will be prohibited in heaven; and whatever vou permit on carth
will be permitted in heaven.”**

.what

So if Christ gave chis function of prohibiting and pemmitting to
Peter, there is no loss of dignity, as has been averred, in appearing
before Christ and saying that onc simply obeved Peter in the conduct
of his life.

Neither would it be an abdication of his personal moral responsi
bility of judging for himself if one were to permit his conscience to
be guided in fact by the waching office of the Holy Father.  We¢
should not foraet that, because of the words of Christ we have just
quoted, accepting the moral guidance of ‘and obeving that teaching of-
fice is a moral responsibility of the Catholic. “Go, therefore, make
disciples of all nations; baptize them.. and teach them to observe all
the commands I gave you. And know that I am with vou alway
ves, to the end of time.

Mat, 16, 19 — (New Confraternity Translation).
The New English Bible, wanslated by Protestant bodies of England,
and printed by Oxford and by Cambridge University Press.
The Moffatt Trandation.
24 Mat. 28, 19:20.
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Any sensible person should have the humility to accept the fact
that he can err. If he is a Catholic, mental honesty demands that he
stand ready to revise his conclusions in the presence of the exteinsic
evidence of the Holy Father’s decision. This is not a question of pitting
his intelligence against that of the Holy Father. It is only a simple
mauter of accepting some facts; a) that the Holy Father acted with all
prudence in his quest for the night decision™; b) that he has the right
tc prohibit given to him by Christ; c) that he has the assistance of
the Holy Spirit on matters of important decisions like this one of Hu-
manae Vitae; and d) that the TI Vatican Council, also assisted by the
Holy Spirit, according to Catholic belief, declared that the judgements
of the supreme teaching of the Church “must be adhered to,” even
when not speaking ex cathedra.

Therefore We believe that after this Encyclical, a Catholic can
form the judgement of his conscience this way: “The Holy Father
has the right given by Christ to forbid or to allow a moral action. He
has forbidden artificial regulation of birth. And he has done it in the
most solemn way short of an infallible pronouncement. And he has
not acted lightly or capriciously. And he says that what he forbids
is inteinsically wrong. And he has the chacism of the assistance of
the Holy Spirit on matters of this kind, which I do not enjoy in my
private studies. And the II Vatican Council says that I must follow
his teachings. So I accept his pastoral and moral guidance.”

Before we finish this section of our Letter we want to remind you,
our beloved Clergy, that the great majority of our faithful because of
their lack of religious training and higher education, are nor in
position to form their conscience with an elaborate judgement and aftec
an exhaustive study on matters of faith and morals. In their unfailing
Christian faith, they accept the teachings of the Church because they
believe that she is the Church of Christ. On this question, as on other
questions pertaining to their Christian life, they will accept the teaching
of the Holy Father if it is clearly and logically explained to them. On
the strength of that teaching, they will form their conscience.

** Humanae Vitae, Nos., $ and 6.
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As Pastors of this flock, We are happy to note that among our
Clergy and our leaders of the lay apostolate, not one voice was raised
in public against the Encyclical. But in case, after serious study, some-
body comes to have opinions which differ from the doctrine of the Ency-
clical, We most earnestly ask him not to substitute his own personal
convictions for the teachings of the Holy Father when he teaches the
people of God either from the pulpit, from the platform, in the con-
fessional or in the classroom. After all, they are primarily the flock
of Peter, and only secondarily his, It would be 2 kind of pride and
presumption if he practically says to our people: “This is the teaching
of the Pope, but do not believe him; you should rather follow me for
my doctrinc is true and his is false.” We say this because when one
thinks that he is a better scholar than the Holy Father, there is a
great temptation to adopt that stance.

We are not asking you to tell our people that you agree with the
Holy Father if in conscience you do not. We are only asking you to
teach them what the Holy Father has taught, as his teaching, not ne-
cessarily as yours. After all it is not really proper to use the pulpit
and the confessional as channels of our own private feelings and per-
sonal intecests,

1

We are inclined to believe that the opposition to the Encyclical, even
from some Catholics, is not just a strange phenomenon in an other-
wise close-knit society, “united in mind and voice,”" belonging to *‘one

Body, one Spiric,” and possessing “on¢' faith, one baptism,”™** as St.
Paul envisioned the people of God to be

The thinking of some Catholics in regard to the teachings of the
Chureh, a thinking which will necessarily affect their conscience, has
been influenced by what the Holy Father refecred to last April when
he said in a general audience: “After the Council the Church enjoyed,
and is still enjoying, a magnificent ce-awakening that We ace pleased

“ Rom, 15, 6.

T Eph. 4, 4.5,
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to recognize and encourage. But the Chucch has suffered and is
suffering from ideas and facts that are certainly not in accordance with
the Holy Spirit, and give no promise of that vital renewal promoted
and promised by the Council. An idea with a twofold meaning has
made strides even in Catholic circles. This is the idea of change, which
for many has taken the place of the idea of “aggiornamento,” presaged
by Pope John of venerable memory. In the face of the evidence and
contrary to all justice they attribute to that most faithful Shepherd of
the Church ideas, which are not ideas of reform, but which are even
destructive of the teaching and discipline of the Church.”™*

Those “ideas and facts that are not in accordance with the Holy
Spinit,” that “idea of change” which is falsely presented as “aggiorna-
mento,” those “ideas which are destructive of the teaching and disci-
pline of the Church” are constantly given wide publicity by a cert
segment of the press and the impression this publicity cceates is that
whatever is against any and all traditional teachings of the Church is to
be held as the true “aggiornamento” and whatever is in opposition t
this kind of “aggi ' is simply “i lism fostered by arch-con-
servatives.”  This attitude could be at the roct of the opposition to
the Humanae Vitae even from quarters which were expected to be
n faith and in reverence to the teaching office of the
Christ en eacth.  Knowing the existence of “destructive ideas” in the
Church. the Holy Father already predicted this opposition in the En-
cyclical itself.

strong ar of

In a rcather forceful manner, the Holy Father summarized these
“destructive ideas” when he said to the Bishops in Bogota: “...we
are tempted by hiscoricism, relativism, suggestivisim, neo-positivism, which
inteeduce into the field of the faith a spirit of subversive criticism and
a false persuasion that, to approach and evangelize the men of our time,
we must renounce the doctrinal patrimony, accumulated for centuries by
the Magisterium of the Church, and that, not only by a greater clarity
of expression, but by altering dogmatic content, we can shape a new
Christianity, made to the measure of men, and not to the measure of
the authentic word of God. Unfortunately also among us some theo-

2 L'Osservatore Romano, English, May 2, 1968.
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logians are not always on the right path. We have a great esteem for,
and a great need of the function of good and capable theologians; they
can be providential scholars and skilled expounders of the faith if they
themselves remain intelligent disciples of the ecclesiastical Magisterium,
constituted by Christ the custedian and interpreter, by virtue of the
Paraclete Spirit of His message of eternal truth. But today some have
recourse to ambiguous doctrinal expressions, and others arrogate to
themselves the permission to proclaim their own personal opinions, on
which they confer that authority, which they, more or less covertly, ques-
tion in him who by divine right possesses such a protected and awesome
charism; and they even consent that each one in the Church may think
and believe what he wants, thus fall back into that liberty of examina-
tion which fragmented the unity of the Church itself, and confusing
legitimate frecdom of moral conscience with a misunderstood ‘freedom
of thought,” often in error because of insufficient knowledge of genuine
religious truths.”

Now speaking of theologians, it is not only the Holy Father who
has raised his voice against this “restlessness which troubles certain sec-
tors of the Catholic world itself.”™ Famous theologians have spoken
about it too,

Fr. Henri de Lubac, S.
ctisis sweeping over us today is a general crisis in which we are all caught
up. As Teilhard already foresaw, it has a cosmic amplitude. Tt is he-
ralded by a deep and universal confusion of minds and causes many
disorderly eddies. ..

, writing a few months ago, savs: “The

““Already, in cases that are only too frequent, under the ambiguous
names of ‘post-conciliar church,’ or ‘new church’ it is another Church
than that of Jesus Christ that visks being set up—if it is possible to speak
of setting up to designate a phenomenon which is above all one of
abandonment and disintegration.

“It is not those with a yearning for the past, stubborn traditiona-
lists oc opponents on priaciples who tell us so; it is not ‘integrists’ or

Ibid. Sepe. 5. 1968,
2 Ibid.
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sad spicits, or apprehensive beings, who dread all innovations. It is
many of the best workers of the desired renewal.”

Then he mentions such pioneers of true renewal as Msgr. Christo-
pher Butler, Joseph Ratzinger, Cacdinal Docpfner, Yves Congar, Hans
Urs von Balthasar, Msgr. Dumont and Father Villain who have given
warnings about this crisis in the Church,

“But how can we continue to remain silent

And he continue:
today, when we are witnessing in so many cases, such a surrender of
Christian intelligence, when we sce the levity with which ecclesiastics,
forgetful of the hearing that their ticle gives them, launch so many aber-
rant ideas which have not even the merit of being due to perscnal re-
flection? Are we to be always the dumbfounded or absent-minded wit-
nesses of this unmaking of faith and of ‘this amazing flattening of Christ-
ianity” which naively takes itself as being the last word in progress?”

Farther down in these quoted portions of his work, the same author
says something which perhaps will explain the “conscience” of some
Catholics over this Encyclical: “To those affected by it (a kind of
collective giddiness), all the vital points seem threatened ac the same
time: suddenly discovering all the problems and imagining that no one
had seen them hitherto, they let themselves be persuaded that the most
ruinous solutions are necessacy. Consequently, as the result of contempt,
which is often based on ignorance and which becomes deliberate ignorance
and rejection, Catholic conscience is cut off from everything that nourish-
ed it, it wilts, and thus finds itself handed over, empty, unprotected,

to all outside solicitations. It is no longer able to see itself except
o

through the eyes of an unbelieving world.

We have taken pains to quote Fr. de Lubac at length because we
want you to realize, dear children of the Chuech, that it is not the so-
called “integralists” or “arch-conservatives” who are alarmed at the post-
conciliar apostasy presented under the guise of “renewal,” a “gospel

M Christ 1o the World, 1968, Vol. XIII, No. 3, pp. 249.252.
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which, while claiming to be still ‘Christian’, aims at replacing the Gospel
of Jesus™; it is theologians of the alibre of de Lubac and the names
he clus—add the name of Jean Danielou—who call on us to beware of
innovators who “are busy, for the moment, sketching, as in a ‘frechand
drawing,’ all kinds of possible mew Christianities,” as von Balthasac
says.™

This author exclaims:  “The situation of the Church is deadly
seriows today!... How, I ask you, is the Christian to behave when he
hears a sermon explaining that the Incarnation, the Cross, the Resurrec-
tion, the Ascension, Pentecosi are only coverings of mythical images,
permitted by God in past times, whercas today they must be replaced by
quite diffecent ways of cxpression? I ask the bishops: is the person
listening to such a sermon dispensed from di
ke, perhaps, leave this divine service?. ..

ine service? May he, must

But it is not enough for us to bewail this crisis of faith in the Church.
On the positive side, we should ask ourselves: What e Catholic
doctrine should I profcss? The answer was given by the Holy Father
when, at the closing liturgy of the Year of Faith, he made a profession
of Faith which, he said, “repeats in substance the Creed of Nicea, the
creed of the immortal Tradition of the Holy Church of God,” “with
some developments called for by the spiritual condition of our time.” In
the introduction of the Profession of Faith, he says: “We have wished
our profession of faith to be to a high degree complete and explicit,
order that it may respond in a fitting way to the need of light felt by so
many faithful souls, and by all those in the world, o whatever spiritual
family they belong, who ace in search of the Truth.”

We exhort you, then, dear children of the Church in the Philippines,
to study seriously this Creed, to adhere to it faithfully in spite of the lures
of “new christianities and new gospels,” and to recite it in the presence
of the Lord in the true spirit of faith.

2 bid.
 1bi
' Ibid.

L'Osservatore Romano, English, July 11, 1968,




48

“May the God of our Lord Jesus Christ, the Father of glory, give
vou a spirit of wisdom and perception of what is revealed, to bring you
to full knowledge of him. May he enlighten the eyes of your mind..."*

For the Catholic Bishops® Conference
of the Philippines:

F LINO R. GONZAGA
Axchbishop of Zamboanga
President

T W 1, 17,18,



DOCTRINAL SECTION

NATURAL LAW

® P. Lumsreras, O.P.

Eternal law, objective and primary basis of morality, is the goveen-
ing plan by which God directs all creation to the common good of the
universe. Since it is identical with the divine essence, it is not known
to us directly in this life. We discover it in its effects.

Thus, we discern, in the first place, that irrational creatures have
set inclinations by virtue of which they seck what is convenient to them
and flee from whatever harms them, with such unerringness and regularity
as if they bad a mind.’

We likewise discern in man, not only the inclinations he shaces in
common with the inferior beings, but also others that are proper to him.
When these inclinations, discerned by reason, are expressed by reason
itself in the form of universal dictates or propositions, viz., life must be
preserved and not destroved, we have what is known as Natural Law.
Since this is not the result of an autonomous reason—as the Kantian
categorical imperative, would have it—but a reflection and echo of the
Eternal Law, it entails true obligation in the internal forum: it has to
bs obeyed because it is laid down by God.

The existence of Natural Law is ascertained by the unanimous con-
sent of all peoples: it has always been considered good to honour parents.

T As from the fact thac the arrow hits the bull-eye we aver the existence
of the archer that gave it movement and direction, so also from those instincts
with which inferior cteatures tend to their final end, we come to the knowledge
of a first Motor and Ruler (Saint Thomas, Summa Theol., I, 2, 3).
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lcve the country, keep the pledged word. It is also established by the
intimate experience of every individual: there is no one that is not
aware of the dictate of reason that impels him to do good and avoid
evil. It is attested to, above all, by Saine Paul when he says (Romans,
Chaps. 1 and 2) that the gentiles, although ignorant of the Mosaic law,
had engraved in their hearts that other law in the light of which they
weuld be judged by Ged.

The practical reason, like the speculative, starts off from certain
evident principles, then derives therefrom the immediate conclusions,
accessible to all without great effort, and arnives, at length, at the most
remote conclusions which are discerned exclusively by the persons devoted
to these problems—the moralists, because they exact an uncommon ap-
plication and a lengthy discursive process.

Just as being is what first falls within the speculative apprehension,
so what the practical reason first apprehends is the good, since every
agent, inasmuch as it tends tcwards a determinate thing, acts for an
end to which it would tend if, in some way or measure, it were not con-
venient to it. For which reason, just as the double principle of contradic-
tion and identity—based upon the reason of being and not being—is
patent to everyone, so also every one knows the double practical precept—
based upon the reason of good and evil—that reduces itself to this; what
is good for man, he should seek for or do; what is evil, he should flee
from or omit.

And since reason disceens as good for man or convenient to him
these things to which man is naturally inclined, and as evil and inconve-
nient the conteary ones, and man's nature has something in common with
the other living beings—thus, he naturally desires his conservation—,
something in common with the other animals—so he naturally desires
the propagation of the species—and something that is proper to him—
50 he naturally desires truth, society, etc.—. To the double precept above
mentioned one must add, as naturally known by all, these other precepts:
life must be preserved and suicide must be avoided,” for the proper educa-

*Hd, ib, 1111, 64, 5.
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tion of the offspring the latter should be conceived within wedlock,
truth must be sought for and ignorance and lying must be shunned from,
one has to peacefully cohabit with his fellow citizens and avcid what
disturbs social peace, etc.

To be sure, these precepts are considered in their universality when
we deem them obvious to all men, for it is quite possible that in concrete
cases; due to special circumstances, suicide may appear good to an indivi-
dual thwarted in his wishes and that the rearing of the offspring may be
assured out of wedlock and that certain truths displease us and selfish-
ness may inspire us to enlarge our rights and diminish our civic ducies.

It is also to be taken for granted that, since man is a rational agent,
the inclinations he has in common with inferior beings do not belong
1o natural law, save in the degree that they are human and are regulated
by reason, as in the case of matrimony; thence follows that every man
understands that he must always behave himself reasonably and virtu-
ously.*

Aside from those precepts obvious to all men, there are others that
are their proximate conclusions, so proximate that the generality of men
know them without effort. They require, true, a discursive process, for
they are conclusions, but a discursive process so simple that even the
unlettered people understand without difficulty their reason for being.
Such are the general precepts of justice, for, if many imagine that they
are the arbiters of what is theirs and can dispose of them at their pleasuce,

T 91d, b, Suppl. 41, 1: 3 Contra gentiles, cap. 122.

+“Omnes inclinationes quarumcumque _partium humanae naturae,  puta
concupiscibilis et irascibilis, secundum quod regulantur ratione, pertinent ad
legem naturalem et reducuntur ad unum primum preceprum” (1., Summa
Theol. L1I, 94, 2, 2m). “Inclinatur autem unumquodque naturaliter ad
operationem sibi convenientem secundum suam formam: sicut ignis ad cale-
faciendum.  Unde cum anima cationalis sit propria forma_hominis, naturalis
inclinatio inest cuilibec homini ad hoc quod agat secundum rationem” (Id.
b, a3). “Sicut ratio in homine dominatur et imperat aliis potentiis, ita
oportet quod omnes inclinationes naturales ad alias potentias pertinentes ordi-
nentur secundum rationem. Unde hoc est apud omnes communiter cectum,
ut secundum rationem dirigantur omnes hominum inclinationes”  (1d., ib.,
24,3m).
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everything that belongs to another is his and it is not lawful to wrest
it away from him or retain it without his consenc.® That is why the
moral precepts of the Decalogue, given by God directly to the Hebrew
people, are precepts of justice” and not of other virtues.

To the nawral law also belong those other precepts that are less
proximate conclusions of the first and which, requining more attention
and detailed study, are discerned by the learned or versed in moral sciences
and, through them, are made known to the people at large.” Nothing,
indeed, is taken away from the validity of a law just because the subjects
should come to know of it directly by reading it in a reliable paper instead
of in an official organ or bulletin. Neither is any prejudice done to the
rigour of the precept, because this should come to the knowledge of man
through a discursive process or reasoning rather than through immediate
evidence resulting from a mere comparison of its terms. Even the obliga-
tion to offer sacrifice to God is considered by Saint Thomas a precept
of the natural law.” To the latter, then belong all the conclusions, that
with intimate and necessary dnnection, flow logically from the men-
tioned principles.

“ “Manifestissime ratio debiti, quac requiricue ad preceptum, apparet in
iustitia, quae est ad alterum, quia in his quae spectant ad seipsum, videtur
primo aspectui quod homo sit sui dominus, et quod liceat ei facere quodlibet;
sed in his quae sunt ad alterum, manifeste apparet quod homo sit alteri obli-
gatus ad reddendum ei quod debet” (Ib., ib., ILI1, 122, 1).

# “Praecepta decalogi sunt illa quae immediate pulus cecipit a Deo ...
Unde oportet pracepta decalogi talia esse quae statim in mentem populi cadere
possune” (I, ib,, L1, 100, 5, Im.). — “Praecepta decalogi ponuntur in lege
sicut prima principia, quae statim debent esse omnibus nota. Et ideo praecepta
decalogi debuerunt esse principaliter de xubus iustitize, in quibus manifeste
invenitur ratio debiti” (Id., ib., 1I-1I, 1, 3m).

“Ratio debiti in_aliis virtutibus esc magls latens quam in iustitia. Ec
ideo praecepta de actibus aliarum virtutum non sunt ita nota populo sicut
praccepta de actibus iwstitiae” (Id., b, LII, 100, 3, 3m).

$ “Necesse est quod omnia pucc(pu moaralia pertineant ad legem naturae,

sed diversimode. ..~ Quacdam vero sunt quae subtiliori consideatione cationis
a di esse da. Et ista sic sunc de lege nacurae, ut
d,

tamen mdlgtanr disciplina, qua minores a sapientioribus instraantuc” (1
b, a 1),
'Ju,, b, TLI, 85, 1,
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All these precepts, depending upon one to which, in the ultimate
analysis, they may be reduced, do not militate against the unity of that
same law.

One of the most questioned properties of the natural law is that
referring to its universality, i. e. whether it is the same for all men in
such way that whatever it decrees to be good or evil for some would also

be good and evil for the others.

To solve this question correctly one has to begin, as does the Ange-
lical Doctor,'® by distinguishing between speculative reason and practical
reason and recalling that the former, dealing with necessary things, are
always true both in regard to the principles and the conclusions; practical

reason, on the other hand, concerns contingent things, i.e., human acts;

hence, their most general principles are always right, but not so with
their conclusions. By way of example we have it that it is always true

that one must act in keeping with reason; from this principle it follows
that one ought to return to the owner what he has left in deposit. This
precept, however, fails in some cases, for it may happen that what has
been deposited be a sword and that the owner should ask it back to
wreck treason upon his country or to kill an innocent; it is clear that in
such cases, the deposited sword should not be returned. And the conclu-
sion derived from the most general principles is more lLable to fail the
more it descends to the concrerte, such as if we were to say that a deposit
should be returned to its owner with such and such a guarantee, in this
or that other form, since, in the degree that conditions are multiplied,
there will be many more cases in which the precept may not find applica-
fron.

Thence the Angelic Doctor argues that the natural law, in regard
to the first principles, is the same for all men as to their righteousness;
but certain other precepts, that are like conclusions derived from those
peinciples, ace valid, yes, in the generality of cases, but not in all, duc
to definite circumstances.

" id. ib.. LIL 94. 4.



But even in those cases, many or few, when a precept fails the natural
Jaw does not. It is more, a conflict of precepts where the superior
defeats and annuls the inferior and makes the observance of the latter
not only cease being obligatory, but even prohibited and evil.”" That
is when one does not prefer to say that what is generally a mateer of
this definite precept ceases being so in the present circumstances, as St.
Thomas points out when speaking of the sword that is had in deposit: its
return is exacted by natural law if the sword is regarded as a uscful
good; from the moment it becomes harmful, because asked for by an
irate person, it ceases being a matter of this law.'

Another disputed property of natural law is its immutability. It is
clear that, since human nature has been and will always be the same, the
natural law corresponding to this nature may not change essentially. But
certain events mentioned by Holy Scriptures have compelled theologians
to propose themselves the question whether there is room for derogation
or dispensation of all or, at least, some of its precepts.

Saint Thomas' denies it absolutely in regard to the first precepts
of that law. They reflect the elements and essential ends of the human
nature and may not be annulled or supplanted by a superior precept.
Thece will never be a single case when it would be lawful for man to act
uoreasonably or commit an injustice.

W “Cuiusliber virtutis actus debitis circumstantiis limitatur: quas si praete-

ceat, iam non erit virtutis actus, sed viti. Unde ad pietatem pertinet of ficium
et cultum parentibus exhibere secandum debitum modum. Non est autem debi-
ts modus ut plus homo intendat ad colendum patrem quam ad colendum
Deum... Si ergo cultus parcntum abstrahat nos a cultu Dei, iam non esset
pietatis parentum insistece cultui contra Deum” (Sr. Thomas, Summa Theol.,
ILIL, 101, 4). — The same Saint invokes much lacer chis beautiful text of the
Glosa: “Si quid iwsseric curator, numquid tbi faciendum est is contea procon.
sulem iubeat? Rursum, si quid ipse proconsul iubeat, et aliud imperator, num.
quid dubitatur, illo. contempro, illi esse serviendum? (Id., ib., q. 104, 2.5).
**Quanto res restituenda apparet geaviter noxia e cui cestitutio faciends
est vel alteri, non i debet tunc cestitui; quia resticutio ordinatur ad utilitatem
ius cui et omnia enim quac. posidencur sob ratione. uils cadhne”
(Ib., ib., q. 62, a. 5, Im).
1 1d, b 1194, 5,
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In regard to the other precepts, conclusions of the former, there may
be some sort of derogation or dispensation, being able to fail (as we have
seen) in particular cases, where a superior precept asserts itself or pre-
vails. Thus, it is possible to talk of derogation of the precept of return-
ing the sword that is had in deposit. But this derogation is to be under-
stood in a broad and improper sense, since in the mentioned case what has
changed is the matter of the precept not the precept itself. While the
conclusions are necessarily linked to the principles, there can be no dero-
gation of the law properly speaking: it may happen that none is in-
nocent, but it is not conceivable that the innocent should deserve being de-
prived of his life.

Thence it is that the d ion and even di that seem
(3 P

granted by God in the Old Testament import a true change in the matter
of the natural law. Since we are not the owners of life (ours or others’)
it is not lawful for us to kill the innocent; but God is master of that life
and may take it away even from the innocent whenever and howsoever
it pleases Him; whence it follows that, in regard to God, the life of the
innocent is not a matter of that law."

That is why when the Angelic Doctor takes up the question of the
dispensation of the moral precepts of the Decaloque,' he holds that there
can be no disy ion from the prohibition against polytheism, idolatry.
blasphemy, perjury, for the matter of these precept is not subject to
change; yet, in the matter of vows, although not lawful to break them.
still God can return to him who has taken the vows whatever he offered
or gave Him—even among men tokens of friendship are returned when
that friendship is broken.

" The permission for polygamy (if we prefer not to speak of mere toler-
ance) has an casier explanation since it deals about a precepr of natural law
which does not run counter with the primacy purpose of marriage — the propaga-
tion of the species—, but with a secondary precept — the harmony and mutual
respect the couple owe each other. -, hence, when propagation was more neces-
sary, God dispensed with lw, sacrificing the particular for the common good
(Id, ib., q. 97, a4.3m; 1LI1, 64, 3, 3m; Suppl. 65, 1 and 2)

1%1d., b, LI 100,




56

In the second Tablet God could order Oseas to cohabit with a prosti-
tute, not because he would allow him to fornicate (with a free woman),
but because He was giving her to him as his legitimate wife; he could
allow the Jews to cart away the booty of the Egyptians, not because he
would legitimise robbery for them, but because such was owed them as
just compensation for the unrewarded services or because Ged, absolute
and supreme owner of things, can take them away from some to give them
to others. What may not be done is to permit sodomy, falsehoods, lies,
etc., whose matter is not susceptible of change.

One last problem: Can there be invincible ignorance of the precepts
of natural law? Antecedent ignorance, that is to say, in regard to those
who either never knew those precepts or came to know them too late,
is discussed in another article. It suffices now to speak of subsequent
ignorance of those who having known those precepts, fall later into
such grievous error as to persuade themselves that what they formerly
knew to be prohibited is now’ lawful.

Saint Thomas holds' that the principles of natural law may never
be erased from the buman mind, since their righteousness stands out
clearly upon sheer consideration of their terms: no one will deny that
he ought to act according to reason, even if, in absurd cases, all would
think that reason was on their side. In regard, however, to the conclu-
sions, specially the remote ones, of those principles, the same causes that
may make them not known by all, at leasc for some time, may cause
the acquired knowledge to be f or d: such is, for
instance, the mfluencc of passions and bad hzbus envenomed education,
adverse environment.

Pius XII opportunely called the attention towards a complaint heard
from not a few Catholics who had received excellent moral and religious
training and yet, pretend to excuse themselves from sin with this ar-
gumentation: No one is bound to do the impossible; therefore, God has
not imposed upon us, with his natural law, precepts the compliance with
which surpasses our strength. It would suffice, the Pope says to invert

YId., ib.. 94, a6,
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the terms of the argument to show its weakness: God does not command
the i ible; but he ¢ ds this; theref: it is not impossibl
And he cites, in confirmation thercof, text from the Tridentine Council,
based upon the eloquent words of St. Augustine: God does not com-
mand us to do the impossible, but when he commands us something, He
wants us to do what we can and ask for that which we cannot do and
He m:kes, through His help, possible for us to do what exceeds our suf-
ficiency."”

TV Pus XIL Addvess to the lialian Midwives, 29 October, 1951; AAS
43 (1951), p. 846 and ff.



MEDICINE AND MORALS

The Ecclesiastical Magisterium in the Evolution of Medico-Moral
Problems

A Siudy-course on “Medicine and Morals” was held in the
Auditorium of the Hospital of St. Camillus from October 14ih to 18th.
We give below a resume of some of the papers read.

Fr. Marcello Zalba, S.J., Professor of Moral Theology at the
Pontifical Gregorian University, took as his subject: “The Ecclesiastical
Magisterium in the Evolution of Medico-Moral Problems”. He pre-
faced his remarks by observing that the Church had never presumed to
interfere with scientific research, but simply to guide it towards correct
applications. He then proceeded 1o indicate the criterion with regard to
medical intervention upon the human person, as explicitly and uninter-
ruptedly laid down by the Magisterium. In the first part, he dealt with
eperations with regard to the body, and specifically with the following:
generation (referring to the impediment of consanguinity, to the mar-
riage of congenital defectives and the prematrimonial medical certificate);
birth, stressing the constant and determined opposition to abortion, bodily
integrity, which was resolutely upheld until the principles of the double
cffect and of totality, as also advance techniques, had brought to maturity
the present teaching with regard to lawful and even obligatory operations.
He proceeded to speak of direct stevilization, always strongly condemned
by the Church, and about the use of the sex-faculty, referring to the
defence of continence in general, the lawfulness of periodic abstinence,
opposition to various forms of castration and to what was strangely
regarded as artificial insemination. He then spoke at some length of
the respect due to the corpse, emphasizing the lawfulness of utilizing it
for study purposes, but always paying attention to the principles of
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justice. He adduced documentary evidence to prove that, from earliest
times, the Church had allowed biopsies to be made for the same objective.
For each aspect of his subject, the speaker outlined the development of
the present teaching, settled or solved in such masterly fashion by Pius
XII and followed with an easy mind by moralists and medical men.

In the second part, Fr. Zalba examined the criteria for lawful opera-
tions on the human person without injury to either dignity or freedom.
He paid special attenion to the use of anaesthetics and analgesics, to
painless childbirth, to experiments upon living persons, to interference
with the psyche, to euthanasia and resuscitation. Regarding anaesthetics,
he recalled that they were forbidden if there was an intention of using
them to shorten life deliberately for the purpose of avoiding pain, or if
they could cause damage, such as reduction of will-power or the (stimula-
tion) of dangerous pleasure. Speaking on painless childbirth, he em-
phasized that in this connection there was no fault whatever from the
moral point of view, because it was lawful to avail of scientific means
and to apply them in a reasonable way for the relief of pain. This is
not opposed to Holy Seripture which affirms only the travail inseparable
from maternity and does not forbid the use of lawful means to make
the birth easier and less painful,

Among operations dealing with the psyche he mentioned psycho-
surgery which, though not given full treatment in church documents, is
nonetheless lawful like other operations and on the basis of the principle
of totality. Wit regard to hypnosis, analysis with the aid of drugs, and
psychoanalysis, he spoke of the possibility of abuse and therefore the
validity of papal warnings about it. He repeated that euthanasia was
absolutely unlawful; at most one could be allowed to ease the suffering
of the dying, even to the point of unconsciousness.

As may be casily understood, the conference, besides clearly ex-
pressing the principal aspects of medical morality, also clearly reaffirmed
the Catholic criterion for promoting medical science and ethics, always
however within the bounds of law and justice insofar as they concern the
person and the sacred rights of the sick. And if the Church in the
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past and even to-day takes up a position of reserve with cegard to some
particular operations, she does so to restrain the danger of haste, to
avoid damage to the social order and to promote safer technigues.

The Principle of double effect and its Application in the Medical
Field

Fr. Zalba was followed by Fr. D. Capone, C.SS.R., a mem-
ber of the Alphonsianum Academy, on The Principle of the double
effect and its application in the medical field. The wide range of cases
offered not just to doctors but to every man by the application of this
principle inspired the speaker to make a direct investigation of the
principle in question. To-day more than ever before, this was required
by the contrast between the simple course of nature and the growing
demands of a culture which, in supplying new possibilities, tends also
to impose both in theory and in practice, new obligations, which are
often required by political *needs, by particular activitics, by public
cpinions, etc. Herein lies the dilemma of the medical man, or more
often of the moralist: should he let nature run its course without
hindrance or should he’ intervene to mutilate it on the plea of cultural
well-being?  This disturbing question is almost like the one about
squaring a circle. The lecturer endeavoured to solve it by clarifying
and defending the concept of person, a concrete and definite reality
which should be subjected to examination both in its original circums-
tances and in its particular sitvation according to the demands of
prudence. This virtue which directs right action does not permit one
to follow in all circumstances the laws of science but detects and gives
auchority to an inner morality, often necessary in a concrete case.

He next explained the principle in question by a reference to its
essential components (its formulation dates from 1600 but its intuition
is part of man’s birthright).  Aided by profound philosophical and
ascetical considerations, the speaker went on to deal with the co-exist-
ence of good and evil in the dimension of earthly ceality, and showed
the existential necessity of often having to chose a good, no matter how
limited it may be, side by side with a lesser evil, since it is impossible
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to have an unmixed good. At this point, Fr. Capone’s lecture turned
into a real meditation upon the coexistence of good and evil, based
upon the Gospel parable of the cockle; he thus logically repudiated a
rigoristic morality in favour of a morality of co-existence, which is
basically the doctrine of Divine Providence and Cheistian realism.

The non-Christian doctor who follows only so-called “medical
morality”, and who ignores the higher reality of man, will run the risk
of allowing evil 10 prevail over gocd, the part over the whole. Seeing
only the earchly life of a patient, ignoring its divine dimensions and
horizons, he will deliberately take his stand upon a hedonist and tem-
poral morality; he will choose, even though he may not actually intend,
the greater evil instead of the greater good; he will take care of one
aspect of life but not of the whole life.

The Catholic doctor, on the other hand, while quite resigned to
perform an operation with a double effect, one good, the other evil,
will strongly refuse to operate except when faced with a choice between
a greater and lesser evil, he operates to remove the greater evil and
thereby promote the ovec-all good of the patient. This is but the fruit
of Christian prudence, of the mind enlightened by science and by faith.
By this means the doctor will refrain from useless attempts to eliminate
every vestige of sacrifice from human life, as the hedonist-technological
culture pretends to do. He will also identify cases of heroic endurance,
to which the patient is not indeed normally bound; when faced with
such cases the doctor may with a safe conscience apply the principle
of the two-fold effect.

Situation Ethics and its Modern Postulates

Fr. Louis Bertrand Gillon, O.P., Dean of the Faculty of Theo-
logy at the Pontifical University of St. Thomas of Aquin, took as
his subject: “Situation ethics and its modern postulates”.

Having clarificd the meaning and the range of (hc txprtsslon “sitva-
tion morality” ding to the latest hy of Heid-

egger, the speaker recalled the view expressed by Pius XII in a dis-
course delivered to the World Federation of Young Catholic Women,
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The Pontiff affirmed that in decisions of conscience a man found himsell
face to face with God; he makes his decision without the intervention of
any law or of any authority, not even that of the Church.

Fr. Gillon next gave his attention to the atheist idea of situation
morality (Sartre), and also to that which claimed a Christian inspira-
tion, which originated in the thought of S. Kierkegaard and was more
recently developed in the work Honest to God by A. T. Robinson, an
Anglican bishop.

The speaker further referred to some Catholic writers who, although
making some use of situation morality in Catholic theology still do not
deny the moral law or objective morality. Some particularly difficult cases
were dealt with by Pius XII in the above-mentioned discourse; he gave
a few examples and pronounced a rather negative verdict when it was
a question of prohibiting precepts of the divine law which necessarily
required obedience.

After a close scrutiny of the reality of the human conscience of its
value in judgments and in decisions, Fe. Gillon concluded his lecture
by drawing a contrast between badly-understood situation ethics and a
sane Christian personalism, capable of accepting responsibility and ma-
king decisions.

This account by Fr. Gillon, particularly meaningful for its many
insight in the practical sphere and not simply in the medical field, wasl
followed with close attention by all present.

The Alleged Application of Situation Ethics in Medical Practice.

The next speaker was Moms. G. Geraud, Professor of Pastoral
Medicine at the Pontifical Lateran University. He took as his
subject “The alleged applications of situation ethics in medical practice”.
He first fully illustraced the whole concept of situation morality. He
then showed how this fitted in very well with the psychology of the
doctor because it emphasized the incommunicable character of the object
of medical knowledge, namely, that there are no two patients who are
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exactly alike. But “situation ethics”, continued the speaker, also wants
to provide a moral attitude which, at the very moment when a determined
case arises, will make provision for it and take decisions about it over
and above the law. It is indeed very true that the doctor often finds
himself dealing with cases which surpass the limits of the strice applica-
tion of the law; his conscience therefore cannot act unless it is en-
lightened.

Recalling a meeting with Pius XII, Mons. Geraud quoted the
peneteating thought of the Pontiff when speaking of situation ethics.
It may thus be summarised: “Over and above the law, the directives
which ensure rectitude of conscience for the doctor are: 1) In all
circutnstances, all the good must necessanly be forescen before hand;
2) a concrete case must never be separated from its ecclesial context;
3) the strides of the intellect must keep in step with the mystery.” Mons.
Geraud, using some concrete examples, illustrated the value of these
directives.

After this account, it was again made very clear that the thought
of Pius XII was the fundamental and almost unique code summarizing
the various doctrines which had been under discussion. A request was
made for some practical remembrance of his lively interest in medical
problems. This could take the form of some suitable commemoration
of his grear work to coincide with the tenth anniversary of his death
The proposal received unanimous approval and Mons. Angelini promised
that such a commemoration would be held in due course on Octobec
18th ar the conclusion of the Study Course.

Respect For Human Life and Moral Principles.

On October 17th three cubjects came up for discussion: Respect for
one’s own life and others’ and moral principles” Fr. Visser, C.SS.R.,
Dean of che Theological Faculty of the Pondifical Urban University,
The principle of totality and its applications in medical practice” by P. A.
Gunthor, Professor of Moral Theology ac St. Anselmo; and “Resuscita-
tion and its moral problems” by P. C. Nadalet, Professor of Moral
Theology in the theological faculty of the Marianum.
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Fr. Visser began by recalling theological principles: human life,
most precious gift, makes man unto the likeness of God (Gen. 1: God
breathed the breath of life into man formed from the slime of the
carth) ; every new human life requires not alone the cooperation of the
parents but a creative act of God; the human soul is immortal although
the integral life of man requires the body with which it came into being;
and therefore at the end of time, the resurrection of the dead.

He then went on to show respect for life demands absolute prohi-
bition of any direct attempt upon the human life. But since a doubt
remains as to when truly human life begins, the practical rule must be
tollcwed: probable life is certain life. Tt is therefore necessary to adopt
a course of action which will avoid the danger of destcoying a human
life. In case of a clash between certain life (e.g. a mother) and doub-
ful life, the former prevails, on condition however that no direct at-
tempt is made upon cither the one or the other.

In the second part, the lecturer spoke of the obligation of preserv-
ing human life insofar as it is in our power to do so; power in this con-
text means both material power and moral power, i.e. without dispro-
portionate saceifice.  Whilst it is never lawful to make any attempt
upon human life, no matter how weak or minimal it may be, it is not
necessary to adopt extraordinary means; it is enough to use ordinary
means, proportionate to the value and condition of the human life in
question. The decision is difficult in certain concrete cases; hence the
praiseworthy tendency to preserve every life to the greatest extent pos-
sible. Care however must be taken to see that this supremely humane
principle does not degenerate into supreme cruelty, as would happen
for example by the use of all possible means to prevent a man from
dying in peace.

Ac the end of this lecture there were numerous lively objections:
all were dealt with in a clear and satisfactory fashion by the lecturer.

The Principle of Totality and its Application in Medicine

The second speaker, Dr. Gunthor, began by explaining how the
principle of totality could be understood in different ways. Vatican
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Council II in the Pastoral Constitution, for example, stressed the unity
and totality of man in body and soul. This had wide repercussions in
medical practice which could no longer concentrate only on the dis-
eased organ but must take into account the whole person. The principle
of totality, in the specific sense of the word, states that the part of the
totality of a human being exists for the whole, consequently it is subor-
dinated to the whole; and that the whole holds a predominant power
over the part and may dispose of it in its own interest (Pius XIT).

Although this principle is evident, i |ls appllcauon is not always casy.
The principle itself has und ! Whilst
Pius XI spoke rather of the lmdy in which the parts are dlsposcd Pius
XII always paid more consideration to the whole person, to whom the
parts have a relationship of finality. In this perspective, justification
may be found, for example for psychosurgery; for proper aesthetic me-
dical care, etc. From this point of view, the solution is also found
for the problem of transplanting an organ from one living human body
to another. A transplant is not simply in favour of the recipient of
the organ but also favours the donor who in this way—under certain
conditions—realizes the ontological social structure of the human per-
son,

In the Encyclical Humanae Vitae, the Pope does not allow certain
applications of the principle of totality to matrimonial problems; for
example, the single act cannot be considered as a part of the totality
of the matrimonial life, for if it were, the single act could no longer
be a total dedication. Furthermore, the principle of totality, even from
another point of view, cannot be applied to marriage in the sense that
a4 man could interfere with his nature for the benefit of his personal
good or that of his wife. Anyone who reasons i this way fails to see
that the concept of nature is analogous. It may in fact refer to certain
physical data, more or less contingent, which may and in some cases
ought to be dealt with within the limits of the principle of totality.
But nature may also mean a series of attitudes and human acts, richly
and deeply meaningful and of sublime significance. And in this sense
nature cannot be trifled with; it can only be fulfilled or destroyed.
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Resuscitation and its Moral Problems

Fr. Nadalet, the third of the evening’s speakers, first spoke of
the idea of resuscitation which included all techniques and methods used
10 re-establish and maintain the vital functions of an organism which
are either geeatly weakened or gravely insufficient. He next described
the interval that exists between clinical death and biological death.

Medicine, he said, has succeeded in establishing the fact that death
no longer appears as a single event: we die by degrees.

However, the new therapeutic methods of resuscitation have chown
the radical insufficiency of the hitherto classic signs of death, such as
the failure of respiration and of blood circulation. With the complex
technical apparatus of resuscitation, people who are apparently dead can
be kept alive.

But, continucd the speaker, this raises an infinite number of prob-
lems: when is a person reay dead? How can we deal with increasing
requirements when the centres of resuscitation are increasingly less?
What criteria should the doctor follow in resuscitation? And what if
the person should remaih permanently incapacitated after resuscication?

Morality answers all these questions by indicating the task of me-
dical practice. Medicine helps people to remain alive; it fights against
disease and death; it can delay death but cannot eliminate it. In the
final analysis, medi

ine helps men to draw maximum value from their
lives so that they can make a better preparation fer death,

Moral Aspects of Transplants of Human Organs

The final day of the course began with a lecture by Fr. Gioranni
Perico, $.J., on “Moral aspects of the tranzplanzs of human organs.”

After a rather confused i

itial peciod, the scientific debate on hu-
man rransplants has entered a new phase of greater precision; this offers
for ding research in the context of moral

laws.
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In the first place, morality does not fear medical progress; it realizes
that man’s very intellectual structure urges him to advance, for it is a
structure intended for research.  If it sometimes puts on the brake, it
is only to dissuade the research-worker from putting progress on too
high a pedestal, like an idol to which everything must be sacrificed.

As regards transplants from corpses, there are no big moral prob-
lems. Whilst the subject was still alive, they were “personal goods”;
now they belong to him only in an indirect way. Therefore no right
and no precept of indisposability suffers injury if, to aid a brother in
distress, some part is removed frem the lifeless body, always, of course
with due consent, or at least presumed, from the next of kin.

On the other hand, as regards removal from a living person, we
must reconcile and integrate two principles. One is the principle of in-
disposability of whatever may be considered part of the substantial in-
tegrity of the subject; the other is the principle of solidarity, in virtue
of which we may, whenever necessary, dispose of our organs for the
benefic of a third party. This may be regarded as a payment of our
“social debt” 1o make up for what we have received from the sociai
group.

Coming down 1o the conceete case of kidney transplant from a
living donor, undoubtedly the greater technical perfection of the opera-
tion, the methodclogy used in the choice of eventual donors, the use
of immuno-depressive techniaues, have all greatly diminished the risk
both to donor and to recipient. On this account, whenever it may be
necessary to save a patient suffering from grave uremia, and there are
no other alternatives, a kidney transplant fram a living donor is certainly
lawful.  For onc thing, more perhaps than any other social measure,
this gesture enriches the community with new sources of love and soli-
darity  which supply an antidote to the devastating social effects of
egoism. It is a gesture which responds to the Gospel invitation to love
one another to the point of self-sacrifice.

Heart pl presupr that the ponding problem of
the donor’s death has alceady been solved. In practice, both theology
and morals have adopted as theic own the definition of death which

science is gradually determining on the grounds of very recent discoveries.
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Going further, they have asked scientists to try for even greater preci-
sion in their ideas. Within the last fifty years we have learned a lot
more about death, but we need not wait longer before taking action.
We do not, for example, blame the doctors of fifty years ago for using
unsuitable remedies—they were not compelied to wait for us. Conse-
quently, a subject who is declared clinically dead, and who is morally
ircevocably dead may be regarded as a possible donor. This is so even
if it requires the suspension of resuscitation actually in progress but
definitely known to be absolutely useless when real life has ended.

As regards the recipient, if he has been properly informed of the
risk he will run in submitting to the operation, of the possibilities of sur-
vival with his diseased heart, of the possibilities arising from the trans-
plant, and if, having made a complete survey of his present situation,
he decides to submit to the risk of operative surgery, then his deci-
sion is lawful. The impossibility of continuing in his present conditi
is a sufficient reason for this decision. Correspondingly, the surgeon
who has been invited to operate may intervene for the same reasons if
he entertains at least some slender hope of success.

All the most fascinating stages of science began in this fashion. At
fiest, results were limited and sometimes unfortunate; then by degrees
results were better and more decisive.

Fr. Perico’s lecture was followed by a lively discussien in which
several wellknown doctors and some hospital chaplains took part.

“Humanae Vitae” and Medical Morality

The last lecture of the course was given by Fr. Lio Ermenegildo,
O.F.M.,, who dealt with the cecent Encyclical “Humanae Vitae”
in respect of medical morality. 1In a documented account, he pro-
duced evidence in support of che following points: The Encyclical was
intended to ceply to doubts which had arisen in the field of medical
morality, especially after the discovery and diffusion of the progeste-
rone pills. But the Encyclical did not go into the medico-scientific as-
pect of the problem. Instead it took pains to enunciate once again,
and to clarify in accord with recent medical discoveries, the moral prin-
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ciples which should direct the proper regulation of births. In this con-
nection, reference was made to doctors and medical personnel (n. 27)
who are called upon to promote “conviction and respect” for the papal
pronouncement. To secure this objective, those mentioned should devote
some thought to the permanent and immutable validity of the teaching
on the intrinsic malice of contraception. On this particular point, it
is of considerable help to recall the very ancient scurces, always the
same in sense and sentiment, upon which the papal teaching is based.
This is very appropriate when it is bered what attempts were
made, especially during the last century, to change the teaching of the
Magisterium.  This lateer in turn, always recognized its obligation to
propound again the same teaching and to declare clearly, as the Ency-
clical in fact does, that the Church can “never declare lawful what is
not so on account of its intimate and immutable antagonism to the rrue
good of man”. (n. 18)

In the second part, Fr. Lio offered a synthesis of the practical and
theoretical conclusions which medical morality ought to take into ac-
count. He made particular reference to nn. 14, 15 and 16 of the
Encyclical which enunciate the principles and various methods which may
be considered lawful or unlawful in the regulation of births. The reasons
upon which the papal pronouncement is based are deduced from the na-
ture of conjugal love and of responsible parenthcod according to the
divine crder cstablished by God. According to this divine order made
manifest by right reason supported by the Magisterium cf the Church,
respect must be shown for the limitations imposed upon man with ce-
gard to human life, even so far as they have dircct reference to the
faculties and generative functions (cf n. 17).  Respect must also be
shown for the intrinsic ordering of cenjugal love for pracreation, as the
Ecumenical Council has stated. This also holds good for the indivi-
dual acts, at least in the sense that the couple may not artificially
prevent the natural possibility of procreation (cfr. n. 11).  This moral
order is based upon the ontological order, or as the Encyclical savs,
“on the laws inscribed in the very being of man and of woman.” (n.

12)

Thus medical morality should promote this divine order so as 1o
join forces in fostering the divine vocation of the married couple to



70

goodness and sanctity; this is the primary value of earthly life in an
eternal context.  The same Encyclical invites modern science to advance
in such a wav as to offer help in solving the difficulties of couples
by using suitable means which conform to the order willed by God.
In this way, medical science, although aggrieved by the papal pronounce-
ment, is encouraged to new research and greater victories. It thus makes
its own contribution to the salvation of souls; this is the end towards
which the Magisterium of the Church ever looks, and never more so
than in the historic Encyclical, Humanae Vitae, of Paul VI.

Recalling Pope Pius XII

When the lecture was over, H. E. Mons. Fiorenzo Angelini
spoke on Pius XII to as had been req 1, the tenth
anniversarv of his death. Mgr. Angelini movingly recalled the work of
the immortal Pontiff in favour of doctors and medical-surgical science.
In particular, he spoke of his masterly grasp of the new principles and
directives of medical morality, and of the results obtained in Christian
formation in such a delicate and complex sector in every part of the
werld.  This commemorative function, inspired by repeated references
to the teaching of Pws XII and to its particular application in va-
rious fields of medical scicnce, was welcomed with loud, prolonged and
rapturous applause. It was clear that the pastoral talents of the de-
ceased Pontiff were still a living memorv in the minds of those doctors
whe had had him as their teacher.




PASTORAL SECTION

HOMILETICS

o David Tither, C.SS.R.
SeptuAGESIMA SUNDAY (Feb. 2)

“With most of them God was not well pleased”. (Epistle.)

St. Paul tells us in today’s Epistle that the just people of God, the Tscae.
lites, failed to please God because they did not remember the lesson behind
God's gifts. It would be tragic if the same were true of us, if we used God's
benefits, the Mass and the Saceaments, without remembering the kerel of
Christianity.

Suppose a student were told at the beginning of the school year that ques.
tions would be asked in the exams, how lucky he would consider himself, how
sure he would be to study the answers thoroughly. Our position, regarding
the essence of Christianity, is exactly that of such a foreunate student.

Our life is a testing. a time of wrial. And at the end of it, an exam
has to be taken. But, in His Infinite Mercy, God has told us thar questions
will be asked. “When you saw the hungry, did you give Me food? When
I was naked, sick, in prison, did you serve Me? The works of mercy will
be the subject matter of our exam. They will enable God to see if we teuly
loved Him by serving Him in our neighbor. “As often as you did it to one of
these little ones, you did it to Me.” (Me. 25). “By this shall all men know
that you are My disciple, if you have love one for another.”

Ie must be said quite bluntly: either a Christian concerns himself in the
plight of the poor, and with cqual energy gives himself to the needs of each
individual neighbor, or he is no follower of Christ. This is the lesson of
the Gospel, and this will be the cleac lesson of the upcoming end (for our
lifetime) final form of Mass. It will be impossible, with the new form of
Mass, to separate worship of God from service (for God's sake) of our fellow
men.
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The new Mass will give the offertory procession the prestige and the
meaning it might have. It will be a feature of every Mass. It will make crys-
tal clear that worship of God is impossible without concern for our brothers,
especially the needy.

The greatest gift ever offered to God was Christ's sacrifice. It was the
pecfect gift to God, offered by the only Priest fully acceptable to Him. 1t
was at the same time the greatest expression ever of love for mankind. “Greater
love than this no man has ¢hat a man lay down his life for his friends.”

From eacliest time, Christians imitated this example in the offertory pro-
cession,  They were well aware that the only pecfect offering was Chrisc’s.
But they also knew that chis gave them no permission to be passive. So, they
brought gifts — not just bread and wine, but offerings for Church upkeep,
and for the needs of the poor. As time went on and livelihoods became di-
versified, money took the place of these gifts, Admittedly, it’s hard to sce
anything sacred in money. But, we must see the collection in this light —an
offering to God and an expression of love towards our neighbor.

The collection is a religious act and should be scen as such. The whole
meaning of this will be revealed in an offertory peocession that will include
our contribution, both money and gifts for the poor, along with the bread
and wine to be consecrated. The giftsfood and drink representing our
life and offering for the poor and chutch upkeep, will recall two important
truths ofean forgotten today.  First, that adoration of God is the pri
mary purpose of creation. If we neglect this, the first and greatest command.
ment, anything we do for others is not Christian charity, it is not loving
as Christ loved. If we ignore our Father, we'll never realize that we are
brothers. The second truth brought home to us by a procession in which
our offeting for the poor is a part put this way by St. John: “This com.
mandment we have from God, that he who loves God love also his brother.”

The offertory procession will make visible the double aspect of chacity—
love of Giod and love of neighbor. Only love of God prepares us from true
love of our neighbor. Each is not existent without the other, Taking an
active part hete, sceing our conteibution for what it is — a cheerful act of
worship- will make i impossible to think of Mass as someching strictly be.
eeen oucels and Gods i wil result in el coneern for our les fortunes
rothers.

In Communist East Geemany, Catholic Schools and newspapers are burned!
No teaching of celigion is possible, Mass goers are disceiminatzd againse. It
is only from the Mass that Christians can realize that is essential and funda-
mental. But, the people are tenaciously holding their faith. The offertory
procession there has come to be of capital importance. Each Mass goer places



73

his own host in the ciborium and his offering (food, clothing or money) in
their respzctive baskers before Mass begins. All stand to show their involve-
ment as their host and their offerings are carried to the Altar. Says the
braw: Bishop Spuelbech:  “I consider the offercory procession a decisive act
i We can look forward to it shortly, and please God, ws
it that as is our Mass, so is our life, that unless we learm
concern for others from the Mass, our offering is not just incompauble, it is
meaningless.

SexaGesima (Feb. 9)

Distribution of roles at Mass means involvement in Apostolate. Many
experts are trying to find the most important or significant statement of the
Recent Council. One sentence is so sweeping and so steiking that it deserves
our ateention. Indeed, it is so strong that it demands our atention. It
concerns the updating of the Mass, soon to bz introduced in its final form.
The Council said that “this is the source from which all power for renewal
flows.” Let's consider an aspect of the New Mass—the dividing up of roles.
the assigning to each participant of his proper function.

Over the years we've grown used to a quite abnormal situation, where
the priest at the Altar fulfilled functions that belonged rather to a layman,
fike reading the Scripture lessons; or to the whole congregation, where he
recited parts that ought to be sung by everyone, for instance, the Inteoir,
Gradual, and Alleluia, the Offertory verse, the Communion .mnplnm Some-
times, he even did things proper to a server, like pouring the water over his
own fingers at the Lavabo,

Maybe, as a cesult of secing the priest as a sort of jack-ofall-rades, we
unconsciously got the impression that all the Church’s work, including the
Apostolace, was the function of the priest alone. Tnactive at Mass, we adopted
an inactive attitude on all Church fronts. “Leave it to the priest” became
our unspoken Motto. To remove this disastious impression, recent reforms
have e2assigned some roles where they belong. So we now pray some responses,
and sing some hymns. We've grown more or less used to hearing parts of
the Mass read or sung by others, while the presiding priest listens, along
with the congregation. ~ Perhaps we've come to tealize that where the priest
ocs do cveryching at Mass, this is by way of an altogether special exception,
and is anything but ideal.

With the new Mass, or Nomative Mass, all that will go forever. In-
stead of the priest reading the Introit after prepacatory prayers, (something
like leaving a room in order to enter again and welcome yourself) Mass will
begin with all of us singing an entrance hymn, Likewise, the readings from
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the Old and New Testaments will be assigned to a layman, with Celebrant and
people listening. Instead of a Gradual read by an individual, some verses
from the book of Psalms (the very prayer book used by Our Lord and His
Mother) will be sung by all of us. Communicy singing also for the Alleluia
before the Gospel, and- accompanying the Offertory Procession. And at Com-
munion time, our union with Our Lord and one another in Our Lord will
be emphacized by ity singing during ion and not by the reading
of a verse after Communion is over. If we are at birthday party, no onc
would think of reciting “Happy Birthday” to you. Ifs meant to be sung.
so we sing it

The resules of this sharing of roles will be many. We'll become aware
of the fact thac we are a family, the Family of God—that Mass is a family
celebeation in which each has a part, Those assisting in the sanctuary (and
their rols will include prepating the chalice, mixing the wine and water, and
ourifying the vessels after Communion) will free the priest from minor duties
which should not really be his. The importance of what he does do officially —
the praying of the Community Prayers in the name of all, and the Canon,
will be highlighted. These's a lot more to this than just relicving the mono-
tony, or recapturing attention, by a changs of voice.

The honor of serving God in this special way quickly and surely brings
servers of Chrisc nearer to God: anyone serves Me, My Father will honor
him.  (John 12.24). Dteper involvement in works of zeal will naturally
follow. How many priests admit that their thoughts were first atccacted to
the priesthood when they. served Mass.

We can look forward to this happening to all of us, not just readers and
serves, once the public and social nature of Mass is so clealy emphasized that
can't be missed. And that day is just round the comer! There'll be a
challenge, yes, wa'll have to shake off the last vestiges of any past attitude
we might have had that Mass is the priest’s business.
Then we'll realize hing of vital imp hing that’s being
stressed since the Council as may be never before in the Church’s history,—
the role of the layman. Our shace, as baptized and confirmed Christians, in
the Priesthood of Christ, is not just something we exercise at Mass—our pat-
ticipation in Cheist's sacrifice is only one expression of it. We are priests
all the time—we share in the whole of His mediation, in all aspects of His
concern for the spiritual and temporal welfare of others.

We carry Him from Mass to places where a priest (in Mass vestments
or without) could never go, whete an ordained priest could never have the
/mpact we can have. We carry Him to our daily occupations, we radiate Him
to those with whom we work, we carry Him o our places of recreation, christ-
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ianizing them, sanctifying them. It would be unthinkable that we regard
this as the exclusive work of the pricst, especially when we come to see that
each of us has our own proper funetion at Mass.

16 we learn chis (and we surely will) then the fice that Christ came on
carth to kindle will blaze and spread, and our service of God in Mass will
overflow into selfless service of Cheist in our fellow-men.

Quinquacesima (Feb. 16)
“The greatest of these is love.” (Epistle)

I have mentioned several times the adoptation of the Mass that we can
expect before the end of 1969. Today let’s consider the new formulas of
main prayer of the Mass. These are with us hers, it's only a matter of
awaiting the translation. As you know, there are now 3 versions of this
prayer, besidss the old one which has been unchanged for 1500 years. The
first change made in all that time was made by Pope John XXIII when he
inserted the name of St. Joseph in the list of Saints. In fact we called it
the Canon or unchangeable part. A better name would be Anaphora, or
Table prayer.

As we know, the Mass is a sacrificial incal—not to satisfy our appetite.
but a banquet, a family celebration. We are quite familiar with such ban
quets—to honor newlyweds or jubilarians, or a departing friend.  The im-
portant thing is not the eating that may take up only a short time at a ban-
quet.  What really matters, what makes a banquet, is the expression of love
for the one honoured, the speeches made, the songs sung, the drinking of
toast to one anothet’s health.  These determine the very chacacter of a ban
quet.

Yes, the words spoken or the type of songs sung tells what the banquet
is for. The menu could very well be the same, but we'll soon discover just by
listening what the occasion celebrated is. If, for instance, a speech begins:
“Honoured guest, on the eve of youe departure, we wish you well” — we know
it is a facewell banquer. And, s on, whether the banquer marks an anniversary.
» jubilee, a wedding, the 9th day afcer a death.

Ac the heare of Mass, we do what Jesus did at the Last Supper. The
occasion was a ritual banquet of remembrance — recalling God's wonderful
dealings with His people. Jesus took bread, said over it a table prayer of
thanks and praise to His Father, divided and distributed the bread, said:
“Take this and eat it, this is my Body which shall be delivered for you,” and
added “Do this for A remembrance of Me." He did the same with the wine.
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The anaphora, or table prayer at Mass, does all these things. It begins
at the preface with a summons to thanksgiving. “Lift up your hearts, Let
us thank the Lord our God. When you hear the new prefaces, you will be
thilled, because they include many aspects of God’s goodness, many motives
for thanksgiving. This is the precise reason for new formulas — no single
one could possibly give all the aspects of Redemprion. Then the natration
of what Jesus did at the Last Supper, which includes the Consecration. This
is, of course, infinitely more than a mere narcation. This is a sacrament, and
effects what it re-enacts.  Then, with Cheist’s sacrifice re-prasented, we recall
all God did and is doing, and will do for us in and through Christ. The
breaking of the Host and actual eating happens after th: Tableprayer. The
conclusion of the Anaphora is the litde elevation which we all enthusiastically
answer Amen,

At a banquet, clapping, applause and acclamations are a regular feature.
Until now, it was only by joining in the Sanctus and the concluding Amen
that we expressed our share in the table prayer said in the name of us all.
In the new Anaphoras, there will be more joining in. For instance, after the
Consecration, priest and people will together sing this. “Your death, O Lotd,
we commemorate. Amen, Your glory as our Risen Lord now wa celebrate.
Amen. Your return as Lord gloty together we await. Amen.” The lively
and beautiful melody will be a real expression of joy, the joy of Easter. The
Locd is here, we've found Him again.  And after joining our offering with
His, and finally achieving Communion with Him, will go like Magdalene,
to announce Him to others, to serve Him unselfishly in others.

This particularly is emphasized by the new formulas for the Table-
prayer.  For instance, this petition: Make us who are nourished by the
Body of Your Son and filled with the Holy Spiric become one body and
one spirit—Christ. This petition is to be emphasized by an acclamation from
us and these reminders chat we receive the body of Christ to become the Body
of Clirist are most timely. All we are one body, all who pactake of one bread.

Chuech and civil rulers have both declared char chis year should be
yeac of social awareness, 1f we don’t get it from che Mass, we'll never get
it. And it's Christi This is My C iment; by this shall all men
know chat you are My disciples.... If anyone has this world’s goods and
sees his brother in need, yet closes his heare against him, how does God's
love abide in him? (Jn. 3:17) From the Mass, more so now than ever since
it's spelled out so clearly in the very heart of the Mass, at a part of the table-
prayer wheee we will applaud, we will learn, like Christ, “to have compas-
sion on the crowd” (M. 8:2) To show our love, “not by having phrases on
our lips, but the test of action.”
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No wonder that Pope Paul ended his encyclical on the great Social Prob-
Jem telling us that union with the Sacrifice of our Saviour will build up an
awareness that we must be one in genuine Christian love and concern, if
we're to survive,

Sunoay oF Lent (Feb, 23)

Lent is a Community Preparation for Easter.

Lent is with us again, and wich it the realization that we are preparing
to celebrate the great mysteries of our Redemption — the Passion, Death and
Resurrection of Our Lord and Saviour Jesus Christ.

Many people, thanks be to God, take Lent seriously. Many realize that
it is the time for preparation. Many tecognize that this is a time of repentance
and self-denial.  So, you will find many at weekday Mass. You will find
many more who are anxious to approach Christ in the Sacrament of Repent.
ance to be ready when Holy Week and Easter come. Many will think loving-
ly of the Passion of Our Saviour. They will make the Stations of the
Cross each day.

An aic of expectancy is about, everyone is preparing for someching most
important. Please God, many of you will e here cach day, to learn from
the ceadings of Lent just what we'e preparing for.

In the early Church, Lent was a time of preparation for Baptism. Can-
didates for baptism were baptized at the Easter Vigil on Holy Saturday night.
And so, for the early Christians, during these 40 days there was a great sense
of anticipation. Baptism would see new members added to the Body of Christ.
They weee to be welcomed into the Church. People who had been taking
long instructions in the Christian Faith eagerly intensified their preparation
as the day of days—the day of their Baptism—drew nearer. They anticipated
it, and cheir friends also. At the Easter Vigil, they would become Children
of God, brothers and sisters of Cheist and their already baptized friends—
the most important event in theic lives.

Today we see something like this in the preparation cursillistas make
for the entrance of their sponsored candidate into a cursillo. They look
forward to the day when the candidate can enjoy the happiness they enjoyed
in the Cursillo. They prepare for his entey by penance, securing the penances
of others. Other cursillistas are invited to do penance for the candidate. The
whole thing has a community aspect to it, becomes a family affair. It is like
the prepacation for the arrival of a new member in a family.

Nowadays, we are not preparing for baptism, but for the renewal of oue
baptismal promises on Holy Saturday Night. We are looking forward, not

in’ welcoming new members, but to a solemn renewal of our own mem.
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bership. And we do this preparation not in isolation, but as a community.
We prepare outselves, and we do our preparation with a view to helping others,
that others might find it easier to live up to their Baptism.

We must, during Lent, intensify our consciousness of unity, each with
the others. On Holy Saturday Nighe, as children of our common wonderful
Father, as brothers and sistees, we'll stand side by side, shoulder to shoulder,
and publicly renew our baptismal vows. Not just ourselves in selfish isola-
tion, but together with the other members of God's Family. It's to be a
family affaic, prepared for by the Family.

Each one of us nceds the assistance of others. Not just the support
of the good example and 2ncouragement of others, but the vital support of their
being one with us, living branches in the Vine which is Christ.

s an m
(ol

Sin is much more than breaking cules, even God’s rules. S
tensely dreadful tragedy, a disaster, a It is a man’s
cutting himself off from the God Who loves lum and a deliberately tuming
his back on the Christian family in which he found life and love. Sin does
not just harm the sinner, it hacms the whole Christian Family. Each Christ
ian has his own part in the Chutch. He counts on support from the rest of
God's family, and they likewise count on him. Baptism united us in Christ.
A serious sin, no matter how 3ccret, ruptures this unity, and the whole family
is weakened and injured by the departure of a rebellious member. The Sa-
ceament of Repentance. the renewal of baptism, must be szeing in chis light—
we only appreciate forgiveness fully when we realize thac it involves reconcilia-
tion with God, yes, but also with one another, the members of God's family.
So, our rapentance like all our lenten activity, is a community event, no mattet
how private and individual it seems.

The ideal way of keeping lent in this Cheistian community way is to
gather reund the Altar daily, or as often as our dutics allow. It is here that
the unity in Cheist which began in Baptism, is brought to perfection. Tt was
at the fiest Mass that Jesus used the image of the Vine and branches, with
the same life flowing through the whole plant.

Humanity is tending towards unity. As civilization grows, distances
dwindle, we'll soon be “one global village.” Our Lord’s Prayer that they may
be one is actually being answered not just in unity between countries but in the
sincere efforts of all that Christians be re-united, one fold under one Shepherd.

To quote the Vatican Council: “Man is a social being, and can neither
live nor develop his gifts alone.” Together then, lec's make our Mass, our
Community worship, a real reminder that we are called in one hope of our
calling, one Lord, one faith, one Baptism, one God and Father of all. Then
will our Lent be what it ough( w0 be, and its culmination on Holy Sarurday
night will be a real step on the pilgrimage we're making, with Christ as Leader
of the Pilgrimage, back to our Father’s Home.



CASES AND QUERIES

CONSCIENCE AND THE PAPAL ENCYCLICAL

® MOoNsIGNOR JoHN V. SHiRIDAN

I am a physician specializing in gynecology. A f[riend of minc
in the same field is the father of a large family and, like myself, a prac-
tical Catholic. Both of us I am sure, subscribe 10 every word and im-
plication of Pope Paul's recently expressed credo. Both of us attend
Sunday Mass with our families and receive the Sacraments regularly.
Neither of us, as far as 1 know, has cver yecommended ariificial con-
traceptives.

Now my question. My friend assures me that he is simply nnable
1o accept as moral absolutes some of the statements made in the ve-
cent papal encyclical. What, then, becomes of his Catholic Faith? Is
he supposed to give up the reception of Holy Communion? For <o
far he and I are seeking consolation in the anthentic nature of the
encyclical.  What implication does the autheniic, as distinct from the
infallible, character of this statement of the pope have for my [riend
or for others like him? No one has yet really clavified this point for
the layman.

A: Your friend seems to have a sincere problem cf conscience:
s0 let’s begin by saying that he does not have to, nor indeed can he,
abandon his Faith or give up the reception of the Sacraments because
of this problem.

At its most profound level a man’s conscience is his moral con-
sciousness and, in the case of a Catholic, his consciousness of right and
wrong is and should be formed and illuminated in and through the

* Reprint from Our Sunday Visitor, 22 Sept. 1968, Caprnde Comment, p. 1.
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community of the Church. It is imperative to remember then that the
Chuech’s teaching ministry has always an essential relation to, a claim,
on the attention of the believing Catholic conscience, this follows from
the Catholic’s recognition of his Church's position as the Divinely appoint-
ed guide to God’s will and of his cecognition in the Church of a spe-
cial teaching ministry — the pope and bishops. It is thus the respon-
sibility of every adult Catholic to try, through God’s grace, to prayerfully
assimilate and assent to every authentic expression of the Church’s teach-
ing ministry, even when he cannot immediately, or after reflection, re-
cognize its forcefulness.

There is, however, a grcat differenc: between the Church’s authentic
and its infallible teaching. The inability or refusal of a person to accept
its infallible teaching places him outside the Church’s actual membership.
All the Church’s doctrines, including its infallible doctrines, are of course
subject to further growth, expression and claification. But there is a
definitive element in an infallible doctrine that must be recognized as
such and that cannot be rejected without cutting oneself off from the

Church.

Authentic teaching, like infallible teaching, involves not merely the
opinions or conclusions: of theologians, or of individual bishops; it in-
volves the belief of the whole Church as expressed in different ways, in-
cluding statements of its teaching ministry, of which the pope is the
supreme spokesman; it involves a special and direct help from God given
to the Chuech (and to the pope in the Church) at a particular peciod
of its history, and without which the Church's visible continuity or unity
could not survive.

4

Monsi, Lambruschini, who the papal encyclical on
family uspons:b:luy to a group of newsmen, said that “from a theolo-
gical viewpoint the document is not to be considered infallible but .. .an
important sign of pontifical unity in the traditions of Pope Pius X1 and
Pius XII... The faithful know that the pope, the successor of St.
Peter and the Vicar of Christ, has a special assistance of the Holy
Spirit. which goes with the mission of confirming in the Faith, and in
the ways of the Lord, all the members of the people of God, including
the brothers in the episcopate. And this assistance does not restrict itself
to infallible definitions... Loyal and full assent, intecior and exterior,
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must be given in proportion to the level of the authority from
which it emanates. In this case,” he said, “the authority is that of the
supreme pontiff, and its object is mast serious since it is a matter of the
tormented question of birth regulation” ... which should not be left
in ... “(p dition of vague probl d

But the internal religious assent to the noninfallible but authentic
teaching of the Church as exprcsszd ina pamcular papal statement is
or may be istonal or condi I It is 1 not by a clear
recognition that it is God’s ditect and immutable command, nor by the
intrinsic persuasiveness of the particular statement, but by an obedience
or submission to a Divinely established {bur human) teaching ministry
without which the Church could not survive. Understand. the Church’s
authentic teaching is geared not merely to affirm or clarify God’s voice
but to protect its members from the constant fear of senous error in
Faith and morals and to provide a practical and justifiable basis for their
Christian life and action. The Church or pope may, absolutely speaking,
alter, modify or even reverse some aspects of its authentic teaching in
response, e.g., to the further study and illumination of God's word or to
radically new knowledge acquired in the fields of anthropology oc psy-
chology. Monsignor Lambruschini was reported by the Associated Press
to have said that, “The ruling (on contraceptives) is not unceformable.”

The religious assent due to authentic teaching is based on a humble
readiness to learn and assimilate the mind of the Church at a given
moment of history and to commit oneself to Christ within the framework
of the Church ac that moment. But if, as in the casc you mention, an
informed Catholic, after having struggled with his conscience, finds it
impossible to accept or assimilate a particular authentic, as distinct from
infallible, stacement, then be may ace personally and privately in accord-
however, he

ance with his own conscientious conviction. Obviously,

cannot or should not make his own conscientious conviction a basis for
challenging or usurping the magisterial ministry of the Church, or
confusing others who appreciate, need and accept the guidance of the
Church on this as well as on other matters.

We should not forget that in the case of the present encyclical, the
pope has had, of course, the help of the Holy Spirit, but also access to
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all sources of relevant information and all kinds of experc thinking and
that his statements came after long and suffering deliberation. If we
are reflectively and prayerfully honest with ourselves, then, we will try
(even at great personal sacrifice) to see and follow the pope’s teaching
on the subject. His Holiness, himself, made the point that it would be
impossible for some to accept his teaching without a special grace. It
is worth remembering, this connection, that we cannot live any of
the decper demands cf Chnstian morality without special Divine help.
This does not mean that Christianity is joyless. Christian self-giving is
the best guarantee of genuine joy.

Further, in situations involving hard personal discipline, physical oc
intellectual, we can be dishonest with ourselves even while we claim or
feel we are acting from motives of the purest henesty. Illicit birth control
is a peculiar species of sin or temptation that, though rooted in crass
selfishness, will always find eloquent and emotional defenders. The
mental image of a suddenly exploded, famine-ridden population, of con-
genital disease or of large povertystricken families of irresponsible pa-
rents can so easily relieve the pangs of conscience and justify the eelf-
indulgence of those deliberately childless ones who can afford to have
a family.

Finally, ours tends strongly to be a hedonist-humanist culture where
everyone, including Christians, can be deluded into thinking that genuine
Christianity and responsible love are possible without praver and sacrifice.
I think the burden of all the pope’s recent statements has been to react
to and refute such delusions, to restress and reaffirm those basic (but
fergotten) values without which Christian humanism is a name only.
If we see his encyclical in this context we wali find it easier to respond
peayerfully to its demands.




THE CHURCH HERE AND THERE

Three New Parishes Erected in Pampanga

Due to the vastness of established parochial territories and the rather
rapid increase of Catholic population in Pampanga, Most Rev. Emilio Ci-
nensz, D.D., Bishop of San Fernando Diocese, Pampanga, deemed it op-
portune to erect three new parishes. The newly formed parishes ace Imma.
culate Conception, San Agustin and Santo Nifio. The first two were
established on the 23rd of December 1965 while the last one was put up on
October 24, 1968.

Immaculate Conception Parish, th See of which is located in the barrio
of Balibago, formerly was part of Lourdes Parish, Angeles City. The barrios
encompassed by the new parish are Balibago, Malabanias, Anunas and Sitio
Subic.

San Agustin Pacish has for its See the barrio of San Agustin. Com-
prising this new parish ate the barrios of San Agustin, del Carmen, San
Vicente, San Isidro Agtas and Alasas which were detached from San Fernando
Parish.  From the Parish of Calulut was detached the barrio of del Rosario
and added to the territory making up the new parish.

Santo Nifio Parish has its See in the bartio of Santo Nifio. The barrios
of Santo Nifio, San Juan, Magliman and sicios Bulaclac Village and Pinag:
tapunan which were all detached from San Fernando, compose this new
parish.

Asian Catholic Doctors’ Congress suppori “Humanae Vitae”

One of the resolutions passed by the Foucth Asian Cacholic Doctors
Congress, held at Sophia University, Tokyo, from October 10 to 15, was
a pledge of filial loyalty to the Holy Father and of adhensnce to the magis.
tecium of the Church, with particular ceference to the recrnt encyclical “Hu
manae Vitae”.

Catholic Doctors from seven Asian countries joined their Japanese col-
leagues for a four.day discussion of common medical problems and Christ.
ian ethics. Among the 170 doctors who attended the confersnce, the largest
forcign delegation was the 15.man group from th Philippines, the other coun:
ties tepresented being Korea, India, Ausralia, Ceylon, Taiwan and Hong
Kong.
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The opening ceremonies were attended by the Minister for Health and
Welfare, Mr. Sunao Sonoda; the President of the Japan Mdical Associa-
tion, Dr. Taro Takemi; the Pro-Nuncio to Japan, Most Rev. Bruno Woues.
tenberg; and the Peesident of Sophia University, Father Francis Oizumi, S.J.

Among its other resolutions, the Congress appealzd for the establishment
of more Catholic Medical Schools in Asia, and urge Asian doctors to serve
socisty in their native lands instead of seutling in Westeen countries, as so
many do. The Congress also recognized the serious need of a more enlightened
and Clmsu:n orient=d teaching of sex education, and condemned the rampant
n of sex in advertisement and mass media.

Death of Cardinal Bea

His Eminence Cardinal Augustin Bea died ealy Saturday morming,
November 16th, after a brief illnzss. Pope Paul VI had visited the Cacdinal
¢ “Villa Stuart” Clinic two days before.

Born in 1881 in Riedboringen, Germany, he was Superior of the Jesuit
House in Aachen during the period of the First World War, in 1921 he
was named Provincial Supetior of the Southern German Province. Duing
these years he becams well acquainted with Acchbishop Eugenio Pacelli, the
Papal Nuncio in Munich.

He was made a Cardinal by Pope John XXIII ac a Consistory on De-
cember 14, 1959 ac the age of 78 Always a studious and active prisst, it
was in his lateer years that his intense activity in the field of Ecumenism
attracted worldwids attention. Cardinal Bea was cucrently President of the
Secretariat for Union of Christians.

Indulgences Manual

The Holy See’s Enchirid: indulgenti (Manual of Indul,
whose ‘publication was officially anounced on Jane 26, went into. eltoc. on
October 29.

The new Enchiridion drastically csduces the number of prayers and acts
to which indulgences are attached,

An innovation is the removal of indulgences from various specific prayecs,
and the atcachment of such indulgences to kinds of peayers in specific ci.
cumstances.

These are three in number:

The fiest “Concession”—as the Enchiridion calls it—of i is
attached to invocations made to God by a person carrying out h-s duncs or
encountering adversities.
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The Enchiridion saps that “a partial indulgence is granted to a Christian
who, in fulfilling his dties or supporting hife's adversities, lifts his soul to
God with humble trust and recites, even if only mentally, a pious invocation.”

I ions under such ci are refetred to in the Enchiridion

as acts of piety.

Similae concessions are granted for acts grouped undze general headings
of chatity and penance.

Msgr. Giovanni Sessolo, cegent of the Apostolic Penitentiary, the Vati
can office that handles indulgences, observed in June in presenting the new
norms to the press, that the first type of concession “gives value to ordinary
life.”

The second--undec the heading of charity, has a “social character,” he
said.

He dsscribed the third—under the heading of acts of penance—as having
an ‘educative character’.

The Enchiridion contains abouc 210 pages, of which about one-third arc
devoted to concessions, one-thied to instructions and commentary, and the rest
to the apostolic constitution Indulgentiarum Doctrina of January 1, 1967.

A decree of the Apostolic Penitentiary, which declaczd the new Enchiridion
in force, recalls that the apostolic constitution had declared: “The Enchiri-
dion Indulgentiarum will be reviewed in such a way that only the most im
portant prayers and works of piety, of charity and of penance, will have indul-
gences attached.”

L’Osservatore Replies to Criti

Raimondo Manzini, editor of L’Osservatore Ramano, the Vatican City daily,
replizd to charges by the association of German Catholic jourmalists that the
Vatican paper had presented one-sided reports of the reactions to Pops Paul VI's
encyclical on birth control Humanae Vitac.

Tn a letter o the chairman of the German association, Manzini said that
bis paper had reported the “innumerable texts” of positive, or favourable, reac.
tions to the encyelical hecause the secular press and a “certain Catholic peess”
had printed only negative reactions.

He added that L'Osservatore Romano had published and would continue
to publish a serizs of articles “in which any criticism of the encyclical is dis-
cussed, nawrally to oppose it In this manner, he said, negative reactions
are made known,
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The editor concluded his letter by saying: “It is very difficult for L'Os-
servatore Romano to publish negative statements without comment, particu-
laely since they often lack the formal respect due to the Holy Father.”

Padre Pio’s Pledge of Obedience to Encyclical

The Vatiean has released a letcer written by the late Padre Pio to Pope
Paul VI, pledging love and loyalty to the Pops and “unconditional obedience”
to his encyclical on birth control, Humanae Vitae.

Padre Pio wrote to the Pope that he was writing the lerter to “unite my-
self spiritually with my brothers. ... in an act of faith, love and obedience to
the dignity of Him whom you cepresent on earth.”

He also pledged that his order would “renew its own vitality” in follow-
ing the dicectives of the Second Vatican Council and to be teady to assist
the Pope in the face of great difficulties.

“1 know that your heart suffers a great deal in these days over the
fate of the Chuech, world peace, the many nceds of the people and above all
because of the lack of obedience of some — even Catholics —to the high teach-
ings which you give us...

“I thank you... for your clear and decisive words, particulacly in the
last ancyclical Humanae Vitac and reaffim my faith, my unconditional obe-
dience to your dicectives,” 'he concluded.

“The Laity Today”

The (Vatican) Council on the Laity has begun publication of a bulle-
tin a5 an “official and regular instrument to kesp people in touch with the
life and activities of the council’.

In his introductory statement in the first issue of The Laity Tolay, Car.
dinal Roy of Quebec, prasident of the council, said that “the manifold under-
wakings of the laity in the post-conciliar Church, the questions raised by the
ever greater place they must take in the Church's mission, with all that this
implies from the point of view of seructures, these are all subjects which are
focusing attention more and more, and it is important to kaow, in their re-
gard, what che magisterium has to say and what is actually happening in the
world.”

The Cardinal recalled that such contact had been maintained for eighe years
by Lay Apostolate. the bulletin of the Pecmansnt Committee for international
Congresses of the Lay Apostolate.
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Included in the scope of The Laity Today as cited by Cardinal Roy are:
the words of the Pope on questions of immediate concem to the laity; infor-
mation about the dcisions or activities of the laity council; international Cath-
olic life and the major cvents of interest to lay people in various countries; bi-
bliographical material, and material from studies or inquirits conceening the
laity “and theit varied commitments in the Church 2nd the world.”

The 20th World Seminar of Bible Translators

On October 19, the dicectors of the 20th World Seminary of Bible trans-
lators, which was held from Scpcember 20 to October 25 at the Nganda Cen-
wre, Kinshasa, organiztd an academic session, followed by a reception.

Numerous Protestant and Catholic pecsonalities of the capital attended,
as well as all chose participating in the seminar. Among others were: the
Rev. A. Marthinson, of the Biblical Socicty of the Congo; the Papal Nuncio,
Archbishop Bruno Torpigliani; Archbishop Joseph-Albert Malula of Kinshasa;
Mgr. Moke, the Vicar General; and the provincial supeciors of the Jesuits and
the Scheut Fathers.

In his welcoming addeess, the Rev. A, Marthinson spoke of the numerous
Congolese languages which wers represented at the seminac by some 80 par-
ticipants, about 30 of whom were Catholics. He brought out the important
work realized by the Bible translators, who, in the entite world, number some
3.000 people working at its translation into more than 200 languages, under
the auspices of the Universal Bible Alliance.

Dr. E. A. Nida, secretay to the tanslation department of the American
Bible Socicty, expressed his gratituds for all chat had been done in the Congo
in the field of Bible He d that, throughour the world,
the Sacrad Scriptures have been wanslated, in whole or in part, into 1325
languagzs, the entire Bible into 242 languages, and the New Testament into
307 languages. The task, howaver, has not yee been completed, a5 there re-
main about a thousand other languages.

Dominicans Announce Changes at Close of Chapter
Greater Decentralization and Democratization

Decentealization and democratization are ths major changes made by the
general chapter of the Dominican arder during its two-month meeting at che
Aquinas Institute of Philosophy in River Forest, Hlinois.

The chapter — che first held by the order since Vatican Council 1 — drew
over 100 delegates from mote than 40 provinces throughout the world.
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Among the malor changes is an entirely rewritten constitution, which was
e new d t provides ch:mges in the
structure and :I\e zposto'ne of the 10,000-member order.

Other changes include:

—Dzcentralization of legislative authority with regional provinces and local
communities empowered to adapt and implement the norms of the order in
ways most sensitive to local needs and circumstancss,

—Demotkitization of the governmental structure of the order by abolishing
all voting privileges formerly attached to certain academic titles, lowering the
age of qualification to vote for election of superiors to eight years after en-
trance into the Dominicans and allowing Brothers to vote for the fitst time.

The chapter also placed primary power for governing Dominican commu-
nities in the hands of local chapters composed of all priests and Brothers of
a houss or region, under the presidency of an elected superior or prior. All
major policy decisions will be made in these chapters.

All regional provinces in lhe order will now be required to stablish prio-
cities in d the D i ! in their arsas, with the gene-
cal Dominican ob]e(nvcs of_Gospel witness theough the intellectual life of

teaching and cesearch, writing and preaching,

The chapter also decentralized seminary and celigious formation studies
to allow for regional variation and expsrimentation. Regional provinces have
alsa rectived authorization to permit smaller communities for priests and Broth.
ers to live and work in university and gnetto communitis:

The chaptze sponsored a petition of the Congregation of Rites in the name
of th 10,000 Dominicans to authorize the Dominican master general to allow
controlled linrgical expeciments in the choral divine office and the daily Do-
minican prayer without necessary recourse to the Congregation.

B

The chapter authorized establishmenc of a central public celations and
press offic: for the order and issued a statement on academic freedom,

The statement said:  “Our brethren enjoy that legitimate freedom o dis-
pute and to publish which, in authentic ficslity towards the Church, really
leads to a fullee understanding and a better explanation of the mysteries of
salvation.

“Superiors should prevent abuses in this regard”, che statement said, “but
at the same time, they should not hesitate to strengthen and help those bre-
thren who are considering new questions, to wisely and prudently set out con-
temporary peoblems in the light of the Gospel.”
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The statement concluded: “No one should dare to raise suspicions o1
make accusations, or spread them about anyone, but in a spirit of mutual
confidence, should difficultics arise, let everyone shate them in an open dia-
logue among brothets and superiors, so that the difficult work of doctinal re-
newal can proceed in all charity and truth.”

The statement was issued as a response to members of the order who
had exptessed concern about Fathr Edward Schillebeecks, O.P., whose works
are under investigation by the Docteinal Congregation in Rome.
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BOOK REVIEWS

THE CREDIBILITY OF THE CHURCH TODAY: A REPLY TO
CHARLES DAVIS. By Gregory Baum. New York: Herder and Herder,
1968. 222 pp. § 4.95.

The January 12, 1967 issue of the National Catholic Reporier provided
interesting reading; it contained a reprint of Charles’ Davis' statement explain-
ing his leaving the Church and, right beside it, a reply by Gregory Baum.
Since then both atticles have expanded and blossomed into two outstanding
books: Davis' A Question of Conscience and Baum's The Credibility of
the Church Today.

The book by theologian Gregory Baum is less a reply to Charles Davis
than an occasion to present a contemporary picture of ecclesiology. What is
presented is Baum's viewpoint of the Church and the major changes of focus
that he sees has been brought about, at least in germ, by Vatican II. The
conciliatory tone of the book betrays the extent to which Baum is steeped in
ecumenical work.

The opening pages draw the boundaries for the sketching of the vast
landscape of his appealing ecclesiology, or, more accutately, remove the idea
of boundaties, since Baum's picture is a panorama of an “Opsn Chuech”;
“Church has become a divine message cevealing what happens wherever peo.
ple live in community” (p. 54). The documents of Vatican 11 provide the
foundation of his ideas on the inclusive nature of the Church; indeed he says
categorically, “The crucial differcnce between Davis and myself lies in the
evaluation of Vatican 11", (p. 12). He taces the word Church though
the conciliac documents and presents six different senses in which the word
is used and its six acceptions as pertaining to: the Catholic Church, the local
congregation, the community of all the baptized, the people of srael, the com-
munity of all mankind, and finally the family or “any small unity where people
become friends.” Baum looks upon the Church, therefore, as one of two as
pects of the reality of the human situation; the negative aspect being original
sin, “the inevitably sinful siuation in which man is bom and in which he
cannot grow up without being profoundly macked by ic” (p. 28), and the
positive aspect being the Church, “Gad’s redemptive involvement in human
life" (p. 53).

Before seuling down to the task of reconciling his universalist view of
the Church with the unique claim of the Roman Catholic confession, the
author introduces a chapter in what he calls “social pathology” to siuate his
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very ready agreement with analysis of the New Testament conflict between
Christ and the Seribes and Phariotes, Baum, relying heavily on Congar, points
out that the conflict presents, not a historical description of particular sects,
but 2 wamning to the eacly Christian community and to the Church in all ages
of the danger of smug complacency and hardness of heart thar so easily plagues
all' institutionalized structures.

The defense proper of the credibility of the Church consists in a rather
dim view of time-honored arguments, “We conclude that the traditional ar-
guments . . . attempting to prove the ctedibility of the Catholic Church are
inadequate” (p. 120) and a positive presentation upholding the Church’s
wnique claim as based on its growth and balance by maintaining a health
tension between local and universal unicy, and between past and present. This
tension is maintained at great odds even in this period of the Church’s tran.
sition when she is in the process of refocussing the Gospel entrusted to hee
and somewhat heterogenously adjusting other aspects of herself aecording to
chis new transference of the center of her message for modem ecumenical man.

The final section of the book is a projection into the future, in which
the Chuech is seen to be not so much a definite iron-clad organization but an
entity based upon the sociological model of a movement (such as a political
party), whers membership boundaries are nebulous and where it is the spieit
of the individuals and not the state of the instirution that matters.

The author’s contagiously expansive and hopeful outlook on the Church
is somehow communicated as the reader goes through the book. And yet some.
one familiar with Davis’ way of thought will understand why Davis remains
unmoved and shows concern for Baum's “carelessness of method that plays
fase and loose with data.” (National Catholic Reporter, June 26, 1968). Baum’s
inclusive and concitiatory view of the Church does scem to put him a few
steps ahead of the Council, in spite of his contantion that it is the Council
that is pulling him forward. His analysis of -the Council’s understanding of
the Church, for example, tutns out to be less a study of the documents’ basic
ideas than a use of the documents' words to project an ecclesiology that Baum

hopes will be.

g

Thus, evaluated as “a reply to Charles Davis,” the remack Davis himself
makes is very much to the point: “What | consider the deepest difference
betwesn us . . . is the differing stress each of us places upon the need for
rigorous method and objective criteria in discerning truth.” Baum's is an
expansive and loving appeoach, Davis' is a disciplined and ordered reasoning,
and if Davis is to be properly answensd, he should be met on his grounds.
But a point-by-point refutation is the farthest thing from Baum's mind; indeed,
he sometimes gives the impezssion of giving away more territory than he
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should o ensure his stand on the Churchs anique claim: he elaborates and
sustains Davis' eriticism of ecclesial corruption, he dismisses the traditional
argumants a lictle too peremptorily, he scems unsure of his mootings with the
tradion that he boasts the Church has, and he avoids confronting the issue

of authority and hierarchy in the Chuech.

Bur, evaluated as a work on “the Church today,” the book is a teeasure.
house of ideas worthy of notz, insights into the ccumenical movement, original
sin, soc'al pathology in the Church, the healthy tensions that bring the Church
to growth and maturity. The picture of the future of the Charch is a refres
one, and one that even Davis accepts and commends,

The Credibility of the Church, therefore, is far from putting a definitive
end 0 the flurry of commentary on th: Davis affair; for after all, one's
evaluation of the Church ulimitely depends on one’s faich and personal ex-
perience as well 25 on reason. In the last analysis Davis sees the Church as
inwinsically obscleze cven if scveral of its members are good, while Baum
sees the Church as intrinsically good even if several of its members are obsolete.
The book, though, is a valuaole addition to Davis commentarics in so fac
as ic provides one with a more expansive, hopeful vicw of the Church and it
possibilitizs than one might otiginally have had.

® Bro. Vicror Orooiez, F.S.C.

THE WORLD OF PERSONS by Chacles Winkelmans de Cléty S.J.
London: Burns & Oates, 1967. 441 pages.

Father de Cléty is a Belgian Jesuit who is now a missionary in Calcutta where
he is assigned pastor. Intimarcly forged with his missionary spiric which
motivated his religious vocation is an intense philosophical spirit of independent
thinkng and synthesis, which culminated in a tremendous book in 1966. This
sam: wock was presented by the author to fulfill the PHD requirements at
the. University of Poona.

The book as the author himself describes is an examination of “the discovery

i onc’s own experiznce of the universe as a system of inter.related persons
progressmg towards an end”; or “a detailed analysis of our integral experience.”
of a personal world , the author uses to a great extent, the
phenomenolog ical method in an mempr to harmonize che past and the con-
tempe extracting theref) his own ang icism, and
coining terms which he befieves would be more adapuble and alive to the
problems and aspitations of xhe contemporaty man. He is of che firm belief
that the sch s well is overly polluted with inflexible
incq?(\nllsm and obsolt(e caugoncs which has mads its assimilation a great

stacle.
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Father de Clétys work concerts with the timeless philosophies in its “zxem.
plary methodological rigour and on its conception of philosaphy which makes
of thinking an action and of speculative ressarch a progeess of the soul to-
wards its own kingdom.” Understandably, the refinements and intricacies of
a thesis work are put to a big advantage in rewcaling the process of the per-
son’s journey towards the Creative Presence as the apex of an authentic self.
discovery in a world of persons.

Isb.

What results is a vigorous of a prismatic interpretation of human
existence.  An_ interpretation which is logical, comprehensive and exegetical.
And this ofrtainly does not make this book an ecasy reading as missionary du
ties does not always make fine company with philosophical travelogues. When
the reader however has gotten into his contentions, they result in an experience
which is both enriching and insightful, a happy finish line after a sustained
and prolonged reflection. He may not however agree with the Fachzrs all
throughout, but only a philosopher worth his sale establishes his conclusions
after the ceciprocal reverential exposition has been made, a rigid objective ¢f-
fort has been employed and the methcd of the author always at the fore of
the reader.

The title could very well be misinterpreted. But for a serious work which
has been tried and fired for 18 years, The World of Persons accomplishes
feat which will raver be confused with another commonplace philosophy which
has undergone a_personalistic retouch by an ovemnight philosopher. His in-
cisive incursions into_the human nature, lity and the life-ace i
cates a “measure of intrepedity” which refreshes the mind from the severe
regimentation of the obvious and the positive. Stimulating, here’s a rare hook
out to challenge any reader with a knack for serious matters.

® Norserto CastiiLo, O.P.

CHRIST AND CRISIS IN SOUTHEAST ASIA. Edited by Gerald
H. Andecson, New York: Friendship Press, 1968. pp. 167,  1.75.

As we read on the inside of the front cover, “chis book gives the kind
of uptodate report on the present state of the chueches in Southeast Asia
that cannot be found in any other baok in any language. Seven Protestant
and Roman Catholic scholars, all with long missionary experience in the area,
give firsthand reports on the cucrent situation of the churches in Burma,
Thailand, Cambodia, Laos, North Vietnam, South Vietnam, Malaysia, Sin-
gapore, Indonesia, and the Philippines.’

The authors have addsd to their painstaking research in gathering an
impressive wealth of material scattered in many books and magazines, their
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invaluable personal exprrience obtained in many years of missionary work in
cheir respctive mission field.  This explains well the fact why they have
been able often to enrich their work with a fiest hand information, numerous
well established facts and a wealth of statistics, which fill the 167 pages of
the book. For this reason, this work will undoubtedly prove of great help to
the general reader who wishes to inform himself of the religious affairs of
this part of the world, and most specially to the professor of the Southeast
Asia ecclesiastical History. Without a shadow of a doubt, we may dare af-
firm that the ned for this book has been keenly felt in Christian schools
and seminaries in the Philippines. Now it comes to fill a gap.

However, speaking in matters percaining to the Philippines we cannot
but disagrce with some statements concerning the Religious orders and their
facts, which in our opinion need a more detailed cxplanation, if they are
to be fait and in total harmony with historical truth, These statements are
found in pagrs 138 and 139, and they scem co be 2 ceflection of the well
known Propaganda movement, unleashed during the last two decades of the
XIX Century and the first of the XX, against four Monastic Orders, which,
on account of their religious, social, and to-some.degeee-political influence over
the minds and hearts of the Filipinos, and come to be the mainstay of
the Spanish dominion in the Islands.

® Fr. PaaLo Frrnanoez, O.P.
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